














































































































































































































































































































































































































































































































































































































































































































































































































































I AND II CHRONICLES, EzRA, NEHEMIAH, ESTHER 405 

3. An objection has been raised to Esther 1:1 on the ground that 127
was a number much too high for the provinces under Xerxes' rule, since 
Herodotus states that the empire was then divided into twenty satrapies. 
But it is by no means certain that the Hebrew term medznah ("province") 
represented the same administrative unit as the Greek satrapeia; in all 
probability the medznah was a mere subdivision of it. Thus in Ezra 2:1 
Judah is referred to as medznah or subdivision of what Herodotus itemizes 
as the fifth satrapy, Syria. Even the number of satrapies was by no means 
stable, for in the Behistun Rock inscription the empire is said to be com­
posed of twenty-one satrapies, and then later in the same inscription, 
twenty-three, and later still, twenty-nine. Herodotus himself states that 
there were about sixty nations under the Persian rule. In view of all 
this evidence, it is premature for anyone to state categorically that the 
Persian empire could not have been divided into 127 meclznot in the time 
of Xerxes. 

4. It has also been objected that the armed Jews could not possibly
have killed as many as 75,000 enemies in the Persian empire in so short 
a time as a single day ( as Esther 9: 16, 17 asserts), nor would the Per­
sian government ever have permitted such slaughter. It is, however, 
most precarious reasoning to insist that the unusual is equivalent to the 
impossible. In the light of the peculiar situation brought about by 
Haman's plot to destroy the entire Jewish nation, and the careful equip­
ping of the Jews with arms to destroy their foes, it is by no means 
incredible that the Jews could have encountered and overcome such a 
large number of foes. Moreover, the ancient historians abundantly testify 
that the Persian government had a remarkably callous attitude toward 
human life and that where a member of the royal family was involved 
they were known to be altogether unsparing in their severity. 

5. Doubts have been raised by many authors as to the historicity of
Mordecai, and advocates of the late-date theory have labeled Esther as 
a mere romance intended to bolster nationalistic egotism and improve 
the morale of the oppressed and downtrodden Jewish people. But more 
recently those scholars who formerly rejected the entire account as ficti­
tious have been forced to revise their conclusions in the light of an in­
scription published by Ungnad mentioning a certain Marduk-ai-a as an 
official in Susa during the reign of Xerxes. In fact, the name Mardukai 
has been found frequently in Late Babylonian inscriptions ( as might well 
be expected of a name signifying "Man of Marduk" -the tutelary god 
of Babylon itself). 

6. As for doubts concerning the historicity of Haman the Agagite, it
is significant that an inscription of Sargon has been published by Oppert 
which mentions Agag as a district in the Persian empire. In the light of 
this evidence, it is apparent that Haman was a native of this province 
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( rather than a descendant of the Amalekite king A gag, as late Jewish 
tradition has supposed; cf. ISBE 1008a). 

Impressive confirmation of the historical accuracy of the author of 
Esther has been found in an inscription of Artaxerxes II which states that 
the palace of Xerxes was destroyed by fire in the reign of Artaxerxes I. 
This would mean that within thirty years of the time of Esther, the palace 
in which she lived would have been destroyed, and in the natural course 
of events, a recollection of it would have passed away. It is difficult to 
suppose that any late romancer would have had any knowledge of a 
building which had been destroyed so long before his own time. Excava­
tions of French archaeologists have uncovered the remains of this palace 
and show that it agrees perfectly in ground plan with the structure pre­
supposed in the book of Esther ( cf. ISBE 1009a). 

In conclusion, it should be observed that there is no other reasonable 
explanation for the historic fact of the Feast of Purim as observed among 
the Jews except that such a remarkable deliverance of the nation from 
extinction actually took place in history. There would have been ab­
solutely no motive for manufacturing such a story as this unless it was 
based upon an actual occurrence. The name Purim is unimpeachably 
authentic, for the term puru, meaning "lot," has been discovered in 
Assyrian inscriptions. 
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POST-EXILIC PROPHETS: 

HAGGAI, ZECHARIAH, MALACHI 

HAGGAI 

THE NAME {iaggay means "festal," derived from bag, "festival." Possibly 
the prophet received this name because he was born on the Feast Qf 
the Passover or some other major feast. The-theme of his prophecy is that 
if God's people will put first His program, His house and His worship, 
then their present poverty and failure will give way to a blessed prosperity 
commensurate with their covenant faithfulness. 

Outline of I-I aggai 

I. First Message: Neglect of the Temple Is the Cause of Economic
Depression, 1: 1-15

II. Second Message: Though Less Pretentious, the Second Temple
Will Be More Glorious Than the First, 2:1-9

III. Third Message: Unholiness Vitiates Sacrifice, and Selfishness Leads
to Crop Failure, 2:10�19

IV. Fourth Message: God Will Finally Triumph, 2:20-23

Date and Authorship of Haggai 

Of all the books of he Old Testament, this one enjoys the unusual 
status of being uncontested by all critics of every persuasion. It is ac­
knowledgea to be the work of the prophet Iaggai himself, and the date 
it assigns to each message is accepted as reliable. The rst message was 
delivered on the first of Elul (August-September) in tl e second year of 
Darius, or 52073.c.; the second message came on the twenty-first of Tishri 
(September-October) in the same year; the thircl and fourth messages 
were both given on the twenty-fourth of Chislev ( December-J anuar_y) in 
the same year. All four sermons, then, were delivered within three months 
of each other. 
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Historical Background of Haggai 

This was a time of severe testing of faith for the remnant that had 
newly returned from Babylon. The hostile intrigues of Judah's adversaries 
during the reign of Cyrus had arrested the rebuilding of the temple four­
teen years before. Nothing had been done on the project since that time, 
even though a new king, Darius, the son of Hystaspes, had ascended the 
throne in 521. The influential members of the community were content 
to leave the expensive undertaking incomplete while they spent their 
money on building comfortable mansions for themselves. But repeated 
crop failure had come as a warning to them all that they had sinned 
in using political opposition as an excuse for neglecting the sanctuary of 
the Lord. In Ezra 5:1, 2, we read: "Now the prophets, Haggai the 
prophet, and Zechariah the son of Iddo, prophesied unto the Jews that 
were in Judah and in Jerusalem; in the name of the God of Israel prophe­
sied they unto them" ( ASV). Alongside this should be placed Ezra 
6:14, 15: "And the elders of the Jews builded, and they prospered through 
the prophesying of Haggai the prophet and Zechariah the son of Iddo . ... 
And this house was finished on the third day of the month Adar, which 
was in the sixth year of the reign of Darius the king" ( 516 B.C.). As Dads 
comments: "No prophet ever appeared at a more critical juncture in the 
history of a people, and it may be added, no prophet was more success­
ful." 

From the perspective of our own time, it may be questioned whether 
the issue of completing the temple was as vital as these prophets rep­
resented it to be; in the Christian era we are accustomed to having no 
central sanctuary. But it should be remembered that much of the Mosaic 
constitution presupposed the carrying on of worship in such a sanctuary, 
and the failure to complete a suitable house of worship could lead to a 
paralyzing of the religious life of the Jewish community. It should also 
be understood that the second temple was to play a very important role in 
the history of redemption, for it was in this temple ( as remodeled and 
beautified by Herod the Great) that the Lord Jesus Christ was to carry 
on His Jerusalem ministry. It was, of course, His advent that fulfilled 
the promise of Haggai 2:9, "The glory of this latter house shall be greater· 
than of the former." 

ZECHARIAH 

The name zckar�Yal means "Jehovah has remembered" (that is, pre­
sumably, the Lord has remembered the prayers of his parents for a baby 
boy). The theme of his prophecy was: God is going to preserve His 
remnant from all the world powers which oppress them and threaten 
their extinction; these Gentile empires shall be destroyed, but Israel shall 
survive every ordeal to come, because she is the people of the Messiah. 
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It is He who shall some day establish the kingdom and rule over all the 
earth after vanquishing all heathen opposition. 

Outline of Zechariah 

I. Messages During Building of the Temple, 1:1-8:23

A. First message: call for national repentance, 1:1-6

B. Second message: the eight visions, 1:7-6:15
1. The horseman among the myrtles, 1:7-17

( The sovereign God is ready to intervene in the peaceful
world scene in order to bless His city and people. )

2. The four horns and four smiths, 1: 18-21
( Israel's oppressors are to be successively crushed: Assyria,
Babylon, Greece, Rome. )

3. The measuring line, 2:1-13
( Half-desolate Jerusalem is to become large and populous.)

4. Joshua, symbol of the priestly nation, 3:1-10
( Israel is to be forgiven and purged by the grace of God. )

5. Candelabrum: Israel as the lamp of witness, 4:1-14
( Israel is to be fed with the oil of the Spirit by the Priest­
King Christ. )

6. The flying scroll of divine judgment, 5: 1-4
( A curse is upon all who reject the Law and covenant.)

7. The taking of the ephah of iniquity to Babylon, 5:5-11
( Ungodliness is consigned to the degenerate world from
whence it came.)

8. The four chariots of divine judgment, 6:1-8
( Death, conquest, pestilence are meted out to the surround­
ing heathen powers.)

9. Sequel: the symbolical crown of Joshua as type of the
Branch, 6:9-15

C. Third message, 7:1-8:23
1. The query about extra fasts, 7:1-3
2. The fourfold answer ( obedience more important than fasts),

7:4-8:23

II. Messages After the Building of the Temple, 9:1-14:21

A. The burden of Hadrach ( the anointed King rejected but tri­
umphant), 9:1-11:17
1. The King announced (the Palm Sunday entrance), 9:1-10
2. The King's program set forth, 9:11-10:12
3. The King rejected ( the Good Shepherd and the foolish

shepherd), 11:1-17
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B. The burden of Israel ( the rejected King enthroned), 12: 1-
14: 21

1. Final victories of Israel: her conflict, triumph, conversion
and sanctification, 12:1-13:6

a. The downfall of the heathen who attack Jerusalem,
12:1-4

b. The miraculoi_1s strength of Israel to vanquish all her
foes, 12:5-9

c. Repentance of latter-day Israel for the crucifixion of
Christ, 12:10-14

d. The spring of cleansing water for the repentant, 13: 1

e. Permanent removal of idolatry from Israel and the silenc­
ing of all false prophets, 13:2-6

2. Final victories of the King, 13:7-14:21

a. His rejection, and the purging of Israel, 13:7-9

b. Assault upon Jerusalem, and deliverance by the Lord,
14: 1-8

c. Establishment of the supremacy of Judah and her King
over the earth, 14:9-15

d. Millennial subjection of the nations and the holiness of
Israel, 14:16-21

The Authorship and Date of Zechariah 

he first verse presents Zechariah as the son uf Berechiah and the 
grandson of Iddo, who was undoubtedly the same priest mentioned ·n 
Nehemiah 12:4 as a contemporary of Zerubbabel. In Zechariah 2:4 the 
prophet is spoken of as a youth ( Heb. na'ar). He would probably have 
been a young man at the time he co-operated with Haggai in the re­
building campaign of 520 B.C. His last dated prophecy ( chap. 7) was 
given two years later, in 518; yet chapters 9-14 show every appearance 
of having been composed some decades after that, possibly after 480 B.c., 
in view of the reference to Greece (9:13). As Unger points out (IGOT 
355), the successful resistance of the Greek nation to the invasion of 
Xerxes would naturally have brought them into a new prominence in 
the eyes of all the peoples of the Near East. We have no further in­
formation concerning Zechariah's personal career except the reference 
in Matthew 23:35, which seems to indicate that he was martyred by mob 
action in the temple grounds ( since the Zechariah that Christ mentions 
is said to be the son of Berechiah rather than of J ehoiada, who however 
met his end in a like manner in the days of King Joash, according to 
II Chron. 24:20, 21). 
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Critical Objections to the Unity of Zechariah 

Since the rise of nineteenth century criticism, two competing views 
have arisen concerning the origin of chapters 9-14: the pre-Exilic theory 
and the post-Alexandrian theory. 

A. The pre-Exilic theory is based upon the following considerations:
1. Since Zechariah 11:12, 13 is quoted.in Matthew 27:9, 10 as a prophe­

cy by Jeremiah, chapter 11 as a whole has been assigned to Jeremiah or 
some pre-Exilic contemporary of his ( so Joseph Mede in 1653). Yet 
we should observe that it is not quite accurate to say that Matthew 27 
quotes exclusively from Zechariah 11, for in certain important respects 
it deviates from both the Masoretic Text and the Septuagint form of that 
passage. The fulfillment to which Matthew refers pertains to the pur­
chasing of the potter's field; this points to Jeremiah 32:6-9, which records 
the purchase of a field for a certain number of shekels and also refers 
to that field as a place for burial. Compare also Jeremiah 18:2, which 
speaks of the prophet's watching a potter fashion earthenware vessels 
in his house. Likewise Jeremiah 19:2 speaks of a potter employed about 
the temple and having his workshop in the Valley of Hinnom. In Jere­
miah 19:11 we read: "Thus saith the Lord of hosts: Even so will I break 
this people and this city, as one breaketh a potter's vessel, that cannot 
be made whole again: and they shall bury them in Tophet." Therefore, 
we are to understand Zechariah's casting of the money to the potter as 
simply the renewal of an old symbol dating back to the time of Jeremiah. 
Since Matthew 27 combines both Jeremiah (from whom the word "field" 
has been borrowed) and Zechariah, it is only Jeremiah which is men­
tioned, because he was the older and the more important of the two 
prophets.1 A direct parallel for this procedure is found in Mark 1:2, 3, 
where the quotation begins with Malachi 3:1 and follows with Isaiah 
40:3; yet Mark refers (ASV) only to Isaiah as the source of the citation. 

2. Since Zechariah 9: 1, 2 mentions Hadrach, 2 Damascus and Hamath
as independent countries ( so the argument runs), this passage must be 
dated prior to the conquest of Syria by Tiglath-pileser in 732. Actually, 
however, there is no necessary implication in these verses that the three 
Syrian principalities mentioned were free and independent, any more than 

1Cf. Hengstenberg on this passage, and also Basil Atkinson in Davidson-Stibbs­
Kevan New Bible Commentary, p. 804a. 

2Until recent times there has been considerable uncertainty as to the identification 
of Hadrach in Zechariah 9:1, but the Zakir Stele discovered at Hamath refers to the 
city of Hazrek ( or Hadrach) as the capital of the principality of Lu' ash. It lay south­
west of Aleppo and north of Hamath. It seems that Lu'ash contracted an alliance 
with Hamath and succeeded in defeating Benhadad II of Damascus. On the other 
hand, Assyrian records mention a city called !:Jatarrika located on the Orontes River 
south of Hamath and north of Damascus. From the fact that both Hamath and 
Damascus fought over Hadrach, some authorities like Lidzbarski have inferred that 
it lay to the south or southeast of Hamath rather than to the north. Lidzbarski sug­
gests that it was probably near the city of Homs ( Ephemeris fiir semitische
Epigraphik, Vol. III, p. 175). 

• . 
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the three Philistine cities referred to in 9:5. There is no particular reason 
why they could not have had a predictable future even during the reign 
of Xerxes, when they were subject to the Persian empire. In the light 
of subsequent history it is quite obvious that this passage contains a 
revelation of a judgment to come upon these principalities at the time of 
the invasion by Alexander the Great in 332 B.C. 

3. Zechariah 11:14 envisions the possibility of establishing brother­
hood between Judah and Israel. This has been taken to imply a time of 
composition prior to the fall of Samaria in 722, and probably even prior 
to Pekah's alliance with Rezin of Damascus in 734. But this line of reason­
ing is based upon tenuous evidence, for the northern and southern tribes 
were considered by post-Exilic authors as reunited at the time of the 
Restoration in 536. Thus Ezra 6:17 and 8:35 imply that many of the 
descendants of the Northern Kingdom returned with the remnant of 
Judah, inasmuch as offerings were presented to the Lord on behalf of 
all twelve tribes. Moreover, there was even in Zechariah's time ( the 
early fifth century) a need for the reunification of the whole territory of 
the twelve tribes as a spiritual and geographical unity. The hostile at­
titude of the Samaritans ( who were largely the descendants of foreign 
settlers) presented an obstacle toward the realization of this ideal. Zecha­
riah 11:14 therefore looks forward to the later unification of the whole 
area by the descendants of the Maccabees during the Hasmonean dynasty. 

4. Zechariah 10: 10, 11 refers to Assyria as an independent power;
therefore, the passage must have been written prior to 612 B.C., when 
Assyria fell. But actually this is an unwarranted deduction. As the term 
is used here, "Assyria" is not intended to refer to a contemporary king­
dom; rather, it is a geographical designation employed in a futuristic 
predictive context. It apparently stands for the world power which shall 
be in control in the Near East during the last days, and as such is con­
trasted with the southern world power of Egypt. Compare Ezra 6:22 
which speaks of Assyria as a geographical entity, without any implica­
tion that it continued to be an independent kingdom in his time. 

5. Zechariah 10:1-4 is thought to indicate a pre-Exilic date because it
refers to teraphim and diviners, and post-Exilic Judah witnessed no 
revival of idolatrous worship. But actually the context shows that this 
mention of the vanity of idols and diviners refers to the experience 
of Israel in ages past; by God's providences He showed the nation the 
folly of trusting in idols back in the days of Jehoiakim and Zedekiah, 
and demonstrated that He Himself was the one true God. Because of 
the encroachments of the pagan or half-pagan neighboring countries, this 
lesson needed to be mentioned even in Zechariah's day, that the Jews 
might be discouraged from taking foreign wives. Ezra's prayer of con­
fession in Ezra 9 likewise shows a most vivid recollection of the lessons 
of the past concerning the vanity of idol worship in Israel. 
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The pre-Exilic theory was defended by the following eminent nine­
teenth century scholars: Rosenmueller, Hitzig, Baudissin and Strack. In 
the twentieth century, however, this theory has become largely discarded 
as obsolete in favor of a much later date of composition. 

B. The post-Alexandrian theory, which now enjoys the widest sup­
port, rests upon the following principal arguments: 

1. Zechariah 9:13 mentions the sons of Javan, or Greece: "For I have
bent Judah for me, I have filled the bow with Ephraim; and I will stir 
up thy sons, 0 Zion, against thy sons, 0 Greece, and will make thee as 
the sword of a mighty man" ( ASV). It is argued that this reference 
indicates a date when the Greeks had already entered upon the scene of 
Near Eastern politics, that is to say, after the conquest of the Near East 
by Alexander the Great ( c. 330 B.c. ) . While this passage purports to be 
a prediction of coming defeat ( that is, the defeat of the Seleucids at 
the hands of the Maccabean patriots), it is most reasonably understood 
as a vaticinium ex eventu ( a prophecy after the event). Such a deduc­
tion, of course, has greatest appeal for those who occupy an antisuper­
naturalistic position in their philosophy. But as far as the situation in 
Zechariah's own time is concerned, the defeats recently administered 
by the Greeks to Xerxes at the battles of Salamis, Plataea and Mycale in 
480-479 would furnish ample cause to bring them to the attention of all
the inhabitants of the Persian empire. Therefore, unless one is prepared
to rule out the possibility of predictive prophecy on dogmatic grounds,
there is no particular reason why Zechariah could not have penned these
words in the 470's.

2. Since Zechariah 9: 1, 2 admittedly refers to provinces which were
conquered by Alexander, this naturally indicates to the rationalist school 
of thought that his invasion was already a matter of history. The same line 
of reasoning has been applied to Zechariah 11:14, with its vision of the 
reunification of Judah and Israel. This would make the composition of 
the passage Maccabean ( e.g., around 150 B.C. ). It should, however, be 
borne in mind that Ezra 6:17 and 8:35 establish the fact that a theoretical 
reunion had already been consummated at the time of the dedication of 
the second temple in 516 B.C. It was only natural, therefore, to look for 
the implementation of this new unity as a future political event. 

3. The references to the good shepherd in Zechariah 11 have led
advocates of the late-date theory to attempt various historical identifica­
tions. According to E. Sellin, this good shepherd was the high priest 
Onias III, who held office during the reign of Seleucus IV ( 187 -175 B.c. ) . 
According to K. Marti, he was Onias IV ( apparently the same as that 
brother of Onias III who held the high priestly office for ten years and was 
finally put to death in the time of Judas Maccabeus, according to II Mace. 
13: 1-8). As far as the evil shepherd is concerned ( Zech. 11: 17), he has 
been identified with Menelaus ( apparently the same as Onias IV) by 
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Sellin, and by others with Alcimus, or J akim, who was installed as high 
priest by Demetrius in 161 B.C. and who died in 159. (Alcimus is Marti's 
candidate.) As for the three shepherds of Zechariah 11 :8, they have 
been identified as Lysimachus, Jason and Menelaus, according to Marti; 
or according to Sellin, they were Simon II, Menelaus and Lysimachus. 

These highly conjectural identifications, which greatly vary among 
themselves, would imply a date of composition in the neighborhood of 150 
B.C. All of this procedure involves, of course, the naive assumption that He­
brew experienced no linguistic changes whatever between the fifth cen­
tury and the second century B.c. The style and diction of Zechariah,
even in chaps. 9-14, give no indication of being any later in time than
Haggai or Malachi. We may now contrast with this supposedly second
century Hebrew document the recently discovered sectarian literature
from the Qumran caves dating from the second and first centuries B.c.
Linguistically they furnish great contrasts with the Hebrew of Zechariah.

4. In dependence upon a theory of evolutionary development, the ad­
vocates of the second century date stress the apocalyptic tendency in 
these chapters of Zechariah which lay a distinct emphasis upon eschatol­
ogy. ( According to the evolutionary scheme, apocalypticism is regarded 
as the final stage of Jewish religion, a product of the desperation to 
which the Jews were driven when they saw their hopes of worldly em­
pire disappointed and their nation kept under bondage by Gentile em­
pires. 3) On these theoretical grounds, therefore, much of the content of 
chapters 12-14 is assigned a very late date, because it contains a hope 
of a catastrophic judgment to be visited upon the Gentiles. Yet because 
of supposedly inconsistent views concerning the coming defeats and vic­
tories of Israel, even these chapters are regarded as a composite from 
various late sources. 

5. The literary style of Zechariah 9-14 is allegedly so different from
that of chapters 1-8 as to indicate a different author; e.g., Zechariah II 
( chaps. 9-14) employs the phrase "thus saith Jehovah" just once, whereas 
it occurs with great frequency in Zechariah I ( chaps. 1-8). On the other 
hand, Zechariah II uses the expression "in that day" eighteen times or 
more, whereas Zechariah I employs it only three times. Moreover, the 
style of Zechariah II is regarded as more poetic and full of parallelism 
than is the case in Zechariah I. 

In refutation of these alleged evidences of diverse authorship it may 
be easily shown that there are even more significant traits of style which 
are possessed in common by both sections of the book. Of course it should 
be understood that no author's style remains completely static over a 
period of three or four decades. If the last six chapters of Zechariah were 
composed between 480 and 470 B.C., this would adequately account for 

3For an effective critique of this dogma of the late date of all apocalyptic, see
G. E. Ladd's article, "Why Not Prophetic-Apocalyptic?" in JBL, lxxvi, 1957, pp.192-
200.
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the variations and contrasts listed in the previous paragraph. The differ­
ence of mood and situation prevailing between the early period of his 
ministry, when Zechariah was emphasizing that the summons to rebuild 
the temple really came from God ( hence the frequency of "thus saith 
Jehovah"), and the state of affairs prevailing thirty or forty years later, 
when his authority as a spokesman of the Lord was already well accepted, 
quite adequately explains the differing frequency of the quotation for­
mula. On the other hand, the prophecies of Zechariah II are directed 
toward a much more distant future than those of Zechariah I. It is only 
natural, therefore, that the eschatological phrase "in that day" would ap­
pear more frequently in the later chapters. The earlier chapters, 1-8, 
deal with the more immediate judgments upon the world powers of 
Persia, Greece and Rome, rather than with the end time. 

Conservative scholars, in demonstration of the unity of authorship 
in Zechariah, point out the persistence of such stylistic traits as the fol­
lowing: 

a. "Saith Jehovah" ( ne'um Yahweh) occurs fourteen times in Zecha­
riah I and six times in Zechariah II ( 10:12; 12:1, 4; 13:2, 7, 8). 

b. "The eyes of Jehovah," a peculiar designation referring to God's
providence, is found twice in Zechariah I ( 4:10; 8:6) and once in Zecha­
riah II (9:8; perhaps add 12:4, "mine eyes"). 

c. The divine title "Jehovah of hosts" is found three times in Zecha­
riah I and three times in Zechariah II. 

d. The verb yashab, "to sit," "to dwell," in the special sense of "be in­
habited" is found twice in Zechariah I and twice in Zechariah II. ( Very 
seldom does this verb have that meaning outside of Zechariah.) 

e. There is a peculiar five-member type of parallelism which is scarce­
ly found outside of Zechariah, but which occurs once in Zechariah I and 
three times in Zechariah II ( 6:13; 9:5, 7; 12:4). (Cf. Young IOT 273.) 

