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"Stately purpose, valour in battle, splendid annals of army and fleet, 
Death for the right cause, death for the wrong cause, shouts of triumph, 

sighs of def eat, 
Raving politics, never at rest while this poor earth's pale history runs: 
What is it all but the murmur of gnats in the gleam of a million mil­

lion suns?" 

Of course, we might ask: If this is the true picture of man's 
value., then there is not much reason that man should take any 
consideration of man. What would it matter that the gnat's 
murmur ceased today instead of tomorrow? 

But this is not the true picture; reason shows that the measur­
ing standard is wrong. It is true that in some ways man is in­
significant. This was recognized by the psalmist, but knowing 
God·s standard of measurement as revealed in God's care for 
man, he did not stop with the view of the littleness of man in 
comparison with the stars of the heavens. 

"When I consider thy heavens, the work of thy fingers, the moon and 
the stars, which thou hast ordained; 

What is man, that thou art mindful of him, and the son of man. that 
thou visitest him? 

For thou hast made him a little lower than the angels, and hast crowned 
him with glory and honor. 

Thou madest him to have dominion over the works of thy hands; thou 
hast put all things under his feet: 

All sheep and oxen, yea, and the beasts of the field; 
The fowl of the air, and the fish of the sea, and whatsoever passeth 

through the paths of the seas.'' (Psa. 8:3-8) 

God's mindfulness of man overwhelms us, especially when we 
recognize that God commendeth His own love toward us in that 
while we were yet enemies Christ died for us. (Rom. 5':8-10). 

But back to the logic of the person who contrasts the size 
of man with the size of the universe and concludes that man is 
of no value. If the individual will remember that he himself is 
not quite enough of a fool to make size the supreme measuring 
rod of life, why should he think that God would make it the 
standard of value? HA little courageous thinking will show us 
that this logic of mere size-the logic of the f oat-rule and of the 
grocer's scales-has no relevancy in the realm in which man stands. 
It does not run in the great spiritual kingdoms to which he be­
longs. 
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"We act on this belief every day in the circle of our lives. 
Vv .. e ref use to be bullied by mere scale. In the realm of love, for 
example-and that realm is the highest, the sweetest, and the 
noblest we know-mere physical bulk has no relevance. It might 
almost be described as an impertinence. Will any mother con, 
sent to have the value of her child measured in inches, or assessed 
in pounds avoirdupois? She may be told that the house is a thou, 
sand times bigger than the baby,, and this is true. But in love's 
realm the argument of the foot,rule does not count. In the scales 
of a mother's values all the Himalayan and Alps of the planet 
are less than her inf ant! .. 21 

What if the stars are numberless and the expanse is limit, 
less, it is still man who charts the heavens, and thinks about the 
stars. Man is superior to them; he sees them, they do not see 
him. He is living, intelligent, and spiritual; but they are lifeless 
matte1. ""Man belongs in the last analysis to the moral order. 
Tilis is his essential characteristic and distinction. He can not 
only think; he can love and will. His character is the field-or, 
it may be-of the greatest moral qualities, of love imperishable, 
of goodness, of righteousness. In the realm of the natural affec, 
tions as we have seen, and in the kingdom of the intellect, mate, 
rial bulk has neither value or relevancy. How much more must 
this be true in the yet loftier world of moral character! .. 22

Thus it is that a little reflection indicates that the size of 
man, physically speaking, has nothing to do with the question of 
faith in God. It should not be used as a hindrance to the growth 
of faith. 

Lest, however, the reader conclude that no one, of any note 
has been blind enough to measure man and his value by the mass 
of the stars, etc., we quote from the well known English un­
believer, Bertrand Russell. In What I Believe he wrote: .. The 
philosophy of nature must not be unduly terrestrial; for it, the 
earth, is merely one of the smaller planets of one of the smaller 
stars of the Milky Way. It would be ridiculous to warp the 
philosophy of nature in order to bring out results that are pleasing 

21W. H. Fitchett, The Unrealized Logic of Religion (London: 
Charles H. Kelly, 1905, pp. 58-59). 

22Ihid., p. 61. 
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to the tiny parasites of this insignificant planet. Vitalism as a 
philosophy, and evolutionism, show, in this respect, a lack of 
sense of proportion and logic relevance. They regard the facts of 
life, which are personally interesting to us, as having a cosmic 
significance, not a significance confined to the earth's surface. 
Optimism and pessimism, as cosmic philosophies, show the same 
naive humanism; the great world, so far as we know it from the 
philosophy of nature, is neither good nor bad, and it is not con­
cerned to make us either happy or unhappy. All such philosophies 
spring from self-importance., and are best corrected by a little 
astronomy. '' 23 That Russell failed to see, with his keenness of mind, 
the fallacies involved in this measuring rod for the value and im­
portance of man, is another indication of the fact that men be­
come extremely blind through their passions and prejudices. 
When we consider the Bible and astronomy we do not draw 
the hopeless conclusion that Russell has drawn; instead we stand 
amazed, with the psalmist David, that God has been mindful of 
man. Instead of being dwarfed by the heavens., we see them de­
claring the glory of God and ""forever singing as they shine, the 
hand that made us is di vine.,, Russell's unbelief is not due to 
the immensity of the universe. however, but to other things such 
as the carnal condition of his heart, as is indicated by his remarks 
concerning morality, in What I Believe. It is the author's inten­
tion to deal with these remarks in the book on the consequences 
of unbelief; for immorality is both a cause and a consequence of 
unbelief. 

IV. Is THE BIBLE ANTI-SCIENTIFIC?

In a book on Science and the Scriptures it is the author's in­
tention, the Lord willing, to deal in debil with the charge that 
the Bible is unscientific and that it has tended to discourage 
scientific research. Here, however, we shall say only enough to 
indicate that the Bible itself has encouraged the study of nature., 
although some theologians may have departed from the Bible 
from time to time and have failed to encourage it. This, of course, 
is not the fault of the Bible, but of those who misrepresent it. 

·� 28London: Kegan Paul, Trench, Truhner and Co., Ltd., 192;, PP·
23-24.
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The book of Job alone contains several encouragements to 
study nature, and even sets before mankind some questions with 
which we still wrestle. To some who claimed great knowledge 
Job said: ""No doubt but ye are the people, and wisdom shall 
die with you.,, (Job 12: 1). Then he invited them to study nature. 
""But ask now the beasts, and they shall teach thee; and the birds 
of the heavens, and they shall tell thee; or speak to the earth and 
it shall teach thee; and the fishes of the sea shall declare it unto 
thee. Who knoweth not in all these, that the hand of Jehovah 
hath wrought this . . . ,, (Job 12 : 7 ,9). Those who accept the in, 
vitation to study the beasts will be led into the field of biology; 
those who consider the marvels manifested in bird life invade the 
field of ornithology; those who carefully listen to the earth are 
geologists; and those who listen to the fishes of the sea long 
enough become expert ichthyologists. 

In another place ( 3 8 : 1,), God asked Job a number of ques, 
tions, and they still, in the main, stump scientists. Nowhere does 
God's word discourage investigation which is conducted in the 
right attitude and which is desirous of discerning truth and not 
of supporting error. The Christian can enter into every field of 
legitimate scientific work that any other individual can enter 
into, and all without one word of condemnation from the Bible. 
Faith in God does not discourage him in his search for truth in 
the natural world; instead he is encouraged by the thought that 
in doing so he is finding what God has placed before man and in· 
vited him to investigate. 

In drawing this chapter to a close it is the author's conviction 
that these theories of some scientists, which have been used to 
destroy faith in the Bible, are theories which are held not be­
cause of the evidence but in spite of the lack of evidence for 
them and in the face of evidence which is against them. Scientists, 
some of them, and their theories may oppose the Bible at times 
but in such cases the conflict is between the Bible and the preju• 
dices of scientists, and not between the facts and teachings of the 
Bible and the facts of science. 

The following chapter on HThe Bible and The Intellect" 
also refutes the charge just considered. 



CHAPTER VIII 

THE BIBLE AND THE INTELLECT 

There are some people who reject Christianity because they 
claim that it is anti,intellectual; that it deprecates mind and 
appeals to the emotions; that it neglects the intellect and appeals 
to credulity. Their charges are not a reflection on Christianity 
but an indication of their abysmal ignorance of true Christianity. 
[t may be true that there are cults which throw away their mind 
and give full,throttle to the emotions, but any real student of the 
Bible recognizes that this is not true Christianity. It may be true 
that some groups appeal to credulity but Christianity does not, as 
we have shown in the chapter on that subject. 

I. CHRISTIANITY DOES NOT FETTER THOUGHT

Christianity calls on man to think, to examine evidence, in 
becoming a Christian. After he becomes a Christian he is under 
obligation to prove all things and hold fast to that which is good 
( 1 Thess. 5 : 21). The range of things, on which Christians are 
invited and commanded to think, is vast enough to furnish a full 
curriculum of study for this life. As Paul wrote: '"Finally, breth, 
ren, whatsoever things are true, whatsoever things are honorable, 
whatsoever things are just, whatsoever things are pure, whatso, 
ever things are lovely, whatsoever things are of good report; if 
there be any praise, think on these things.,, (Phil. 4 : 8) . 

Christianity challenges men to think on the most serious and 
far reaching questions which can confront man, and which do 

confront every man. Questions such as: What is man? What is 
God like? What is the origin and destiny of man? What is the 
true way of life? Christ calls on men to think on the meaning of 
life, something which unbelief either ignores or makes a terrible 
mess of in its thinking. What greater challenge is there to the in, 
tellect than to think on the meaning of life? How insignificant 
all other questions are until this question is answered. As Dr. Clark 

113 
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pointed out, no one who has thought carefully can believe that 
it is right to drift thoughtlessly and aimlessly through life. And 
yet, some unbelievers are afraid to think seriously along this line, 
their thought is fettered with reference to the most important of 
all subjects. It may be because they are afraid that serious thought 
in the matter would lead them to the place where they would 
have to abandon cherished views or practices. It may be because 
they are afraid of the tidal wave of disillusionment and futility 
which would sweep over their lives if they really faced their own 
doctrine that life is utterly meaningless and purposeless. 

Christianity does not fetter thought, but even if it did would 
it not be better for thought to be fettered with reference to geol 
ogy, for example., than with reference to life's meaning and moral, 
ity. Such alternatives are not before Christians for they may think 
deeply on all these things. The unbeliever, however., generally 
finds his thought fettered with reference to the most fundamental 
things. 1

And yet these persons maintain that the Christians are the 
ones who are afraid to think, when they as a general rule are 
afraid to think long and seriously on the most vital of all questions, 
the question of the meaning and purpose of life. We utterly re, 
pudiate the suggestion that true Christianity fetters thought, that 
it is anti,intellectual; and we maintain that the teaching of Chris, 
tianity itself, and its effects wherever it has been allowed to have 
its way, prove that Christianity does not fetter thought. That is, 
it does not fetter thinking about the truth and all wholesome 
thinking although it certainly fetters thought where it ought to 
be fettered, i. e. with reference to impure, lustful, hateful, wicked, 
thoughts. It fetters thought only where it needs to be., and it needs 
to be fettered in the very places where unbelief would unfetter 
it and give it free reigns to think on sinful things with the view of 
enjoying and participating in them. We do not mean, of course, 
that all unbelievers spend all of their time thinking on such things; 
not at all, for often their patterns of thought are shaped by other 
forces than unbelief. But we do maintain that in so far as the in, 
fluence of unbelief on morality is concerned it encourages the 

1Conscious and Unconscious Sin, pp. 164-166. 
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thinking of things that are unwholesome, as we shall show in the 
book, which we plan to write and publish later the Lord willing, 
on the consequences of unbelief. 

II. THE EXTREME .. SCHOLARLY DETACHMENT., Is NoT

INTELLECTUALLY COMMENDABLE 

It is a gross misconception of the position of the intellect to 
think that one must remain detached and non,committal. And yet 
some have this attitude and reject Christianity as anti,intellectual 
because conversion to Christianity implies that the intellect is no 
longer detached and characterized by a disinterested manipu, 
lation of its credentials and teaching. To be passionately devoted 
to something would seem to them to be a stain on the purity of 
aloof intellectualism. Such, of course, is not the case. It is anti­
intellectual for the intellect to ignore the claims and the testi­
monies of man• s moral consciousness; of man• s emotional nature; 
of man's consciousness; of man's spiritual needs; and all the other 
facts which call for faith in Christ. And once the intellect has seen 
that these facts do call for faith it is a crime against the intellect 
to fail to be whole,heartedly devoted to Christ and the spiritual 
and physical welfare of humanity. 

Dr. Charles Wordsworth has written penetratingly of ex, 
treme •• scholarly detachment.,, 

.. Very nearly akin to this intellectual indolence,,, he wrote, 
.. is the top dispassionate candor on which some skeptics plume 
themselves, as if it were the best method of attaining religious 
truth. They seem to for get that revelation comes to them, if it 
comes at all, from above, not from below, and from a Power in 
whose presence fear is a duty. If it exist at all, which is the ques­
tion before them., it is a gift for which they ought to be thank, 
ful, not a suppliant upon their charity. They tell us that it is 
their first duty to preserve their minds from prejudice in favour of 
revelation; that they are responsible for the legal purity and 
judicial impartiality of their reason, which is to them the sole ar­
biter of truth. And so they exclude all hope of finding revelation., 
lest it should delude them into credulity, and all fear of losing it, 
lest they should be frightened into superstition. The fact is, that in 
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so jealously guarding the supremacy of reason, they are really 
wronging what they profess to honour, they unduly limit the 
field of which it ought to take cognizance, and the position it 
ought to occupy. True, as all wise apologists of all ages remind 
us, ·Reason is a divine reality: and God who purposed, disposed 
and ordered nothing without Reason, wills that all things should 
be treated and considered with Reason. ' 1 •Reason is the only 
faculty we have wherewith to judge concerning anything, even 
Revelation itself. ' 2 This is true, however., just because, and so far 
as, our reason is a guide of our life ever present with us, not a 
judge deciding in a court outside us. If it is to decide aright, it 
must take into account all the elements of our complex life, it 
must measure and balance all the forces that tend to preserve 
and extend our powers of will and feeling, as well as those which 
form our purely intellectual conclusions. Right reason cannot be 
guardian only of the interests of one faculty or of portion of the 
human soul, but is the director of the whole, and it must take 
cognizance likewise of the whole evidence offered by human na, 
ture. Thus the warm personal love felt by the soul of its Savior 
is evidence offered not by the intelligence, but by the heart. The: 
impression of a divine voice speaking in a way which commands 
obedience in the pages of Holy Scripture, is evidence again offered, 
not so much by the intelligence as by the will and the conscience. 
But reason cannot, dare not, reject a consideration of either. Right 
reason on the contrary says., If there is a revelation it will touch 
the heart, it will speak to a conscience in just such a way as 
the Gospel does; and so far, I have the evidence I am bound to 
expect. Unless revelation did produce these effects, it would be 
irrational to accept it. 