So far as the style is concerned, all scholars admit that Zechariah 
is remarkably free of so-called Aramaisms; it is written in good, pure 
Hebrew. This is scarcely what one would expect of a work composed in 
the second century B.C. As we have already pointed out, the grammatical 
and stylistic peculiarities of the prose documents of the Qumran sectarians 
are completely missing from Zechariah's work. 

One more observation should be made concerning the modern ad­
vocates of the post-Alexandrian theory, that is, they markedly disagree 
among themselves as to the precise dating of Zechariah II in its various 
component parts. Speculations range all the way from 280 to 140 B.c., 
depending upon what correlations they attempt to make with episodes 
and historical characters connected with Hellenistic history. This does 
not inspire confidence in the soundness of their methodology. 
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MALACHI 

The most reasonable explanation for the meaning of "Malachi" ( He­
brew Mal'aki) is that it is hypocoristic for the full form Mal'ak-Yah, or 
"Messenger of Jehovah." In its abbreviated form, the name could only 
mean "My Messenger," or possibly, if an adjective, "one charged with 
a message." It should be noted that man):'. authorities have expressed un­
certainty as to whether the real name of the author has been preserved. 
Such doubt is grounded upon the fact that the bXX translates 1:1 as 
"by the hand of his messenger" ( rather than "by the hand of Malachi"). 
This discrepancy would indicate a textual variation; the LXX must have 
read the final letter as w ( waw ), meaning "his" rather than the final y 
( yod) of the MT. On the other hand, it should be noted that the LXX 
entitles the book Malakhias, or Malachi. The Targumic tradition indi­
cates uncertainty since it paraphrases the first verse as "by the hand of 
my messenger, whose name is called Ezra the scribe." It should be ob­
served that every other prophetic book in the Old Testament bears the 
name of its author. It would be strange if this one were left anonymous. 
Moreover, if the archetype or previous manuscript used by the LXX 
spelled Malachi's name with a longtailed yod, it could easily have been 
misunderstood as signifying "His messenger." Even if yocl were read ( as 
apparently the Targum of Jonathan did so read), it might well be mis­
construed as a common noun followed by the suffix "my." Of course it 
was true that any of the numerous Hebrew names that ended in i ( such 
as Palti, Bukki, Buzi, etc.) could be misconstrued as "my . . .  " since the 
Gentilic ending i happens to resemble the suffix pronoun "my." 

The theme of Malachi is that sincerity toward God and a holy manner 
of life are absolutely essential in the Lord's eyes if His favor is to be 
bestowed upon the crops and the nation's economic welfare. Israel must 
live up o her high calling as a holy nation and wait for the coming of 
the Messiah, who by a ministry of healing as well as judgment will lead 
the nation to a realization of all her fondest hopes. 

Outline of Malachi 

I. Introductory Appeal: God's Love for Israel, 1:1-5

II. Oracle Against the Priests for Dishonoring the Lord, 1:6-2:9
A. The neglect in liturgical functions, 1:6-2:4
B. Their insincere, corrupt teaching of the Law, 2:5-9

III. Oracles Against the Laity, 2:10-4:3
A. Treachery toward God in divorce and mixed ma.rriage, 2:10-16
B. Warning of judgment by the coming Lord, 2:17-3:6
C. Repentance in tithing to bring blessed prosperity, 3:7-12



HAGGAI, ZECHARIAH, MALACHI 417 

D. Vindication of the godly against sneers of cynics in the day of
the Lord, 3:13-4:3

IV. Concluding Admonitions: to Keep the Law and Wait for Christ's
Coming, 4:4-6

Authorship and Date of Composition 

As indicated above, the name of the author was probably Malachi 
( the Targumic tradition that he was Ezra is hardly worthy of considera­
tion), and apart from that we have no knowledge of his background or 
circumstances. Judging from internal eviclence, it seems clear that his 
prophecies were given in the second half of the fifth century, probably 
around 435 n.c. We come to this conclusion from the following indica­
tions: ( 1) The temple had already been rebuilt and Mosaic sacrifice re­
instituted ( 1: 7, 10; 3: 1). ( 2) A Persian governor ( or pel;iah-1: 8) was in 
authority at that time; hence it could not have been during either of 
Nehemiah's governorships ( in 445ff. and 433ff. ) . ( 3) The sins which 
Malachi denounces are the same as those Nehemiah had to correct dur­
ing his second term, namely, (a) priestly laxity (l:6ff.; Neb. 13:4-9), 
(b) neglect of tithes, to the impoverishment of the Levites (3:7-12; cf.
Neb. 13: 10-13), ( c) much intermarriage with foreign women ( 2: 10-16; cf.
Neh. 13:23-28). It is reasonable to assume that Malachi had already
protested against these abuses in the years just preceding Nehemiah's
return; hence a fair estimate would be about 435 B.C.

Even rationalist critics, for the most part, find no objection to this 
date, although a few like P£eiffer prefer to date him somewhat earlier, 
about 460 (Pfeiffer, IOT 614). Nor do they question the integrity of the 
book either on stylistic or ideological grounds, since they concede that 
a Messianic hope may have been cherished by the Jews as early as the 
late fifth century. 
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INTRODUCTION TO HEBREW POETRY 

MANY NINETEENTH CENTURY CRITICS assumed that the Hebrews were in­
capable of cultivating hymnic, lyric or didactic poetry until a fairly late 
period, and then only under the influence of their more cultured neigh­
bors. The more radical representatives of the rationalist school felt con­
fident in ruling out not only Davidic authorship of any and all the psalms, 
but even the composition of any of them prior to the Babylonian Exile. 
They did not hesitate to assign a substantial number of them to the Mac­
cabean period ( ca. 160 B.C. ) . The same is true of the other poetical 
books; Job, Proverbs, Ecclesiastes and the Song of Solomon were all con­
sidered definitely post-Exilic. 

In the twentieth century there has been a trend toward moderating 
this view and conceding that some at least of the Hebrew productions 
went back to an early period, especially in their original oral form. The 
discovery of an increasing number of Akkadian and Egyptian hymns has 
clearly established the early cultivation of this genre by Israel's neigh­
bors in the second millennium B.C. More recently this has been supple­
mented by the U garitic poetry composed in a Canaanite language very 
close to Hebrew and ating from the fifteenth century B.c. Most modern 
critics, therefore, now concede the possibility of early elements going 
back to the time of David or before, even though the finished production 
was not finally committed to writing until the late monarchy or the post­
Exilic period. The increasing amount of religious and didactic poetry re­
covered from almost every culture with which Israel had contact prior 
to the Exile makes it increasingly difficult to defend the post-Exilic thesis•� 
for these books. In fact, we may say that these non-Israelite productions 
of Semitic poetry compel us to conclude that even the Hebrews must 
have committed their verse to written form, unless they were very back­
ward culturally by comparison with their neighbors. 

The Characteristics of Hebrew Poetry 

The most noteworth):'. characteristic of Hebrew poetry is its parallelism. 
This term r.efers to the practice of balancing one thought or phrase by a 
corresponding thought or phrase containing approximately the same num-

418 
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ber of words, or at least a correspondence in ideas. In modern times the 
earliest systematic treatment of Hebrew parallelism was made by Bishop 
Robert Lowth in his work De Sacra Poesi Hebraeorum Praelectiones 
Academicae ( Lectures on the Sacred Poetry of the Hebrews), published 
in 1753. There he defined the three basic types of parallelismus mem­
brorum as synonymous, antithetic and synthetic. More recent authors 
like S. R. Driver haye added a fourth type, the climactic. We may illus­
trate these various types by the following examples: 

Synonymous. Parallelism
Identical 

Psalm 24:1: 
"The earth is the Lord's, and the fullness thereof; 
The world, and they that dwell therein." 

Similar 
Psalm 19:2: 
"Day unto day uttereth speech, 

And night unto night showeth knowledge." 

Antithetic Parallelism 
Psalm 1:6: 

"For the Lord knoweth the way of the righteous; 
But the way of the ungodly shall perish." 

( This type is particularly common in the book of Proverbs. ) 

Synthetic or Constructive Parallelism 
Completion type ( which is largely a parallelism of rhythm rather than 

of sense) 
Psalm 2:6: 

"Yet have I set my king 
Upon Zion my holy hill." 

( Heb.: W a' anf rzasakhti malki 'al �iyyon har-goclshi) 
Comparison type 

Proverbs 15:17: 
"Better is a dinner of herbs where love is, 
Than a stalled ox and hatred therewith." 

Reason type 
Proverbs 26:4: 

"Answer not a fool according to his folly, 
Lest thou also be like unto him." 

Climactic 
Psalm 29:1: 

"Ascribe unto Jehovah, 0 ye sons of the mighty, 
Ascribe unto Jehovah glory and strength" ( ASV). 
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( Observe the first line is itself incomplete, and the second line takes 
up some of its words anew and then completes the thought. ) 

Emblematic 

( In the emblematic parallelism the second line gives a figurative illus­
tration but does so without any words of contrast, simply by placing the 
two ideas loosely together. In such a case the first line serves as an 
emblem to illustrate the second. ) 

Proverbs 25:25: 
"Cold water to a thirsty soul, 

And good news from a far country" ( literal rendering). 
Or, without a connective, 
Proverbs 11:22: 

"A gold ring in a swine's snout-
A fair woman and without understanding" ( literal rendering). 

There are other types of parallelism which are discussed by some 
authorities, but those listed represent all the really significant types. A 
chiastic parallelism is a subtype of the synonymous parallelism, but in­
stead of giving the parallel ideas in the same order ( a-b, a 1-b1) it is
presented in the opposite order (i.e., a-b, b1-a1 ) as in Psalm 51:1. Unger 
( IGOT 365) describes the stairlike parallelism in which the second line 
takes up again and carries on further a portion of the first line ( as in Ps. 
139:5-7); but this is very similar to the climactic. A thorough and ade­
quate treatment of Hebrew parallelism may be found in G. B. Gray's 
Forms of Hebrew Poetry ( 1915). 

The Question of Rhythm 

A much-disputed point in connection with Hebrew poetry in the Old 
Testament pertains to the rhythmic pattern. A certain cadence is often 
observable in Hebrew verse; sometimes for several lines at a time a uni­
form number of stresses can successfully be made out. Thus in Psalm 23 
the first few verses present a 2:2 pattern; that is to say, each half verse is 
characterized by two accentual stresses. Sometimes we may even discover 
a group of verses which show a fair uniformity in the number of un­
accented syllables which fall between the stressed syllables. 

Many nineteenth century and early twentieth century critics have 
proceeded on the assumption that in its pure original form each of these 
poetic texts in the Old Testament must have conformed to a systematic 
and predictable pattern. Even in ancient times authorities like Josephus, 
influenced by Greek poetical theory, attempted to classify passages like 
Exodus 15:1-8 and Deuteronomy 32:1-43 as a species of hexameter ( or 
poetry containing six-foot verses). Modern adherents to such theories, 
like Hoelscher, attempted to make out an iambic ( short-long, short-long) 
basis. Julius Ley thought he detected a frequent anapaestic 3:2 meter ( an 
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anapaestic being a short-short-long foot). Budde gave this poetry the 
label of Qinah ("lamentation") meter. Eduard Sievers ( 1901) tried to 
establish a 4/4 time basis for Hebrew poetry, with a long or accented 
syllable counting as two beats ( as in Greek poetry). He also catalogued 
the various stress sequences as 2:2, 3:3, 4:4, 4:3, 3:4, 2:2:2, etc. Once 
having established what the dominant metrical pattern was for each 
particular passage, these theorists believed that they could amend the 
received text of the Hebrew wherever it did not conform to the ideal 
rhythm. 

Many of the liberal commentaries on the Poetical Books ( and espe­
cially Psalms) are :filled with large numbers of such conjectural emenda­
tions based on the attempt to compel the received text to conform to their 
metrical pattern. Since the actual texts as transmitted very often do not 
follow a consistent or regular metrical pattern, it was necessary to amend 
quite frequently-even drastically. In some cases this process of emenda­
tion was carried out to such an extent that the critics felt free to rearrange 
entire verses or groups of verses in a new order so that they might conform 
to some imagined strophic pattern. ( A strophic pattern implies a division 
into stanzas in which a later stanza is supposed to correspond in rhythm 
and number of feet with the preceding stanza.) It is only in very excep­
tional instances that identifiable stanzas can be made out in the received 
text of the Poetical Books. 

With the discovery and evaluation of the Ras Shamra Tablets, the 
unsoundness of this metrical approach has been exposed. The U garitic 
poetry is of utmost relevance, because ( 1) it is written in a Canaanite 
dialect quite closely related to Hebrew; ( 2) it contains many poetic 
cliches and turns of expression which occur in the Hebrew psalms; ( 3) it 
dates back to the age of Moses, and is therefore contemporaneous with 
Moses' own poetry ( as preserved in Exod. 15; Deut. 32, 33; Ps. 90). 
Certainly, then, if meter was observed in the original Hebrew poetry, it 
would have been operative in the Canaanite verse of Ras Shamra. 

G.D. Young in his article, "Semitic Metrics and the Ugaritic Evidence"
( The Bible Today, Feb. 1949, pp. 150-155), has reported the results of a 
thorough study of U garitic poetry under every category known to metrical 
science. He defines as possible manifestations of meter: ( 1) a stich series 
( i.e., the appearance of a uniform pattern of verse units); ( 2) the number 
of stresses per stich ( or line); ( 3) consistency of strophic pattern. After 
tabulating the results, and after a careful study of the :fifty or more cases 
of parallel accounts and repeated statements in the U garitic verse, he 
comes to this conclusion: "At none of these levels can any definable metri­
cal pattern be demonstrated in the poetry of U garit. The repetition re­
quired for poetic expression is here not accentual or syllabic, but is simply 
the very beautiful repetition of ideas in parallel form ... . The idea that 
meter is found in this poetry is, we feel, an illusion resulting from the 
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observable facts of parallelism and the Semitic morphology. A poetry 
whose one outstanding feature is the paralleling of thoughts, which is 
necessarily accompanied by lines approximating each other in length, a 
poetry written in a language in which almost any clause can be couched 
in from two to three words, is a poetry which naturally lends itself to 
the creation of an impression of lines of uniform metric length. . . . The 
facts, however, show a complete lack of pattern at any of the levels noted." 
This basic lack of meter was long ago recognized by Franz Delitzsch 
( Commentary on Psalms, p. 28): "Old Hebrew poetry has neither rhyme 
nor meter; not till the seventh century after Christ did Jewish poetry adopt 
either." 

The Wisdom Literature 

The so-called {wkhmah literature ( "l)okhmah being the Hebrew word 
for "wisdom") was extensively cultivated among all the ancient Near 
Eastern peoples. Pritchard's Ancient Near £-astern Texts contains trans­
lations of some of the more outstanding Egyptian examples, such as: "The 
Instruction of Ptal1-}:iotep," "The Instruction for King Mer-ka-Re," "The 
Instruction of King.Amen-em-}:iet," "The Instruction of Prince �or-dedef," 
"The Instruction of Ani," and "The Instruction of Amen-em-Opet." There 
are also collections of Akkadian proverbs and counsels of wisdom which 
have been discovered, and in the Aramaic literature, "The Words of 
A}:iiqar." 

It is against the background of this widely cultivated genre as prac­
ticed among Israel's neighbors that we are to understand the Wisdom 
Literature of the Hebrews themselves. Most characteristic of the Semitic 
b,okhmah are the practical precepts based upon a canny observation of 
the laws of human nature and of the rules for success in social, business, 
and political life. In general it may be said that the "wisdom" with 
which these ancient sages were concerned was of a practical rather than 
a theoretical nature. Like the sophoi ( "wise men") of the early Greek 
culture, the Hebrew {iiikhiim originally was a person who knew how to do 
things well which the average person could only do indifferently or not at 
all. In this sense the master craftsman Bezaleel is referred to in Exodus 
31:3 as {iiikhiim. From this usage it came to be applied to the art of 
getting along successfully with God and with men. As a necessary in­
volvement it also brought in the moral law which governs both human 
relationships and relationships with God, and which determines the 
degree of success to which a man may attain. As Driver points out 
( ILOT 392, 393), the quality of {wkhmah was imputed especially to 
persons who were able to come up with the right answer in critical situa­
tions.1 Thus Joseph is described as "J:,.iikhiim because of his ability to 
interpret Pharaoh's dream ( Gen. 41: 39). The same is true of the wise 

1Cf. Chap. 34, p. 451. 
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woman of Tekoa who engineered a reconciliation between David and his 
son Absalom (II Sam. 14); likewise also Solomon in his clever stratagem 
in deciding which of two claimants to a single baby was the true mother 
(I Kings 3 ). 

There actually seems to have been a prominent class or school of 
wise men in ancient Hebrew society, and, as Driver puts it, ". . . they 
applied themselves rather to the observation of human character as such, 
seeking to analyze conduct, studying action in its consequences, and 
establishing morality upon the basis of principles common to humanity 
at large." In its highest form, Hebrew {iokhmah sought to look into the 
essence of God's truth and grasp the general ideas which gave the 
Israelite faith dimensions fitting it to become a world religion. From this 
perspective all natural and moral phenomena and experiences were re­
flected upon in order to apprehend more perfectly the final ground of life 
and the principles by which it is governed. 



33 

PSALMS 

THE HEBREW TITLE for this book is Tehillim, or "Praise Songs"; the Greek 
rendering Psalmoi in the LXX means literally "songs to the accompani­
ment of a stringed instrument." The 150 psalms composing this collection 
cover a great variety of themes, and it is difficult to make any valid gen­
eralizations. PJobably it is safe to say that they all embody at least an 
element of personal response on the part of the believer toward the good­
ness and grace of God. Often they include a record of the psalmist's own 
inner emotions of discouragement, anxiety or thankful joy in the face of 
the opposition of God's enemies or in view of God's varied providences. 
But whether the psalmist is occupied with a mournful or a joyous theme, 
he always is expressing himself as in the presence of the living God. 
There are a few psalms, of course, which mostly contain the'thoughts and 
revelations of God Himself, such as Psalm 2, but these are most excep­
tional. 

The Divisions of the Psalter 

From ancient times the Psalter seems to have been divided into five 
books, perhaps to correspond to the five books of the Torah. Each of 
these divisions ends with a doxology. The divisions are as follows: 

Book I: 
Book II: 
Book III: 
Book IV: 
Book V: 

Psalms 1-41 
Psalms 42--72 
Psalms 73-89 
Psalms 90-106 
Psalms 107 -150 

Authorship and Date of Composition of the Psalms 
In most cases, the texts of the psalms themselves do not indicate the 

author by name. Psalm 72:20 forms an apparent exception to this rule; 
and yet it is possible to explain it as an editorial addition to the original 
collection of all of the Davidic psalms, of which Psalm 72 was the last 
unit in the collection. For the most part, the only definite information 
about authorship is found in the psalm titles. Not all of the titles contain 

,n, 
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the author's name, but those which do present us with the following tradi­
tion: one by Moses ( Ps. 90); seventy-three by David ( mostly in Book J 
ancl Book II); twelve by Asaph ( 50, 73-83); ten by descendants of Korah 
( 42, 4 -49, 84, 87-88); one or two by Solomon ( 72 ? , 127); one by Heman 
the Ezrahite ( 88); one by Ethan the Ezrahite ( 89). 

Of these, the earliest would naturally be Psalm 90, by Moses, pre­
sumably composed about 1405 B.c. The Davidic psalms would have 
originated between 1020 and 975 B.c.; those of Asaph from approximately 
the same period; Psalm 127 from the period of Solomon's reign, possibly 
950. It is hard to date the descendants of Korab and the two Ezrahites
who are mentioned; presumably they were pre-Exilic. Of the psalms not
carrying titles, some were undoubtedly Davidic ( e.g., 2 and ll0) and the
others date from later periods all the way up to the return from Exile
( such as 126 and 137, the latter of which is at least as late as the Exile).
No convincing evidence, however, has been offered for the dating of any
of the psalms later than approximately 500 B.c.

The Authorship of the Davidic Psalms 

As we shall presently see, the rationalist critics take a very skeptical 
view of the reliability of the psalm titles and largely disregard their value 
as mere speculations of later rabbis. Having thus disposed of the evidence 
of the titles, the critics tend to reject the possibility, on theoretical grounds, 
that David could have composed any of the psalms in the Psalter. ( Eiss­
feldt allows him only one or two. ) These are the principal arguments 
advanced in rejecting the claims of Davidic authorship: 

1. Some of the psalms attributed to David speak of the king in the
third person rather than in the second person ( e.g., 20, 21, 61, 63, 72, ll0). 
One would expect an author to refer to himself as 'T' or "thou" rather than 
"he." There is, however, abundant evidence that ancient authors referred 
to themselves frequently in the third person. In classical literature, e.g., 
there can be no doubt that Xenophon was the author of The Anabasis; 
nevertheless, he refers to himself almost always in the third person. The 
same is true of Julius Caesar in his Gallic Wars. Repeatedly in the Old 
Testament we find Jehovah quoted as speaking of Himself in the third 
person. Even in the Ten Commandments which begin in the first person 
("I am Jehovah thy God, who brought thee out of the land of Egypt"), 
there is an occasional shift to the third person ( "for Jehovah will not hold 
him guiltless that taketh his name in vain," ASV). It is therefore out of 
the question to use this matter of the third person as a criterion for ruling 
out authorship. 

2. Some of the psalms attributed to David allegedly refer to Israel's
sanctuary as a temple structure already built ( e.g., 5, 27, 28, 63, 68, 69, 
101, 138), even though this edifice was not erected until the reign of Solo­
mon, David's successor. This argument, however, rests upon a misunder-
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standing of the term "the house of Jehovah," "the sanctuary," or "the tem­
ple" ( heykiil). We occasionally meet with all of these terms in literature 
which purports to have been composed before the time of David; e.g., 
"sanctuary" ·( qoclesh) is used of the tabernacle in Exodus 28:43; "house 
of the Lord" (beyt Yahweh) in Joshua 6:24; "the house of God" (beyt 
Elohim) in Judges 18:31; and even "temple" (heykiil) in I Samuel 1:9; 
3:3. At the same time it should be observed that the sanctuary mentioned 
in the psalms attributed to David is often referred to in terms that never 
could be used in connection with Solomon's temple. Thus, in Psalm 27, 
the sanctuary is referred to not only as "temple" ( heykiil) and the "house 
of Jehovah" ( beyt Yahweh) but also as sukkah or "booth" and 'ohel or 
"tent." Judging, then; from the internal evidence of the psalms them­
selves, the Hebrews sometimes referred to the tent of the tabernacle as 
"sanctuary," or "house of the Lord," or '110use of God," or "temple." No 
structure of wood or stone was necessarily implied by any of these ex­
pressions. 

3. It is objected that some of the psalms attributed to David show tell­
tale Aramaisms which indicate late post-Exilic authorship. An example 
of this would be Psalm 139, where verse 2 shows the preposition le ("to") 
as a sign of the direct object ( rather than 'et); verse 4 uses millah for 
"word"; and verse 8 employs the verb siilaq for "ascend." Some critics 
have even objected to poetical forms of the pronominal suffix such as 
-aiki as a variant for the usual Hebrew -ayik for "thy" ( f.). It should be
remembered, however, that David had extensive contact with the
Aramaic-speaking principalities to the north of Israel, and that many of
his reading public from the ten tribes would be quite familiar with words
borrowed from across the border in Damascus. The poetry of many na­
tions shows a tendency to incorporate rare or dialectic forms in order to
enrich the vocabulary, and there is no reason why Hebrew poetry should
have been an exception. It cannot be denied that the fifteenth century
Canaanite poetry of the Ras Shamra ( U garit) shows a very strong
Aramaic coloring. The presence of occasional Aramaisms, therefore, is
not by itself conclusive evidence of authorship later than the time of
David. Thus, while Psalm 139 may not be properly attributed to David
( for we cannot maintain the inerrancy of the Hebrew psalm titles as
such), much more extensive proof must be adduced to prove this than
the mere presence of Arainaisms here and there.

4. The historical David, according to many critics like Sellin, could
hardly have found leisure to compose poetry because his life was so filled 
with practical affairs; nor would he have had the inclination to such a 
refined cultural pursuit. In answer to this, we should recognize that not 
only the psalm titles themselves but also abundant evidences from other 
Old Testament records point to the importance of music and poetry in 
David's career. The book of I Samuel presents him as a skilled harpist at 
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the court of Saul. In II Samuel 22 we find in slightly different form the 
entire substance of Psalm 18 quoted as a composition of King David. 
The passage in II Samuel 1: 19-27 contains a poetical lamentation composed 
by David on the occasion of the death of Saul and Jonathan at the battle 
of Mount Gilboa. Since this latter composition does not appear in the 
Psalms, it could not have been borrowed from them. The fact that it 
actually names Saul and Jonathan as such indicates that it cannot be 
explained away as a later composition wrongly attributed to David; it 
could only have been composed by a contemporary living around 1010 
B.C.

If David could have composed so highly artistic an elegy as this, he
certainly had the capacity for the other psalms attributed to him by the 
psalm titles. In I Samuel 16:18 we see clearly that according to the 
ancient Hebrew author it was possible for a really talented man to 
combine the professions of war and music: "Behold, I have seen a son of 
Jesse the Bethlehemite, that is cunning in playing, and a mighty valiant 
man, and a man of war, and prudent in matters, and a comely person, 
and the Lord is with him." In II Samuel 23:1, after a full account of 
David's prowess in war and effectiveness in governmental administration, 
he is referred to as "the sweet psalmist of Israel." He apparently was 
interested in the improvement of musical instruments and designed 
innovations of his own. Amos 6:5 ( ca. 755 B.c.) refers to him as an in­
ventor or player of musical instruments. But he was known not only as a 
soloist but also as an organizer of choirs or singing guilds. This is attested 
by II Samuel 6:5: "And David and all the house of Israel played before 
the Lord with all manner of instruments . . . harps . . . psalteries . . . 
timbrels, and on cornets and on cymbals"; and also verse 15: "So David 
and all the house of Israel brought up the ark of the Lord with shouting, 
and with the sound of the trumpet." In I Chronicles 16:4, 5; II Chronicles 
7:6; and 29:25 we find recorded David's activity in organizing the guilds 
of singing Levites, who were to play such a large role in the liturgy of the 
Jerusalem temple. 

In this connection it is worth noting that the New Testament re­
peatedly refers to David as the author of the psalms quoted by Christ 
and the apostles. In no case is a psalm so cited attributed by the Hebrew 
psalm title to someone other than David ( although a few, like Psalm 2, 
lack any Hebrew title at all). Critics often assert that the book of Psalms 
was simply known by the title of David in New Testament times and that 
references to the Psalter which employ his name do not necessarily indi­
cate a belief in his personal authorship. A careful study, however, of the 
numerous instances in point leads almost unavoidably to the conclusion 
that both Jesus and His disciples assumed without question that David 
was the personal author. Otherwise there is no point to Christ's query 
in Matthew 22:45: "If David then call him Lord, how is he his son?" The 
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question at issue was whether the Messiah was to be a mere human 
being or someone divine; only if divine was it appropriate for the mighty 
king David to refer to him as Lord. In Mark 12:36, Jesus says very 
explicitly, "David himself said by the Holy Spirit ... " ( Ps. 100: 1). The 
apostolic testimony occurs in passages like Acts 4:24, 25: "Lord ... who 
by the mouth of thy servant David hast said" -and then they proceed to 
quote Psalm 2: 1, 2. Other New Testament citations include Luke 20:42-44 
(Ps. ll0); Acts 1:20 (Ps. 69); Acts 2:25-28 (Ps. 16); Acts 2:34 (Ps. ll0); 
and Romans 4:6-8 (Ps. 32). 

The Reliability of the Hebrew Psalm Titles 

The critics generally regard the Hebrew psalm titles as very late and 
unreliable, usually being derived by inference from the internal evidence 
of the psalms themselves. This conclusion is often based upon two lines 
of evidence: the oceasional discrepancies between the psalm titles in the 
MT and those in the LXX, and the lack of correspondence between state­
ments of historical background and the situation presuEposed in the 
psalms themselves. An example of this supposed discrepancy is found in 
Psalm 7, the title of which states that David sang this psalm to the Lord 
"concerning the words of Cush the Benjamite"; or again, the title of 
Psalm 34 is thought to accord very poorly with the mood and sentiments 
conveyed by the text. 

Mature reflection, however, should lead the investigator to quite an 
opposite conclusion. It is impossible to explain how any "later rabbis" 
would have ventured to attach titles of this sort to psalms whose text does 
not clearly reflect the situations in David's life which are assigned as 
settings for the compositions. Many of the titles contain allusions to 
incidents in David's career of which we have no other knowledge. For 
example, in Psalm 60 biographical details appear concerning battles 
fought with Aram-naharaim, Aram-zobah and Edom which are not re­
corded at all in the books of Samuel. As Wilhelm Moeller points out 
(GATE 273), the supplemental details constitute a powerful argument for 
the antiquity of the psalm title itself. A later editor would never have 
ventured to manufacture new details not contained in the books of 
Samuel or Chronicles. It is also significant that several of the "orphan" 
psalms ( that is, psalms that bear no title) teem with historical allusions 
and references to recent events or contemporary situations which would 
have furnished ample ground for later rabbinical conjecture. 

The LXX furnishes conclusive evidence that the titles were added to 
the Hebrew Psalter at a date long before Hellenistic times. That is to 
say, there are several technical terms appearing in the Hebrew titles the 
meanings of which had been completely forgotten by the time the Alex­
andrian translation was made ( c. 150-100 B.c. ). For example, the expres­
sion "To the choir leader" ( lam-mcn��eab,) is nonsensically rendered by 
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the LXX translator "Unto the end" ( eis to telos) .1 ( Cf., e.g., Ps. 44, equiv­
alent to the LXX Ps. 43. ) A.pparently the Alexandrian scholar conjec­
tured the vocalization to be ze_min-ne�al;i-"to from end." Jerome in his 
commentary on Daniel ( par. 620) suggests that the proper translation of 
this Hebrew expression should be "To the victor"; doubtless he was 
influenced in this by the rendering of Theodotion, eis to nikos, "To the 
victory"; or else by Aquila's to nikopoio, "To the victory winner"; or else 
by Symmachus' epinikion, "Song of triumph." Another example is the title 
of Psalm 80, which contains le-shoshannim, "To the lilies," which is ren­
dered by the Septuagint, "For those who will suffer alteration" ( hyper 
ton alloiothesomenon) as if it had come from le-sheshshonim ( "to those 
who change")-a mistaken interpretation followed by Jerome in Daniel 
( par. 653). A third example is 'al-'alii,mot ( Ps. 46), which probably means 
"According to maidens," i.e., to be sung at a soprano pitch. The LXX ren­
ders it, "Concerning the hidden things" ( hyper ton kryphion) as if de­
rived from the verb 'iilam, "to hide." 

The fact that these Hebrew technical terms were no longer understood 
can only lead to the conclusion that these particular words had fallen out 
of use so long before the second century B.C. that the true meaning had 
been completely forgotten. In view of the fact that many scholars like 
Duhm, Eissfeldt and Pfeiffer have confidently assigned many of the 
psalms to the Maccabean period ( that is, 165 B.c. or thereabouts), it is 
important to understand the significance of this evidence from the Greek 
version. Admittedly the psalm titles were added after the composition of 
the psalms to which they were attached; yet the titles themselves-at 
least those that contain the phrases above mentioned-must have been 
added so long before the Septuagint translation that their meaning was 
already forgotten. It necessarily follows that such psalms themselves must 
have been written long before the Greek period. 

In regard to the once-favored theory of Maccabean origin of the 
Psalms, it is interesting to note that in I Maccabees 7: 17 a passage from 
Psalm 79:3 is quoted as Holy Scripture. This would indicate that there 
was already a canonical collection of Psalms in the Hebrew Bible by the 
time of the Maccabees.2 The more recent trend among rationalist critics 

1 It can hardly be doubted that the Greek reader would understand the phrase eis
to telos as meaning "to the end." However, it should be conceded that the word 
telos when not preceded by the preposition eis may occasionally mean ceremony 
or rite of initiation ( cf. Aeschylus, Eum. 799; Sophocles, Ant. 1226; Plato, Rep.
8: 560c). The Targum renders lam-mena�ea�i "for praise" ( lisheba]:ui'). The Hebrew 
menasseal:i, is a particiJ?le derived from the verb na�al:i, "to shine, to surpass." In the 
Piel, this verb was used for a liturgical presentation of music; it so appears in I Chroni­
cles 15:21. The noun nesah could mean "brilliance, glory" or "long continuance, 
eternity." In a derived sense, this root could also be a term for "victory." 

2W. Staerk and R. Kittel insist that Psalm 79 dates from the Maccabean period,
des)?ite the fact that it is quoted in Maccabees as sacred Scripture included in an al­
ready established canon ( cf. Rowley, Old Testament and Modern Study, p. 185). 
R. H. Pfeiffer also ( IOT 63) blandly labels Psalm 79 as Maccabean. even while hP. 
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has been away from the extremes of late dating. Bentzen (IOT II, 167) 
states: "The result of the investigations carried on since the beginning 
of the twentieth century must however be that we have to leave behind 
us the a priori presupposition that the Psalms were post-Exilic. Psalmody 
was known in Israel from its earliest days. The oldest Israelite poem 
which we are able to date approximately, the song of Deborah (Judg. 5), 
is a psalm, and psalms were composed in the Old Testament style in 
other parts of the Near East before we know anything of Israel." Bentzen 
goes on to quote Engnell as saying ( Studies in Divine Kingship, 1943, p. 
176, n. 2): "Speaking candidly, there is merely one psalm in the whole 
Psalter of which I am quite convinced that it is post-Exilic: number 137. 
And as far as I can determine, no other psalm is comparable with it in 
contents and style. Should this be a mere coincidence?" In his A Fresh 
Approach to the Psalms ( 1957) Oesterley cites numerous Babylonian and 
Egyptian parallels to the Psalms as indicating the necessity of finding 
a pre-Exilic origin for much of the Psalter. 

The most significant evidence of the antiquity of the Psalms as a 
literary genre comes from the poetry of ancient U garit. Perhaps the most 
reliable listing of their parallels in poetic phraseology and verse structure 
is to be found in the footnotes of the Ugaritic portion of Pritchard's An­
cient Near Eastern Texts. Typical examples are: 

Psalm 104:3: "Who maketh the clouds his chariot"; cf. the common 
title of Aleyan Baal: rkb 'rpt ( i.e., riikib 'urpiiti or "Rider upon the 
clouds"). 

Psalm 6:6: "I water my couch with my tears" resembles Krt 28-30: 
"His tears are shed like shekels earthward, like fifth-shekels on the bed as 
he weeps." 

The Ugaritic "Thy kingdom is everlasting, thy power [endureth] to 
all generations" is a formula very reminiscent of Psalm 145:13: "Thy 
kingdom is an everlasting kingdom, and thy dominion endureth through­
out all generations." 

"O El, haste thee, 0 El, come to my help" is very similar to Psalm 
40:13: "Make haste to help IDE!, 0 Yahweh." 

These are but samples of the very large number of striking parallels, 
and they lead to the conclusion that the Hebrews adapted a poetic genre 
which they found already highly developed among the Canaanite peo­
ples whom they conquered. 

History of the Compilation of Psalms 
In addition to seventy-three psalms which are by their titles attributed 

to David, there are, as we have already seen, many others which are as-

acknowledges its citation in I Mace. 7: 17. It seems to be his naive assumption that 
this particular psalm had just been completed in time for quotation by the author 
of Maccabees, as though the quotation formula, "according to the word which he had 
written," could have been used by a Hebrew writer of a mere contemporary pro­
duction. 
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signed to contemporary authors or those who were slightly later than his 
time. Psalm 90 is attributed to Moses; twelve psalms are assigned to 
Asaph; ten others to the descendants of Korab; one ( Ps. 127) to Solomon; 
one to Heman the Ezrahite3 ( Ps. 88), and one to Ethan the Ezrahite 
(Ps. 89). Of the "orphan" or anonymous psalms there is little doubt that 
some of them indicate a date of composition during or after the Exile. 
We may regard Psalm 137, "By the waters of Babylon . . .  " as Exilic, and 
Psalm 126, "When the Lord turned again the captivity of Zion . . ." 
as early post-Exilic, perhaps 500 B.c. 

It was therefore inevitable that the Psalter should be accumulated by 
stages over a long period of time. Apparently the grouping into books 
dated from an early period. Thus Psalm 72:20 states, "The prayers 
[t"pillot] of David the son of Jesse are ended"; this notation doubtless 
marks the end of an earlier smaller edition of the Psalter which contained 
largely the Davidic psalms and those alone. At least three collections can 
be distinguished. 

1. Book I ( Pss. 1-41) was probably arranged bx David, or else by
some collaborator under his direction. Although it bears no title, Psalm 1 
serves as a logical introduction to the whole collection and may well have 
been composed either by David himself or by Solomon his son. Psalm 2, 
which likewise lacks a title, is definitely ascribed to David in Acts 4:25. 
The reason Psalm 10 has no title is probably to be found in the original 
unity of Psalms 9 and 10 ( they are regarded by the LXX as a single com­
position). Psalm 33, which has no title in the MT, is ascribed by the 
LXX likewise to David. It thus appears that the entire contents of Book I 
is to be assigned to David. Yet it is hard to tell why only a partial col­
lection should have been made of David's poetry and incorporated into 
this first volume. It would be difficult to show that these psalms were 
composed earlier in his career and that the Davidic psalms of the later 
books came from his old age, for in some cases ( notably Ps. 32 and Ps. 
51) some of those appearing in the later books are demonstrably as early
as those in Book I. It has been suggested by Ewald and others that pos­
sibly the earliest edition of the Psalter contained not only Psalms 1-41,
but also 51-72, and that it was only at a later period that the psalms of
Asaph and the sons of Korab were inserted ( i.e., Pss. 42-50). It certainly
is true that none of Psalms 51-72 are assigned by title to any other author
besides David, and the last verse of Psalm 72 would then constitute an
appropriate finis to the entire collection as it was originally published.

2. Book II (Pss. 42-72) and Book III (Pss. 73-89) may well have
been collected and published at a later period, possibly in the reign of 
Josiah, to furnish additional material for devotional expression during 

3The term Ezrahite seems to indicate a descendant of Zerach of the tribe of Judah. 
Apparently a Levitical family stationed in Judah was incorporated into the family of 
Zerah, both because of living in a Jewish community and also possibly by intermar­
ri�uP.. 
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his revival movement. On the other hand, it is just as likely that this 
compilation took place earlier, in the reign of Hezekiah ( ca. 710 B.C.). 

It is well known that Hezekiah had an active Bible committee ( "the men 
of Hezekiah"-Prov. 25:1) as part of his reform program. These two 
books then could have been prepared for publication and certainly for 
liturgical use in the temple under Hezekiah's sponsorship. 

3. The remaining books, IV and V, are largely a collection of a mis­
cellaneous sort of uncertain date, some of them as early as David or even 
Moses, and some as late as the return from the Exile. Doubtless this 
compilation was made in the time of Ezra and Nehemiah, when the re­
construction of the political and religious life of the second common­
wealth was vigorously carried through. It is fair to say that there are no 
historical allusions or situations presupposed in Psalms 90-150 which 
do not accord with events in Hebrew history prior to 430 B.C. 

Rationalist higher criticism has come to no significant measure of 
agreement as to the time when the various individual psalms were com­
posed. Scholars of the late nineteenth and early twentieth centuries 
tended to deal with each individual psalm on its merits, and conjecturing 
its age by that stage in the development of Israel's religious thought which 
it seemed to reflect, they could arrive at an approximate date on evo­
lutionistic principles. Or else the critic might search for possible his­
torical allusions and then look for a set of circumstances in Israelite his­
tory to which those allusions might be appropriate. Those who espoused 
the Maccabean theory for the composition of many of the psalms often 
followed this latter methodology. 

With the advent of Hermann Gunkel, an entirely new approach came 
into favor. Beginning with his Ausgewiihlte Psalmen ( 1904) he started 
to use the principles of Form Criticism in analyzing the corpus of the 
Psalter. He classified the Psalms into various categories or types ( Gat­
tungen) and sought to identify the general situation in life ( Sitz im 
Leben) which brought them into existence. By a careful study of similar 
material from the early civilizations of Egypt and Mesopotamia, Gunkel 
sought to recapture the ancient Hebrew viewpoint and to analyze the 
psalms in a much more valid and appropriate way than had been possible 
by the earlier method. ( Cf. Rowley OTMS 163ff.) The great majority of 
the psalms he was able to divide into five main types: 

1. The hymns intended for purposes of communal worship expressing
the author's own personal adoration and devotion toward Jehovah. 

2. The communal laments in the face of some major catastrophe or
disaster which had befallen the community ( e.g., Pss. 44; 7 4; 79; 80; 83).

3. Royal psalms which focus particular attention upon the Israelite
king as a servant of Jehovah.

4. The individual lament-a type which formed the backbone of the
Psalter-in which the individual author finds himself in distress, threat-
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ened by his foes, and unjustly persecuted; and yet by an upsurge of faith 
he expresses a certainty that he will be heard, and often makes a vow of 
tangible expression for his gratitude in response to the confidently ex­
pected deliverance. 

5. Individual songs of thanksgiving ( such as Pss. 18; 30; 32;, 34; 41; 66;
92, etc.) in which a grateful recital is made of the deliverances and bless­
ings the worshiper has received as he approaches the altar of thanks­
giving. Gunkel's principal concern was not chronological, but his tend­
ency was to place the major part of the Psalter in the time prior to the 
Exile ( especially in the case of the royal psalms). 

This Form Criticism approach was taken up and extended by many 
of the recent scholars such as Eissfeldt, Bentzen, Engnell, Oesterley, 
Robinson, and E. A. Leslie ( The Psalms, 1949). Sigmund Mowinckel 
(Psalmen Studien, 1921-1924) also followed the Form Criticism approach, 
with the important modification, however, that virtually none of the 
psalms was genuinely personal in an individualistic sense but all per­
tained to the worshiping community. A great many of the "enthronement 
psalms" are believed to have originated in connection with the yearly 
celebration of the enthronement of Jehovah which Mowinckel supposed 
took place at the New Year festival ( on the analogy of the Babylonian 
enthronement of Marduk at the time of the new year). He even under­
stood the "day of Yahweh" as referring originally to the cultic day of 
God's enthronement, but projected into the future as the time when 
Yahweh would come with power to assert Himself as King over all the 
earth. Many of these "enthronement psalms" he regarded as dating back 
to the time of the Jewish monarchy. Norman Snaith vigorously opposed 
the theory that the psalms of this type were actually composed for the 
celebration of the sabbath or that the majority of them were post-Exilic in 
origin. ( These ingenious speculations will be taken seriously only by 
those who accept the humanistic presuppositions of those who devise 
them.) 

The Numeration of the Psalms 

Both the MT and the LXX contain a total of 150 psalms. Whether this 
was the original number is not completely certain. The Talmud ( Sabbath 
16) speaks of 147, one for each year of the life of the patriarch Jacob.
Nor is it certain how the Psalms were originally divided. The Talmud
( Berachoth 9b) speaks of Psalms 1 and 2 as constituting a single com­
position. On the other hand, Acts 13:33 explicitly refers to Psalm 2:7
as coming from "the second psalm."

The English version follows the division of the MT so far as psalm 
numbers are concerned. Unlike the Hebrew practice, however, it does not 
count the psalm titles as constituting a verse. Hence there is usually 
a divergence in verse numbering between the English Bible and the He-
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brew Bible whenever the psalm in question has a title. ( That is, the He­
brew number will be one higher than the English number; in the case of 
Ps. 51 and a few others, it will be two higher.) As indicated, the psalm 
numbering of the LXX differs from that of the MT ( and therefore of 
the English Bible) because: ( 1) it counts Psalm 10 as part of Psalm 9; 
( 2) it counts Psalm 115 as part of Psalm 114; ( 3) it divides Psalm 116
into two separate psalms; and ( 4) it divides Psalm 147 into two separate
psalms. The LXX also adds Psalm 151, with the notation, "outside of
the number."·1 Since the Vulgate follows the numeration of the LXX,
naturally the Catholic English translations follow suit.

The Contents of the Psalm Titles 

It is not altogether certain that the present arrangement of the psalm 
titles in the MT accurately reflects their original position. J. W. Thirtle in 
The Titles of the Psalms ( 1905) has very convincingly argued that many 
of the psalms possess not only a prescript but also a postscript. At a 
later period, however, the postscripts of some psalms were mistakenly 
attached by the scribes to the prescripts of the succeeding psalms. He 
assigned to the postscript or notation at the end of the composition the 
following types of material: ( 1) the notation "To the choirmaster"; ( 2) 
musical directions indicating what kind of instrument was to be played 
( such as neginot, or "stringed instruments"; neb,ilot, or "wind instru­
ments"); and ( 3) the occasion ( or melody tune) which applied to 
the psalm in question, e.g., 'al milt lab-ben in Psalm 9 and 'al-ayyelet 
hashshabar in Psalm 22. In other words, if elements of this sort appear 
in a psalm title, according to Thirtle, they have been incorrectly trans­
ferred from the original postscript at the end of the preceding psalm. 
When· such elements are removed, it then appears that a proper prescript 
or initial title contains only these three elements: ( 1 ) the genre label, 
such as mizmor or "psalm"; maskil or "instruction"; shir or "song"; mikhtiim, 
or "atonement song," etc., ( 2) the ascription of authorship, "of David," "of 
Asaph," etc.; ( 3) the occasion ( e.g., "when he fled from Absalom," or 
"which he sang to Jehovah concerning the words of Cush," etc. ) . Thirtle 
pointed out that some of the Egyptian and Akkadian hymns ended with 
a final notation including even "to the end" -which may have been a 
factor influencing the LXX to render lam-m"na��eal;i as eis to telos ( "to 
the end"). ( In this connection it should be mentioned that in the case 
of Thirtle's prescripts there are about twenty-five discrepancies in the 
psalm titles between the LXX and the MT. For example, seven have 
psalmos where the MT does not read mizmor; seven have ode where the 
MT lacks shir; and five in the LXX have allelouia where the Hebrew 
has no halleluyah. ) 

•The Hebrew original of Psalm 151 has recently been discovered in Qumran Cave
11. 
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l. Mizmor or "psalm" meant a song rendered to the accompaniment of
instrumental music, originally a stringed instrument, from zamar, "to 
pluck" ( but cf. also the Arabic zamara "to play on the reed"). Fifty­
seven of the psalms are so labeled. 

2. Shir or "song" implies nothing concerning a musical accompani­
ment. It is simply a general term for vocal music. Twenty-seven psalms 
are so labeled; fifteen of these are called shir ham-ma'aloth or "the song 
of ascents." 

3. Maskil or didactic poem, or contemplative poem ( the verb from
which it comes, hiskil, may mean give attention to, consider, ponder; 
or give insight to, teach someone). It appears as a title for thirteen 
psalms. Since the contents of these psalms are by no means uniformly 
didactic, we should probably prefer the interpretation "contemplative." 

4. Mikhtam is a disputed term. If it derives from a root meaning "to
cover" (cf. Arab. katama and Akk. katamu, both of which mean "to 
cover"), it might signify "a song of covering or atoning for sin" ( so 
Mowinckel). Later Hebrew construed this word to mean "epigram" 
( hence the LXX stelographia) or "engraving," as if referring to a com­
position intended to record memorable thoughts, pithy sayings, or elo­
quent refrains. Six psalms bear this title. 

5. Tepillah simply. means "prayer." Five psalms are so designated.
6. Tehillah means "song of praise" and is found in five psalm titles.

Note that this word in the plural, Tehillim, furnishes the Hebrew title 
for the whole book of Psalms. 

1. Shiggayon may perhaps mean "irregular or wandering song" ( from
shagah "to wander"); hence, an irregular dithyrambic ode. ( Only Ps. 
7 bears this term, but so also does the psalm in Hab. 3.) 

Musical Terms in the Titles 

l. Lam-mc1W�$eab, as explained above, means "To the choir leader."
It has been plausibly suggested that this term was affixed to those psalms 
which were included in a special anthology made by the temple choir 
leader for the convenience of his singers-rather than including the entire 
group of 150 in the ordinary repertoire of his choral groups. Fifty-five 
psalms are so labeled. 