••If reason, however, restricts itself to merely intellectual evi,
dence, the case of a man like the late John Stuart Mill accord, 

1Tertullian, de poenitentia, par. 1. 
2Butler, Analogy, part ii. chap. 3. Cp. Isaac Barrow, Sermon 2, Of 

Faith (Vol. ii, pp. 21,23, ed. 1683 ), and Sermon 13, Of the Christian 
Religion (p. 189), and my father's Letters to M. Gondon, ed. 2, pp. 49 
following. Origin has sometimes been misrepresented as if he admitted 
Celsus• taunt that Christians believe on mere faith, without examination 
He really treats it as a calumny (c. Celsum, i. 9,13; iii. 5'0)." 
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ing to his own witness, shows the collapse. 3 Other faculties will 
have their rights somehow or other, or the man will perish. And 
even in the interests of pure intelligence, who can say that hope 
and fear, love and joy, are foes to be excluded? Did not hope 
enable Columbus to find America? Do not affection and inclina, 
tion, as well as the expectation of success, play a real part in 
all scientific discovery? Do not feeling and taste give insight 
into character and argument? Does not experience show us daily 
that only he who loves can understand the language of love? 
Am I then to drive away all my best thoughts, all the quicken, 
ing impulses of spiritual life, all my fears of losing man's highest 
good, and even turn against them and hate them as misleading 
falsities, because they do not happen to be arguments of a peculiar 
type, reducible to a certain form of syllogism? Am I to call 
this a reasonable state of mind? No, rather I should be utterly un, 
reasonable if I did so. Surely it is much wiser to hold with the 
most profound of living poets. 

'I say, the acknowledgment of God in Christ 
Accepted by thy reason, solves for thee 
All questions in the earth and out of it, 
And has so far advanced thee to be wise. 
Wouldst thou improve this to re-prove the proved? 
In life's mere minute with power to use that proof. 
Leave knowledge and revert to how it sprung? 
Thou hast it; use it, and forwith, or die. 
For this I say is death, and the sole death, 
When a man's loss comes to him from his gain, 
Darkness from light, from knowledge ignorance, 
And lack of love from love made manifest.' 

(R. Browning, A Death in the Desert) 

3See his Autobiography, chap. v., "A crisis in my mental history." 
He quotes two lines of Coleridge (p. 140) as a true description of what 
he felt in his intense dejection:-

'W ork without hope draws nectar in a sieve, 
And hope without an object cannot live.' 

Unfortunately, the religion to which he turned as an object was not the 
highest-a mere human affection, however tender. See p. 2 51, written 
shortly after the death of his wife:-�'Her memory is to me a religion, and 
her approbation the standard by which, summing up as it does all worthi, 
ness, I endeavor to regulate my life." 
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This intellectual coldness seems, in fact, to be as sinful as 
intellectual indolence. Yet some people tacitly make the assump, 
tion that the intellect is outside morality; that you have but to 
follow your own bias and instinct in its sphere, and to disregard 
the consequences. This is, indeed, a very narrow system of 
ethics. Let us suppose a man to receive a letter purporting to come 
from his father, and containing a promise of something which he 
much desired, which would be a great comfort to him to have, 
and which the father was specially able to bestow. What should 
we say of such a man, if he submitted this letter to a purely 
intellectual test, and decided that the very suitability of the prom, 
ise to his wants and wishes was a reason for doubting, if not for 
rejecting it? We should call him unfilial and brutal as well as 
stupid. And yet this is what these coldly,intellectual persons 
say with regard to what we tell them of their heavenly Father's 
message. In them •1ack of love' from love made manifest.' ,, 

There are, of course, some unbelievers who are constantly 
looking for some word over which they can stumble, and thus ex, 
cuse and justify themselves for not getting the point which is 
made in the argument, who will take the little word ••faculties,, 
and say, Ah, ha! See what a dumb individual that is basing 
his arguments on an outworn ••faculty psychology." But the 
point still stands in Wordsworth's argument even if one takes out 
the term faculty, and calls these things general powers; specific 
powers; aspects of the unitary core of human life, for these are 
the things to which Wordsworth calls attention. Of course, if 
they want to deny heart, determination, and conscience, they can 
do as they want to do, but they will not thus change what is 
indicated by those terms; they will only intellectually deny cer, 
tain truths on which even they act in everyday life. 

Dr. Lamont has had some penetrating things to say con, 
cerning the extreme so,called scholarly detached attitude when 
considering the truth concerning God and the cross of Christ. 
Lamont did not deny, of course, that the evidence for God and 
Christ cannot be examined in a scholarly way. What he la, 

8John Wordsworth, 'The One Religion, pp. 18-23. 
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mented was that men think that the scientific method is the only 
way to all truth, and that they thus cheat themselves out of 
certain vital truths . 

.. This narrow and intolerant view of the way in which the 
truth must be sought is the crowning vice of modern thought. 
When Science attempts to investigate God or even the human 
spirit by its own dispassionate method, its attempt is set at 
naught by both God and man. To treat a human being disin, 
terestedly is to insult him. To treat God that way is the height 
of presumption. Mank.ind is to a large extent under the pitiful 
delusion that its only concern with God is to investigate Him. 
That is to make an idol of Science, and, unless this idolatry 
ceases, the idol will break mankind. The breaking process is al, 
ready going on. God grant that the process may be stayed by 
the breaking of the idol! Science is like fire, an excellent serv, 
ant but a devastating master. 

""The modern intellectual situation is so serious that it would 
need a large volume to deal adequately with it. It must suf, 
fice here to point out that the disinterested attitude of Science 
is in its proper place in relation to objects. A full discussion 
of this point would reveal the fact that Science, because of 
its essential method, cannot probe the secret even of an object. 
If we knew a single object through and through, we should 
know the entire universe through and through. But let that pass. 
Let it he granted that Science is doing a legitimate and magnifi, 
cent work in investigating objects as far as it can go. More 
power to it. But when God is regarded as merely object for in, 
vestigation He is thereby dethroned in the heart of the man who 
so regards Him. It soon follows that man is dethroned from 
his rightful place in the universe. Then some inhuman monster 
gets to the top; millions are lured to follow him by his gilded 
boasts and promises; and leaders and followers alike are increas, 
ingly demoralized and dehumanized. All of them cease to be 
persons in the noble sense of that term. The disestablishment of 
God is bound to be fallowed by the disestablishment of man. 

""In point of fact, even when a so,called inferior speaks 
to me, I dare not adopt the disinterested attitude simpliciter. I 



120 THE ROOTS OF UNBELIEF 

have to listen to a word addressed to me by a person. An object 
does not address me, but a person does. The scientific attitude 
is out of bounds when it is applied without qualification to 
anyone who addresses me. It is entirely out of bounds when 
it is applied to the Most High. 

'"The disinterested attitude to God implies that man is the 
judge of God and His Word. Thus man puts himself above God. 
He becomes his own idol and the inevitable consequence is that 
he dehumanises himself. To make a god of oneself is to be­
come much less than a man. The greatest of the anicent pagans 
knew this well. They knew it from what they had seen of life. 
Presumption was with them the sin of sins and was always the 
precursor of a mighty fall. When Science is turned into an 
idol, it means that man is his own idol. He speaks about • con­
quering nature' when the best that he can do is to understand 
nature a little better and put it into service of mankind. He 
boasts that Science is the saviour of mankind, while he knows 
that it can also be the destroyer. It is such presumption, with its 
attendant demoralisations, that may tum Science, which ought 
to be a blessing, into a curse . 

.. The refusal to acknowledge the living God and to listen to 
His Word is not peculiar to modern times. It is the bent of 
the natural man in all ages. Pride, self-will, self-complacency and 
reluctance to have the current of one's life changed are perennial 
marks of unregenerate man. The difference made by modern men­
tality is that now the natural man, if he feels the need of theor­
tical support for his way of. living, thinks that such is forthcom­
ing in the modern way of thinking. He may not troube him­
self to test the strength of his intellectual buttress, but wishful 
thinking stands him in good stead. He finds it plausible when 
he hears that •man is the measure of all things· and that •our 
brains are there in order that we may think for ourselves.' All 
of which he interprets to mean that what cannot be seen by the 
light of his own little candle does not exist. He will believe 
nothing that he cannot prove. And so on. His ideas are par­
tially true, but a half-truth is usually the chief enemy of the 
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truth. This man evades the greatest issue of all, which may be 
expressed thus. Is there nothing which shines in its own light?"4

Ill. CHRISTIANITY Is A BLOW TO INTELLECTUAL PRIDE

The attitude that Christianity is anti-intellectual is often 
simply a reaction of pride to the blow which is dealt to it by 
Christianity. Man feels, at times, very sufficient of himself to 
direct properly his own steps. To acknowledge not only that he is 
morally weak but also that his intellect needs God's word in 
order for man to make the proper choices in life, and to attain to 
the true goal of life, is mortifying to this idea of self-sufficiency. 
And so to retaliate against this "'insult,, pride wants to label 
Christianity ""anti-intellectual.,, 

Christianity, however, is not anti-intellectual but gives to the 
intellect the answer to the most vital questions which arise in the 
mind of man. It is a spur, not a hindrance, to real thought. In­
deed, ""it is not inquiry, but a non-inquiring acquiescence in doubt, 
which is the peril of this day. It costs much to disbelieve; it requires 
submission to our God and His grace, to believe. The temptation 
of this age is to try to find a middle path between faith and un, 
belief; to say that "there is much to be said on both sides'; to 
think that all things must be uncertain in themselves, because 
many of the persons around us are at sea as to all things, as if 
one thought all things to be in a whirl, because they seemed so to 
our neighbors who had dizzied themselves; to be browbeaten out 
of belief; to shrink from a vowing a steadfast adherence to that 
which must be old because it is eternal, and which must be un, 
changeable because it is truth; to pick something out of revelation, 
which, it thinks, will not be gainsaid, and to relegate all else to 
be matter of opinion; an indolent, conceited. soft, weak, pains­
hating, trifling with the truth of God.,, 

••Tue battle must be fought. It is half-won, when any one has
firmly fixed in his mind the first principle, that God is All-Wise 
and All Good, and that man's own wisdom, although from God, is 
no measure for the Wisdom of God, and cannot sound its depth. 

'Dr. Daniel Lamont, 'The Anchorage of Life, London: Inter-Varsity 
Fellowship 1940, pp. 153,157. 
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The criticism of rationalism is but a flimsy transparent veil, which 
hides from no eyes except its own, (if indeed it does hide it al, 
together from its own,) the real ground of its rebellion, its repug, 
nance to receive a revelation to which it must submit., in order 
that it may see. ,,5

Let us not permit intellectual arrogance to blind us to the 
fact that Christianity not only enlightens the intellect but also 
properly directs it, and thus determines fruits of thought, so that 
the mind of man does not become the source of diabolical plans 
for the destruction of humanity. What a reaping it would be for 
the intellect through pride to reject the only thing which can keep 
the intellect itelf from being destroyed. 

Let us now turn to the objection that Christianity is im, 
practical and antisocial in its nature and that thus it must be dis, 
carded for the welfare of humanity. 

5E. B. Pusey, Daniel the Prophet (New York: Funk and Wagnalls, 
1885') ,  pp. 45'2, 453. 



CHAPTER IX 

IS CHRISTIANITY IMPRACTICAL AND ANTl,SOCIAL? 

In a world in which there is much emphasis on the practical 
and on the improvement of social conditions, there are unbelievers 
who think that Christianity is impractical and anti,social and that 
therefore it is both out,of,date and false. The individualism of 
the gospel makes it anti,social in a generation which needs social 
cooperation, they reason. 

I. Is CHRISTIANITY IMPRACTICAL?

Of those who reject Christianity because they say that it is 
impractical and will not work in the twentieth century, we ask: 
Just what is practical? And, to be specific, just what is it about 
the Christian faith that is impractical? Also what has been so 
practical about the way of life which has been lived by multi, 
tudes, apart from Christianity, up to now? The mess that the 
world is in; the danger in which man constantly stands in the 
presence of selfishness and greed; are all these things practical? 
Is hate of man for man; is lust; is dissipation; is jealousy; is envy; 
is blind wrath; is greed; is sin-which covers all the above and 
more too, practical? 

It is true that to the man who wants to live for himself, or 
even for others while leaving God out of his life, Christianity can, 
not be very practical. As long as a man is unwilling to leave the 
lower for the highest; sin for holiness; the non,christian life for the 
Christian life; it is impractical. Multitudes, however, testify that it 
has been the practical way to peace of heart; hope, strength of 
character; and purpose in life. There are many others, who do not 
profess to be Christians, who maintain that unless we are willing 
to put into practice at least some of the principles for which 
Christianity stands, that more trouble and sorrow awaits the 
world; sorrow and trouble which the practice of Christianity 
would enable man to avert. 

123 
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It is true of course, that men who choose to live the Chris, 
tian life in a non,Christian world will have to pay whatever cost 
is involved. But anything is not discredited just because it costs 
something. And even as Christians pay that cost they are being 
spent in the service of humanity endeavoring to save and elevate 
them; they are reaping strength of character; and they are sus, 
tained by the hope of the life to come. The real question, how, 
ever, is not does it cost something to be a Christian, but is Chris, 
tianity true? Is it sustained by evidence? If it is, then the sincere 
and morally sensitive individual recognizes that he has an obliga, 
tion to accept and abide by it regardless of whether or not he can 
see how it will work out in every possible situation in life. And 
even the unbeliever must concede that if there is any such thing 
as duty that one ought to do his duty when he see it regardless 
of whether or not it seems to be the practical thing at the moment. 
If Christianity is true it places man under obligation and presents 
both duties and privileges which cannot be turned aside from by 
a person with a snap judgement that Christianity is impractical. 
The facts are that no other way of life is really practical for both 
the life which now is and the assurance of the life which is to 
come. 

The fact that the Bible emphasizes the practical aspects of 
things is seen in the use which is made of one of the distinctive 
Christian doctrines, i. e., that Jesus had once existed in the form 
of God, but that He was made in the likeness of man and died for 
us. The Bible sets this doctrine before us not. for the purpose of 
satisfying our curiosity or giving Christians a subject for specula, 
tion. It is set before Christians for the very practical purpose of 
giving them an example of humility and service which en, 
courges the like characteristics in them. After exhorting the 
brethren to unity and humility Paul said: HHave this mind in you, 
which was also in Christ Jesus: who existing in the form of God

a

counted not the being on an equality with God a thing to be 
grasped, but emptied himself, taking the form of a servant, being 
made in the likeness of men; and being found in fashion as a man, 
he humbled himsef, becoming obedient even unto death, yea, 
the death of the cross.,, (Phil. 2: 5' ,7) To some people this may 



IS CHRISTIANITY IMPRACTICAL? 125 

seem to be a lot of theoretical ideas, but not so to Paul or other 
Christians even unto this day. 

Those who have studied the Bible recognize that the emphasis 
in the word of God is on that which is really practical for man. 
This fact has been admirably shown by Dr. Richard Whately in 
Essays on Some of the Pecularities of the Christian Faith. In his 
essay on the ��Practical Nature of Revelation,'' Whately has shown 
that not only is the Bible such a book, but that it is in this respect 
in striking contrast with the false revelations given in other reli, 
gions. It is also contrary in this emphasis, to a tendency in un, 
regenerate human nature, and a tendency which is often evident 
even in the life of some believers., to theorize rather than walk in 
and practice the truth. In fact, in many cases, the perversions of 
Christianity have been in this direction, i.e., away from the p·racti, 
cal to the speculative.1

II. Is THE GosPEL Too INDIVIDUALISTIC?

There are unbelievers who justify their unbelief by main­
taining that the gospel of Christ is too individualistic, that it is 
interested in individual salvation, whereas the world today is in 
dire need of social salvation. Thus it is out of date. Although we 
commend efforts to improve the social welfare of man, we deny 
that it can be done except as individuals are improved. That is 
to say, as individuals are improved they will want to improve the 
lot of their fellowman; and so on until society as a whole feels 
the impact of the reformation which started in an individual soul. 
Lamont is right when he writes that .. there has been much mis, 
conception about Christian �individualism.' No doubt there have 
been people, claiming the name of Christians, who have lived self, 
contained lives; but a self-contained Christian is a contradiction 
in terms. If a man is not working for the highest good of his 
fellowman, it is safe to say of him that he is not in process of 
salvation. A follower of Christ has a heart which is filled with 

1See also Dr. Robert E. D. Clark, Conscious and Unconscious Sin, 
p. 169. Also James D. Bales, Soils and Seeds of Sectarianism, pp. 89-
108.
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love to all men, and he cannot help doing his best for those whom 
he can influence. He witnesses for his Lord wherever he goes. 
It ought to be said boldly that a man like this is doing more to 
bring in a better social order than any ref armer who cries aloud 
for some new system but who shows no kindness to his own poor 
neighbour. Robert Blatchford said long ago that when he was 
writing on the slums he liked to have a little slum child upon his 
knee. Academic theories of social improvement may be all very 
well, but commend me to the people who are shedding light and 
love around their own doorsteps. The Good Samaritan is a more 
effective social reformer than the priest or the Levite or even 
the soap,box orator. "2

.. It is to the New Testament and its heirs that we should 
turn if we would know the meaning of the "individualism' of the 
Gospel. In point of fact nothing among us but the Gospel is 
universal, except it be sin and death for which the Gospel is the 
only remedy. It is instructive to note how there came to the ethi, 
cal prophets of Israel the twofold Revelation that the One Right, 
eous God was the God of all, and that because He was God of 
the whole earth He cared for each soul singly and alone. The 
Gospel is the completion of that Revelation. The rightful Lord 
of every man. The individual and universal aspects of His Lord, 
ship dare not be separated for God has joined them. It is grates, 
que to speak of a social gospel as if this were something apart 
from the Gospel of Love which is the only Gospel there is. The 
Gospel of Jesus Christ must find its lodgment in the individual 
heart if it is to appear on earth at all, and any social gospel which 
takes no account of the love,filled heart is a sham and no gospel. 
If the adjective is meant to emphasize the fact that the Gospel of 
Christ cannot be other than social, seeing it is the Gospel of Love, 
that is a different matter. But even so the adjective is apt to 
mislead. "3 In dealing with the social condition of others one must 
not forget the primacy of the spiritual, nor leave the impression 
on the financially poor that their only problem is a material one. 

2The Anchorage of Life, pp. 190-191. 
3lbid., p. 192-193. 
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No one who knows much about the New Testament can 
make the objection, and reject the New Testament on the basis 
of it, that it is so individualistic that it is not interested in the 
welfare of others. Was not the first commandment that men 
should love God with all their being, and the second one, like 
unto it, that they should love their neighbor as themselves? Did 
not John say that it was impossible to love God whom we have 
not seen and to hate our brother whom we have seen? ""Hereby 
know we love, because he laid down his life for us; and we ought 
to lay down our lives for the brethren. But whoso hath the world's 
goods, and beholdeth his brother in need, and shutteth up his 
compassion from him, how doth the love of God abide in him? 
My little children, let us not love in word, neither with the 
tongue; but in deed and truth.'' ( 1 John 3 : 16- 18) Did not Jesus 
say that the question of our conduct towards our fellows will be 
considered in judgment day? ""Depart from me, ye cursed, into the 
eternal fire which is prepared for the devil and his angels; for I 
was hungry, and ye did not give me to eat; I was thirsty, and ye 
gave me no drink; I was a stranger, and ye took me not in; 
naked, and ye clothed me not; sick,, and in prison, and ye visited 
me not. Then shall they also answer, saying, Lord, when saw we 
thee hungry, or athirst, or a stranger, or naked, or sick or in 
prison, and did not minister unto thee? Then shall I answer them, 
saying, Verily I say unto you, Inasmuch as ye did it not unto one 
of these least, ye did it not unto me. And these shall go away 
into eternal punishment: but the righteous into eternal life.,, 
(Matt. 25 :41-46) 

The New Testament holds up Christ the way, the truth, and 
the life. If men refuse to come to Him, what program can Chris­
tianity give to men who are content to remain on the lower level, 
to remain in sin. Even then, however, Christians help those very 
people who refuse to accept the highest standard. As leaven their 
teaching and good deeds work for the betterment of society. But 
Christianity has no program to recommend for man and for a 
good world apart from God and submission to the will of God. 
Christianity has no program for sinful men, who want to remain 



128 THE ROOTS OF UNBELIEF 

in sin, to make the world a paradise. 4 It can have no such program 
for sin is the reason that this world is not a paradise. How, then, 
if Christianity is from God, could it deal with the social problems 
of men, and work for the betterment of humanity, if it did not 
deal with the problem of sin which is the cause of which our so, 
cial disorders are the symptoms. This sin is not only a sin of 
commission but also sin of omission. Not merely the sin of people 
doing that which is wrong, but the sin of failing to do that which 
is right. Men want a program which will make them comfortable 
in sin, but God has no such program for them. If there was such 
a program that program would be the worst thing that could be 
proposed, for men who were comfortable in sin would remain in 
sin and be damned by sin. It is only when they recognize that sin 
cannot bring true peace and joy that they are willing to accept 
Him who can forgive sin and cleanse them and place them on a 
higher level. 

These individuals who condemn the gospel for being, as they 
call it, individualistic, and for not having the l{ind of social pro, 
gram which they want, really do not want to investigate and be 
influenced by the social implications of the gospel. No., they had 
rather hide behind their t.erms of contempt and justify their own 
unbelief by a process of rationalization. The main reason they 
do not like the social program of the gospel is that that program 
starts with them. They want sin's wages to be removed from the 
world, but sin and its pleasures they want. And when the gospel 
starts with them, it starts with them at their sore spot, i. e. their 
sinful selfishness. This sinful selfish in some cases may not al, 
ways be manifested toward man, although in a measure it usually 
is, but it may be manifested toward God in that the individual is 
too self,willed to want to submit his life to the direction of God. 
He does not want to acknowledge his own incapacity and turn 
the direction of his life over to God. He thinks too much of him, 
self to submit to such a surrender, and to stand the blow to his 
pride which the gospel brings by pointing out that he is a sinner 

4This is not to deny, of course, that the gospel works for the good 
or even for those who reject it. It does work as leaven and elevate the 
standards of even unbelievers, as we have shown in the chapter dealing 
with the conduct of Christians. 



IS CHRISTIANITY IMPRACTICAL? 129 

and that one of the things that is wrong with the world is him 
and the sin which is in him. The gospel wants to start with the 
basic, primary, fundamental things-sin and sin in the life of each 
individual person-but sinful man wants to start with everything 
else; he wants to change systems without changing himself. And 
so, whether the unbeliever is always conscious of it or not, one 
of the ways in which sinful man hides from himself the truth 
about himself, (and hides his real reason for his antagonism to 
the gospel) is by trying to prove that the fa ult is with the gospel 
and that he himself is in the right. He is right because he sees 
the need for social reform; the gospel is wrong for it demands 
that first of all the reformer be reformed! 

It is gratifying to hear corroboration of the fact that our 
primary problem is spiritual. It is from an unexpected source, a 
military one. General Douglas MacArthur said: '"Military alli, 
ance, balances of power, League of Nations all in turn failed . . . 
We have had our last chance. If we do not now devise some 
greater, and more equitable system, Armageddon will be at our 
door. The problem basically is theological and involves a spiritual 
recrudescence and improvement of human character that will 
synchronize with our almost matchless advance in science, art, 
literature., and all material and cultural developments of the past 
two thousand years. It must be of the spirit if we are to save the 
flesh. "5 The problem is basically theological because our attitude 
toward our fellowman is determined, in the long run, by our con, 
ception of God. Strange as it may seem, man must reach to man 
through God if he is to reach man and to be at real lasting peace 
with man. To save the flesh we must go through the spirit. 
These words are filled with meaning. May men be stimulated by 
them to think. 

Man, of course, must desire God himself and not merely His 
gifts. In other words, we cannot say that we need God to make 
this thing work and therefore we shall put God into it that God 
may work for us. Instead our recognition of the inability on our 
part, and the recognition of our utter dependence upon God, 
should lead us to seek Him. We seek Him because we realize 

IQuoted in cr'ime, p. 7-4, Sept. 10, 1945'. 
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that we cannot live without Him. We acknowledge our need. 
We seek refuge in Him. We see not to use Him but to be used 
by Him. We seek not to make Him work for us but to give our 
lives to Him to work for Him; for the results of man's unaided 
efforts emphasize that He alone can make things work right. We 
surrender ourselves to Him for we recognize that we have lost 
the way and that we cannot find it in ourselves and by ourselves. 

Even apart from the above facts, the following consideration 
alone disproves the accusation that Christianity is too individual, 
istic. The Christian sees other men not merely as fellowmen with 
whom he should deal according to the Golden Rule, but as men 
for whom Jesus Christ died. He sees them not as objects of hate; 
or lust; or selfish advancement; but as objects of redemption; men 
who are lost; who need Christ; and for whom Christ died. Lov, 
ing them, he is filled with unbounded good will toward them, be, 
cause Jesus Christ commended His love for thein and for us in 
that He died for all. No one who understands this can ever ac, 
cuse the gospel of being too individualistic. The real trouble is 
that men have allowed selfish individualism and narrow, blind 
nationalism to come between them and the implications of the 
gospel of Christ; implications which show that the eternal good 
of all men is to be sought after by Christians. 

The Golden Rule also proves that the Christian must be in, 
terested in the welfare of other people. It is not a negative rule 
which keeps one from hurting another, but at the same time re, 
maining unconcerned as to what happens to his fellowman; but 
is a rule which calls on Christians to be aggressive in goodness 
and take the initiative in helping others be what we are trying to 
be. .. All things therefore whatsoever ye would that men should 
do unto you, even so do ye also unto them: for this is the law and 
the prophets.,, (Matt. 7 : 12) . Of this John Dewey said over half, 
century ago: uThe Golden Rule because it is positive, •not attempt, 
ing to define any specific act., covers in its range all relations of 
man to man. It is indeed only a concrete and forcible statement 
of the ethical principle itself, the idea of a common good, or a 
community of persons.' ••a

6John Dewey, Outline of Ethics, p. 205'. 
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Those individuals who are too proud to admit humbly their 
sinfulness and their ignorance, and lack of lasting power, may per, 
haps be led to turn from their condemnation of the gospel as too 
individualistic if they will consider not only what has been said, 
but also the evidence of the leaven of faith in Christ where He 
has been preached. Such studies as the fallowing show the social 
impact of faith in Christ, faith which in some instances was be­
clouded by some of the traditions of men, but which still produced 
many socially and morally desirable results. James S. Dennis' 
monumental three volume work on Christian Missions and Social 
Progress (New York: Fleming H. Revell Co., 1897); Charles 
Loring Brace, Gesta Christi: or A History of Humane Progress 
Under Christianity (New York: A. C. Armstrong and Son, 
1883): and D. Coates, et al., Christianity The Means of Civiliza, 
tion .. shown in the evidence given before a committee of the 
House of Commons on Aborigines (London: R. B. Seeley and W. 
Burnside, 1837). There are many other books on the subject, but 
Dennis, alone will contain enough evidence to convince the most 
doubtful that faith in Christ has exercised a tremendous leavening 
influence for good in the world. 



CHAPTER X 

THE PROBLEM OF EVIL 

The unbeliever justifies his unbelief, at times, by pointing to 
the fact of evil in this world. He maintains that if God existed 
and was good that there would be no evil in the world; and that 
the fact of evil proves either that God does not exist or that God 
is either evil or morally indifferent. The unbeliever maintains 
that it is an evidence that God does not exist. In maintaining this, 
he is just as unreasonable in some ways as is the Christian Scien, 
tist who ""solves,, this question by maintaining that since God is 
good that there is no evil; no sin; no sickness; no death. Both are 
wrong, since God is and since mankind is faced with the fact of 
evil; the denial of the Christian Scientists only confirms the fact 
of evil for if there were no evil there would be no need for such 
a denial of it and the contention, as they do contend., that evil 
is an illusion. For even if that is all that it is, it is still a fact that 
the illusion itself would be an evil, for even as an illusion it 
has been real enough to man and has brought him sorrow and 
hurt. 