2. Negfaot means "stringed instruments" or "songs to be sung to the
accompaniment of stringed instruments." 

3. N e�iillot means "wind instruments" ( cf. hiilil, "flute").
4. Sheminit seems to mean either "an eight-stringed lute," or possibly

"an octave" ( i.e., an octave lower than the soprano or 'alamoth). 
5. 'alamoth or "maidens" may mean "soprano" or "high pitch" ( cf.

I Chron. 15:20). 
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6. Mabalath means "sickness/grief" and may imply therefore a song
of lament. 
Mel.ody Indicators 

Some of the cryptic words in the psalm titles may indicate either the 
occasion on which the psalm was originally composed; or, as is more likely, 
the opening words of a well-known melody, according to which the 
psalm was to be sung ( just as we might say in modern times: "Sing to 
the tune of the 'The Battle Hymn of the Republic'"). 

I. 'al milt lab-hen in Psalm 9 may indicate some well-known song
beginning with the words, "The death of a son . . ." ( the preposition 'al 
being construed as "according to"). 

2. 'al ayyelet hash-shal;iar means "According to 'the hind of the morn­
ing'" (Ps. 22 ). 

3. Shushiin or 'el shoshannim would refer to the lily and perhaps
signified "To the lilies." 

4. 'al tash{iet. seems to mean "Do not destroy" or "Do not corrupt."
Apparently a well-known song began with these words and its melody 
was to be followed here. 

5. 'al Yonat 'elem rehoqim apparently means "According to 'A dove
of silence those who are afar off . .  .'" Some have suggested that it should 
be repointed to read 'elim reboqim or "terebinths afar off." 

A technical term which does not occur in the psalm titles is the per­
plexing selah. While many explanations have been given for this word, 
the most plausible is that which derives it from the root salal meaning 
"lift up." The LXX renders it cliapsalama, which means "musical inter­
lude." Selah then is not a wqrd to be read aloud, but simgly a notice to 
the recfrer that "it this oint he should ause in his utterance and er­
m1t t e musical accompaniment to strike u ; or e se it is a direction for 
j_ro to lift up-his_v.oic · r i sit �itch .. Psalm 67: 1, con­
·tains selah in the middle of the sentence, and this makes it difficult to
construe as pause for musical interlude. However, in most other instances
this interpretation seems quite appropriate.

Psalms 120-134 bear in their titles the expression "the song of the
ascents" (KJV "degrees")-Hebrew shir hama'alot. An old Jewish tradi­
tion explains this as referring to a semicircular flight of steps leading up
to the court of men in the temple ( Mishnah: Middoth 2: 5). A more
likely explanation is that these "ascents" referred to the stages of pilgrim­
age up to Jerusalem ( the word ma'alot being derived from the verb 'alah
"to go up" i.e., to Jerusalem). Some prefer to interpret as "processions"
( of pilgrims), by metonymy from "ascent." Hence these were pilgrim
songs, to be sung on the way to Jerusalem for the annual feast days.
This explanation also seems preferable to that of Gesenius and Delitzsch,
who refer it to the steplike, progressive movement of the thoughts ex­
pressed in the psalms themselves; unfortunately for this theory, some of
this Q'ronn rlo not shou, thi� f'h<>r<>"t"'r;ct;,- ot ,, 11 / o,, PM 1 or::: �-..1 1 '>'> \ 
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The Messianic Psalms 
One of the most remarkable features of the Psalter is its frequent allu­

sion to the coming Messiah. Psalm 2:7, with its reference to the King of 
Israel as the Son of God, is quoted or alluded to in Matthew 3:17; Acts 
13:33; Hebrews 1:5; 5:5; 7:28; II Peter 1:17 as applying to Christ. Jesus 
quoted from Psalm 22:1 as He hung on the cross, thus appropriating this 
psalm to Himself. For other Messianic psalms compare Psalm 110: 1 
with Matthew 22:44; Mark 12:36; Luke 20:42, 43; Acts 2:34; Hebrews 
1:13. Also compare Psalm 45:6, 7 and Hebrews 1:8, 9; Psalm 69:4 and 
John 15:25; Psalm 69:9 with John 2:17; Psalm 16:10 with Acts 2:25-28 
and Acts 13:55; Psalm 8:5, 6 with Hebrews 2:6-9; Psalm 8:2 with Mat­
thew 21:15, 16; Psalm 118:22, 23 with Matthew 21:42. Examples of oth­
ers generally believed to be Messianic are Psalms 40, 41, 68, 72, 102, 
and 109. 

The Imprecatory Psalms 
Various psalms contain appeals to God to pour out His wrath upon 

the psalmist's enemies. These present some difficulty in being reconciled 
to Christian thought. Nevertheless, it is a mistake to explain away these 
expressions as degenerate and sub-Christian sentiments which have been 
permitted in the sacred canon by the principle of "progressive revelation." 
Progressive revelation is not to be thought of as a progress from error to 
truth, but rather as a progress from the partial and obscure to the com­
plete and clear. A consistent evangelical must hold that all portions 
of the Word of God are true in the sense intended by the original author 
under the inspiration of the Holy Spirit, even though couched in terms 
which may perhaps have been more comprehensible and relevant to God's 
people at the time of composition than in later ages. 

It is important to realize that prior to the first advent of Christ, the 
only tangible way in which the truth of the Scripture could be demon­
strated to human observers was by the pragmatic test of disaster be­
falling those who were in error and deliverance being granted to those 
who held to the truth. As long as the wicked continued to triumph, 
their prosperity seemed to refute the holiness and sovereignty of the God 
of Israel. A Hebrew believer in the Old Testament age could only chafe 
in deep affiiction of soul as long as such a state of affairs continued. 
Identifying himself completely with God's cause, he could only regard 
God's enemies as his own, and implore God to uphold His own honor 
and justify His own righteousness by inflicting a crushing destruction 
upon those who either in theory or in practice denied His sovereignty and 
His law. Not until the supreme exhibition of God's displeasure at sin, 
demonstrated by the death of His Son upon the cross, was it possible 
for the believer to wait patiently while God's longsuffering permitted the 
wicked to enjoy his temporary success. Nor was the longsuffering of God 
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THE BOOKS OF WISDOM: 
JOB AND PROVERBS 

JOB 

As TO THE MEANING of the name "Job" ('Iyyob in Heb.), it probably comes 
from a root meaning "come back" or "repent," and hence may signify 
"one who turns back ( to God)." This interpretation is based upon the 
Arabic 'iiba, "repent" or "turn back" ( often followed by the phrase '{Iii 
'lliihi, "to God"). The Arabic spelling of the name would be 'Awwiibun; 
it is found in Akkadian inscriptions as Ayyabum, e.g., in the Mari docu­
ments of the eighteenth century. In the Amarna Letters the name ap­
pears as Ayah ( a prince of Pella). Interestingly enough, the name even 
occurs in the Berlin Execration Texts ( written in Egyptian hieratic) as 
the appellation of a prince in the region of Damascus during the nine­
teenth century ( cf. BASOR 82, 1941, p. 36). Another possible etymology 
for 'Iyyob is "the assailed one," from the Hebrew 'ayeb, "to hate, be at 
enmity" ( so Koehler-Baumgartner), or else "object of enmity" ( so Brown­
Driver-Briggs Lexicon). It is worth noting, in favor of the Arabic ety­
mology, that Job was a native of North Arabia, and the whole setting of 
the story is Arabic rather than Hebrew. 

The Theme of Job 

This book deals with the theoretical problem of pain in the life of the 
godly. It undertakes to answer the question, Why do the righteous suffer? 
This answer comes in a threefold form: ( 1 ) God is worthy of love even 
apart from the blessings He bestows; ( 2) God may permit suffering as 
a means of purifying and strengthening the soul in godliness; ( 3) God's 
thoughts and ways are moved by considerations too vast for the puny 
mind of man to comprehend, since man is unable to see the issues of 
life with the breadth and vision of the Almighty; nevertheless God really 
knows what is best for His own glory and for our ultimate good. This 
answer is given against the background of the limited concepts of Job's 
three "comforters," Eliphaz, Bildad and Zophar. 
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An adequate psychological motive for their persistence in carrying on 
the controversy with Job over so many chapters is to be found in the 
dilemma into which his catastrophic disaster had placed them. If a man 
of such high reputation could suffer so devastating a misfortune, their 
own security was imperiled by the possibility that the same thing could 
happen to themselves. Their basic motive in attempting to elicit from 
Job a confession of sin was to establish their own sense of security. If 
in point of fact Job had been guilty of some grievous sin of which the 
public had no knowledge, his overwhelming disaster could be easily 
understood as the retribution of the righteous God. Failing to secure from 
him any such confession despite all their diligent efforts to compel from 
him an admission of guilt, they felt unable to return home relieved and 
reassured that calamity would be kept from their door if they only "lived 
a good life." 

Outline of Job 

I. Prologue: Job's Test, 1:1-2:13

II. False Comfort by the Three Friends, 3:1-31:40

A. First cycle of speeches, 3:1-14:22
1. Job's lament, 3:1-26
2. Eliphaz' reply, 4:1-5:27; and Job's rejoinder, 6:1-7:21
3. Bildad's reply, 8:1-22; and Job's rejoinder, 9:1-10:22
4. Zophar's reply, 11:1-20; and Job's rejoinder, 12:1-14:22

B. Second cycle of speeches, 15:1-21:34
1. Eliphaz' reply, 15:1-35; and Job's rejoinder, 16:1-17:16
2. Bildad's reply, 18:1-21; and Job's rejoinder, 19:1-29
3. Zophar's reply, 20:1-29; and Job's rejoinder, 21:1-34

C. Third cycle of speeches, 22:1-31:40
1. Eliphaz' reply, 22:1-30; and Job's rejoinder, 23:1-24:25
2. Bildad's reply, 25:1-6; and Job's rejoinder, 26:1-31:40

III. The Speeches of Elihu, 32:1-37:24

A. First speech: God's instruction to man through affiiction, 32:1-
33:33

B. Second speech: God's justice and prudence vindicated, 34:1-37
C. Third speech: the advantages of piety, 35:1-16
D. Fourth speech: God's greatness and Job's ignorance, 36:1-37:24

IV. God's Speeches, 38:1-42:6

A. First speech: God's omnipotence proclaimed in creation; Job's
confession, 38:1-40:5
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B. Second speech: God's power and man's frailty; Job's humility,
40:6-42:6

V. Epilogue: God's Rebuke of the Three Comforters; Job's Restora­
tion, 42:7-17

The Authorship of Job 

The text of this book does not indicate its author, and there is no 
consistent tradition even in rabbinic circles as to who the composer of 
this work might be. The Talmud ventures only to suggest that the writer 
must have been someone who lived prior to the time of Moses. There 
seems to be nothing in the internal evidence of the text itself to furnish 
a clue as to the author's identity. The commentator Jacques Bolduc ( 1637) 
suggested that it may have been secondarily the work of Moses himself, 
who found it in an original Aramaic form and felt it worthwhile to 
translate into Hebrew. While it can scarcely be said that there is any­
thing Mosaic about the style of Job, this theory would at least account 
for ( 1) its being possessed by the Hebrews, ( 2) its attaining a canonical 
status, ( 3) its patriarchal Ravor and setting, and ( 4) the Aramaic Ravor 
in some of the terminology and modes of expression exhibited by the 
text. 

The Date of the Events 

Inasmuch as Job contains no references to historical events and re­
Rects a non-Hebraic cultural background concerning which we possess 
little or no information, it is not easy to assign a probable date for the 
lifetime and career of Job. The district of Uz, in which the action took 
place, was located in northern Arabia; the Septuagint refers to it as the 
land of the Aisitai, a people whom Ptolemy the geographer locates in the 
Arabian desert adjacent to the Edomites of Mount Seir. Job's friend 
Eliphaz came from Teman, a well known locality in Edom. Elihu came 
from the Buzites, who probably lived adjacent to the Chaldeans in north­
east Arabia. It is important to bear this in mind when weighing the force 
of arguments based upon absence of Mosaic inRuence. 

J. H. Raven inclines to a pre-Mosaic date because ( 1) Job indicates 
a patriarchal family-clan type of organization far more reminiscent of 
Abraham's time than of post-Exodus conditions; ( 2) the offering of sac­
rifice by the head of the family rather than by an official priesthood would 
also be pre-Mosaic; ( 3) the mention of qcsztah as a piece of money 
(Job. 42:11) suggests a date at least as early as Joshua (cf.Josh. 24:32), if 
not the patriarchal period ( cf. Gen. 33: 19). But if the scene was laid 
in North Arabia near Edom, a clan type of society may well have per­
sisted there as late as the time of the Hebrew monarchy. Possibly private 
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sacrifices by the heads of families persisted alongside the official tribal 
priesthood. 

This foreign locale would also account for the comparative rarity of 
the name-Yahweh in most chapters of the book. Job shows a distinct prefer­
ence for the pan-Semitic term, 'Eloa"IJ or 'Elohim, for God. ("Yahweh" oc­
curs twice in chap. 1, once in chap. 2, once in chap. 12, once in chap. 38, 
three times in chap. 40, and five times in chap. 42. ) Interestingly enough, 
the title Shaddai, "the Almighty," occurs no less than thirty-one times in 
Job as against its sixteen occurrences in the rest of the Old Testament. 
This evidence from the use of the c i\dne names certainly tends to confirm 
the theory of a non-Israelite background. 

And yet it remains true, apart from the absence of Mosaic influence, 
that the background of the story of Job points to a setting in the early sec­
ond millennium. vV. F. Albright in his chapter on the "Old Testament and 
Archaeology" in the Alleman and Flack Commentary indicates that the 
historical Job may well 1ave been contemporary with the patriarchs. 
His basis for this conclusion rests partly upon the dubious ground that 
Ezekiel 14:14 couples the names of Job and Daniel. Albright understands 
this Daniel to be the ancient Canaanite hero Dan' el, who appears as a 
prominent figure in one of the Ugaritic epics, that is, as the idol-worship­
ing father of Aql_iat. Thus he rejects the possibility that Ezekiel could be 
referring to his own contemporary, Daniel, in Babylon. He also points 
out the fact that the other names in the narrative are authentic for the 
second millennium B.C. Thus Bildad was probably shortened from Yabil­
Dadum, a name found in cuneiform sources dating from that period. 
He also traces a noteworthy resemblance to the account of the "Baby­
lonian Job," a cuneiform composition translated in Barton's Archaeology 
and the Bible ( pp. 49lff.). This is the story of a righteous man who 
underwent the bitterest agony of body and spirit, even though he was 
conscious of having lived an upright life, and nevertheless remained 
steadfast in the midst of his affiiction. Ultimately he was granted a hap­
pier life than ever, to the glory of Marduk, the god of Babylon. This 
Babylonian account may go back to 1200 B.C., and may rest upon materials 
even earlier. 

Date of the Composition of Job 

A distinction must be drawn between the historical period when Job 
actually lived and the time when this record of his ordeal was composed. 
It might naturally be supposed to have been written soon after the events 
themselves. Nevertheless there is the widest divergence of opinion on 
this point, some estimates, as we shall see, deferring the time of author­
ship until after the Babylonian Exile. n general there are five main views 
maintained by Biblical scholars today: ( 1) in the patriarchal age; ( 2) in 
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the reign of Solomon; ( 3) in the reign of Manasseh; ( 4) in the genera­
tion of Jeremiah; ( 5) during or after the Exile. 

l. Before the time of Moses, in the patriarchal age. If the contents
of Job are to be regarded as historically accurate and a faithful transcript 
of the actual conversations of the five collocutors involved, it would be 
natural to assume that this record was composed soon after Job's restora­
tion to prosperity, the final addition, 42: 16, 17, having been complete<l 
not long after his decease. If therefore Job's career took place before the 
time of Moses, the book itself must date back to that same approximate 
era. This was the view of the Talmud and was widely held by Christian 
scholars until modern times. 

In our present century there are ather few scholars even among 
leading conservatives who would venture to insist upon a pre-Mosaic 
date. As has already been pointed out, the fact that the events take 
place on non-Israelite soil, that is, in North Arabia, makes the period 
of composition difficult to date with any precision. There is no com­
pelling reason why the influence of the Mosaic Torah should have been 
felt in Uz or Teman even as late as 1000 B.C. In the absence of any litera­
ture from the same locality it is impossible to do more than conjecture 
what allusions to history or law or local custom might have been present 
in any artistic composition of North Arabia. If, moreover, the work was 
composed in the pre-Mosaic period prior to the Hebrew conquest, it gives 
rise to the possibility that it was originally composed in some language 
other than Hebrew, whether in a North Arabian dialect or possibly in 
Aramaic, as some have suggested. 

Some critics have pointed to the mention of the worship of the sun 
and moon in Job 31:26, feeling that this would exclude a period of com­
position earlier than the rise of Mesopotamian cults in the latter days of 
the Jewish monarchy. It should be remembered, however, tha the wor­
ship of the sun and moon had been carried on by Sumerians and Ak­
kadians from time immemorial, and the earliest Old South Arabic in­
scriptions which have survived indicate vigorous cults of this type flourish­
ing in the southern part of the peninsula. We may conclude therefore 
that there is no convincing evidence for either denying or insisting upon a 
pre-Mosaic date of com osition. 

Some critics have uncovered what they feel to be traces of the in­
fluence of the Mosaic Law, especially in Job 24:2-11. This passage men­
tions (a) the wickedness of keeping pawned clothes overnight ( forbidden 
in Exod. 22:25 ff.); (b) the custom of reserving for the poor the gleaning 
of the fields of the rich (prescribed in Lev. 19:9); (c) the wickedness 
of moving the boundary marker of a farm ( cf. Deut. 19:14). However, 
a second reading of this passage in Job reveals that it amounts to only 
a statement that the poor have been reduced to gleaning the fields of the 
rich, and that having pawned their clothes to the wealthy they are forced 
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to sleep naked overnight. This falls short of invoking any legal sanctions 
in either case. As for denouncing the moving of a boundary marker, this 
was a commonplace sentiment throughout the Fertile Crescent, from 
Sumeria to the Nile. Numerous boundary stones have been found from 
the time of Hammurabi and earlier invoking divine wrath upon any 
miscreants who should venture to shift them from position. It turns out, 
therefore, that the case for an acquaintance with the Mosaic code cannot 
be sustained for the book of Job. 

2. In the reign of Solomon. This view was advocated as early as the
time of Gregory Nazianzen ( fourth century A.D.) and also by Martin 
Luther, Haevernick, Keil and Delitzsch. In the conservative handbooks 
on Old Testament Introduction it is favored by Raven, Young, and Unger. 
The grounds adduced for this dating fall generall nder these heads: 
(a) Solomon's age was one of prosperous leisure ·11 which literary pursuits
were practiced against a background of national self-realization; ( b) the
age of Solomon devoted particular interest to �wkhmah and pondered
the deepest practical problems of life; ( c} there is a similar exaltation
of godly wisdom in Proverbs 8 to that which appears in Job fill; ( d)
a faidy extensive knowledge of foreign countries, or at least of conditions
which obtained throughout the Near East generally, indicates a wider
acquaintance with the contemporarx world than North Arabian condi­
tions would resuppose. In Solomon's time, of course, there was the
widest acquaintance with the foreign nations even as remote as India,
which enjoyed commercial relations with the Hebrew empire. It cannot be
denied that these considerations possess a certain cumulative force, yet
it is questionable whether they can be regarded as really conclusive,
for most of the four features above mentioned are reconcilable with an
earlier date as well, particularly if the account was composed by a non­
Israelite author on non-Israelite soil.

A problem immediately presents itself to the conservative scholar as 
soon as he settles upon a Solomonic date for the composition of this book. 
If the events themselves took place four centuries or more before Job 
was written-and most of these writers consider Job to have lived at least 
as eai-ly as the time of Moses-then it is difficult to see 10w an accurate 
record could have been maintained of the actual remarks expressed by 
Job and his four counselors. Delitzsch therefore suggests that the book 
was not meant to be a historically accurate transcript_ of words actually 
spoken in the patriarchal period, but that it was probably intended as a 
drama for which the dialogue had been composed by the author. Such 
a drama would be historically accurate only as a play based, for example, 
upon the life of Abraham Lincoln might artistically represent the man's 
character and what he stood for without purporting to be a reporter's 
transcript of remarks which he actually voiced. Delitzsch contends that 
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no Hebrew reader would have understood the speeches in Job as a ver­
batim report, since the narrative was put into a poetic, dramatic form. 
Yet even as drama, Job is not to be dismissed as mere fiction, for the 
author may well have composed it under the inspiration of the Holy Spirit 
and acctlrately represented the sentiments and theological opinions his­
torically expressed by the parties concerned. It was simply that the 
dramatic or poetic form in which they were composed was the product 
of the literary artist. If, then, the book did not purport really to be a 
reporter's transcript and would not have been so understood by the an­
cient reader, it should be understood and interpreted by the modern 
reader in the light of the author's original intention. 

In support of this interpretation it certainly must be conceded that the 
text of Job does not read like an ordinary conversation such as would be 
carried on under usual circumstances. Apart from the introductory and 
the concluding chapters, the main body of the text reads like a poetic and 
highly artistic composition, employing language which would not nor­
mally be used by persons speaking extemporaneously in a real-life situa­
tion. In this respect Job may be put in a different category from the other 
books in the Old Testament which purport to give a narrative of historical 
events, particularly if the original speakers were expressing themselves 
in a language other than Hebrew-as indeed they must have. Thus the 
ancient reader for whose spiritual benefit the book was composed would 
naturally expect a certain amount of artistic license in the literary form in 
which the speakers' sentiments and opinions were expressed. 

3. In the reign of Manasseh, seventh century B.c. This was an age of
moral degeneracy and social injustice, a time when questions concerning 
divine providence would call for anxious scrutiny, with error on the throne 
and truth on the scaffold. Therefore the prominence given to the suffering 
of the innocent and the prevalence of misfortune and calamity, "the earth 
is given into the hands of the wicked" (Job 9:24), accords well with the 
time of King Manasseh. 

Ewald and Hitzig were outstanding proponents of this view. But as 
Raven points out ( OTI 277), these allusions in Job do not indicate any 
more widespread misfortune than could be found in many periods in 
Hebrew history, or indeed in human experience generally. The author 
quite clearly is referring to the hardships of individuals here and there as 
exemplified by Job himself, who in his despondency over private disasters 
naturally tended to emphasize these darker aspects of calamity which can 
befall any man in this life. There is no suggestion whatsoever that na­
tional misfortunes are referred to or that what is affiicting Job is intended 
to be parabolic for the distress of Israel generally. 

4. The period of Jeremiah in the late seventh century B.c. This is the
view of J. E. Steinmueller ( CSS II, 165), who feels that there is a striking 
similarity in both contents and language between Job and the writings of 
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Jeremiah ( cf. Jer. 12:1-3 and Job 21:7ff.; Jer. 20:14-18 and Job 3:3ff. ). 
He thinks it significant that the land of Uz is mentioned outside of Job 
only in Jeremiah 25:20 and Lamentations 4:21. Yet this evidence can 
scarcely be called compelling; the similarities referred to are quite vague 
in character and consist in commonplace sentiments which can be found 
in the writings of many authors. The problem of the prosperity of the 
wicked (Job 21:7-15 ) was more thoroughly discussed in Psalm 37 (which 
was presumably Davidic and therefore early tenth century ) than in the 
Jeremiah passage (Jer. 12:1-3 ). While it is true that the curse which 
Jeremiah invokes upon the day he was born (Jer. 20:14ff.) bears a close 
similarity to Job 3:3ff., it is far more likely that Jeremiah borrowed from 
Job than the other way around. If in Jeremiah's time the book of Job was 
known and acknowledged as Holy Scripture, it is altogether likely that 
the unhappy prophet would have found in it many a sentiment which 
accorded with his own mood. The fact that Uz is mentioned in Jeremiah 
25:20 is hardly of pivotal significance unless it can be proved by other 
evidence that the name had not arisen until the age of Jeremiah or else 
was unknown to the Hebrews before his time. 