If, as the unbeliever argues, the presence of evil is an argu, 
ment against the existence of God, is it not strange that the Bible 
does not try to get rid of the fact of evil through some process 
of denial or at least to minimize it or give some long detailed ex, 
planation of the fact of evil. The Bible, however, not only does 
not minimize or deny evil but it emphasizes it; makes it stand out 
prominent; makes man increasingly conscious of it. It makes man 
more sin,conscious as is evidenced by the fact that where the 
influence of the Bible has gone men have become increasingly 
sensitive to sin, and have become aware of the evil that is in cer, 
tain courses of conduct; things which they may have hithertofore 
regarded with indifference or even thought were good. The near, 
er men get to God, as is shown by the lives of the noblest saints, 
the more sensitive they are to the presence of sin in thir own lives 
and in the lives of others. 

132 
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The awareness of the Bible to the fact of evil is, as Lamont 
points out, not the blow to Theism that some imagine it to be. 
""It is no reproach to Theism., but rather confirmation of its truth, 
that evil is the thorn in its flesh. For evil is the thorn in the flesh 
of humanity, and any system which does not reflect that fact of 
experience is bound to be inadequate. Pantheism, for instance, 
has no difficulty about the fact of evil for the reason that it has 
no moral seriousness. It fails to do justice to the sombre elements 
in the world and therefore its theory is inadequate to the total 
human situation. Christian Theism alone treats sin with passion, 
ate seriousness, as that which ought not to be. Sin is the enemy 
of God and man. This does not remove the difficulty but it at 
least shows how Theism, unlike all other systems, understands 
where the heart of the human difficulty resides. "1 

I. THE PRACTICAL NATURE OF REVELATION

The fact that the Bible recognizes evil, and that it does not 
present an elaborated theory as to the ultimate origin of evil, but 
instead shows man how to overcome evil, is in entire harmony 
with the characteristic of the Bible which may be labeled as Hprac, 
tical.,, That is, the revelations contained in the Bible are not of 
such a nature as to satisfy the speculative curiosity of mankind. 
It was not given for that purpose; it was revealed that man might 
know how to overcome sin and to live right. As God said to the 
children of Israel, the secret things belonged to Him, but the re, 
ve�led things to the people that they might learn to do all the 
words of the law (Deut. 29 :29). And that practical note is evi, 
dent throughout the Bible, as Richard Whately has shown clearly 
in his Essays on Some of the Peculiarities of the Christian Faith. 
And thus with reference to the fact of evil, the Bible tells us what 
God is doing to help man overcome evil in his own life. And that, 
after all, is the practical thing. What matters it that the Bible 
does not give an elaborate theory of its origin; or go into a de­
tailed theodicy; when it shows us how to deal with evil. That is 
what mankind needs to know; and to know that man does not 

1 Lamont, op. cit., pp. 166-167. 
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need to have a great deal of information on the origin of evil or 
why God has allowed it to exist. 

The Bible, however, does give us enough information for all 
practical purposes concerning both the entrance of moral and of 
physical evil into this world. In Genesis three the entrance of sin., 
moral evil, is dealt with. In the same chapter we are told that 
the curse, which followed the entrance of sin, affected nature also. 
Thus in dealing with man and nature today we are not dealing 
with them as they came perfect from the hand of God but as they 
have been marred by sin and the curse. 2

II. THE PROBLEM OF Gooo

It will be well for the unbeliever to ask himself how, in the 
type of universe which his theory constructs, man became con, 
scious of the fact that evil is evil, and how that there could be 
good in the world. On their theory of moral, as we plan to show 
in the book on the consequences of unbelief, there may be such 
things as convenient and inconvenient, unpleasant and pleasant, 
that really there could be no such thing as evil or good. In this 
place., however, it is enough to remark, in the words of Lamont, 
that the unbeliever owes his present moral criteria, by which he 
condemns evil as evil and uses it as an argument against God's 
existence, to theism ... Mankind in general regards evil as an enemy. 
It holds evil to be the opposite of good. It must therefore be in 
possession of some standard of criticism by which it judges evil 
to be the denial of good. When a man with moral sensibility, 
but without faith, founds his objection to Theism on the fact that 
God permits cruelties to go on unchecked, (he assumes God in 
no way checks it, the Bible and experience teach that He does 
exercise certain checks, J. D. B.), he thereby employs a moral cri, 
terion. How did he come to possess that criterion? He may say, 

2Dr. L. Merson Davies has dealt with the fact of the curse on nature 
in The Bible and Modern Science (Pickering and Inglis, Glasgow, Scot, 
land) See Chapters VI,IX. Also his stimulating lecture delivered before 
the Victoria Institute, London, England, in Feb. 194 7, on '"The Present 
Status of Teleology." These subjects will be dealt with in one of the 
author's volumes on Christian Evidence. 
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with the philosopher Kant, that the power to distinguish between 
right and wrong is an inborn human characteristic: but this at 
best can only mean, as it does with Kant, that man by nature is 
able to make a formal distinction between right and wrong, not 
that he is able to make the material distinction. What he natu· 
rally counts right may be essentially wrong, and what he counts 
wrong may be essentially right.'' He may be conscious that there 
is good and evil, but he does not thereby know, without some 
other criteria, that this particular thing is really the thing that iE 
evil or that is good. Although it may be true that he recognizes 
this in some instances, yet in the main he does not as is evidenced 
by the fact that men who really cut loose, in fact as well as theory: 
from faith in God soon hopelessly flounder as to the good and the 
evil; and often it simmers down just to what is pleasant or un• 
ple�sant, or what their repudiated religious background said was 
good or evil; when this is done he is sponging off of theism to get 
some standard by which to discredit theism. ""There was probably 
a time,,, Lamont continues, ""when all people thought it quite 
right to be cruel when circumstances called for cruelty. Where 
did the critic of Theism, then, get the criterion by which he con· 
demos cruelty? Not from nature, not even from what is called 
natural evolution, but from faith, which however he does not 
share, that God is merciful. He has received his standard of moral 
judgment from Theism, though he is not aware of it. Having as· 
cended by the theistic ladder., he now • scorns the base degrees by 
which he did ascend.' That is a common error, but not a respec· 
table one. We ought to agree, not only that Theism wrestles with 
the human difficulty at its decisive point, but that it also provides 
the human race with its standards of moral judgment. "3

Not only are these questions in order, but the question ought 
also to be raised as to why-according to the unbelievers picture 
of the universe and life-man, in the face of the evil that there 
is in the world (which is sometimes overemphasized to the exclu· 
sion of the good in the world), ever ""evolved" the idea of a good 
God? 

3Lamont, op. cit., pp. 167-168. 



136 THE ROOTS OF UNBELIEF 

Ill. EVIL AND FREEDOM OF WILL 

The account in the Bible of the entrance of evil into this 
world shows that death, and some of the present difficulties of 
man, entered into this world through sin. A curse was placed on 
the earth and man became subject to physical death. Belief, how, 
ever, in the biblical account is a derived belief; that is, one believes 
it because he believes, on other grounds, that the Bible is the word 
of God. Thus it is that the believer is not overcome by the prob, 
lem of evil, for he recognizes wherein it entered human life, since 
he has abundant grounds on which to believe that the Bible is the 
word of God. So to the unbeliever we say, study the basis of 
Christian faith and do not let the problem of evil keep you from 
seeing the reasons for faith. 

The Christian believes that in so far as moral evil is con­
cerned, the solution to that problem lies in the realm of the free, 
dom of will. As long as God,s mind was the only mind in the 
world there could be no problem of evil; but as soon as there were 
other minds, then there could be rebellion against the will of God. 
And thus it did come to pass that man chose to use his will con­
trary to God,s will. 

To illustrate more fully what is involved in man,s freedom 
when it is abused, we shall briefly deal with the question which 
some ask: Why does not God step in and stop wars. Our sug, 
gestions, which follow, are not exhaustive, but they do indicate 
ways in which the question can be answered satisfactorily. First, 
God,s will is that men walk in the paths of peace and love one 
another. This is clearly taught in the New Testament. Are we 
to blame God because men, who have the power of choice, will 
not listen to Him? 

Second, when evil men persecute Christians, God may over, 
rule it to the discipline and education of His people (Heb. 12: 5; 
Rom. 5: 3,5). 

Third, God will not suspend the laws of the universe to keep 
us from being hurt if we ignore or rebel against these laws

., 
and 

it is good that we cannot influence God to make us the exception. 
A man ultimately reaps what he sows (Gal. 6:7,8). If it were 
not so, life would be impossible both spiritually and physically 
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for we would never know what produces what. If God made our 
will, rather than His the regulator of the universe, the universe 
would soon be wrecked, for the will of mankind is not united; 
instead there are millions of conflicting wills. Unless we could 
depend on the laws of nature, we could not plant a crop and 
know whether we were going to reap watermelons or grapefruit. 
This is not to say that God does not exercise any providence or 
answer prayer, but that it is His will which must be appealed to 
in all cases. We may entreat Him, but we cannot dictate to Him. 

Fourth, for God to stop wars, to come back to our particular 
problem, one of two things must take place. (a) Either He must 
persuade all men through the gospel, and the leaven of the gospel, 
so that they become men of good will. (b) Or He must annihilate 
the will of man; thus annihilate humanity itself. The first thing 
is what God is now trying to do through the gospel, but because 
men have a will of their own, they must be persuaded, and thus 
Christ stands at the door and knocks (Rev. 3 :20). He will not 
break the door down, we must open it. If God did the second 
thing, then He would have to remove the cause of war., which is 
sin in various forms. But God can remove that only through per-­

suasion and our accepting of His gospel, or through removing the 
will of man. And if He removed the will of sinners or possible 
sinners, He would have to remove the will of all men, for all have 
sinned and fall en short of the glory of God. There is no one 
group of people entirely reponsible for the wars of the world; the 
sins of all make their contribution in varying degrees. And so 
then, for God to stop wars He would not stop eliminating men 
when He had eliminated all the Germans, etc., for in each man 
there is either greed, jealousy, and selfishness (which are at the 
root of war) , or the possibility of these things. The process of 
annihilation of wills, and thus of personalities and the human 
being, would reach even unto me and to you. 

Fifth, this world is a place of discipline and men must learn 
to be responsible for their own actions., for they shall reap as they 
have sown. To avoid reaping destruction, we must turn and 
&JW to the Spirit. 
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Sixth, the world is also a place where righteous men often 
have to suffer because of the evil deeds of others. This fact is 
supremely demonstrated in the cross. We must accept it and rec, 
ognize that the evil is in man's abuse of his power of choice, and 
that it may be given unto us to suffer for Christ's sake and if pos, 
sible to reach the evil man and transform him, through the gospel, 
into a good man. 

Seventh, in fairness to the Christian faith it must also be ob, 
served that the Bible teaches that although God may not always 
deliver Christian from death that He is able to deliver them by 
death. Death itself may be the means by which God permits them 
to be separated from their troubles and persecutions in this life, 
and to permit the spirit to return to God who gave it. Thus we 
conclude that even death itself is not the supreme problem to the 
Christian for he believes that life and immortality have been 
brought to light through the gospel of Jesus Christ ( 1 Tim. 1 : 12). 

IN CONCLUSION 

The problem of unbelief has not been dealt with intensively 
in these pages. Enough, however, has been said to indicate that the 
problem of evil need not keep an individual from accepting the 
credentials of Christianity. This problem he does not have to 
solve completely in order to have ample grounds for faith. 

The interested reader is referred to a book on this subject by 
C. S. Lewis, The Problem of Pain.



CHAPTER XI 

THE UNBELIEVER'S MISCONCEPTION OF EXPERIENCE 

David Hume wrote a famous essay against miracles in which 
he argued that we know that testimony is frequently false; that a 
miracle is contrary to our experience; and that therefore any tes, 
timony to the effect that a miracle was performed by Jesus must 
be rejected. It is in harmony with our experience that testimony 
is often false, but it is not in harmony with our experience for 
miracles to happen; therefore, it is more likely that the testimony 
is false than that a miracle has actually taken place. Some have 
considered this to be an unanswerable argument against miracles 
as testified to by the New Testament. One of the excellent an­
swers to this argument is found in the writings of Richard Whate, 
ly. We shall present the gist of his answer. 

I. THE TWOFOLD MEANING OF EXPERIENCE

Hume failed to distinguish between two different applica, 
tions of the word experience. By experience we sometimes mean 
general experience and sometimes our personal experience, which 
is not based on the testimony or experience of another. If Hume 
had explained "whose Experience he meant, the argument would 
have come to nothing: if he means, the Experience of mankind 
universal, i. e. that a Miracle has never come under the Experience 
of any one, this is palpably begging the question: if he means the 
Experience of each individual who has never himself witnessed a 
Miracle, this would establish a rule ( viz. that we are to believe 
nothing of which we have not ourselves experienced the like) 
which it would argue insanity to act upon. Not only was the King 
of Bantam justified (as Hume himself admits) in listening to no 
evidence for the existence of Ice, but no one would be authorized 
on his principle to expect his own death. His Experience informs 
him, directly, only that others have died. Every disease under 
which he himself may have labored, his Experience must have 

189 
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told him has not terminated fatally; if he is to judge strictly of the 
future by the past, according to this rule, what should hinder 
him from expecting the like of all future dieases? 

.. Perhaps however he meant, if indeed he had any distinct 
meaning, something intermediate between universal, and individual 
experience; viz. the Experience of the generality, as to what is 
common and of ordinary occurrence; in which sense the maxim 
will only amount to this, that false Testimony is a thing of com­
mon occurrence, and that Miracles are not. An obvious truth., 
indeed; but too general to authorize, of itself, a conclusion in any 
particular case. In any other individual question, as to the admis­
sibility of evidence, it would be reckoned absurd to consider mere­
ly the average chances for the truth of 'Testimony in the abstract, 
without inquiring what the Testimony is, in the particular in­
stance before us. As if e. g. any one had maintaned that no 
testimony could establish Columbus's account of the discovery of 
America, because it is more common for travelers to lie, than for 
new Continents to be discovered. Such a procedure involves a 
manifest ignoratic elenchi; the two propositions brought forward 
as opposed., being by no means incompatible: Experience tells us 
that "a destructive hurricane is not a common occurrence'; certain 
persons tell us that "a destructive hurricane occurred in the West 
Indies, at such a time'; there is (as Dr. Campbell has pointed out) 
no opposition between these two assertions . 

.. It is to be observed by the way, that there is yet an additional 
ambiguity in the entire phrase • contrary to experience'; in one 
sense, a miracle, or any other event., may be contrary to the ex­
perience of any one who has never witnessed the like; as the freez­
ing of water was to that of the King of Bantam; in another the 
stricter sense, that only is contrary to a man's experience, which 
he knows by experience not to be true; as if one should be told of 
an infallible remedy for some disorder, he having seen it adminis­
tered without effect. No testimony can establish what is, in this 
latter sense. contrary to experience.,, 

Not only do Hume's arguments reduce themselves to absur­
dity, when examined closely, but they also contradict other posi­
tions held by Hume. ..The author himself seems plainly to have 
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meant it as a specimen of his ingenuity in arguing on a given 
hypothesis; for he disputes against miracles as contrary to the 
Course of Nature; whereas, according to him, there is no such 
thing as a Course of Nature; his scepticism extends to the whole 
external world;-to every thing, except the ideas or impressions 
on the mind of the individual; so that a miracle which is believed,

has, in that circumstance alone, on his principles a much reality 
as any thing can have. ,, 1

The answer Whately made to Hume is also the answer which 
can be made to the Pragmatist or Experimentalist today who re, 
jects Christ and His wonders on the basis that the whole· thing is 
contrary to experience. 

II. THE MYTH OF HITLER

The unbelievers, who argue against Christianity as did Hume, 
overlook the fact that their own arguments can be turned against 
them and used to disprove any other fact of history. The ap, 
proach that some of them have used to deny that Jesus Christ ever 
existed can also be used to deny the existence of persons whose 
existence they have never thought to doubt and a doubt of which 
they would consider to be crazy. And yet, they must doubt the 
existence of these persons if they continue to cling to their so, 
called logic and follow it to its inevitable conclusion. Let us brief, 
ly use some of the arguments that skeptics have used to show that 
Christ is incredible, and apply them to the existence of Hitler. 

I cannot admit the existence of Hitler for that such a person 
has ever lived is contrary to my experience. Neither I nor my 
friends have known of any character who has been able to do such 
amazing things with a whole nation. Our experience tells us that 
we have never met such a character; our experience also tells us 
that it is more likely that such a character should be a creation of 
fiction than of fact; therefore we cannot accept what newspapers 
and radios have told us about Hitler. 

Of course, we realize that newspapers have played up the 
fiction of Hitler but that does not prove his existence. It is well 

lRichard Whately, Elements of Logic, Boston: James Munroe and 
Co., 185'4. 9th Edition. pp. 333,335' 
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known that many men are greedy and will do anything for money. 
Newspapers will play up those things which increase their sales. 
Our experience has shown us countless instances wherein men 
have deceived others for money; but our experience has never 
embraced a Hitler. Therefore, it is much more likely that news, 
papers have perpetuated a fraud than that such a one as Hitler 
ever existed. 

Do you object that not only our newspapers but the papers 
of Germany have testified to his existence. That is easily accounted 
for. Nations are composed of men and women. The vanity of 
men and women is well known. People tell things which will 
magnify their class, race or nation for the bigger the heroes of 
their nation the more that they feel that they themselves are ele, 
vated. Nations tend to exhalt themselves by building up myths of 
national heroes. Not only do myths tend to thus exalt them in their 
own eyes, and in the eyes of other nations, but they are also help, 
f ul in bringing pressure to bear on other nations to get them to do 
the will of your nation. And if you can threaten them with per, 
sons like Hitler, they will fall the more readily through fear of 
your nation. 

Perhaps you saw a picture of Hitler. All that we need to say 
is that pictures may not lie but liars will take pictures and label 
them in such a way as to suit their purposes. How do you know 
that the picture which you saw was Hitler? Even the Germans 
admitted that he had a double. And even if it was someone called 
Hitler, how could you prove that the one in the picture had done 
all the amazing things with the Germans and with Europe which 
they have claimed that he did? 

Or did you see some reporter who claimed to have met Hitler? 
Perhaps he was deceived by being ushered into the presence of 
someone whom they called Hitler? But how could he prove that the 
person whom he had met had done all of the things attributed to 
Hitler? It could be that the censors would not let the reporter 
send any other mesage through. Furthermore, one must not over, 
look the possibility that, since liars are more common than even the 
myths of such persons as Hitler, it is more likely that the reporter 
is lying in order to have a good story with which to make money. 
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We also point out that there are some books which do not 
mention Hitler and which were written in Germany during the 
time when the myths tell us of Hitler•s existence. Surely if Hitler 
had lived, he would have been such an amazing character that no 
author would have dared to have left him unmentioned. Surely 
all writers would have l{nown of his existence and they would have 
mentioned it. Since all do not mention it, that is sufficient proof 
that he did not exist. 

Word has come through the newspapers that Hitler is dead. 
Surely this confirms us in our belief that he was never anything 
but a myth by means of which the German people tried to magnify 
the glory of their own nation. As soon as people really began to 
try to find out whether there was a Hitler., in order to bring him 
to trial, it was a most convenient thing to say that he was dead. 
Our suspicion is strengthened in that they also say that his body 
has disappeared! Surely we can all see through such a hoax. 

Perhaps the reader is ready to say that this is sheer mockery; 
that there was a Hitler and that he was one of the causes of the 
death of many fine people. That is all true. But we ask the reader 
to remember what a mockery it is to claim that Jesus Christ, who 
has saved millions, never existed or that he is the product of a 
group of stories which grew up around a mere man. The absurd, 
ities which we have suggested with reference to Hitler are not only 
absurdities with reference to the conclusions themselves, but also 
absurdities which are bound up in the logic which some have 
used to deny the claims of Christ., and to reach such conclusions. 

If the reader is interested in an extensive treatment of the 
••existence,, of another figure of history, Napoleon, according to
the principles of Hume, let him consult Richard Whately's His,
toric Doubts Relative to Napoleon Bonaparte.



CHAPTER XII 

YOUTH AND UNBELIEF 

It is common knowledge that there are many young people 
who experience a fierce conflict between faith and unbelief. In 
this struggle some succumb. In many cases, they lose their faith 
while in college. Why is this so? And what can be done to deal 
with the problem and to keep faith in college? It is due in a large 
measure to the fact that children pass from the place of depend, 
ency on their parents to a period of questioning which involves an 
effort to stand on their own feet. This period can be dealt with so 
that disaster does not finally result if the situation is rightly under, 
stood and correctly approached. Let us first consider unbelief as 
related to the transition which takes place in the life of the adoles, 
cent as he endeavors to think for himself. Then let us see how one 
can keep faith in college. 

I. THE AGE OF SELF' ASSERTION AND UNBELIEF

The boys and girls finally reach the age when they more 
and more assert their own personality. They begin to stand on 
their own feet and think for themselves. This is commendable and 
necessary, but it is also a time which demands a great deal of wise 
understanding on the part of the parents. It also means that before 
this time arrives parents by word and example must have instilled 
into the character and habits of the child those principles which 
will act as stabilizing influences and which although they may 
swing away from them for a time, will help bring them back to an 
even keel. The parents who have been in the confidence of their 
children are the ones who, during this period of the struggle for 
independence, will be the ones who are given by the children 
access to their problems and thus opportunities to guide-not 
dictate-them. 

It is at this age that many individuals begin to feel that their 
parents have been dominating them and that they are somewhat 
old fashion and behind the times. It is told of Mark Twain that 
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when he was entering this period that he was surprised at how 
dumb his daddy was, but that within a few years he was amazed 
at how much his dad had learned. In other words, he had passed 
through the period in which he felt that his parent was somewhat 
behind the times., and later had entered into the one where he 
recognized how little he knew and that after all his dad knew a 
great many things. The adolescent is also passing through a period 
in which restraint becomes more and more irksome and seems less 
and less reasonable. For that reason they often rebel against the 
authority of the parents. ""If parents are wise enough to sense 
the need for reasonable readjustment of authority at this period, 
serious consequences are averted.,, They must recognize that more 
and more the child must stand on his own, and that they must 
give assistance that will help him in doing so, not that will hinder 
and arouse his resentment. 

""The next line of defenses which are attacked are those of 
religious authority. For religion is a real regulative power in the 
life of a child. Here, however, open revolt does not accomplish 
the desired object. For one's own conscience is such a large factor 
in the problem that some other tactics must be adopted. It is for 
this reason that the subtle strategy of psychological camouflage is 
employed. While the problem is distinctly psychological, yet the 
intellectual difficulties which the progress of modern science and 
Biblical criticism have created, furnish a most convenient excuse 
for rejecting the authority of religion. If to the assertion: ·1 do not 
think everything wrong you and father do,, is added: ·1 do not 
believe everything you and father do,, the childhood defenses of 
home and Church are shattered. And the external authority which 
might have suppressed the growing individuality of the child is 
forced to allow this new personality to become a cooperator in 
making and exercising voluntary control. 

.. Up to this point, however, the young are only feigning in, 
tellectual unbelief. Genuine intellectual difficulties which strike 
deep down to the very roots of their religious faith are still un, 
known. Their real problems are moral and spiritual, and they 
know this perfectly well all the while they are trying to camou, 
flage this fact by throwing up a barrage of intellectual difficulties 
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between them and their elders. Genuine intellectual difficulties are 
rare among uneducated adolescents. They do not develop sufficient 
interest in the intellectual probems involved to make that phase 
of the problem of any vital importance. This is the reason they 
enjoy shocking their elders with their new ideas and denials. As 
soon as the religious worker understands this truth, it is a simple 
matter to dig down and find out the psychological trouble which 
is masquerading in the garb of intellectual unbelief. Little serious 
attention need be paid to the religious doubts and denials of this 
group of adolescents. For theirs is really pseudo,unbelief or ration, 
alization." Wyckoff, of course, does not mean that one should not 
point out to them the peculiar fallacies which underline the criti, 
cisms of religion which they have heard elsewhere and pass on to 
the adult. But he means that one should recognize that there are 
problems of adjustment beneath this brazen exterior; problems 
which need wise, patient attention; and which must be looked for 
beyond the bare statements of the young person. 

This stage of unbelief, however, can develop into something 
very serious if the child is constantly exposed to an atmosphere 
which is anti,christian and which endeavors to drill into the stu, 
dent intellectual reasons for unbelief. In many colleges this takes 
place. The child is no longer under the influence of the home 
which gives attention to his religious life, but is placed in an 
atmosphere where even when religion is not opposed, in various 
subtle ways, at least it is not encouraged and opportunities for 
spiritual growth are neither required nor made available in the 
general environment that is maintained by the college itself. The 
professors occupy high positions of authority in the minds of the 
students and they may hang on every word as a Hthus saith the 
Lord.,, The material that is presented in class lectures may be 
presented with an anti,christian bias, for the biases of such teach, 
ers will come out in their lectures as well as in the material which 
they require the student to read-the textbook and other assigned 
readings. The student has to study these things, for he must meet 
material on tests which are taken out of these readings. And thus 
while the spiritual life is receiving little or no attention, or food, 
the anti,spiritual is receiving a great deal of attention and food; 
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and what we feed ourselves intellectually we think on; and as a 
man thinketh in his heart so is he. 

The material presented to students, who are passing through 
this period of reaction against restraint, may be such as to state 
definitely that the facts are against religion; when in reality all 
that is against it is not the facts, but the devilish, blind, bias, of 
some unfair college professor who makes ex cathedra statements 
in such a way as to mislead the student. For example: '"When 
Professor Leuba sums up the theological situation in these words: 
"Theism having become logically impossible and pantheism being 
practically insufficient, where shall we look for a religion of the 
future?' he is serving up the unripe fruits of scholarship to his 
students. When such statements as the above are heard in the 
class room or read in his book on A Psychological Study of Reli, 
gion (see page 3 21), the impression is given that to the informed

.,

theism has "become logically impossible' as a tenet of reason and 
faith. But what right has a college professor to inculcate that idea 
in the mind of the student? The verdict of scholarship and science 
has not yet been rendered in favor of atheism. And it is farther 
from favouring that theory than it was at the beginning of the 
century. A statement such as Professor Leuba makes above, might 
be justified in the company of his colleagues and peers, who are 
in position to weigh its evidence, and defend their religious beliefs; 
but immature adolescents have no defense against such generaliza, 
tions. ,.2 Especially when the student is in an unsettled and impres, 
sionable age, and when the platform of the professor is surrounded 
with all the '"halo,. for him that once surrounded the pulpit of 
the preacher when the student was younger. Men of the type who 
do such things are far worse enemies to the welfare of humanity, 
to its social and moral progress, than gangsters. People as a whole 
know that the gangster is wrong, but the professor of the above 
type is supposed to represent scholarship, and an unbiased attitude. 
Furthermore, the attitude of the relativity of morality which 
some of these professors inculcate _iustifies in reality, although they 
may deny it, the moral code of the gangster. Proof of this state, 

2Professor Albert Clarke Wyckoff, Acute and Chronic Unbelief. New 
York: Fleming H. Revell Company, 1924, pp. 16, 17, 22, 23. 
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ment will be advanced in the book, to be published by the author 
the Lord willing, on Christianity's Challenge to Pragmatism and in 
'The Faith and Fruits of Atheism. 