5. The Babylonian Exile, sixth century B.c. This view is advocated by 
Genung in ISBE, who classifies the book of Job as mere legend if not 
outright fiction. He interprets it as reflecting at least indirectly the long 
imprisonment and eventual release of King J ehoiachin. ( It should be 
noted, however, that Jehoiachin's career bears little analogy to that of 
Job; there is no evidence that Jehoiachin was more godly than his 
wicked father J ehoiakim, nor was he restored to his kingdom at any time 
prior to his death. He was simply granted more pleasant conditions dur­
ing his confinement in Babylon.) Genung regards Job 12: 17-25 as sug­
gesting the wholesale deportation of eminent persons or even of whole 
nations, as if the author had actually witnessed the tragic events of 587 
B.c. Thus Job 12:17-19, 23 reads: "He leadeth counsellors away stripped,
and judges maketh he fools. He looseth the bond of kings, and bindeth
their loins with a girdle. He leadeth priests away stripped, and over­
throweth the mighty .... He enlargeth the nations, and he leadeth them 
captive" ( ASV). Yet it should be pointed out that generalizations of 
this sort would be appropriate to almost every normal period of Near 
Eastern history; such scenes as these were repeated every time a fortified 
city was stormed. Therefore this passage would be perfectly appropriate 
even in the time of Abraham in the violent age in which he lived ( cf. 
Gen. 14 ). 

Driver, Budde and Cheyne seek to buttress the argument for an Exilic 
or post-Exilic date of Job by pointing out resemblances with Deutero­
Isaiah ( which they would date about 550-540 B.C.). These resemblances 
include: (a ) the extraordinarily developed form of morality and of the doc­
trine of God discoverable in Job; (b ) the basic analogy between the suf-
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fering of the innocent Job and that of the Servant of the Lord in Isaiah II; 
( c) the points of contact between Job and Jeremiah already discussed
in connection with Steinmueller's theory.

As to (a), it should be observed that neither the ethical standards nor 
the portrait of God can be regarded as any more "advanced" ( if this 
question-begging term may be used) than that displayed in what critics 
have assigned to Document D or in the Davidic psalms. This type of 
argument can appeal only to those who are committed to the presupposi­
tions of Wellhausen's theory of the development of Israel's religion. As 
far as (b) is concerned, the resemblance between Job and the Suffering 
Servant is superficial indeed. While it is true that both suffered innocently 
-a commonplace in world literature-yet there was nothing redemptive
or vicarious about the affiictions of Job as there was in the case of the
Suffering Servant. These arguments therefore seem to be quite weak and
inconclusive except to those who are committed to the Development Hy­
pothesis of Israel's religion.

The Integrity of the Text 

From the time of Eichhorn there has been a growing tendency among 
rationalist critics to deny the single author.ship of Job. There has been a 
general trend toward regarding the speeches of Job and his three com­
forters as being the earliest portion of the work, and to regard as later 
additions the four sections which are described below. 

l. The prologue ancl the epilogue. From the obvious ground that the
first and last chapters of the book are composed in prose, it has been 
argued that they must have been composed by a different author from 
the artist who produced the poetic chapters. As Steinmueller points out 
( CSS II, p. 166), however, the literature of neighboring nations ex­
hibited the same phenomenon. Thus the Twelfth Dynasty Egyptian Tale 
of the Eloquent Peasant dating from around 1900 B.c. likewise possessed 
a prose prologue and epilogue as a framework for the long poetic text 
which made up the body of the work. 

It has also been argued that the mood and viewpoint of the prologue 
and epilogue differ from those of the rest of the book. However, if we 
consider the particular purpose of the prologue and epilogue it would be 
very strange if their mood and viewpoint did not differ from that prevail­
ing in the dialogue between Job and his collocutors . It is the purpose of 
the introductory chapter to present Job's situation from the divine per­
spective as a contest between God and Satan, in which the issue at stake 
is whether a man is capable of loving God for His own sake rather than 
merely for the blessings He bestows. The final chapter presents the 
eventual outcome of Job's period of testing. After the situation of agoniz­
ing trial has given way to a new prosperity and success, it would have been 
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highly unrealistic on the part of the author had he attempted to maintain 
the same viewpoint and mood throughout the entire book. Moreover, as 
an increasing number of critics are coming to see, the dialogue of Job 
would be lacking in adequate motivation if the prologue had not intro­
duced it right from the beginning. Likewise also the epilogue is absolute­
ly essential for the final vindication of Job's righteousness, and it is there­
fore hard to believe that the dialogue could have originally circulated 
without the final chapter. Even Aage Bentzen (IOT, II, p. 175) concedes: 
"The dialogue cannot have had any independent existence. In 8:4-29:1 
it presupposes the description of Job's illness as given in the narrative." 

2. Chapters 27 and 28. Adherents to the multiple-source theory often
single out chapter 27 as an interpolation because it contains a denuncia­
tion of the wicked far more in harmony with what the three comforters 
have been saying in the earlier chapters than with the defensive position 
Job has maintained. Repeatedly Eliphaz, Bildad and Zophar have been 
discoursing upon the inevitable punishment of the wicked and have been 
urging Job to come out with a confession of secret sin. But on the other 
hand it should be recognized that Job himself at no point offers any de­
fense for the sinner or holds out any hope for him that he would escape 
God's judgment in the final outcome. Actually what he does in chapter 
27 is skillfully to turn the tables on his unjust accusers who have dog­
matically insisted that his calamity must be a consequence of hidden and 
unconfessed sin. Then, insisting on his own unqualified adherence to the 
cause of righteousness, decency and justice, Job very logically passes on 
to express his expectation that his slanderous accusers will themselves 
taste the fruit of their injustice in blackening his character ( cf. v. 7: "Let 
mine enemy be as the wicked, and he that riseth up against me as the 
unrighteous"). 

As for chapter 28, it is urged that this constitutes a unit by itself which 
is not logically related either to what precedes or what follows. But this 
criticism is not well taken, for Job's analysis of what constitutes true wis­
dom is evidently intended as a rebuke and a rebuttal to the narrow­
minded and shortsighted "wisdom" on which his so-called comforters had. 
preened themselves. In this chapter, therefore, Job shows that true and 
valid wisdom does not reside in them nor indeed in any man, but only in 
the Lord Himself and what He has revealed. Even his final axiom, "The 
fear of the Lord is the beginning of wisJom," carries with it in this con­
text the connotation that his three accusers had gone astray at the very 
outset of their thinking because they lacked a genuine fear of the Lord in 
their attitude toward Job's divinely permitted calamities. 

3. The speeches of Elihu ( chaps. 32-37). Many critics object that this
young disputant is not mentioned in the prologue ( 2: 11 ) when the other 
three are introduced, nor is he alluded to either in the speeches of Jehovah 
( chaps. 38-42), or in the epilogue itself. It is therefore deduced that he 
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must have been an invention of a later contributor to the Job legend, 
inserted into the account in order to present a more satisfactory the­
ological viewpoint than could be found in the speeches of the other four 
collocutors. Some critics have even argued that Elihu adds nothing new 
to the discussion, but either repeats what the three friends have already 
said or else anticipates what God is going to say. 

In reply to these objections, it may be pointed out that chapter 32 
makes it perfectly clear that Elihu was not one of the original participants 
in the discussion when it first began back in chapter 2, but that he hap­
pened in on the conversation at a later time after it had already well 
begun. If this was the case, it is hard to see why he should have been 
mentioned in the prologue at all. So far as the speeches of Jehovah in 
the epilogue are concerned, there is no particular reason for Elihu to be 
mentioned in either section if he had uttered nothing that was worthy of 
correction. It was because the three comforters had misrepresented God's 
nature and providence that they received the divine rebuke. Nor is it 
accurate to allege that Elihu simply repeated what the other three had 
already said; otherwise he would not be represented by the author as 
chiding them. It is true that Elihu had to repeat much of what they had 
already brought out in order to evaluate that measure of truth which they 
had on their side, but this was intended only as a groundwork for making 
his own position clear. Elihu's contribution was to rebuke their pharisaic 
explanation of all misfortune as necessarily a punishment for personal sin. 
In fact, it may fairly be said that Elihu's remarks serve admirably to 
prepare the way for the theophany of the final chapters. 

It is also alleged that from the linguistic standpoint Elihu's speeches 
contain so many Aramaisms as to indicate a different author from the 
one who composed the rest of the book. But this assertion is difficult to 
maintain on a statistical basis. As Steinmueller points out ( CSS II, 167), 
there are only twelve Aramaisms to be found in these chapters ( 32-37), 
whereas there are a good twenty-six in the rest of the book. The most that 
can be said is that the percentage of Aramaisms is slightly higher, but not 
enough to indicate the necessity of a different author. Also it is alleged 
that Elihu's style and language markedly differ from those of the other 
speakers in Job. Even if this point be granted, it is difficult to see why, 
when the author presents a distinct and different personality, he should 
not show that distinctiveness even in his style of speech. On the other 
hand, the alleged differences cannot be pressed too far, for the general 
vocabulary of Elihu's remarks is about the same as that of all the other 
speakers. Some of the favorite words of the author scarcely found in the 
rest of the Old Testament are shared by both Elihu and the three com­
forters. 

4. The speeches of Jehovah (38:1-42:6). It is alleged that these pro­
nouncements of God bear little connection with the remarks of Job and 
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his collocutors in the earlier part of the book, and their style and mood 
present very marked contrasts. But it should be recognized that it is the 
very purpose of the author to present marked contrasts between God 
and mankind. It would be very strange if the contrasts were any less 
pronounced than they are. As for the distinctive motifs featuring Behe­
moth and Leviathan ( generally equated with the hippopotamus and the 
crocodile), it should be noted that Leviathan is also mentioned in 3:8 
( ASV), and that several other distinctive ideas occur in these chapters 
which have already made their appearance in the earlier speeches. If 
these pronouncements by God were removed from the book, it is safe to 
say that it would be left without a climax, the sublimest sections would be 
missing from this literary masterpiece, and the basic problem of pain 
would remain altogether unsolved. We therefore conclude that each 
portion and division of Job is necessary to make up the architectonic 
structure which the author has so skillfully employed. 

A £.nal word should be said concerning the divergent interpretations 
of Job 19:26. The King James Version seems to indicate that Job enter­
tained a hope of the resurrection of the body. There are, however, many 
critics who insist that the correct interpretation of the original Hebrew 
indicates no more than a vindication of the soul after death in a perfectly 
disembodied state; thus the RSV, "And after my skin has been thus 
destroyed, then without my flesh I shall see God." ( This is to be con­
trasted with the King James Version: "Yet in my flesh shall I see God.") 
Here the interpretation hinges upon the meaning of the preposition min, 

which sometimes does signify "without"; yet it is fair to say that in con­
nection with the verb "to see," min in its usage elsewhere almost always 
indicates the vantage point from which the observer looks. It is fair to 
conclude that a Hebrew listener would have understood this statement 
to mean, "And from the vantage point of my flesh, I shall see God." 

PROVERBS 

The Hebrew title of this book is Misheley Sheli5mi5h-"The Proverbs of 
Solomon." The term for "proverb" is mashal whic comes from a root 
idea meaning "parallel" or "similar," and hence signines "a description by 
way of comparison." The term is then applied to figurative speech of an 
epigrammatic ox propJ1etic character, such as the oracles of Balaam 
(Num. 23:7). 

The Outline of Proverbs 

I. Title and Purpose, 1:1-6

The object of this book is to be practical, bearing upon moral
edification ( vv. 3-5) and intellectual truth ( v. 6).
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II. Fifteen Lessons on Wisdom, 1:7-9:18

A book of admonition for youth. The prevailing form is the ex­
tended miishal song.

1. 1:7-19 6. 3:27-35 11. 6:12-19
2. 1:20-33 7. 4:1-5:6 12. 6:20-35
3. 2:1-22 8. 5:7-23 13. 7:1-27
4. 3:1-18 9. 6:1-5 14. 8:1-36
5. 3:19-26 10. 6:6-11 15. 9:1-18

Not all these songs possess internal coherence, yet they somehow 
compose an internal unity, with a well-arranged multiformity. 

III. Additional Proverbs of Solomon, 10:1-22:16

A series of approximately 375 short maxims. They are not
grouped according to a comprehensive plan, except for certain
sections which contain a series linked together by common
characteristics. All these mcshalim are distichs predominantly
antithetic in nature, although there are some synonymous paral­
lelisms as well ( cf. 11:7, 25, 30; 12:14, 28; 14:19). There are
quite a few which are synthetic or integral, especially those with
the min of comparison ( e.g., 12:9; 15:16, 17; 16:8, 19; 17:10, etc.)
or with the phrase 'ap kiy, "much more" (11:31; 15:11; 17:7;
19:7, etc.).

IV. The Sayings of the Wise, First Series, 22:17-24:22

This section includes all types of miishal: distichs (22:18; 23:9;
24:7, 8, 9, 10), tetrastichs (22:22ff., 24ff., 26ff., 23:lOff., 23:15,
17; 24:lff., 3ff., etc.), pentastichs (23:4ff.; 24:13ff.), and hex­
astichs ( 23: 1-3, 12-14, 19-21, 26-28; 24: llff. ) .
The "wise men" perhaps refer to those mentioned in I Kings 4:31.

V. The Sayings of the Wise, Second Series, 24:23-34

This section contains one hexastich ( 24: 23b-25), one distich
( 24: 26), a tristich ( 24: 27), a tetrastich ( 24: 28ff. ) , a mashal ode
(24:30-34) on the sluggard.

VI. Proverbs of Solomon, Recorded by the Committee of Hezekiah,
25:1-29:27

This section is not arranged according to any observable plan,
yet it contains some series of related proverbs ( e.g., 26:1-12,
13-16, 20-22). In chapters 25-27 the prevailing type of parallel-
ism is not the antithetic, but rather the parabolic ( the "as . . .  so"
type, such as 26:1) and the emblematic (where the "as .. . so"
particles are omitted; cf. 25:4 ff.). Antithetic parallelisms are
more frequent in chapters 28 and 29; yet there are also a good
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many of the comparative and figurative type. It is noteworthy 
that several proverbs or portions of proverbs are repeated from 
section III. Some are perfectly identical ( 25:24=21:9; 26:22= 
18:8; 27:12=22:3; etc.), while others are identical in meaning al­
though with slightly changed phraseology (26:13=22:13; 26:15= 
19:24; 28:6=19:l, etc.). 

VII. The Sayings of Agur ben Jakeh, 30:1-33
This chapter has an unusual number of the middah type ( middah
means "measure" or "allotted number") such as verses 15-17:
"There are three things that are never satisfied, yea, four things
say not, It is enough, etc.").

VIII. The Sayings of Lemuel, 31:1-9
A warning to rulers against the use of liquor, and an exhortation
to integrity in judgment.

IX. The Perfect Wife, 31:10-31
The standards of virtue and accomplishment by which a godly
wife may evaluate her life.

Terms for "Wisdom" in Proverbs 

The purpose of a book of proverbs is to instruct in the principles of 
wisdom. There are three major terms for wisdom employed throughout 
this work: {wkhmah, binah, and tiishiyyah. 

l. If okhmab, "wisdom," the term most frequently used, pertains not so
much to the realm of theoretical knowledge or philosophy as to a proper 
grasp of the basic issues of life and of the relationship of God to man as a 
moral agent.1 This kind of "wisdom" involves a proper discernment be­
tween good and evil, between virtue and vice, between duty and self­
indulgence. It also includes prudence in secular matters and a skill in the 
accomplishment of business affairs as well as in the handling of people. 
It implies an ability to apply consistently that which we know to that 
which we have to do. 

2. Binah, "understanding," connotes the ability to discern intelligently
the difference between sham and reality, between truth and error, be­
tween the specious attraction of the moment and the long-range values 
tl1at govern a truly successful life. The root idea of this term is found in 
the related preposition beyn, meaning "between"; hence there is always 
an analytical or judgmental factor involved and the ability to distinguish 
between the valid and the invalid. 

3. Tushiyyah, or "sound wisdom," "efficient wisdom," or, in a derived
sense, "ab"ding success." This term conceives of wisdom as an authentic 
insight into, or intuition of, spiritual or psychological truth. It focuses 

1Cf. Chap. 32, p. 423.
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upon the ability of the human mind to rise from below to a grasp of 
divine reality above, so to speak, rather than the wisdom of a prophetic 
revelation that comes down supernaturally from heaven. It points to the 
activity of the believer's mind by which he is able to deduce from what 
God has revealed the manner in which these principles are to be apP,lied 
in everyday situations of life ( cf. Prov. 3:21; 8:14; 18:l; and also in the 
sense of help or deliverance, Prov. 2:7). 

It should be noted that the characteristic type of mashiil or proverb 
in this book is the balanced antithesis which incisively contrasts the wise 
man and the fool, the good man and the wicked, true value and false, 
in such a way as to set forth the two sides of the truth in clearest opposi­
tion to each other and thus perform an incisive didactic function. The 
constant preoccupation of the book is with the elemental antagonisms of 
obedience versus rebellion, industry versus laziness, prudence versus 
presumption, and so on. These are so presented as to put before the 
reader a clear-cut choice, leaving him no ground for wretched compromise 
or vacillating indecision. 

Authorship and Date of Com position of Proverbs 

1. The following sections of Proverbs seem to be attributed to Solomon
the son of David: (a) 1:1-9:18, according to 1:1; (b) 10:1-22:16, ac­
cording to 10:l; ( c) 25:1-29:27, according to 25:1, although selected and 
published by a committee under the appointment of King Hezekiah ( 726-
698 B.c.). It should be remembered that according to I Kings 4:32, Solo­
mon's original collection of Proverbs numbered no less than three thou­
sand. Since canonical Proverbs contains only 800 verses, it is obvious that 
the original Solomonic writings ( secs. I, II, III) contained ample material 
for later excerpters. 

2. Two sections are attributed to the "wise men" ( l;iakhiimtm), who
are not otherwise specified but who doubtless belonged to the same class 
referred to in I Kings 4:31. There is every reason to believe that they 
antedated Solomon himself, and that he was responsible for assembling 
this anthology ( secs. IV and V) under his own editorship. 

3. The sayings of Agur the son of Jakeh are of uncertain provenience,
inasmuch as we have no information whatever as to Jakeh's historical, 
geographical, or even ethnic background. 

4. The sayings of King Lemuel are certainly of non-Israelite origin,
but it is reasonable to suppose that he was a North Arabian prince, 
living possibly in an area not far from U z, who still cherished a faith 
in the one true God. So far as Proverbs 31:10-31 is concerned, it is am­
biguous whether this beautiful description of the perfect wife is attributed 
to King Lemuel or to some other. The fact, however, that it is com­
posed as an acrostic or alphabetic poem of twenty-two lines shows that 
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it is a separate composition and its style bears little resemblance to the 
first nine verses of chapter 31. 

Critical Theories of Authorship and Date of Proverbs 

Using as their principal criterion an evolutionary theory of the de­
velopment of I-lebrew thought, the liberal critics have tended to deny 
to the Solomonic period a large portion if not all of the rnterial attributed 
by the text to King Solomon himself. Thus Driver, Nowack and A. B. 
Davidson regard chapters 1-9 as composed shortly before the Exile, 
about three and a half centuries later than Solomon's reign. These critics 
concede that Solomon may have written some portions of chapters 10-22, 
which they regard as the oldest nucleus of the book, but the whole 
collection reached its present form only in the eighth century B.C. 
The section 22:17-24:34 is thought to have originated in the post-Exilic 
period ( on the supposition of its being derived from the Wisdom of 
Amenemope, which will be discussed below). Possibly chapters 25-29 
were composed at about the same time. Last of all, chapters 30 and 31 
were added at a substantially later period. In this connection it should be 
noted that some moderate conservative critics, like Genung in the ISBE, 
put chapters 22-24 at an earlier period than chapters 1-9. But they see 
no reason for postponing the substantial completion of Proverbs beyond 
the reign of Hezekiah. Even chapters 30 and 31 may have been added 
at that same period, since their foreign origin would sufficiently account 
for differences in language and tone as compared with the rest of the 
book. 

More radical critics such as C. H. Toy, the author of the ICC Com­
mentary on Proverbs ( 1899), come to the conclusion that nothing in 
Proverbs dates from a period earlier than 350 B.c., and that tl1e later 
material was contributed sometime in the second century. Toy advances 
the following six arguments to support this view: 

1. Since Solomon was said by Jewish tradition to be the author of
Proverbs, Song of Solomon (cf. I Kings 4: 30-34), Ecclesiastes and two of 
the psalms, it is apparent that he had become the symbo of wisdom and 
the patron saint of all philosophical or non-liturgical poetry ( just as 
Moses, e.g., had become the symbol of Hebrew law). In the course of 
time it became conventional to attribute such compositions to Solomon, 
even though they were of late manufacture, in order that they might 
gain wider acceptance with the credulous Jewish public. This certainly 
must have been the motivation for attributing the apocryphal bool<, the 
Wisdom of Solomon, wJ1ich was quite obviously composed i Greek, 
to the ancient paragon of Hebrew philosophy. 

It is of course perfectly apparent that in the intertestamental period it 
became fashionable to compose didactic or apocalyptic works which were 
attributed, ostensibly at least, to ancient patriarchs like Enoch or the 
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twelve sons of Jacob. But there is no good evidence that such a procedure 
was ever followed in pre-Hellenistic Israel. The primary question to 
settle would seem to be, how did Solomon ever get this reputation for 
proverbial and wisdom literature if in fact he never composed any? It 
is far more logical to conclude that he gained the reputation because he 
was the first to compose this type of literature on a classical standard 
rather than assuming that the tradition was utterly without foundation. 
Thus in Greek literature the existence of the later epic poetry falsely 
attributed to Homer by no means demonstrates that Homer never com­
posed any epic poetry of his own ( i.e., the Iliad and the Odyssey). The 
same is true of the large body of lyric poetry attributed to Anacreon. The 
existence of such productions does not prove there never was such a 
person as Anacreon who composed the earlier poetry attributed to his 
name. It is therefore difficult to see how the tenth century Solomon could 
have acquired such a high reputation as a classical model for "IJ,okhmah 
literature if he never composed any of his own. 

2. Toy also aeduces a post-Exilic origin from the assumption of pure
monotheism which seems to be applied throughout Proverbs. ( Liberal 
higher critics have held in the past that by a process of religious 
evolution true monotheism appeared late in Israel.) This approach nec­
essarily involves a complete ignoring of the abundant textual evidence of 
the Old Testament records that the Israelite people were strictly mono­
theistic from the days of the patriarchs and always regarded idolatry as 
a heretical or apostate deviation from their covenant relationship to 
Jehovah. 

�- There is a noteworthy lack of distinctive national traits observable 
in the text of Proverbs. From this Toy deduces at the nation was al­
ready scattered to foreign regions, as was the case after the fall of J eru­
salem. On the other hand, it is far more probable that this lack of dis­
tinctive national traits is to be explained (a) as part of the genius of the 
h,okhmah genre, which is concerned with individuals as such, rather 
than with nations, and deals with the laws of human behavior as observ­
able among almost all the ancient Near Eastern peoples; (b) as resulting 
from the central location of Israel between the cultures of Mesopotamia, 
Syria, Phoenicia, North Arabia and Egypt. It was inevitable that there 
should be extensive cultural interplay from the earliest stages of Israel's 
career as a nation. 

4. Proverbs is said to reflect the social manners and vices which are
known to have existed after the Exile, especially in the urban centers of 

,..Judah. This, however, must be regarded as a very dubious generalization. 
No proof has been adduced that a single custom or vice mentioned in 
Proverbs was unknown to the culture of Jerusalem or the other large 
cities of Israel during Solomon's reign. 

5. The constant assumption in Proverbs that virtue is to be identified
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with knowledge and wickedness is equivalent to ignorance is supposed to 
reflect the Hellenic approach to moral philosophy as exemplified by Plato 
in his Dialogues ( ca. 370 B.c.). It is pointed out that knowledge of this 
Greek approach to the problems of ethics would have come to the Near 
East only after the Alexandrian conquest ( 330 B.C. ) . However, this inter­
pretation involves a basic misunderstanding of the fundamental distinc­
tion between Greek sophia and Hebrew h,okhmah. Greek philosophy 
tended to be speculative and concerned with cosmogony and the under­
lying constituent principles of the universe. Hebrew philosophy, however, 
as formulated in the Old Testament, was concerned rather with under­
standing the implications of the revealed will of God for the problems 
and choices of daily life. Whereas Greek philosophy tended toward a 
dialectical deduction from first principles arrived at by purely intel­
lectual induction, Hebrew philosophy was more intuitive and analogi­
cal, endeavoring to interpret the moral order in the light of a personal, 
omniscient and omnipotent God, who had revealed His will for ethical 
living. 