In order further to elaborate and illustrate the point under 
consideration Wyckoff put in this way: ""Doubt is the natural 
intellectual hunger of the healthy,minded adolescent. (He is be, 
ginning to think for himself and thus to question some of the 
things which he has been told in times past, J. D. B.) The inter, 
rogation point is the hand that beckons the hungry mind to the 
banqueting hall where modern thinking has spread a most bounti, 
ful and appetizing feast of good things. It is not to be wondered 
at if the hungry mind of the modern adolescent prefers these 
new, freshly prepared viands of the present, to the cold., or 
warmed,over left,overs of the intellectual feasts of our fathers. 
All this they may be allowed to enjoy, without having their doubts 
nourished into positive unbelief. It is only when abnormally 
stimulated by certain intellectual ideas that adolescent doubt 
develops into positive unbelief. For psychology has clearly proven 
that this same adolescent period is the period of conversion. Doubt 
is a peculiar mental, chemical solvent that has the power to soften 
beliefs and ideas so that they are capable of being remoulded. 
When in this plastic condition it is not a difficult task to remould 
such beliefs and ideas into useful beliefs, or into unbelief. And 
the college professor, who has the adolescent under his teaching in 
the classroom for several hours a day for five days a week, with 
the demands of examinations and tests thrown in, has the very 
best opportunity in the world to remould the beliefs doubt has 
softened, according to his will. And no preacher or religious 
teacher or parent, having only an occasional touch with the adoles, 
cent and no regular intellectual authority over attention, can com, 
pete against such an advantage. The Roman Catholic Church reai­
izes that this is too precious an opportunity to take any chances 
on, so it turns its adolescents over to its trained religious teachers. 
It would be well if Protestants began to realize why unbelief is 
becoming epidemic among college students. ''8

3lbid., pp. 24,2 5. 
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These considerations lead us to the next question: How can 
faith be l{ept in college? Of course, the principles which enable 
one to keep faith in college will enable him to keep faith else, 
where. Since, however, so many of the probems of faith and the 
causes of unbelief operate during the college days the problem is 
being considered with special reference to keeping faith in college. 

JI. KEEPING FAITH IN CoLLEGE 

""I wonder now an intelligent man like you can believe the 
Bible," remarked a well known Professor, who had shown me 
many kindness., just after my Ph. D. dissertion had been accepted 
by my committee. This turned my attention again to the fact that 
although some people lose faith in the time of their University life, 
my faith had grown stronger. Why was it so? Why did some 
lose faith in college, and how was it possible to keep faith during 
graduate as well as undergraduate years. Of course, I had had a 
favorable start for my undergraduate work had been done in 
Harding College where the Bible is adhered to as God's inspired 
word. Christians should attend such schools for at least part of 
their college work. This gives one a good start. For several years, 
however, I had done graduate work in secular schools and in 
some cases I had had professors who were not only unbelievers 
but who also made efforts, in one way or another, to shake the 
faith of believing students. This, I am glad to say, was not the 
case with the Professor who asked the question which introduced 
this paragraph. Let us now consider some reasons why some 
lose faith in college and why others experience a growth of faith 
under the same type of school influence, but who in reality live in 
a different environment. 

III. LosING FAITH vs. KEEPING FAITH

Environment, not argument. Many times persons experience a 
loss of faith not because of the arguments which are brought against 
faith, but because one eats and breathes, so to speak, in a secular 
atmosphere. The spiritual man is just as much in need of spiritual 
food and exercise as the physical man is in need of food and 
exercise. One can become unhealthy through receiving false 
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teaching concerning health and being thus lead into dissipation. 
He may be convinced by arguments that certain practices are not 
harmful when in reality they are very harmful. On the other hand, 
he may not be convinced by the arguments and yet he may lose his 
health because he fails to eat proper food, negects physical exercise, 
and does not take the proper steps to guard against disease. Just so, 
the arguments of an unbeliever may not be very powerful, but if 
a believer neglects spiritual food and exercise, the spiritual man 
becomes weaker and weaker and may finally show no signs of life. 

Another factor in the environment is that the pressing duties 
of college work may be permitted to crowd out Bible study, prayer, 
and Christian association. As a man thinketh in his heart so is he. 
And if a man studies only secular subjects and fills his head and 
heart with these things only, he thinks only upon these things, 
and thus he does not become spiritual. He ceases to pray, and 
prayer is essential to the life of the soul. He neglects the assembly 
of the saints and thus misses the spiritual benefits of Christian 
fellowship and worship. He runs with a worldly group and thus 
is influenced by their outlook on life. If a person expects to stay 
alive spiritually, he must do at least the following: First, he must 
study the Bible. He can find time for ·this· even if he has to take 
some time from his other studies. Set aside some time each day 
for Bible study and let nothing keep you from such study. You 
will have to put it in your daily schedule, or you will not .. find,, 
time for it. One must feed on the word of God. He cannot live 
by bread alone, and to try to do so is to invite disaster. Second, he 
must work fo_r Christ. Do not regard your college life as a vaca, 
tion from Christian duties. Think of how you can serve Christ in 
college. Contact others of like mind and arrange for a meeting 
at least once during the week. Colleges will often let you have a 
room for such purposes. Some of the group may take part in 
the leadership of the class, and outside speakers may also be in, 
vited in to help you deal with your problems. Arrange some time 
to visit the sick and to help the needy. Without actual practice of 
the principles of Christianity, they tend to become merely verbal 
statements of doctrines which bear no living relationship to life. 
Because they are merely verbal, they do not have the ring of real, 
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ity; they are vague and lifeless, and thus one finally gives them 
up because they seem unreal. If, on the other hand, one had 
act_ually practiced these principles, he would have experienced the 
fact that they are alive; that they have the ring of reality; and 
thus they would have become a part of him, and he would not 
have lost faith in them. Third, attend church services, including 
Bible classes, Sunday morning and Sunday night. Also, W ednes­
day night, or whatever night they have their midweek service. 
Plan to do this every week, and then attend whatever other gather­
ings of Christians you have an opportunity to attend. But above 
all, do not neglect the above services. Worship and Christian fel, 
lowship are absolutely essential to a continuation of spiritual 
life, and you neglect them at the peril of your soul. Do not attend 
a college where you will be entirely cut off from Christian fellow­
ship. If there is no congregation in the town where you attend 
college, advertise in the paper for contacts with other members. 
and start a congregation. If you are unable to do this, attend the 
nearest congregation, or go elsewhere to college. In fact, find out 
about the church before you go and look up brethren as soon as 
you get there. Don't put it off; delay may result in a drift into 
apostasy. Fourth, make prayer a part of your life. Pray not only 
at stated intervals, but whenever you feel the need for it; even 
while walking across the campus one may breathe a prayer to God; 
or when faced with difficulties in the class room. Any time is 
prayer time. Fifth, associate with Christian boys and girls in col­
lege. It is not always possible to find them, and when you cannot 
find them in the same college with you, at least seek out spiritually 
minded boys and girls with whom to associate. 

Some people lose faith in college because they go to college 
with the wrong purpose in mind. They want to become educated 
in order to make a name for themselves or to enable them to make 
a lot of money for selfish purposes. Such people, of course, will 
negect the spiritual things in life and follow after those things 
which will bring selfish advancement. Because they have the wrong 
motive, they are headed in the wrong direction, in the way which 
leads to spiritual impoverishment and death. It is right to want an 
education. But the question is: For what purpose do you want it? 
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An educated person can serve God and humanity. An uneducated 
one can too, for that matter. The more one knows., however, and 
the more one can do, and the larger may be one,s opportunities for 
service; if one is willing to dedicate what he is and has to God 
and the service and salvation of mankind. Some uneducated per­
sons, in so far as the world views education., may in reality be 
tar better educated spiritually, and with reference to service and 
the true meaning of life, than some who have attained high honors 
in secular education. One is not uneducated if he knows God and 
His will, although he may not have a degree from a secular insti­
tution. A person who is educated in heart and spirit will also want 
to take advantage of whatever opportunities he can make to be 
educated along other lines. And he should do so with the purpose 
of becoming an even better instrument in the hand of God. What 
is your purpose in seeking an education? 

There are some who do not lose faith in college, but who find 
out while in college that they never had much faith. They simply 
had a second-hand faith. They were brought up in a religious 
environment, but they never really became religious. They were 
imitators, with reference to the spiritual life, rather than particip, 
ators. They went through the forms of Christianity because others 
were going through these forms. They never made a personal deci, 
sion for Christ. They never walked by faith, but by imitation. They 
copied, but they did not capture spiritual life. Therefore, when 
they went into a secular environment, they discovered that they 
did not have any spiritual foundations. They then began to imi, 
tate those around them in colleges as they had once imitated those 
who were around them when they were in a religious atmosphere. 
A person must not only have facts and forms; but he must also 
have faith. 

There are some who stand in such awe of their college pro, 
fessors that they ta�e their word, without any other evidence or 
support, as the truth, regardless of what they may say. I do not 
discourage respect for one,s teachers or for true scholarship. And 
yet, the teacher is just a human being, a fallible one, regardless of 
how many degrees he may possess. He is subject to the same prej, 
udices to which others are subjected. He may be a famous scientist, 
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but he may not have an open mind. I know of one professor who 
wanted to flunk a student, who was in a history class, because the 
student disagreed with the professor on the theory of organic 
evolution. A professor is not a god, he is just a man, therefore do 
not accept his word as infallible. He may be very well versed in 
his field, but in spite of his scholarly attainments, one must remem, 
ber at least two things. First, his scholarship in one field does not 
make him an authority in another field. He may know a great 
deal about bugs and nothing about bugles. And yet, because he is 
an expert .. Bug,ologist'' a student may think that he is an authority 
in religion. He may have never read the Bible or anything that :is 
favorable to it. He may not be as much of an authority on the 
Bible as a five year old child in a religious home. Therefore., one 
should not "'let,, his authority as a .. bug,ologist" transfer to religion 
and make him an authority there. He may have a .. halo,, and au, 
thority when talking about bugs, but .. horns,, and prejudice when 
talking about religion. Second, there is a difference between facts 
which the professor may know and the interpretations which he 
places on them. The facts are one thing and his theory, with which 
he attempts to unify and explain the facts, is another thing. Thus 
though he may be an authority with reference to the facts, he is 
not necessarily one with reference to the theories. There are some 
professors who will tell you when they have left the realm of facts 
and when they have started with their theories. There are others 
who will not do so. Perhaps, they do not know themselves. Per, 
haps, they never thought about it. But as a student, you will find 
it necessary to distinguish between the facts and the interpreta, 
tions. You may accept his facts, without accepting his theories. 

There are some who cannot stand up in the face of ridicule. 

In a secular institution on the west coast one professor carried on 
a dialogue in which he represented the believer as saying that he 
was afraid to study biology least it wreck his faith. The believer 
was thus placed in a ridiculous position. The writer has seen stu, 
dents laughed at when they made some statement which indicated 
their faith in God or the Bible. Some are unwilling to stand ridi, 
cule and thus they abandon their faith. 
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Some have been frightened out of their weak faith by the 
belligerent cocksureness of some unbelievers. Some college students 
are overawed by unbelieving professors. These may talk and act 
as if Christianity is so blatantly false, that only a fool would be, 
lieve it. It is assumed that although once it was possible to be, 
lieve that now it is impossible. The impression is left on the mind 
of some timid believers that never before has the Bible been at, 
tacked; and that since unbelievers are so certain that at last it has 
been overthrown perhaps the Bible will be unable to survive the 
attack. 

It should be clearly recognized that the Bible has been under 
attack long before our generation. In fact it has always been at, 
tack by some person, even when it was being spoken-before 
being written-by God·s prophets of old. The central theme of 
the Bible, Jesus Christ, was under attack in His lifetime and 
they placed Him on the cross, but they did not do away with 
Him. Just so with His word, it has been under attack but 
after each fierce encounter it shines brighter than before. In 
order that young people might recognize that unbelievers have 
assured the world in centuries past that the Bible was now demo, 
lished, the following quotations are presented. The first is from 
the pen of Joseph Butler and was written in 1736. ""It is come, 
I know not how, to be taken for granted, by many persons, 
that Christianity is not so much as a subject inquiry; but that it 
is, now at length, discovered to be fictitious. And accordingly 
they treat it, as if, in the present age, this was an agreed point 
among people of discernment; and nothing remained, but to 
set it up as a principal subject of mirth and ridicule, as it were 
by way of reprisals, for its having so long interruoted the pleasures 
of the world. On the contrary, thus much, at least., will be here 
found, not taken for granted, but proved, that any reasonable 
man, who will thoroughly consider the matter, may be as much 
assured, as he is of his own being, that it is not, however, so 
clear a case, that there is nothing in it. There is, I think, strong 
evidence of its truth; but it is certain no one can, upon principles 
of reason, be satisfied of the contrary. And the practical conse, 
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quence to be drawn from this, is not attended to, by everyone 
who is concerned in it. "4

""Burnet tells that about the year 1700 it became a common 
topic to treat all mysteries in religion as the contrivance of priests, 
and "priestcraft' came into fashion as a term of derision. Dean 
Swift, in 1708, dwells upon the rapidity with which freethinking 
ideas had spread from the upper classes to the body of the people. 
It was commonly held, he said that the system of the Gospel 
had become antiquated and exploded, after the fate of other sys, 
terns, the common folks having grown ashamed of it, as their 
betters had done before. Still later, in 1754, it was publicly 
suggested that the churches should be turned into freethinking 
meetinghouses, and a new liturgy compiled, opposite to our pres, 
ent one, and that instead of lessons being taken from the Bible, 
they should consist of extracts from the works of the Deists. "5

H. A. Taine., in The Ancient Regime wrote as follows con, 
cerning 18th century France. ""A little while ago some one put 
this question to one of the most respectable curates in Paris: 
Do you think that the bishops who insist so strenuously on religion 
have much of it themselves? The worthy pastor replied, after a 
moment's hestitation: "There may be four or five among them 
who still believe.• "6 Some of that generation predicted that the 
Bible would soon be only a museum piece, but today it is still 
the world•s best seller. The Bible wears out its critics instead 
of being worn out by them . 

.. Last eve I passed beside a blacksmith• s door 
And heard the anvil ring the vesper chime; 

When looking it, I saw upon the floor, 
Old hammers worn with beating years of time. 

'How many anvils have you had,• said I, 
"'To wear and batter all these hammers so?" 

"Just one,' said he; then said with twinkling eye, 
.. The anvil wears the hammers out you know.• 

4'The Analogy of Religion, 30th Edition, 1858, pp. 28,29. 
11John Langtry, A Struggle for Life, pp. 38-39. 

6p. 293. 



166 THE ROOTS OF UNBELIEF 

And so, I thought, the anvil of God's word 
For ages skeptic's blows have beat upon; 

Yet, though the noise of falling blows was heard 
The anvil unharmed-the hammers gone!" 

-Anonymous

And so we say to the timid believer, be not afraid of the 
noise made by some unbelievers. The Bible has stood the test ot 
time and of every form of attack and its voice will be heard 
long after that of the unbeliever has been silenced. 



CHAPTER XIII 

A PERSONAL WORD WITH THE UNBELIEVER 

The author cannot conclude this book without expressing 
his deep concern for those who do not accept the gospel of Jesus 
Christ. For them, as well as for Christians, this book has been 
written in order to help them better approach the credentials of 
Christianity. If you do not believe the Bible will you please 
sincerely face the following questions. First. have I really con, 
sidered the evidence of Christianity, or have I simply spent my 
time hunting up objections and dealing with the fringe of the 
field of Christian evidence? Second, would I be willing to under, 
go a complete change of life-in so far as my life is out of harmony 
with Christianity-it I conclude that the Bible is true? Cfhird, 
have I allowed wrong methods and attitudes to keep me from 
fairly evaluating the evidence? Fourth. have I simply been in, 
different to its evidence, and even somewhat afraid to examine 
th Bible? Fifth, would I reject something else-if it did not 
make a demand that my way of life be changed-that had as 
much for it as there is for the Bible? 

I. THERE Is MucH AT STAKE

There is much at stake. If the Christian is right the unbe, 
liever is in a terrible condition. If the Christian is wrong, and 
the unbeliever right, the Christian has lived a more hopeful, 
and happy, life here and he will never know that he was wrong. 
If the unbeliever is wrong he will always know it and he has 
lost the best in this life as well as in the life to come. The things 
which are at stake are so tremendous that one ought to study 
them far more diligently than he would study a claim which 
might place him in line to inherit billions. These considerations 
alone should spur the unbeliever on to study seriously the ere, 
dentials of Christ. If the author can help you he shall be happy 
to do so. 
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II. FACE THE REAL ISSUE

The unbeliever is urged to face the real issue. and not false 
ones. This book has shown that wrong conclusions are drawn; 
misleading questions are raised; evidence is never seen or if seen 
is not really evaluated; because people do not see the real issue. 
The real issue is not whether any objections can be raised for 
objections can be raised concerning anything. It is not whether 
some questions are unanswerable, for some questions are un, 
answerable concerning any fact of history. The real issue is not 
whether there are mysteries-things that human reason cannot 
fathom-in the Bible; all life has its mysteries and yet life is 
not for that reason rejected. The true issue is not whether there 
are Christians whose life falls below their confession. The issue 
is whether or not there is sufficient evidence to iustif-v the belief 
that the Bible is the word of God-that it was written by super, 
human power-and whether Jesus is what He claimed to be. 

III. STUDY THE BIBLE ITSELF

One of the essential things in facing the real issue is to 
study the Bible. This includes more than merely picking it up; 
glancing at it; being puzzled by some passage; and closing it. 
Study it closely and study also some of the books which have 
been mentioned in this book. 

One of the reasons that one should study the Bible is that 
much of the evidence of the truthfulness of the Bible is found 
in the Bible itself. As one would expect from a book of which 
God is the real author, it has certain self,evidencing power. Furth, 
ermore, there is a general impression of the truthfulness of the 
Bible which one gains by reading it, and can gain in no other 
way. It is sometimes difficult to put into words certain types 
of evidence. There are some things which, if they are not evident 
to the one who examines them, are difficult to formulate as ab, 
stract arguments. If, for example, a man cannot see for himself 
the vast difference between man and the animals, between a hu, 
man being a mere animal, it would be very difficult to prove 
it to him. Dr. Paley well wrote, in Horae Paulinae, that HWhen 
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we take into our hands the letters,,, of Paul, .. which the suffrage 
and consent of antiquity hath thus transmitted to us, the first 
thing that strikes our attention is the air of reality and business, 
as well as of seriousness and conviction, which pervades the 
whole. Let the sceptic read them. If he be not sensible of these 
qualities in them, the argument can have no weight with him. 
If he be; if he perceive in almost every page the language of a 
mind actuated by real occasions, and operating upon real cir-­
cumstances; I would wish it to be observed, that the proof which 
arises from this perception is not to be deemed occult or imaginary, 
because it is incapable of being drawn out in words, or of being 
conveyed to the apprehension of the reader in any other way, 
than by sending him to the books themselves.,,7 This is one of 
the reasons that we urge unbelievers to study the Bible itself 
in weighing the evidence of Christianity. It contains evidences 
and arguments which are difficult to put otherwise than they 
are put therein. This type of evidence may have struck home 
to the believer, but he may not be able to explain it to the un, 
believer, who fails to read the Bible itself. As Whately said: 
.. In all subjects indeed, persons unaccustomed to writing or 
discussion, but possessing natural sagacity, and experience in 
particular departments, have been observed to be generally unable 
to give a satisfactory reason for their judgments., even on points 
on which they are actually very good judges (See Aristotle's 
Ethics, B.vi). This is a defect which it is the business of educa-­

tion (especially the present branch of it) to surmount or diminish. 
After all, however, in some subjects, no language can adequately 
convey (to the inexperienced at least) all the indications which 
influence the judgment of an acute and practised observer."8 

This is one type of evidence which has often impressed the 
believer who has made a thorough study of the Bible; but has 
not done it from the standpoint of searching for material for 
reasoning on the subject of Christian evidence with an unbeliever. 
Thus when asked by an unbeliever for reasons for the hope which 

7Quoted by Richard Whately, Elements of Rhetoric, New York: 
Harper and Brothers, Publishers, 1860, pp. 86-87. 

'Ibid., p. 88. 
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is within him., he may not always be able to formulate this type 
of evidence and present it to the unbeliever. The unbeliever 
may conclude that the person has no ground for his faith, al, 
though he may have a great many reasons for it. Not all, of 
course, of Christian evidence is of this nature, but some of 
it is and this aspect of it will never be seen by the unbeliever 
unless he is willing to study seriously the Bible itself. 

Friend, what stands between you and faith in Christ? 



APPENDIX 

.. OF THE SUPPOSED DEFICIENCY IN THE PROOF OF 

REVELATION,, 

First, The evidence of religion not appearing obvious, may 
constitute one particular part of some men •s trial in the religious 
sense; as it gives scope for a virtuous exercise, or vicious neglect, 
of their understanding, in examining or not examining into that 
evidence. There seems no possible reason to be given, why we 
may not be in a state of moral probation with regard to the 
exercise of our understanding upon the subject of religion, as 
we are with regard to our behaviour in common affairs. The 
former is as much a thing within our power and choice as the 
latter. And I suppose it is to be laid down for certain, that 
the same character, the same inward principle which, after a 
man is convinced of the truth of religion, renders him obedient 
to the precepts of it, would, were he not thus convinced, set him 
about an examination of it, upon its system and evidence being 
offered to his thoughts; and that, in the latter state, his examina, 
tion would be with an impartiality, seriousness, and solicitude 
proportionable to what his obedience is in the former. And as 
inattention., negligence, want of all serious concern about a mat, 
ter of such a nature and such importance., when offered to men's 
consideration is. before a distinct conviction of its truth, as real 
immoral depravity and dissoluteness, as neglect of religious prac, 
tice after such conviction; so active solictude about it, and fair 
impartial consideration of its evidence before such conviction, is 
as really an exercise of a morally right temper, as is religious 
practice after. Thus, that religion is not intuitively true, but a 
matter of deduction and inference; that a conviction of its truth 
is not forced upon every one, but left to be, by some, collected 
with heedful attention to premises: this as much constitutes 

1Bishop Butler, Analogy of Religion, New York: Harper and 
Brothers, 185'4, pp. 264-271. 
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religious probation, as much affords sphere, scope., opportunity, 
for right and wrong behaviour, as any thing whatever does: and 
their manner of treating this subject, when laid before them, 
shows what is in their heart., and is an exertion of it. 

Secondly, It appears to be a thing as evident, though it is not 
so much attended to, that if, upon consideration of religion, the 
evidence of it should seem to any persons doubtful, in the high, 
est supposable degree, even this doubtful evidence will, however. 
put them into a general state of probation in the moral and reli, 
gious sense. For suppose a man to be really in doubt., whether 
such a person had not done him the greatest favour; or whether 
his whole temporal interest did not depend upon that person; 
no one, who had any sense of gratitude and of prudence, could 
possibly consider himself in the same situation, with regard to 
such person, as if he had no such doubt. In truth, it is as just 
to say, that certainty and doubt are the same, as to say, the 
situations now mentioned would leave a man as entirely at lib, 
erty, in point of gratitude or prudence, as he would be, were 
he certain he had received no favour from such person, or that 
he no way depended upon him. And thus., though the evidence 
of religion which is afforded to some men, should be little more 
than that they are given to see the system of Christianity, or 
religion in general, to be supposable and credible, this ought 
in all reason to beget serious practical apprehension that it may 
be true. And even this will afford matter of exercise for reli, 
gious suspense and deliberation, for moral resolution and ·self, 
government; because the apprehension that religion may be true, 
does as really lay men under obligations, as a full conviction that 
it is true: It gives occasion and motives to consider farther the 
important subject; to preserve attentively upon their minds a gen, 
iral implict sense that they may be under divine moral govern, 
ment; an awful solicitude about religion, whether natural or 
revealed. Such apprehension ought to turn men's eyes to every 
degree of new light which may be had, from whatever side it 
comes, and induce them to refrain, in the meantime, from all 
immoralities, and live in the conscientious practice of every com, 
mon virtue. Especially are they bound to keep at the greatest 
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distance from all dissolute profaneness; for this the very nature 
of the case forbids; and to treat with highest reverence a matter 
upon which their own whole interest and being, and the fate of 
nature, depend. This behavior, and an active endeavour to 
maintain within themselves this temper, is the business, the duty, 
and the wisdom of those persons who complain of the doubtful, 
ness of religion; is what they are under the most proper obliga, 
tions to; and such behavior is an exertion of, and has a tend, 
ency to improve in them, that character, which the practice of 
all the several duties of religion, from a full conviction of its 
truth, is an exertion of, and has a tendency to improve in others 
--others I say, to whom God has afforded such conviction 
( through an examination of the very evidence with which they 
are now being made acquainted, J. D. B.) Nay, considering 
the infinite importance of religion, revealed as well as natural, 
I think it may be said in general, that whoever will weigh the 
matter thoroughly, may see there is not near so much difference, 
as is commonly imagined, between what ought in reason to be the 
rule of life, to those persons who are fully convinced of its truth, 
and to those who have only a serious doubting apprehension that 
it may be true. Their hopes, and fears, and obligations, will be 
in various degrees; but, as the subject,matter of their hopes and 
fears is the same, so the subject,matter of their obligations, what 
they are bound to do and to refrain from, is not so very unlike . 

.. It is to be observed, farther, that from a character of un, 
derstanding, or a situation of influence in the world, some per, 
sons have it in their power to do infinitely more harm or good, 
by setting an example of profaneness and avowed disregard to all 
religion, or, on the contrary, of a serious though, perhaps, doubt, 
ing apprehension of its truth, and of a reverent regard to it 
under this doubtfulness, than they can do by acting well or 
ill in all the common intercourses amongst mankind; and, con, 
sequently, they are most highly accountable for a behaviour 
which, they may easily foresee, is of such importance., and in 
which there is most plainly a right and a wrong; even admitting 
the evidence of religion to be as doubtful as is pretended. 
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••Tue ground of these observations, and that which renders
them just and true, is, that doubting necessarily implies some 
degree of evidence for that of which we doubt. For no person 
would be in doubt concerning the truth of a number of facts 
so and so circumstanced, which should accidentally come into 
his thoughts, and of which he had no evidence at all. And though 
in the case of an even chance, and where consequently we were 
in doubt, we should in common language say, that we have no 
evidence at all for either side; yet that situation of things which 
renders it an even chance, and no more, that such an event will 
happen, renders this case equivalent to all others, where there 
is such evidence on both sides of a question as leaves the mind 
in doubt concerning the truth. Indeed, in all these cases, there is 
no more evidence on the one side than on the other; but there 
is (what is equivalent to) much more for either, than the truth 
of a number of facts which come into ones thoughts at random. 
And thus, in all these cases, doubt as much presupposes evidence,.

lower degrees of evidences, as belief presupposes higher, and cer#

tainty higher still. Any one, who will a little attend to the na, 
ture of evidence, will easily carry this observation on, and see

,.

that between no evidence at all, and that degree in which affords 
ground of doubt, there are as many intermediate degrees, as there 
are between that degree which is the ground of doubt and 
demonstration. And, though we have not faculties to distinguish 
these degrees of evidence with any sort of exactness, yet, in propor, 
tion as they are discerned, they ought to influence our practice; for 
it is as real an imperfection on the moral character., not to be 
influenced in practice by a lower degree of evidence when dis, 
cerned, as it is in the understanding not to discern it. And as, 
in all subjects which men consider, they discern the lower as welt 
as higher degrees of evidence, proportionably to their capacity of 
understanding; so in practicable subjects, they are influenced in 
practice by the lower as well as higher degrees of it, proportion, 
ably to their fairness and honesty. And as of evidence, are in 
danger of overlooking evidence when it is not glaring, and are 
easily imposed upon in such cases; so, in proportion to the corrup, 
tion of the heart, they seem capable of satisfying themselves with 
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having no regard to practice to evidence acknowledged real, if 
it be not overbearing. From these things it must follow, that 
doubt concerning religion implies such a degree of evidence 
for it, as joined with the consideration of its importance, unques, 
tionably lays men under the obligations before mentioned, to 
have a dutiful regard to it in all their behavior. 