As for the relationship between ignorance and sin, the Platonic con­
cept of moral ignorance was intellectual and mental, whereas the Sol­
omonic concept in Proverbs involved a darkness of the soul resulting 
from an immoral prior choice of heart. Moral philosophy among the 
Greeks did not really come to grips with the problem of radical evil 
in man or his capacity to acknowledge the truth of righteousness and yet 
to choose evil out of a perverse self-interest.2 One of the characteristic 
terms for "folly" in Proverbs is nebalah, which suggests the example of 
Nabal, whose story is related in I Samuel 25. Verse 25 of that chapter 
judges him a "fool" ( niibiil), not because he was not intelligent enough 
to figure out that virtue is a more successful means to attain personal 
happiness than wickedness can possibly be, but rather because he made 
a wrong choice in the moral realm: to requite David's friendliness with 
a miserly and vilifying ingratitude. 

6. Toy dismisses the book of Proverbs as the product of a professional
caste of wise men, who also were responsible for Ecclesiastes, the Wisdom 
of Solomon, and Ecclesiasticus. But as we have previously pointed out, 
the existence of a later caste presupposes a founder. Just as the prophets 
would be incomprehensible without a prior Moses, whose Law they in­
terpreted and applied to the problems of their own generation, so also 
there must have been a classical model for written proverbial literature 
before any caste of practitioners could have arisen. Compare Jeremiah 

2A few scholars have attempted to buttress this theory of late origin by pointing to 
a few Hebrew words supposedly derived from Greek. Thus Eissfeldt has suggested 
that 'etun, "linen," in Proverbs 7:16 is borrowed from the Greek othone, "fine linen." 
Yet this derivation is really not tenable. The Koehler-Baumgartner Lexicon does not 
even mention this derivation as possible, but links it rather with the Egyptian 'idmf,
a re1-color�,d li�,en manufactured in Egypt and ultimately derived from the Semitic
root -d-m, red. 
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18: 18, which speaks of the wise men as a class of experts on a par with 
priests and prophets in the pre-Exilic generation. There can be no ques­
tion that wisdom literature had a very early origin in the history of Egypt, 
going back at least to Ipuwer in the Sixth Dynasty ( ca. 2500 B.c.). It is 
also evident from I Kings 4:30 that there was a long tradition of pre­
Solomonic sages in Israel, and it is quite unwarranted to hold that· the 
tenth century was too early for this kind of literature to have arisen 
among the Hebrew people. 

In this connection it is appropriate to quote the remarks of W. F. 
Albright (Wisdom in Israel and in the Ancient Near East, 1955, p. 4): 
"In the course of the past century a curious myth has arisen: that the 
Age of Wise Men, who are supposed to have flourished in the Achae­
menian and early Hellenistic periods, dates to about the fifth to third 
centuries B.c. We may freely admit that the book of Proverbs was not 
edited in approximately its present form until about the fifth century B.c. 
without assuming that any material of post-Exilic date is included in the 
book. But the content of Proverbs is considerably older, and it is entirely 
possible that aphorisms and even longer sections go back into the Bronze 
Age in substantially their present form. Cullen I. K. Story has shown 
in a Johns Hopkins study ( cf. Journal of Biblical Literature, 64, 1935, 
pp. 319-337) that the metric style of Proverbs often agrees entirely with 
that of the Ugaritic epics as analyzed by C. H. Gordon ( ibid., pp. 321-
324). Story has given numerous examples of different categories; the 
number might easily be increased several times." 

Albright goes on to cite a series of significant parallels, e.g., Proverbs 
10:26 ( "As vinegar to the teeth,/ And as smoke to the eyes,/So is the 
sluggard to them that send him") and the Baal Epic I Ab, Gordon No. 49 
( "Like the feeling of a wild cow for her calf ,/Like the feeling of a wild 
ewe for her lamb,/So was the feeling of Ana th for Baal"). Here we have 
in each case a tricolon whose third member differs from the two pre­
ceding in such a way as to produce a climactic effect. Another type is 
the bicolon, which omits a word parallel to an outstanding word in the 
first column, as e.g., Proverbs 27: 2 ( "Let a stranger praise thee, and not 
thy mouth;/A foreigner and not thy lips") and I Aqhat I, 1:13 ("From 
his mouth let the message go forth,/From his lips the word"). 

It should be mentioned that in this same article Albright notes that 
these poetic forms common to Proverbs and the Ugaritic literature are 
totally absent from the Aramaic wisdom literature of the seventh cen­
tury B.C. as represented by the Sayings of A{iiqar. He states ( ibid., p. 
6): "We must accordingly date the content of Proverbs as a whole well 
before Al;iiqar and look to the earliest Canaanite sources for its metrical 
stylistic structure as well as for direct Canaanite prototypes of many in­
dividual proverbs and bodies of material." He then goes on to mention 
that Umberto Cassuto isolated forty pairs of words in parallelism which 
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appear both in Hebrew wisdom literature and in the U garitic texts. 
These were augmented by thirty more examples pointed out by Cassuto's 
pupil, Moshe Held. 

Albright asserts that Proverbs 8, 9 is full of Canaanite words and ex­
pressions, including the description of the origin of Wisdom in 8:22ff. Thus 
verse 22 begins with four words which apparently reflect a Canaanite "El 
created me ( at) the beginning of his dominion." Here we have the verb 
qiinah with the unusual meaning of "create" ( a meaning well-known, how­
ever, in Canaanite), and the noun derek used in a way suggesting the 
Canaanite drkt meaning "dominion." Albright closes with this judgment 
( ibid., p. 13) : "In a nutshell, my opinion with regard to the provenience 
and date of Proverbs is that its entire contents is probably pre-Exilic, 
but that much of the book was handed down orally until the fifth century 
B.c., when we know from Elephantine that Jews were interested in litera­
ture of a different kind."

The Relationship of Chapters 22-24 to ihe ·wisdom of Amenemope 

A hieratic manuscript of the late Egyptian work, The Wisdom of 
Amenemope ( or Amen-em-apt) was discovered by E. A. Wallis Budge 
in 1888 and provisionally dated by him as Eighteenth Dynasty in origin. 
So dated, of course, there would be no difficulty in supposing that Solomon 
was familiar with this Egyptian work and adapted it for his purposes in 
Proverbs 22:17-24:34. But subsequent study by Erman, Spiegelberg, 
Griffith and Lange brought down the date for Amenemope to 1000 B.c., 
then Dynasty XXII, and finally Dynasty XXVI, or even the Persian or 
Greek period. The majority of critics assumed that the demonstrably close 
relationship between the Hebrew and the Egyptian texts was to be ex­
plained as only a dependence of the former upon the latter; that is to say, 
while the Hebrews might borrow from Egyptian lore, the Egyptians 
would never borrow from Palestine. By this reasoning, then, these chap­
ters in Proverbs must stem from the Persian or even the Greek period. 
Although the majority of liberal scholars are still of this opinion, a close 
examination of the linguistic data indicates quite conclusively that the 
borrowing must have been the other way around in this particular case. 
In the Journal of the Society of Oriental Research ( Nov. 1930, pp. 123-
125 ), R. 0. Kevin (following the lead of Oesterley in his Commentary on 
Proverbs, 1929) adduces the following considerations: 

1. There are proportionately far more Semitisms in Amenemope's
Egyptian text than in any other Egyptian work on morality; at least nine­
teen of these Semitisms are indisputable and sixteen more are highly 
probable. 

2. Numerous cases of Egyptian words garbled or otherwise unknown
can be successfully explained as textual corruptions from an earlier text 
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which translated the Hebrew terms employed in the corresponding pas­
sage in Proverbs. 

3. There are several instances where the Egyptian translator has mis­
understood the corresponding Hebrew word; thus the word t-TJ-sh-w-k, 
"hold back from" or "rescue," in Proverbs 24: 11 has been rendered in 
Amenemope XI, 7 as if it were t-h,-sh-y-k, meaning "to hide" ( hence the 
Egyptian �i'pw, "to hide"). Or again, the Hebrew sha'ar, "to think" or 
"to reckon," in Amenemope XIII, 1, 2 has been misunderstood as the 
Hebrew s-'-r ( sa'ar) or "storm" ( the Egyptian sn') in a nonsensical 
connection, even though the Hebrew original is perfectly clear and 
coherent in its own context. Or else the Egyptian author has grappled 
with the difficulty of an obscure Hebrew phase by resorting to a 
banal paraphrase. For example, Proverbs 23:4 says, "Do not toil to 
acquire wealth, cease from thine own wisdom"; this comes out in Amen­
emope IX, 14-15: "Do not strain to seek an excess when thy needs are 
safe for thee." In other words, the un-Egyptian sentiment "from thy 
wisdom desist" has been altered to "when thy needs are safe for thee," 
or "when your property is intact," as Kevin renders it. The important 
thing is to observe that while satisfactory reconstructions of the Egyptian 
can be made on the basis of the Hebrew original, it is never possible to 
reconstruct the Hebrew text on the basis of the Egyptian original ( ibid., 

p. 144).
4. It should also be noted that the word sh-l-sh-w-m in Proverbs 22:20,

which probably means "adjutant" ( lit. "third man in the chariot"), has 
been misinterpreted as the more common word sh-l-sh-y-m, which means 
"thirty." So construed, this would be a statement that thirty proverbs are 
included in this section (Prov. 22:17-23:12), although there are actually 
only twenty-seven separate units that can be made out in this section. 
Quite evidently Amenemope interpreted the word as "thirty," saying in 
XXVII, 7, "Behold these thirty chapters," and therefore was careful to 
come out with that number of proverbs. ( Note that the received He­
brew text of Prov. 22:20 yields the meaning, " Have I not written to thee 
excellent things in counsels of knowledge?"-the word "excellent" being 
vocalized as shalishim. The consonantal text, as indicated above, ends 
the word in w-m. Many modern scholars follow Amenemope's amend­
ment and construe the word as "thirty." Among these are Erman, Eiss­
feldt and the RSV: "Have I not written for you thirty sayings of ad­
monition and knowledge?") Perhaps it should be added that only one­
third of the material in Proverbs 22-24 shows any relationship to the 
text of Amenemope; the latter seems to have drawn much of his material 
from non-Hebrew sources ( although Kevin sees traces of Psalm 1 also­
cf. op. cit., p. 150). 
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ECCLESIASTES AND SONG OF 

SOLOMON 

ECCLESIASTES 

THE HEBREW TITLE for this book is Qohelet, which apparently meant "the 
preacher's office," and then became a term for the preacher himself. It 
is derived from the root qii.hal, meaning "to convoke an assembly," hence, 
"to address an assembly." The author of this work so refers to himself 
in numerous passages, and therefore this is a fitting designation. The 
Greek term ecclesiastes is a good translation of this term, for it too means 
"preacher" and is derived from ekklesia, meaning "assembly." 

The Purpose and Theme of Ecclesiastes 

The purpose of Ecclesiastes was to convince men of the uselessness of 
any world view which does not rise above the horizon of man himself. 
It pronounces the verdict of "vanity of vanities" upon any philosophy of 
life which regards the created world or human enjoyment as an end in 
itself. To view personal happiness as the highest good in life is sheer 
folly in view of the pre-eminent value of God Himself as over against 
His created universe. Nor can happiness ever be attained by pursuing 
after it, since such a pursuit involves the foolishness of self-deification. 
Having shown the vanity of living for worldly goals, the author clears 
the way for a truly adequate world view which recognizes God Himself 
as the highest value of all, and the meaningful life as the one which is 
lived in His service. Only as a vehicle for the expression of divine wis­
dom, goodness and truth does the world itself possess any real signi­
ficance. It is only God's work that endures, and only He can impart 
abiding value to the life and activity of man. "I know that, whatsoever 
God doeth, it shall be forever: nothing can be put to it, nor anything 
taken from it" (Eccles. 3:14). 
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Outline of Ecclesiastes 

I. First Discourse: The Vanity of Human Wisdom, 1:1-2:26

A. The basic theme: vanity of all merely human effort and experi­
ence, 1:1-3

B. Demonstration of the theme, 1:4-2:26
1. The meaningless cycle of human life and history, 1:4-11
2. The ultimate uselessness of human wisdom and philosophy,

1:12-18
3. The emptiness of the enjoyments of pleasure and wealth,

2:1-11
4. The ultimate death even of the wise, 2:12-17
5. Futility of leaving fruits of hard work to undeserving heirs,

2:18-23
6. The necessity of contentment with God's providences, 2:

24-26

IL Second Discourse: Coming to Terms with the Laws Which Govern 
Life, 3:1-5:20 

A. The prudent attitude in view of the facts of life and death,
3:1-22
1. A proper time must be recognized for each activity and ex­

perience, 3: 1-9
2. God is the only Guarantor of abiding values, 3:10-15
3. God will punish the unrighteous, visiting death upon all, 3:

16-18
4. Man must share physical death with animals, 3:19, 20
5. Unsure of the life beyond, man must make the best of this

present life, 3:21, 22

B. The disappointments of earthly life, 4:1-16
1. Cruelty and misery make life a dubious blessing, 4:1-3
2. Disadvantages are given of success, of laziness, of insatiable

covetousness, 4: 4-8
3. Life's trials are better faced by partners than alone, 4:9-12
4. Political success is unstable, 4:13-16

C. Futility of the self-seeking life, 5:1-20
1. Presenting to God false sacrifices, vain words, unkept prom­

ises is folly, 5:1-7
2. Retribution overtakes oppressors and disappointment the

covetous, 5: 8-17
3. Thankful enjoyment of God's gifts brings contentment, 5:

18-20
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III. Third Discourse: No Satisfaction in Earthly Goods and Treasures,
6:1-8:17

A. The inadequacy of attainments esteemed by the world, 6:1-12
1. Neither wealth nor large family can bring final satisfaction,

6:1-6

2. Neither the wise nor the foolish attain satisfaction of soul,
6:7-9

3. Apart from God man cannot discern the real reason for life,
6:10-12

B. Counsels of prudence in this sin-corrupted world, 7:1-29
1. True values are best gauged from perspective of sorrow and

death, 7:1-4
2. Cheap gaiety, dishonest gain, and shortness of temper are

but pitfalls, 7 :5-9
3. Wisdom is a greater asset than wealth in coping with life,

7:10-12
4. God is the author of both good fortune and ill, 7:13, 14
5. Both self-righteousness and immorality lead to disaster, 7:

15-18

6. Wisdom has surpassing power, but sin is universal, 7: 19, 20
7. Be heedless of base malice toward yourself, 7:21, 22
8. Man's quest for wisdom cannot attain profound spiritual

truth, 7 :23-25
9. A wicked woman is the worst of evils, 7:26

10. But all men have fallen from original goodness, 7:27-29
C. Coming to terms with an imperfect world, 8:1-17

1. The wise man reverences the authority of the government,
8:1-5

2. Divine law operates in our life despite woes and wrongs and
inevitable death, 8:6-9

3. Though esteemed and unpunished, the wicked will finally
be judged by God, 8: 10-13

4. Injustices in this life encourage a shallow hedonism, 8: 14, 15
5. But God's ways are inscrutable to human wisdom, 8:16, 17

IV. Fourth Discourse: God to Deal with the Injustices of This Life,
9:1-12:8

A. Death inevitable to all; make the best use of this life, 9:1-18

1. Death inevitable to both good and evil; moral insanity grips
them all, 9:1-3

2. Moral choice and the knowledge of this life are cut off at
death, 9: 4-6

3. Let the godly use to the full life's opportunities and blessings,
9:7-10
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4. Even to the worthy success is uncertain and life-span un­
predictable, 9:11, 12

5. ·wisdom, though unappreciated, succeeds better than force,
9:13-18

B. The uncertainties of life and the baneful effects of folly, 10:1-20
1. Even a little folly can ruin a man's life; be prudent before

princes, 10: 1-4
2. Life provides reversals in fortune and strokes of retribution,

10:5-11
3. A fool is marked by his empty talk and misdirected effort,

10:12-15
4. The welfare of nations and men depends on accepting re­

·sponsibility, 10: 16-19
5. Contempt of authority brings sure retribution, 10:20

C. How best to invest a life, 11:1-12:8
1. Kindness returns with blessing to the benefactor, 11: 1, 2
2. Man's wisdom cannot change or fathom God's laws of nature,

11:3-5
3. The wisest course is life-long diligence and cheerful industry,

11:6-8
4. A youth misspent in pleasure brings retribution, 11:9, 10
5. Start living for God while young, before affiictions and

senility come upon you, 12: 1-8

V. Conclusion: Life in the Light of Eternity, 12:9-14

A. Solomon's purpose was to· teach his people wisely about life,
12:9, 10

B. These trenchant admonitions are of more practical value than
all literature, 12: 11, 12

C. Put God's will first, for His judgment is final, 12:13, 14

The Authorship and Date of Composition of Ecclesiastes 

The author of this work identifies himself as the son of David, king in 
Jerusalem. While he does not specify that his name is Solomon, it is fair 
to assume that the direct successor of David is meant rather than some 
later descendant. This assumption is confirmed by numerous internal evi­
dences, such as the references to his unrivaled wisdom ( 1: 16), his un­
equaled wealth (2:8), his tremendous retinue of servants (2:7), his 
opportunities for carnal pleasure ( 2: 3), and his extensive building ac­
tivities (2:4-6). No other descendant of David measures up to these 
specifications but Solomon himself. It has therefore been the traditional 
view, accepted by Jewish and Christian scholars alike, that Solomon, the 
son of David, wrote the book in its entirety. The Jewish tradition in Baba

Bathra 15a to the effect that "Hezekiah and his company wrote Ee-
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clesiastes" probably means no more than that Hezekiah and his company 
simply edited and published the text (cf. Young, IOT2

, p. 369). Else­
where Jewish tradition is quite explicit that Solomon was the author ( cf. 
Meg-illa 7a and Shabbath 30). Until the rise of nineteenth century criti­
cism, it was generally accepted by both the synagogue and the church 
that this book was a genuine work of Solomon's. 

In more recent times, however, the majority of conservative critics join 
with liberal scholars in regarding this work as post-Exilic. They under­
stand the figure of Solomon as intended to be a mere artistic device de­
signed to present more effectively the message of the unknown late 
author. Since Solomon was known to have experienced the satisfaction 
of every human ambition and had drunk to the full every possibility of 
earthly pleasure, he would serve as an admirable test case in evaluating 
hedonistic enjoyment and intellectual achievement as over against a life 
entirely devoted to God. Among the conservatives who have adopte:l 
this view of the book are Hengstenberg, Delitzsch, W. J. Beecher ( in 
ISBE), Zoeckler in the Lange Commentary, Steinmueller, Raven and even 
E. J. Young. John Davis in his Dictionary of the Bible is non-committal. In 
the New Bible Commentary of Davidson, Stibbs and Kevan, Solomonic 
authorship is not even discussed as a serious option. There is, however, 
a significant number of modern conservative scholars who still \.1phold 
Solomonic authorship, at least in a modified form. For the late ninet�enth 
century, we may include A. R. Fausset in the Jamieson, Fausset and 
Brown Commentary; W. T. Bullock in The Speaker's Commentary; and 
Taylor Lewis, the translator of Zoeckler's commentary. In the twentieth 
century, we may add the names of Wilhelm Moeller, L. Wogue and M. F. 
Unger. Among the Catholic scholars favoring Solomonic authorship are 
Gietmann ( whose article in the Catholic Encyclopedia V, 244-248 is very 
helpful), Schumacher, Vigoroux, and Cornely-Hagen. 

The most significant evidence advanced in demonstration of the late 
date of composition of Ecclesiastes is derived from the linguistic data of 
the text itself. It is undeniably true that the language of this work is 
markedly different from that of the other tenth century Hebrew texts 
which have been preserved in the Bible. For that matter, it is different 
from all the other books in the Old Testament of whatever age, with the 
partial exception of the Song of Solomon. In support of the fifth century 
date, Franz Delitzsch listed no less than ninety-six words, forms and ex­
pressions found nowhere else in the Bible except in Exilic and post-Exilic 
works like Ezra, Esther, Nehemiah, Chronicles, Malachi-or else in 
the Mishnah. He describes many of these as Aramaisms largely on the 
ground of noun endings in -ilt, -on, or -iin.1 Hengstenberg acknowledged 
only ten Aramaisms in the book; at the other extreme is the claim of 

1It has already been pointed out in Chap. 10, pp. 129-130, that these endings con­
stitute very slender ground for the establishing of genuine Aramaisms. 
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Zoeckler that Aramaisms were to be found in almost every verse. The 
most frequently cited Aramaic or late Hebrew terms are pardes, "park" 
( found only in Nehemiah and Song of Solomon); shalat, "to rule" ( found 
only in post-Exilic books); taqan, "be straight" ( found only in Daniel 
and the Talmud); zemiin, "definite time" ( found only in Nehemiah and 
Esther); pithgam, "official decision" ( only in Esther and the Aramaic 
of Daniel); medinah, in the sense of "province" ( a word found in I Kings, 
Esther, Ezra, Nehemiah, Ezekiel and Lamentations); and kasher, "be 
correct" ( found otherwise only in Esther). The obvious inference is that 
Ecclesiastes comes from a time when the Jews made very large use of 
Aramaic, which presumably was not the case until after the Exile. 

Apart from vocabulary, it is argued that there are evidences of gram­
matical structure which place the book at a late date. For example, the 
independent pronoun ( especially hi1,', hi', and hem) is used as a copular 
verb with a greater frequency than in the pre-Exilic books. Again it is 
argued that the imperfect conversive is rare in Ecclesiastes, since it is 
generally replaced by waw-connective plus the perfect. Since the latter 
construction is the prevailing one in the Talmud, its frequency in Ec­
clesiastes is thought to be evidence of a late date. In answer to this, 
however, it should be pointed out that waw-connective plus the perfect 
occurs only five times in Daniel ( which according to the critics is mid­
second century B.C.) and only five times in the extant Hebrew text of 
Ecclesiasticus, dating from about 180 B.c.). If this construction is a sign 
of lateness, Ecclesiastes must be later than the second century B.C., since 
the works from that period do not yet use it with any frequency. 

This latter possibility is, however, completely ruled out by the dis­
covery of four fragments of Ecclesiastes in the Fourth Qumran Cave, 
dated on paleographic grounds from the middle of the second cen­
tury B.c. As Muilenberg remarks in BASOR 135: "This gives the coup 
cle grace to earlier views such as those of Graetz, Renan, Leimdorfer, 
Konig, and others, and makes unlikely a dating in the second century." 
R.H. Pfeiffer (IOT 731) suggested that the period 170-160 B.C. was most 
in harmony with the characteristics of the thought and language of Ec­
clesiastes. In the light of the Qumran evidence one can only conclude that 
here again is an example of demonstrable fallacy in the higher critical 
method practiced by rationalists of Pfeiffer's persuasion. 

In the ·above mentioned article, Muilenberg ( p. 135) goes on to re­
mark: "Linguistically the book is unique. There is no question that its 
language has many striking peculiarities; these have been explained by 
some to be late Hebrew ( discussed by Margoliouth and Gordis) for which 
the language of the Mishnah is said to offer more than adequate support 
( a contention effectively answered by Margoliouth in the Jewish En­
cyclopedia V, 33, where he points out the linguistic affinities of Qoheleth 
with the Phoenician inscriptions, e.g., Eshmunazar, Tabnith). The Ara-
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maic cast of the language has long been recognized, but only within 
recent years has its Aramaic provenance been claimed and supported in 
any detail (F. Zimmermann, C. C. Torrey, H. L. Ginsberg) .... Dahood 
has written on Canaanite-Phoenician influences in Qoheleth, defending 
the thesis that the book of Ecclesiastes was originally composed by an 
author who wrote in Hebrew but was influenced by Phoenician spelling, 
grammar and vocabulary, and who shows heavy Canaanite-Phoenician 
literary influence ( Biblica 33, 1952, pp. 35-52, 191-221) ."" At this point 
it should be noted that neither a Phoenician background nor an Aramaic 
background would necessarily preclude Solomonic authorship, inasmuch 
as the political and commercial ties with both the Phoenician-speaking 
and the Aramean peoples of the Syrian areas during Solomon's reign 
were closer than at any other period in Israel's history ( with the possible 
exception of the time of Jeroboam II and his successors in the eighth cen­
tury). 

In weighing the force of the linguistic; argument, it should be carefully 
observed that a comprehensive survey of all the data, including vocabu­
lary, morphology, syntax and style, yields the result that the text of Ec­
clesiastes fits into no known period in the history of the Hebrew language. 
No significant affinities may be traced between this work and any of those 
canonical books which rationalist higher criticism has assigned to the 
Greek period ( such as Daniel, Zechariah II, and portions of Deutero­
Isaiah). So far as the early post-Exilic period is concerned, the Hebrew 
of Ecclesiastes is quite as dissimilar to that of 1falachi, Nehemiah and 
Esther as to any of the pre-Exilic books. This raises an insuperable diffi­
culty for the theory of Delitzsch and Young, who elate it around 430 B.C., 

and of Beecher in ISBE, who makes it 400. If Ecclesiastes came from 
the same period, how could there be such a total lack of similarity in 
vocabulary, syntax, and style? Nor can the linguistic problem be solved 
by moving the date up into the late intertestamental period. vVe have al­
ready seen that Qohelet fragments from the Fourth Qumran Cave make 
a date any later than 150 B.C. absolutely impossible and furnish the strong 
probability of the third century or earlier as the time of composition. 
There are absolutely no affinities between the vocabulary or style of 
Ecclesiastes and that of the sectarian literature of the Qumran Com­
munity. Older authors like Kenyon ( BAM, pp. 94, 95) spoke in gen­
eralities of the so-called rabbinical element discoverable in this text. But 
an actual comparison with the Hebrew of the Talmud and Midrash shows 
fully as great a dissimilarity to Ecclesiastes as to any other book in the 
Old Testament canon. 

It is true that the relative pronoun she occurs frequently throughout 
Qohelet ( 68 times) alongside the more usual asher� ( which occurs 89 

"See Gordis' critique of this monograph in JBL, lxxiv, ii, June, 1955, pp. 103-114. 
3ln his A Grammar of Mis1111aic Hebrew (1927), M. H. Segal has this illuminating 

comment to make ( p. 43): "Now, whatever the relationship of the two forms to 
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times). Although she appears several times in Judges, quite frequently in 
the later psalms and occasionally in Lamentations, Ezekiel, Job and 
Joshua, the fact remains that in Ecclesiastes this is the relative pronoun 
used in sixty-eight instances out of one hundred fifty-seven. Yet it is note­
worthy that this is the characteristic relative for the Song of Solomon also 
( i.e., in thirty-two instances out of thirty-three )-a fact which furnishes 
greatest embarrassment to those who, like Delitzsch and Young, place 
Canticles back in the tenth century and Ecclesiastes in the fifth. If in this 
stylistic peculiarity there is such a close resemblance between the two, it 
is only reasonable to attribute them to the same period, if not indeed to the 
same author. Hence, if the Song of Solomon is tenth century and com­
posed by Solomon, it is hard to resist the conclusion that Ecclesiastes is of 
the same period and origin. 

If it is true that the language and style of Ecclesiastes do not cor­
respond to any literature known to ns from any stage of Hebrew his­
tory, but present radical contrasts to every other book in the Old Testa­
ment canon ( with the possible exception of Canticles) and to all extant 
intertestamental Hebrew literature, then it follows that there is at present 
no sure foundation for dating this book upon linguistic grounds ( al­
though it is no more dissimilar to tenth century Hebrew than it is to fifth 
century or second century). What then shall we say of this peculiarity? 

It seems fairly obvious that v.:e are dealing here with a conventional 
style peculiar to the particular genre to which Ecclesiastes belonged. 
Just as in Akkadian literature, legal codes and contract tablets present 
a great contrast to each other in technique and style, and these too in 
turn differ greatly from the epistolary or historical prose from this same 
period, so also there grew up in Hebrew culture a conventional language 
in style which was felt to be peculiarly fitting for each literary genre. 
In the case of Greek literature, where we have much more literary data 
than we do from Palestine, we find that once a genre developed on a 
particular soil in a particular city-state, the dialect and vocabulary type 
of the original practitioner who exalted this genre to a classical status 
would then prevail throughout the rest of the history of Greek literature 
( until the triumph of Kaine in the Greek or Roman period). For ex­
ample, since Homer was the first to develop the epic, from his time on 
all epic poetry had to be written in the Old Ionic dialect which he had 
each other, there can be no doubt that she is as old as asher, if not older. Its con­
finement in the earlier books of the Bible to North Israelitish documents would prove 
that its use must have been common in the colloquial speech of northern Palestine, 
under the influence, to some extent at least, of the Phoenician '-sh, sh, the Assyrian 
sha, and perhaps also the Aramaic zi, di. The scarcity of its occurrence even in these 
documents must be explained by the assumption that it was regarded as a vulgarism 
which the literary language had to avoid. Its use gradually extended to southern 
Palestine, and being the shorter and more pliable form, it must in the course of time 
have entirely supplanted the longer asher in the language of the common people, and 
from this it descended directly to Middle Hebrew. But the literary prejudice against 
it seem,� to have remained even after Biblical Hebrew had ceased to be a living
speech. 
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used, even though the more modern poet spoke a quite different dialect, 
such as Attic, Doric or Aeolic. Correspondingly, since the Dorians were 
the first to develop choral poetry, convention demanded that whenever 
an Attic-speaking tragedian ( like Sophocles or Aeschylus) moved into 
a choral passage in his play, the actors abruptly shifted from Attic Greek 
to Doric Greek ( or at least a Doricizing type of Attic) with particular 
cliches and turns of expression conventional for that particular genre. It 
so happens that in the case of the precise genre to which Ecclesiastes 
belongs, we have nothing else which has survived from Hebrew litera­
ture. Otherwise we would doubtless find abundant parallels for all the 
peculiar phenomena of Qohelet in the compositions which belong to the 
same genre. If this type of philosophical discourse was first practiced 
in North Israel before Solomon's time, this would explain the Aramaic and 
Phoenician traits and influences of which modern critics have made so 
much. It would also explain the infrequency of the name Yahweh in this 
text. 

In this connection it may be well to mention the theory of L. Wogue, 
tl1at we have in our present text of Ecclesiastes a modernized recension. 
That is to say, the original version of this work as composed by Solomon 
was written in an older Hebrew which eventually became too obscure for 
ready comprehension by post-Exilic generations of Jews. For this reason, 
says the theory, it was published anew in a more up-to-date vocabulary 
and style that it might be more widely enjoyed. To take an analogy, 
most English readers read Chaucer's Canterbury Tales in a modernized 
version, since Chaucer's fourteenth century English contains so many ob­
solete terms and expressions as to require a glossary for intelligibility. 
The weakness of this theory, however, derives from the incorrect assump­
tion that the Hebrew of Ecclesiastes can be clearly identified as a post­
Exilic product. Since in point of fact it resembles no known document 
from the post-Exilic period, there does not seem to be much point to 
this suggestion. Moreover the Hebrew text itself is so difficult to under­
stand that it would hardly serve as a popularization intended for ready 
comprehension. 

Apart from linguistic considerations, the objection is often raised to 
the Solomonic authorship of Qohelet that the author seems to speak, oc­
casionally at least, from the standpoint of a third party or observer, rather 
than as the king himself. He may even be said to cherish a critical at­
titude toward kings, which would scarcely be compatible with the view­
point of the historic Solomon. As an oppressive exactor of taxes whose 
kingdom upon his decease fell apart over the question of excessive taxa­
tion, it would be out of character for him to say: "Blessed art thou, 0 
land, when thy king is the son of nobles, and thy princes eat in due 
season, for strength, and not for drunkenness" ( 10: 17); or again: "Curse 
not the king, no not in thy thought" ( 10:20, which critics understand 
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to imply that the king is so objectionable that his subjects are strongly 
tempted to curse him), and again: "Better is a poor and a wise child 
than an old and foolish king, who will not be admonished" ( 4: 13). 

To this it may be replied that none of these passages is really decisive 
against royal authorship. Solomon was composing a discourse upon gov­
ernment in general from the standpoint of a philosopher, and not as a pro­
government propagandist. It would be naive to suppose that he could 
have been ignorant of the existence of gluttonous, bibulous, cantankerous, 
or stubborn-minded kings, or of the unhappy consequences incurred by 
their subjects in having such men rule over them. Ecclesiastes 10:17 
may even be interpreted as a bit of self-congratulation on the part of the 
royal author; 10:20 may simply have been an admonition to malcontents 
to show a proper respect for the government; 4:13 may have been meant 
as a wholesome reminder to himself. But at any rate, the whole com­
position is written from the standpoint of a philosophical observer of 
political ans]. social life rather than as a partisan of royalty. The Medi­
tations of Marcus Aurelius furnishes a good parallel to Qohelet in this 
respect, for the Roman emperor wrote this work from the standpoint of a 
philosopher rather than as a propagandist for his own government. 

Many modern critics such as R. H. Pfeiffer allege that Ecclesiastes be­
trays the influence of Greek philosophy. The skeptical attitude toward 
Judaism, the occasional expressions of eudaemonism or "Epicureanism," 
the notion of time as cosmic flow, and the attempt to understand the 
world as a whole-all these are thought to be of Hellenic origin ( so F. C. 
Grant in Encyclopaedia Americana; likewise Cornill). R. Gordis is dis­
posed to concede some Greek influence, but he insists ( Twentieth Cen­
tury Encyclopaedia, I, 361) : "Efforts to prove Ecclesiastes an Aristotelian, 
a Stoic, an Epicurean, a Cynic, or a Cyrenaic have not been successful. The 
alleged Grecisms in style have also shown it to be authentically Hebrew 
or Semitic." Pedersen shows that the estimates of mankind in Greek 
philosophy are entirely different from those in Ecclesiastes. Galling dem­
onstrates that the supposed dependence upon Greek gnomists is only 
a superficial resemblance. Dornseif! points out the possibility that some 
Greek apothegms may themselves be of oriental extraction and imported 
into Greek thought ( cf. W. Baumgartner, The Wisdom Literature in Old 
Testament and Modem Study, 1951). 

Attempts have been made to show a post-Solomonic authorship by 
various telltale anachronisms. Thus in 1: 16 the Preacher speaks of having 
attained "more wisdom than all they that have been before me in Jeru­
salem." This is construed by critics to mean, more than all kings who were 
before him, which would of course be a rather strange statement for one 
who was preceded by only one Israelite king in Jerusalem, namely David. 
It is interesting to observe that while E. J. Young feels the force of this 
argument in the case of Ecclesiastes, he resorts to an alternative explana-



ECCLESIASTES AND SONG OF SOLOMON 469 

tion in an exactly similar situation at I Kings 14:9. In this latter passage 
a denunciatory prophet from Judah rebukes Jeroboam I, comparing him 
"with all that were before thee." Rather than conceding this to be an 
anachronism, Young comments, "Those who preceded him were probably 
elders and judges " ( IOT 189). In a similar way we can confidently assert 
that there were many more kings before Solomon in Jerusalem than just 
his father David. Jerusalem had been a royal city for many hundreds of 
years, even back to the time of Melchizedek, Abraham's contemporary. 

Yet there is also another explanation of the phrase in 1: 16. The text 
does not specify "all kings," but only "all." In the context it is fair to say 
that the author implies "all wise men who were before me in Jerusalem." 
The statement in I Kings 4:31 concerning Solomon's superiority draws the 
comparison with Heman, Chalcol and Darda, who may very well have 
been sages in pre-Davidic Jerusalem. Doubtless Melchizedek himself 
would have rated highly as a wise man in view of his encounter with 
Abraham in Genesis 14. 

Another supposed anachronism is found in Ecclesiastes 1:12:"I ... 
was [hiiy'iti] king ... in Jerusalem." This perfect tense is thought to 
betray the fact that Solomon was already a figure of the past, possibly of 
the remote past, by the time this composition was written. It is urged that 
this one word would suffice for the Hebrew reader to show him that 
Solomonic authorship was only intended to be fictional. To this it may 
be answered that the form in question may more properly be rendered: 
"I became king over Israel." This would be a very natural statement for 
Solomon to make in his old age as he looked back on the important turn­
ing points in his life's career. It is difficult to imagine what other verb 
form would have been more appropriate in this connection; the imperfect 
'ehyeh might have been construed by the reader to mean either "I was 
being king," or "I am king," or "I will be king." 

It is interesting in this connection to point to the similar use of this 
same verb in Jonah 3:3: "Now Nineveh was [hayetah] a great city," 
which Young (IOT2

, p. 279) explains as follows: "Furthermore, 3:3 does
not describe Nineveh as a city that had existed long ago in the past, but 
simply indicates the condition or size as Jonah found it." In the light of 
this clear and appropriate explanation, it is strange that the same author 
( IOT2, p. 368) should insisl that the clear implication of hiiy'iti in Ec­
clesiastes 1:12 "is that the writer had been and no longer is king." On the 
contrary, it is altogether natural for a man in his old age to make refer­
ence to the commencement of his career by the use of this perfect tense 
in Hebrew. 

Lastly, it is contended by advocates of a late date that the con­
temporary age implied by the text of Ecclesiastes is one of misfortune, 
misery and oppression, rather than of the unexampled prosperity which 
characterized the reign of Solomon (cf. I Kings 4:25). For example, we 
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meet verses like these: Ecclesiastes 4:3: "Better is he ... [that] hath 
not yet been, who hath not seen the evil work that is done under the sun," 
and 7:10: "Say not thou, What is the cause that the former days were 
better than these?" To this it may be replied that a proper interpretation 
of these verses can only be made in the light of the context. Thus 4:3 
occurs in a passage which describes oppression and hardship as vicis­
situdes entering into human experience generally, despite intervals of 
comparative prosperity and security such as Israel passed through in the 
tenth century. Solomon would not have been unmindful of the fact that 
the experience ·both of nations and of individuals normally includes times 
of hardship and testing which challenge an optimistic concept of life. 
Surely with his vast knowledge of history and world affairs, as well as 
of the dark era of Saul's reign in Israel, Solomon would have been aware 
of the bitter aspects of human life. He certainly had the wit to realize 
that much evil was carried on "under the sun" even in his own kingdom 
and during his own reign. As for 7: 10, it should be pointed out that the 
"better days" spoken of may well have had reference to the life of an 
individual complainer who had fallen upon some personal misfortune. 
There is nothing whatever in the context to imply that he was talking 
about the current situation of his country as a whole. 

In view of the foregoing discussion, it is fair to assert that the so-called 
anachronisms are all capable of an interpretation reconcilable with Sol­
omonic authorship. We have already seen that the linguistic data do 
not permit any certainty in dating, whether early or late, and that the 
most plausible explanation is that Ecclesiastes is written in a particular 
style conventional for its own genre. 

Perhaps it should be added that words of so-called Persian origin, 
like parcles, "park," and pitgiirn, "official decision," are also derivable from 
Sanskrit ( pariclhis and pratigiirna, respectively), a language of ancient 
India closely related to Persian. Although there is no explicit record in 
Scripture that Solomon's merchant marine operating from the port of 
Elath on the Red Sea made voyages to India, there is every likelihood 
that they did so in quest of choice spices and fabrics. There exists, there­
fore, the possibility that these words might have found their way into 
currency at an era when Israelite commercial relations were more ex­
tensive than at any other time in history. In other words, it is fair to say 
that until we discover more Hebrew literature of the same genre and 
from the age of Solomon himself, we simply do not know enough to assert 
positively that Solomon could not have been the author of the book. 
Inasmuch as the plain implication of the text is that he was indeed the 
composer and left this work as a final testament to his people, on the 
basis of his own life's experience, it seems best to hold to the traditional 
view of the synagogue and the church that this work is an authentic pro­
duction of his pen. This view is strengthened by the fact that there are 



ECCLESIASTES AND SONG OF SOLOMON 471 

some remarkable similarities between such passages in Ecclesiastes as 
10:8, 9, 12, 13, 18 and the corresponding sections in Proverbs. 

A word should be said concerning the so-called pessimism of Ec­
clesiastes with regard to the life to come. There are, e.g., frequent re­
minders of the inevitability of death for all creatures, man and beast 
( 3: 19 )-although it is recognized that the spirit of man "goes upward" 
and the spirit of the beast "goes downward to the earth" ( 3: 21). The 
worthwhileness of life seems to be-questioned by such passages as 4:2: 
"Wherefore I praised the dead which are already dead more than the 
living which are yet alive." But this statement has to be construed in 
context. The previous verse makes it clear that if life is going to con­
sist in oppression, calamity and sorrow, then it is better never to have 
been born. In 6:8 the Preacher asks, "For what hath the wise more than 
the fool? What hath the poor, that knoweth to walk before the living?" 
This comment is to be understood in the light of the basic purpose of the 
book, which is to demonstrate that apart from God and His holy will life 
lacks any ultimate meaning, and amounts to no more than vanity. This 
is true of the life of the well educated, the rich and the healthy, as well 
as that of the less fortunate members of the human race. But when a 
man's relationship to the Lord is right, it will be well with him (8:12). 
Apart from the fear of God and a dedicated purpose to do His will, even 
the most favored of men lead a wretched and depraved existence. Hence, 
"This is an evil among all things that are done under the sun, that there 
is one event unto all: yea, also the heart of the sons of men is full of 
evil, and madness is in their heart while they live, and after that they 
go to the dead" (9:3). 

Great stress, however, is laid upon the importance of this life as the 
only arena of opportunity and significant accomplishment available to 
man before he steps out into eternity. Hence, "For to him that is joined 
to all the living there is hope: for a living dog is better than a dead lion" 
(9:4). From 9:5 some have mistakenly derived a teaching of soul sleep 
for the dead: "For the living know that they shall die: but the dead 
know not anything, neither have they any more a reward; for the memory 
of them is forgotten." But taken in context, this verse simply means that 
the dead have no more knowledge of a personal future with its op­
portunities of choice for or against God, and between life and good, and 
death and evil, such as they had prior to the grave. Nor do they have 
any more knowledge of what goes on under the sun, that is upon earth, 
while they await in Sheol the day of judgment. At this stage of revela­
tion back in Solomon's time it was premature for anything to be revealed 
about the glories of heaven, since of course they were not yet open to 
deceased believers until the resurrection of Christ. 

In conclusion, then, those who interpret the position of Ecclesiastes 
to be skeptical agnosticism grossly misconstrue the message of this book. 
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They are compelled to classify as later additions the numerous senti­
ments of reverent faith and trust in God with which the twelve chapters 
of Ecclesiastes abound. In the interests of their theory they must exclude 
from the original text the conclusion of the final chapter: "Let us hear the 
conclusion of the whole matter: Fear God, and keep his commandments: 
for this is the whole duty of man" ( 12: 13). 

SONG OF SOLOMON 

The Hebrew title of this book is Shir hash-shirim, i.e., "The song of 
the songs," or "The best of songs." The LXX rendered this title literally 
as asma asmaton, and the Vulgate as Canticum Canticorum, both of which 
mean "the song of songs." It is from the Latin title that the term Canticles 
is derived as a designation of this book. 

The theme of Canticles is the love of Solomon for his Shulamite bride 
and her deep affection for him. This love affair is understood to typify 
the warm personal relationship which God desires with His spiritual 
bride, composed of all redeemed believers who have given their hearts 
to Him. From the Christian perspective, this points to the -mutual com­
mitment between Christ and His Church and the fullness of fellowship 
which ought to subsist between them. 

Outline of the Song of Solomon 

A simple and adequate outline is furnished by Delitzsch, who divides 
the book into six acts: 

I. The Mutual Affection of the Lovers, 1:2-2:7

II. The Mutual Seeking and Finding of the Lovers, 2:8-3:5

III. The Fetching of the Bride, and the Marriage, 3:6-5:1

IV. Love Scorned but Won Again, 5:2-6:9

V. The Shulamite as the Attractively Fair but Humble Princess, 6:10-
8:4

VI. Ratification of the Love Covenant in Her Home, 8:5-14

The Authorship and Date of Composition of the Song of Solomon 

The opening verse of the book attributes authorship to King Solomon, 
using the formula "which is to Solomon" ( 'asher li-Shelomoh). Some 
scholars have interpreted this phrase as a formula of dedication rather 
than a true attribution of authorship ( essentially the same issue involved 
as in the ze-Dawid of the Psalm titles), but it should be understood that 
this preposition ze, "to," is the only convenient way of expressing possession 
or authorship in Hebrew where the same author may have composed 
many other works. It has been the uniform tradition of the Christian 
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church until modern times that Canticles is a genuine Solomonic produc­
tion. Even in more recent times, Delitzsch, Raven, Steinmueller and 
Young have shown little hesitation is assigning the authorship of Canticles 
to Solomon. 

This is all the more noteworthy because, as we have already pointed 
out, there is a considerable similarity in vocabulary and syntax between 
the Song of Solomon and Ecclesiastes ( the Solomonic authorship of 
which all the above named have denied). Liberal scholars have usually 
classed these two works together as representing approximately the same 
period of Hebrew literature. Certainly this relationship is favored by the 
standard Hebrew lexicons, which tend to group the two together lexically. 
It is a striking fact that neither of them refers to God as Yahweh; the Tetra­
grammaton does not appear in either of them. There is a significant num­
ber of words which occur only in these two books, so far as the Hebrew 
Scriptures are concerned. There would seem to be, therefore, a basic in­
consistency in denying authenticity to Ecclesiastes on linguistic grounds 
and yet affirming it for the Song of Solomon despite linguistic factors. 
Liberal scholars uniformly deny Solomonic authorship of Canticles and 
assign the composition of the book to a period considerably later than the 
tenth century B.C. Moderates like W. R. Smith and S. R. Driver favored 
a pre-Exilic date, that is, before 600 B.c.; such radicals as Kuenen, Cornill, 
Cheyne, Budde, Kautzsch and Eissfeldt confidently dated it in the post­
Exilic or even Hellenistic period. 

It is principally on linguistic grounds that the case for late composi­
tion is based. The following phenomena are most conspicuous: 

1. The prevalence of she- instead of «sher as the relative pronoun.
But as we have seen in the discussion of Ecclesiastes, the relative she­
is not per se a proof of late authorship. A cognate of the Akkadian rela­
tive sha, which is as old as the third millennium, it appears in the song of 
Deborah (Judg. 5) and elsewhere in Judges; also in Job 19:29; II Kings 
6:11; once in Jonah; in Lamentations, and various psalms. It seems to 
have been a very acceptable substitute for asher in Hebrew poetic style. 
It was probably characteristic of the dialects of northern Israel. The 
abundant use of she- in later Hebrew may simply reflect a common use 
in the vernacular which literary Hebrew shied away from until the post­
Exilic period. In the intertestamental age, of course, the frequent use 
of the corresponding particle cli in Aramaic tended to encourage the 
Jews, who were naturally well versed in Aramaic as their colloquial 
tongue, to employ she- in their Hebrew compositions. 

2. The presence of various Aramaisms like niitar ( cognate with the
Heb. nii$ar, "guard, watch over"), berot ( cognate with the Heb. berosh, 
"cypress") and setiiw ("winter") is taken to indicate post-Exilic author­
ship. Yet, as has already been observed in Chapter 7 of this work, they 
may have been brought into the Hebrew language at an early date, or 
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else they may indicate a North Israelite coloring. ( Note that if the 
Shulamite came from Shunem, as the LXX transliteration Sounamitis 
indicates, then the bride would have come from the territory of the north­
ern tribe of Issachar.) Significantly enough, even the Brown-Driver­
Briggs Lexicon labels berot as North Palestinian rather than as an Arama­
ism. 

3. It is alleged that the book contains two words derived from Greek,
'appiryon ( 3: 9) or "palanquin" from the Greek phoreion, and pardes 
( 4:13) meaning "orchard," from either the Greek paradeisos or the Per­
sian pairide9a ( Zend. pairidaeza) meaning "enclosure." Yet as already 
pointed out in connection with Ecclesiastes, such words as these could 
have come to Solomon from his trade contacts with India, since the 
Sanskrit word for palanquin is paryama or the diminutive paryanka, 
and the Sanskrit for "enclosure" is paridhis ( cf. the late-Assyrian pardisu, 
"park, preserve"). 

Positive Evidences of Salamonie Authorship 

The author shows a noteworthy interest in natural history, correspond­
ing to the historical notices about Solomon's encyclopedic knowledge in 
this field (I Kings 4:33). Thus the flora mentioned in Canticles include 
twenty-one varieties of plant life (such as henna flowers in 1:14; rose 
of Sharon, lily of the valley in 2:1; apple trees, pomegranates, saffron, 
calamus, cinnamon and mandrakes). Among the fauna are no less than 
fifteen species of animals ( roes, hinds, hearts, doves, foxes, goats, ewes, 
etc.). There is also prominent mention of Pharaoh's cavalry in 1:9, which 
accords with the statement in I Kings 10:28, where the cavalry appears 
as an important item in Solomon's army as well as in his trade relations. 
The. book shows many evidences of royal luxury and the abundance 
of costly imported products, such as spikenard in 1: 12; myrrh in 1: 13; 
frankincense in 3:6; palanquins in 3:9; cosmetic powders, silver, gold, 
purple, ivory and beryl. 