'Thirdly, The difficulties in which the evidence of religion 
is inolved, which some complain ot is no more a just ground 
of complaint, than the external circumstances of temptation, which 
others are placed in; or than difficulties in the practice of it, 
after a full conviction of its truth. Temptations render our state 
a more improving state of discipline, than it would be otherwise; 
as they give occasion for a more attentive exercise of the virtuous 
principle, which confirms and strengthens it more than an easier 
or less attentive exercise of it could. Now speculative difficulties 
are, in this respect, of the very same nature with these external 
temptations. For the evidence of religion not appearing obvious� 
is to some persons a temptation to reject it, without any consider, 
ation at all; and therefore requires such an attentive exercise of 
the virtuous principle, seriously to consider that evidence, as 
there would be no occasion for, but for such temptation. And 
the supposed doubtfulness of its evidence., after it has been in 
some sort considered, affords opportunity to an unfair mind, 
of explaining away, and deceitfully hiding from itself, that 
evidence which it might see: and also for men •s encouraging them, 
selves in vice, from hopes of impunity, though they do clearly 
see thus much at least, that these hopes are uncertain: in like 
manner as the common temptation to many instances of folly, 
which end in temporal infamy and ruin, is the ground for hope 
of not being detected., and of escaping· with impunity; i.e. the 
doubtfulness of the proof beforehand, that such foolish behaviour 
will thus end in infamy and ruin. On the contrary, supposed 
doubtfulness in the evidence of religion calls for a more careful 
and attentive exercise of the virtuous principle, in fairly yielding 
themselves up to the proper influences of any real evidence, 
though doubtful; and in practising conscientiously all virtue, 
though under some uncertainty, whether the government in the 
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universe may not possibly be such, as that vice may escape with 
impunity. And in general, temptation, meaning by this word 
the lesser allurements to wrong, and difficulties in the discharge 
of our duty, as well as the greater ones; temptation, I say, as 
such and of every kind and degree, as it calls forth some virtuous 
efforts., additional to what would otherwise have been wanting, 
cannot but be an additional discipline and improvement of virtue, 
as well as probation of it, in the other senses of that word. So 
that the very same account is to be given, why the evidence of 
religion should be left in such a manner, as to require, in some, 
an attentive, solicitous, perhaps painful, exercise of their under, 
standing about it; as why others should be placed in such circum, 
stances, as that the practice of its common duties, after a full 
conviction of the truth of it, should require attention., solicitude, 
and pains; or why appearing doubtfulness should be permitted 
to afford matter of temptation to some; as why external dif, 
ficulties and allurements should be permitted to afford matter 
of temptation to others. The same account also is to be given.,

why some should be exercised with temptations of both these 
kinds, as why others should be exercised with the latter in such 
very high degrees, as some have been, particularly as the primi, 
tive Christians were. 

Nor does there appear any absurdity in supposing that the 
speculative difficulties in which the evidence of religion is involved, 
may make even the principal part of some persons, trial. For as 
the chief temptations of the generality of the world, are the 
ordinary motives to injustice or unrestrained pleasure; or to live 
in the neglect of religion, from that frame of mind, which renders 
many persons almost without feeling as to any thing distant, 
or which is not the object of their senses; so there are other per, 
sons without this shallowness of temper, persons of a deeper 
sense as to what is invisible and future, who not only see, but 
have a general practical feeling, that what is to come will be 
present, and that things are not less real, for their not being the 
objects of sense; and who, from their natural constitution of 
body and of temper, and from their external condition, may have 
small temptations to behave ill, small difficulty in behaving well, 
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in the common course of life. Now when these latter persons 
any possible doubts or difficulties, the practice of it is to them 
unavoidable, unless they will do a constant violence to their own 
minds; and religion is scarce any more a discipline to them, than 
have a distinct, full conviction of the truth of religion, without 
it is to creatures in a state of perfection. Yet these persons 
may possibly stand in need of moral discipline and exercise in 
a higher degree than they would have by such an easy practice 
of religion. Or it may be requisite, for reasons unknown to us, 
that they should give some further manifestations what is their 
moral character, to the creation of God, than such a practice of 
it would be. Thus in the great variety of religious situations 
in which men are placed, what constitutes., what chiefly and pecu, 
liarly constitutes the probation, in all senses, of some persons, 
may be the difficulties in which the evidence of religion is in, 
valved; and their principal and distinguished trial may be, how 
they will behave under and with respect to these difficulties. 
Circumstances in men's situation in their temporal capacity, anal, 
ogous in good measure to this, respecting religion, are to be ob, 
served. We find some persons are placed in such a situation in 
the world, as that their chief difficulty, with regard to conduct, 
is not the doing what is prudent when it is known; for this, in 
numberless cases, is as easy as the contrary: but to some, the 
principal exercise is, recollection, and being upon their guard 
against deceits, the deceits suppose of those about them; against 
false appearances of reason and prudence. To persons in some 
situations, the principal exercise, with respect to conduct, is at, 
tention, in order to inform themselves what is proper, what is 
really the reasonable and prudent part to act. 

But as I have hitherto gone upon supposition, that men's 
dissatisfaction with the evidence of religion, is not owing to their 
neglects or prejudices; it must be added, on the other hand, in 
all common reason, and as what the truth of the case plainly 
requires should be added, that such dissatisfaction possibly may be 
owing to those, possibly may be men's own fault. For, 

If there are any persons who never set themselves heartily, 
and in earnest, to be informed in religion; if there are any, who 
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secretly wish it may not prove true, and are less attentive to 
evidence than to difficulties, and more to objections.. than to 
what is said in answer to them; these persons will scarce be 
thought in a likely way of seeing the evidence of religion, though 
it were most certainly true, and capable of being t!ver so fully 
proved. If any accustom themselves to consider this subject 
usually in the way of mirth and sport; if they attend to forms 
and representations, and inadequate manners of expression, instead 
of the real things intended by them, ( for signs often can be 
more than inadequately expressive of the things signified) ; or if 
they substitute human errors in the room of divine truth; why 
may not all, or any of these things, hinder some men from seeing 
that evidence, which really is seen by others; as a like tum of 
mind, with respect to matters of common speculation and practice� 
does, we find by experience, hinder them from attaining that 
knowledge and right understanding, in matters of common speet1, 
lation and practice, which more fair and attentive minds attain 
to? And the effect will be the same, whether their neglect of 
seriously considering the evidence of religion, and their indirect 
behavior with regard to it, proceed from mere carelessness or 
from the grosser vices; or whether it be owing to this, that farms, 
and figurative manners of expression, as well as errors, administer 
occasions of ridicule, when the things intended, and the truth it, 
self, would not. Men may indulge a ludicrous turn so far, as to 
lose all sense of conduct and prudence in worldly affairs, and even 
as it seems, to impair their faculty of reason. And in general, 
levity, carelessness, passion, and prejudice., do hinder us from be, 
ing rightly informed with respect to common things; and they 
may, in like manner, and perhaps in some farther providential 
manner, with respect to moral and religious subjects; may hinder 
evidence from being laid before us, and from being seen when 
it is. The Scripture does declare, that every one shall not under.­
stand.1 And it makes no difference by what providential conduct 
this come to pass; whether the evidence of Christianity was, orig, 
inally and with design, put and left so, as that those who are 
desirous of evading moral obligations, should not see it., and that 
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honest,minded persons should; or whether it comes to pass by any 
other means. 

Farther: the general proof of natural religion and of Chris, 
tianity, does, I think, lie level to common men: even those, the 
greatest part of whose time, from childhood to old age, is taken 
up with providing, for themselves and their f amities, the common 
conveniences, perhaps necessaries, of life; those, I mean, of this 
rank, who ever think at all of asking after proof, or attending to 
it. Common men, were they as much in earnest about religion 
as about their temporal affairs, are capable of being convinced 
upon real evidence, that there is a God who governs the world; 
and they feel themselves to be of a moral nature, and accountable 
creatures. And as Christianity entirely falls in with this their 
natural sense of things, so they are capable, not only of being 
persuaded, but of being made to see, that there is evidence ot 
miracles wrought in attestation of it, and many appearing comple, 
tions of prophecy. But though this proof is real and conclusive 
yet it is liable to objections, and may be run up into difficulties; 
which, however, persons who are capable, not only of talking of, 
but of really seeing, are capable also of seeing through; i. e. not 
of clearing up and answering them, so as to satisfy their curios, 
ity, for of such knowledge we are not capable with respect to 
any one thing in nature; but capable of seeing that the proof is 
not lost in these difficulties, or destroyed by these objections. But 
then a thorough examination into religion, with regard to these 
objections, which cannot be the business of every man, is a mat, 
ter of pretty large compass, and from the nature of it, requires 
some knowledge, as well as time and attention, to see how the 
evidence comes out, upon balancing one thing with another, and 
what, upon the whole, is the amount of it. Now if persons who 
have picked up these objections from others, and take for grant, 
ed they are of weight, u pan the word of those from whom they 
received them., or by often retailing of them, come to see, or 
fancy they see, them to be of weight, will not prepare them, 
selves for such an examination, with a competent degree of knowl, 
edge; or will not give that time and attention to the subject, 
which, from the nature of it, is necessary for attaining such in, 
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formation: in this case, they must remain in doubtfulness, ignor, 
ance, or error; in the same way as they must with regard to com, 
man sciences, and matters of common life, if they neglect the 
necessary means of being informed in them. 

But still perhaps it will be objected, that if a prince or com .. 
man master were to send directions to a servant, he would take 
care that they should always bear the certain marks who they 
came from, and that their sense should be always plain; so as 
that there should be no possible doubt, if he could help it., con, 
cerning the authority or meaning of them. Now the proper an, 
swer to all this kind of objections is, that wherever the fallacy 
lies, it is even certain we cannot argue thus with respect to him 
who is the governor of the world; and particularly, that he does 
not afford us such information, with respect to our temporal af .. 
fairs and interests, as experience abundantly shows. However, 
there is a full answer to this objection, from the very nature of 
religion. For, the reason why a prince would give his directions. 
in this plain manner is, that he absolutely desires such an external 
action should be done, without concerning himself with the mo, 
tive or principle upon which it is done; i. e. he regards only the 
external event, or the things' being done, and not at all, properly 
speaking, the doing of it, or the action. Whereas, the whole of 
morality and religion consisting merely in action itself, there is 
no sort of parallel between the cases. But if the prince be sup .. 
posed to regard only the action; i. e. only to desire to exercise� 
or in any sense prove, the understanding or loyalty of a servant, 
he would not always give his orders in such a plain manner. It 
may be proper to add, that the will of God, respecting morality 
and religion, may be considered, either as absolute, or as only 
conditional. If it be absolute, it can only be thus, that we should 
act virtuously in such given circumstances; not that we should 
be brought to act so., by his changing of our circumstances. And 
if God's will be thus absolute, then it is in our power, in the high .. 
est and strictest sense, to do or to contradict his will; which is a 
most weighty consideration. Or his will may be considered only 
as conditional,-that if we act so and so, we shall be rewarded; 
if otherwise, punished: of which conditional will of the Author 
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of Nature, the whole constitution of it affords most certain in, 
stances. 

Upon the whole: that we are in a state of religion necessarily 
implies, that we are in a state of probation: and the credibility of 
our being at all in such a state being admitted, there seems no 
peculiar difficulty in supposing our probation to be., just as it is, 
in those respects which are above objected against. There seems 
no pretense, from the reason of the thing, to say, that the trial 
cannot equitably be any thing, but whether persons will act suit, 
ably to certain information., or such as admits no room for doubt; 
so as that there can be no danger of miscarriage, but either from 
their not attending to what they certainly know, or from over, 
bearing passion hurrying them on to act contrary to it. For, since 
ignorance and doubt afford scope for probation in all senses, as 
really as intuitive conviction or certainty; and since the two for, 
mer are to be put to the same account, as difficulties in practice; 
men's moral probation may also be, whether they will take due 
care to inform themselves by impartial consideration, and after, 
wards whether they will act as the case requires, upon the evi, 
dence which they have, however doubtful. And this, we find by 
experience, is frequently our probation, in our temporal capacity. 
For the information which we want, with regard to our worldly 
interests, is by no means always given us of course, without any 
care of our own. And we are greatly liable to self,deceit from 
inward secret prejudices; and also to the deceit of others. So that 
to be able to judge what is the prudent part., often requires much 
and difficult consideration. Then after we have judged the very 
best we can, the evidence upon which we must act, if we will 
live and act at all, is perpetually doubtful to a very high degree. 
And the constitution and course of the world in fact is such, as 
that want to impartial consideration what we have to do, and 
venturing upon extravagant courses, because it is doubtful what 
will be the consequences are often naturally, i. e. providentially, 
altogether as fatal, as misconduct occasioned by heedless inatten, 
tion to what we certainly know, or disregarding it from overbear-
. . 

1ng passion. 
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Several of the observations here made may well seem strange, 
perhaps unintelligible to many good men. But if the persons for 
whose sake they are made, think so; persons who object as above, 
and throw off all regard to religion under pretense of want of 
evidence; I desire them to consider again, whether their think, 
ing so, be owing to any thing unintelligible in these observations� 
or to their own not having such a sense of religion, and serious 
solicitude about it, as even their state of scepticism does in all 
reason require? It ought to be forced upon the reflection of these 
persons, that our nature and condition necessarily require us, in 
the daily course of life, to act upon evidence much lower than 
what is commonly called probable; to guard not only against what 
we fully believe will, but also against what we think it supposable 
may, happen; and to engage in pursuits when the probability is 
greatly against success., if it be credible that possibly we may 
succeed in them. 

1Dan. xii. 10. See also Isaiah xxix. 13, 14. Matt. vi. 23. and xi. 
2�, and xiii.11,12. John iii.19, and v.44. 1 Cor. ii.14, and 2 Car. iv.4. 
2 Tim.iii.13, and that affectionate, as well as authoritative admonition, 
so very many times inculcated, .. He that hath ears to hear, let him hear." 
Grotius saw so strongly the thing intended in these and other passages 
of Scripture of the like sense, as to say, that the proof given us of 
Christianity was less than it might have been, for this very purpose: 
Ut ita sermo Evangelii tanquam lapis esset Lydius ad quern ingenia 
sanabilia explorarentur. De Ver. R.C. lib.2, toward the end. (We give 
the passage from Grotius in full: .. If there be any one who is not 
satisfied with the arguments hitherto alleged for the truth of the Chris, 
tian religion, but desires more powerful ones, he ought to know that 
different things must have different kinds of proof; one sort in mathe, 
matics, another in the properties of bodies, another in doubtful mat, 
ters, and another in matters of fact. And we are to abide by that whose 
testimonies are void of all suspicion: if this be not admitted, not only 
all history is of no further use, and a great part of physic; but all 
that natural affection, which is between parents and children, is lost, 
who can be known no other way. And it is the will of GC1d, that 
those things which he would have us believe, so as that faith should 
be accepted from us as obedience, should not be so very plain, as those 
things we perceive by onr senses, and by demonstration; but only so far 
as is sufficient to procure the belief, and persuade a man of the thing, 
who is not obstinately bent against it: So that the gospel is, as it were, 
a touchstone, to try men's honest dispositions by." 
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