The geographical references unmistakably favor a date prior to 930 
B.c. The author mentions quite indiscriminately localities to be found in
both the Northern and Southern Kingdoms: Engedi, Hermon, Carmel,
Lebanon, Heshbon, and Jerusalem. These are spoken of as if they all be­
longed to the same political realm. Note that Tirzah is mentioned as a
city of particular glory and beauty, and that too in the same breath with
Jerusalem itself ( 6: 4). If this had been written after the time when
Tirzah was chosen as the earliest capital of the Northern Kingdom in re­
jection of the authority of the dynasty of David, it is scarcely conceivable
that it would have been referred to in such favorable terms. On the
other hand, it is highly significant that Samaria, the city founded by
Omri sometime between 885 and 87 4, is never even mentioned in the Song
of Solomon.
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Judging from internal evidence, then, the author was totally unaware 
of any division of the Hebrew monarchy into North and South. This can 
only be reconciled with a date of composition in the tenth century, prior 
to 931 B.C. Even after the return from Exile, no Jew of the province of 
Judea would have referred so indiscriminately to prominent localities in 
the non-Jewish areas of Palestine which were by this time under Gentile 
or Samaritan overlordship. It is true that this whole area was reunited 
under the rule of the Hasmonean kings, John Hyrcanus and Alexander 
J annaeus, but the evidence of the Qumran fragments from Cave IV in­
dicates that Canticles was already in written form at least as early as 
the outbreak of the Maccabean revolt in 168 B.c. It is interesting to note 
that even a liberal scholar like R. Gordis feels warranted in asserting 
that Canticles 3:6-11 is "the oldest poem in the whole collection and was 
composed on the occasion of one of Solomon's marriages to a foreign 
princess" ( JBL 63, 1944, pp. 262-270). 

The Canonicity of the Song of Solomon 

It has already been noted in Chapter 5 that this book ( along with 
Ecclesiastes) was listed with the five Antilegomena, not so much on the 
ground that Solomon did not compose it, but on the ground that it lacked 
religious value. The Alexandrian Jew Philo, who quoted so extensively­
from the Old Testament, failed to mention Canticles in any of his extant 
writings. It does not seem to be referred to in the New Testament. The 
earliest identifiable reference to it is found in IV Esdras 5:24-26; 7 :26 ( a 
book composed between A.D. 70 and 130), and in Ta'anith 4:8 (a tractate 
in the Mishnah), which states that certain portions of Canticles were used 
in festivals celebrated in the temple prior to A.D. 70. The question of 
whether the book had been rightly admitted to the Hebrew canon was 
warmly debated at the Council of Jamnia in A.D. 90, but the tradition 
of divine inspiration was successfully upheld by Rabbi Akiba, who used 
allegorical interpretation to justify its spiritual value. 

Theories of Interpretation of the Song of Solomon 

1. The allegorical. The allegorical interpretation prevailed from an­
cient times until the rise of modern scholarship. It identified Solomon 
with Jehovah ( or else, according to the Christians, with Christ) and the 
Shulamite as Israel ( or the Church). The historicity of Solomon's love 
affair is of small importance to the exponents of this theory. They tend 
to interpret each detail in a symbolic manner; thus Solomon's eighty 
concubines, according to some, represent the eighty heresies destined to 
plague the church. Broadly speaking, even the nineteenth century con­
servatives Hengstenberg and Keil tended to favor an allegorical line of 
interpretation ( without, of course, advocating any fanciful identifica­
tions) and pointed to the allegorical overtones of Psalm 45 and Isaiah 
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51: 1-7 ( which announces itself to be allegorical) for justification. There 
is no question that the marriage relationship was viewed by the prophets 
as bearing an analogy to Jehovah's position toward Israel ( cf. Isa. 54:6; 
61: 10). Correspondingly, they regarded apostasy as constituting adultery 
of whoredom ( cf. Jer. 3:1; Ezek. 16; 23; Hos. 1-3 ). Compare in the 
Torah, Exodus 34:14-16, which refers to idolatry as whoredom; and like­
wise Leviticus 20:5, 6. 

It must be admitted that these passages establish at least a typical 
relationship between human love and marriage and the covenant rela­
tionship between God and His people. Nevertheless, the allegorical view 
faces certain difficulties, not the least of which is that the book seems to 
speak of a historical episode in Solomon's life and accords well with Solo­
mon's situation, at least in the earlier part of his reign ( judging from the 
comparatively small number of his concubines). Moreover, the allegorical 
method if consistently carried out requires a spiritual counterpart for 
every physical detail. Certainly it is objectionable to equate Solomon and 
his enormous harem with the figure of the Lord Jesus Christ, at least upon 
an allegorical basis. 

2. The literal. This literal theory regards the poem as a secular love
song not intended to convey a spiritual message or theological overtone, 
but simply a lyric expression of human love on a high romantic plane. Ad­
vocates of this theory, such as E. J. Young and H. H. Rowley, defend the 
canonicity of the book on the ground that it implies a divine sanction for 
the relationship of marital love as over against the degenerate or polyg­
amous perversions of marriage which were current in Solomon's time 
(cf.Rowley, Servant of the Lord and Other Essays, p. 233; Young, IOT2

, 

p. 354). Young goes on to comment (ibid., p. 355): "The eye of faith,
as it beholds this picture of exalted human love, will be reminded of the
one love that is above all earthly and human affections-even the love
of the Son of God for lost humanity."

Yet it must be admitted that on the supposition that the lover here is 
Solomon, the husband of seven hundred wives and three hundred con­
cubines (I Kings 11:3), it is difficult to see how this poem taken as an 
expression of mere human love can be said to furnish a very high standard 
of marital devotion and affection. At best it can be regarded as the one 
experience that Solomon ever enjoyed of pure romance, and yet one which 
was destined to exert little influence upon his subsequent conduct. ( Franz 
Delitzsch advocated the view that the Song is a drama in which King 
Solomon falls in love with a Shulamite girl, and after taking her to his 
harem in Jerusalem, is purified in his affection from a sensual lust to pure 
love. Zoeckler shared essentially this same view.) 

This literal theory assumes various specialized forms, of which the 
two most important are the Shepherd Hypothesis and the Erotic Hy­
pothesis. The Shepherd Hypothesis introduces a new male figure who 
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is not the same person as the king, but rather is the Shulamite's fiance 
back in the home town of Shunem (so Jacobi, Umbreit and Ewald). By 
dint of arbitrarily assigning the sentiments of warm affection to the shep­
herd and the more stiff and formal speeches to the king, a distinction may 
be made out, even though it results in very unnatural parceling up of 
the dialogue. Thus in chapter 4 verses 1-7 are assigned to Solomon, and 
verses 8-15 to the shepherd, even though there is absolutely nothing in 
the text to indicate that the speaker has changed. Some passages highly 
inappropriate to a bucolic lover are interpreted as referring to the 
shepherd, such as: "My beloved has gone down to his garden, to the 
beds of spices, to feed in the gardens, and to gather lilies" ( 6:2). It is at 
least unlikely that Israelite shepherds would have had the means, the 
time, or the inclination for such luxuries as spice gardens or the gather­
ing of lilies. 

The Erotic Hypothesis is advocated by such scholars as Budde, Eiss­
feldt, Pfeiffer and Dussaud, who understand Canticles as an anthology 
of love songs of the so-called wasf type. The wasf or "description" was 
a type of song sung by guests at a Syrian wedding feast in which the 
beauty of the bride and the excellencies of the wedding couple would be 
glowingly described. This custom is practiced in the Near East even 
in modern times, according to J. G. Wetstein. On the other hand, there 
is no literary evidence of the existence of the wasf genre in Hebrew Pales­
tine in any age ( apart from Canticles itself), and the closely connected 
structure of the whole poem certainly discourages the theory of its being 
an anthology of originally independent lyrics. 

3. The typical view. In many ways this seems to be the most satis­
factory of the theories ( though Young dismisses it with a single depreca­
tory sentence-I OT\ p. 353). This interpretation is defended by Raven 
and Unger, who understand the poem as based upon an actual historical 
incident in Solomon's life. In contrast to some of the more glamorous 
wives of Solomon, such as Pharaoh's daughter, the Shulamite was a coun­
try girl who possessed a beautiful soul as well as a fair body. By her 
radiant sincerity and personal charms she taught Solomon, temporarily 
at least, to know the meaning of true monogamous love-a love for which 
he gladly exchanged the corrupt splendor of his court. This song trans­
figures natural love by elevating it to a holy level. And yet (in opposi­
tion to the literalists) the author intends this couple to stand in a typical 
relationship reflecting Jehovah's love for His people and foreshadowing 
the mutual affection of Christ and His Church. According to the typical 
view, the lines of analogy are found not in all the subordinate details 
( as in the allegorical view) but only in the main outlines. Despite his 
gross personal failures, King Solomon is represented elsewhere in Scrip­
ture (II Sam. 7:12-17; 23:1-7; Ps. 72; cf. Matt. 12:42) as a type of Christ 
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as the King of the Millennial Age sitting upon David's throne. Under­
stood in this way, the Song is rich in spiritual overtones which have 
proved a comfort and an encouragement to devout students of Scrip­
ture throughout the ages of church history. And yet it requires a really 
mature soul to appreciate the spiritual beauties which are latent in this 
book. Not without justification is the old rabbinical requirement that no 
Jew should read the Song of Songs until he had attained the age of thirty. 
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authorship and date, 292-295 
outline, 291-292 

Jonah, Book of, 295-303 
authenticity, 297-301 
authorship and date, 296-297 
outline, 296 
textual integrity, 301-303 

Joseph, historicity of, 204-208 
Joshua, Book of, 251-261 

authorship and date, 252-253 
Canaanite extermination in, 261 
long day of 10:12-14, 259-261 
outline, 251-252 

Judges, Book of, 262-267 
archaeological contributions to, 265-

266 
authorship and unity, 264 
chronology of, 264 
date, 262-264 
human sacrifice in, 266-267 
outline, 262 

Karnak stela, 218 
K Document, 83 
Kethubim, 60, 61, 63, 71, 72, 368 
Kings, Books of, 275-282 

authorship, 276-277 
chronology problems in, 279-282 
date, 277-279 
outline, 275-276 

Koran, the, 9, 15, 107, 111 

Lachish, excavation of, 220-221 
Lachish literature, 352 
Lamentations, Book of, 353-355 

authorship and date, 354-355 
outline, 353 
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Languages, Semitic and Non-Semitic, 
11-12

Late words in source division, 125-131 
Latin versions, 43-44 
L Document, 83 
Letter of Aristaeus to Philocrates, 38 
Leviticus, Book of, 227-232 

Hebrew festivals in, 230-231 
Levitical legislation, 228-230 
outline, 227-228 
types of sacrifice, 231-232 

London Polyglot, 46 
Long Day of Joshua 10, 259-261 
Lucianic Recension, 40 
Lyons Codex, 43 

Maccabes, the, 368, 381-388 
Malachi, Book of, 416-417 

authorship, 417 
date, 417 
outline, 416-417 

Man, antiquity of, 185-189 
Manual of Discipline, 61, 99, see also 

Qumran literature 
Manuscript error, 47-50 
Manuscripts 

families of, 35-36 
original, 16-19 
Post-Christian, 36-37 
Pre-Christian, 31-36 

Mari tablets, 159, 160, 254 
Masorah 

Final, the, 58 
Larger, the, 57 
Marginal, the, 57 

Masoretes, 56-58 
Masoretic Canon, 62-65 
Masoretic Text, 35-36, 56-58, 60-61, 

84-85, 112, 349-350
Megilloth, the, 60, 61 
Memphis stela, 217, 218 
Metathesis, 48 
Micah, Book of, 311-313 

authorship, 312-313 
date, 313 
outline, 311-312 
textual integrity, 313 

Midrash, the, 55 
Millennium, 313, 361-364 
Mishnah, the, 55, 61 
Monotheism, 133-135, 139, 224 
Mormon, Book of, 15 
Mosaic Authorship of the Pentateuch, 

100-109
Moses, early history of, 210-211 

Nahum, Book of, 340-342 
author's origin, 340-341 
date, 341 
message, 341 
outline, 340 

Nash, Papyrus, 36 

Nations, table of the, 201-203 
Natural selection, 179, 181-185 
Nehemiah, Book of, see Ezra-

Nehemiah 
N•bi'im, 60 
Neo-Orthodoxy, 21-25, 190 
Non-Semitic languages, 12 
Numbers, Book of, 233-238 

authorship, 238 
outline, 233-234 
statistics in, 234-238 
underlying principles in, 234 

Nuzi tablets, 107, 160, 254 

Obadiah, Book of, 287-291 
date, 287-291 
outline, 287 

Old Latin Version, 43 
Old Testament 

Introduction, see Introduction 
relationship to the New Testament, 

11 
unity of, 13-14 
versions of, 38-46 

Onkelos, Targum of, 129 
Oral tradition, 15 
Original autographs, 16-19 

Palestinian Canon, 65, 67 
Parables, 192 
Parallel accounts, 117-124 
Paris Polyglot, 46 
Pentateuch, the 

antiquity of, 155-165 
authorship of, 96-109 
documentary theory of, see Docu­

mentary theory 
Higher Criticism of, 83-95 
Samaritan, 253 

Persia, 382-387, 396-401, 404-406, 413-
414 

Peshitta, Syriac, 44-45, 65 
Philistines, 266 
Poetry, Hebrew, 418-423 

characteristics, 418a420 
critical views of, 418 
rhythm in, 420-422 
wisdom literature, 422-423 
Polyglots, 37, 45-46 

Priesthood, development of, 147-154 
Priestly Code, 147-154, 161-163, 359-

361 
see also Documentary theory 

Prophecy, Hebrew, 283-287 
definition, 283 
function, 285-287 
prophetic office, 284-285 

Prophets, the 
canonicity of, 71-72 
introduction to, 283-287 
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Propositional truth, 22-25 
Proverbs, Book of, 449-458 

authorship and date, 452-457 
canonicity, 62 
chapters 22-24 and Wisdom of 

Amenemope, 457-458 
outline, 449 
terms for "wisdom," 451-452 

Psalms, Book of, 424-437 
authorship, 424-425 
compilation, 430-433 
date of composition, 425 
Davidic authorship, 425-428 
divisions, 424 
lmprecatory Psalms, 437 
Messianic Psalms, 437 
numeration of, 433-434 
titles, Hebrew, 434-437 

contents, 434 
technical terms, 435-437 

Pseudepigrapha, 66, 67, 69 

Qumran literature, 19, 31-36, 38, 48-
50, 51, 61, 66-67, 99, 127, 273, 345, 
376, 378-379, 414, 415, 434, 464, 
465, 475 

Has Shamra tablets, see Ugaritic litera-
ture 

Reason and revelation, 16 
Recapitulation theory, 181 
Religions, 14-15 
Revelational day theory, 175-176 
Roman Psalter, 43 
Ruth, Book of, 267-269 

basic teachings, 269 
date, 268-269 
outline, 267-268 

Hylands Papyrus, 38 

Sacrifice 
blood, 140-142, 228, 231-232 
human, 137, 266-267, 329-330 

Samaritan Pentateuch, 37 
Samuel, Books of, 270-275 

alleged inconsistencies in, 273-275 
elate, 271-273 
outline, 270-271 
text of, 273 

Scribal error, 47-50 
S Document, 83 
Semitic languages, 11-12 
Septuagint, the 

apocryphal books in, 65 
Hebrew titles in, 428-429 
in Jeremiah, 349-350 
manuscript fragments of, 38-40 
order of books in, 59-60 
relationship to the Masoretic text, 

84-85, 112, 349-350
use for Textual Criticism, 40-41 

Shammai, disciples of, 61 

Song of Solomon, Book of, 472-478 
authorship and elate, 472-474 
canonicity, 62, 475 
interpretation of, 475-478 
outline, 472 
Solomonic authorship, 474-475 

Sophcrim, the, 54-55 
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Source division, criteria for 
Aramaisms, 127-131 
doublets and parallel accounts, 117-

124 
late words, 125-127 
variations between Yahweh and Elo­

him, 110-115 
variations in diction and style, 115-

117 
see also Documentary theory 

Special Introduction, 10-11, 168-478 
Stela of Merneptah, 164, 216-217 
Stela of Thutmose IV, 218 
Style, Hebrew, 115-117, 122-124 
Supplementary theory, 75-76 
Suprahistory, 190 
Syriac, Version, 44-45 

Tabernacle, the, 224-226 
Table of Nations, 201-203 
Talmud, the, 55-56 
Tannaim, the, 55 
Targum of Jonathan hen Uzziel, 43 
Targum of Pseudo-Jonathan, 43 
Targums, Aramaic, 42-43, 65 
Taylor Cylinder, 279 
Textual Criticism, 47-58 

canons of, 51-53 
defined, 47 
Hebrew contributions to, 54-58 
methodology, 53-54 
types of manuscript error, 47-50 

Textual transmission, 16-19 
Theistic evolution, 184-185 
Torah, canonicity of, 70-71 
Tosefta, the, 55 
Trent, Council of, 44 
Trullan Council, 68 

Ugarit, Ugaritic literature, 110, 127-
128, 149, 157-158, 162, 230, 245, 
255, 418, 421-422, 426, 430, 441, 
456 
Uniformitarianism, 172 

Variant readings, 18-19 
Versions, Old Testament, 38-46 
Vulgate, the, 43-44, 60, 270 

\Vellhausian theory, see Documentary 
theory 

Wisdom literature, 422-423 
Wisdom of Amenemope, 457-458 
Writing, art of, 155, 157-158 
Wiirzburg Palimpsest Codex, 43 

Yahweh, 110-115 
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Zadokite Document, 61 
Zechariah, Book of, 410-415 

authorship and date, 410 
outline, 409-410 
unity of, 411-415 

A SURVEY OF OLD TESTAMENT INTRODUCTION 

Zephaniah, Book of, 342-343 
authorship and date, 342-343 
message, 343 
outline, 342 

Zugoth, the, 55 



SCRIPTURE INDEX 

GENESIS 

1-11 83, 86, 192 
1 74, 110, 112, 118, 176, 190-191 
1:1 57, 174, 175, 178 
1:2 174, 175 
1:3-2:3 174 
1:5 176 
1:14 122, 178 
1:16 178 
1:26 188 
1: 26, 27 118, 188, 189 
1:27 176 
2 74, 110, 112, 118, 171, 176, 

2:4 
2:7 
2:19 
3 
3:1, 4, 5 
3:1-5 
3:9 
3:13 
3:14 
3:15 
3:20 
4:17ff. 
4:20 
4:25f. 
5 

5:1 
6-8
6:5
6:7
6:11
6:17
6:19, 20
7:4, 10, 17,
7:12, 17
7:13-16
7:16
7:19
7:24
8:1
8:6
8:6-12
10
10:lff.

190-191
112, 118, 171, 176 

118 
118 
191 
191 
111 
112 
112 
112 
381 
174 
171 
174 
171 

18, 19 

186, 187, 188 
85, 171 

119, 192-201 
198 
197 
198 

194, 198 
200 
194 
119 
119 
112 
195 
119 
195 
119 
119 

186, 187, 197, 201-203 
171 

495 

10:4 
10:6 
10:7 
10:8-10 
10:13 
10:2lff. 
10:22 
10:24 
10:28 
11:10 
11:26 
11:27 
11:32 
12 
12:4 
12:6 
12:10-20 
13 

49, 393 
201 

201, 202 
201 
203 
171 
203 
187 
201 
171 
187 

160, 171 
187 

121, 223 
187 
135 
120 
159 

13:10 
14-38
14 
14:1 
14:13 

106 
83 

153, 159, 203-204, 445, 469 

15 
15:2 
15:4 
15:16 
16:4-14 
16:13 
17 
17:1 
17:6 
17:12 
17:17 
17:22 
18:12 
18:22 
19:29ff. 
20 
20:1-18 
20:14 
20:17 
21:1, 2 
21:6 
21:9-21 
21:31 
21:32, 34 

159, 204 
135 
223 
160 
160 
211 
121 
111 
223 
112 
146 
169 
120 
112 
120 
54 

171 
77, 120 

120 
111 
111 
116 
120 
121 
121 
266 



496 A SURVEY OF OLD TESTAMENT INTRODUCTION 

22:11 112 3:6 245 
22:14 112 3:14 85, 114 
23 107, 161 4: 14-16 149 
23:2 106 4:19 217 
24 117 4:27-30 149 
24:10 160 6:1 247 
25:2 120 6:2, 3 113 
25:8 117 6:3 113, 114, 116 
25:12ff. 171 6:6 247 
25:19 171 6:7 113 
25:33 160 6:16-20 212 
26 120, 121 7-9 116 
26:1, 8, 14, 15, 18 266 7-11 122 
26:6-11 120 7:7 217 
26:33 121 7:13 116 
28:13 117 7:14 116 
28:17-22 112 7:17 117 
28:18 135 8:1-4 115 
28:18-22 121 8:8-15 115 
30:18 111 8:22 218 
30:23, 24 123 9:31, 32 105 
30:23-24 116 12 142, 152 
31 107, 161 12:7 152 
31:4-45 115 12:12 138 
31:18 115 12:29 218 
31:47 128, 135 12:37 205, 235 
32:28, 29 111 12:40 211 
33:18 106 12:46 152 
33:19 440 13:1, 2 137 
35:1-8 121 14:2 205 
35:8 117 14:4 113 
35:19 119 15 421 
35:29 117 15:1-8 420 
36:lff. 171 15:2 245 
36:31 146 15:17 153, 158 
37 :2ff. 171 15:27 101 
37:25 120 16:33 226 
37:28 120 16:35 236 
41:39 422 17:6 236 
41:40 104 17:8 236 
41:43 102 17:14 100 
41:45 102 18:4 245 
46:20 212 19:3-8 223 
46:26, 27 212 19:6 147-148
46:31-34 206 20-23 93
46:34 205 20:1-17 223-224
49:10 145, 381 20:2, 5 117
49:33 117 20:11 178

20:17 224

Exonus 20:23-23: 19 89

1-15 89 20:23-23:33 76

1 205, 215 20:24 142, 143 

1:1 169, 209 20:25 100, 136 

1:5 212 21-23 142, 144, 145, 360 

1:7 117 21:2-11 162 

1:8-10 206 21:15 162 

1:9 235 21:16 162 
1:11 206, 214, 216 21 :22/f. 245 

1:15 236 21:22-25 162 

1:15-22 210 21:26ff. 245 
1:22 217 21:28-36 162 
2 217 21:29 138 
2:10 211 22:7-9 162 
2:23 217 22:9 162 



SCRIPTURE INDEX 497 

22:25ff. 442 23 36 151, 308 
22:26 307 24 19, 20 162 
22:29 137 25 2ff. 150 
23:1-3 163 25 23, 30 230 
23:17 143 26 286, 322 
23:19 163 26:32-39 228 
23:28 222 26:40-45 228 
24:4 100 
24:7 100 NUMBERS 
25-28 224-226 1-4 234, 235 
25:5 105 1:16 236 
25:22 226 1:2_1, 23, 25 235 
28:43 426 1:46 235 
30 224-226 2:1-31 106 
31:3 422 2:32 212 
32 136 3:39 58 
32:32, 33 381 3:43 237 
34:10 178 3:46, 47 237 
34:11-26 137 5:11-28 162 
34:14-16 476 6: 1-21 151, 308 
34:17-26 89 10:4, 36 236 
34:26 163 10:14-20 107, 237 
34:27 100 11:7, 8 101 
35-40 224-226 11:21 235 
36:19 105 11:31 237 
38:8 267 12:3 238 
38:25 235 13:22 106 
40 142 15:3 151, 308 
40:2 152 16 238 

16:30 178 
LEVITICUS 17:10 226 

1:1 227 18:20ff. 150 
2:11 151, 308 20: 14-21 214 
7:11-14 151, 308 21 214 
7:13 308 21 :1-3 164 
7: 16-18 151, 308 21:8, 9 136 
8:1-32 151, 308 22-25 214 
11 105, 150 22:28 191 
11:2-23 150 22:35 52 
11:5 106 23:7 449 
11:16 106 24:17 381 
13-15 150 25 261 
13 245 26 234, 235 
14 245 26:29/f. 212 
15 150 28:27 231 
16:8 49 29 231 
16:10 107 29:35 151, 308 
17-19 150 33 237 
17-26 89, 230, 360 33:1, 2 100 
18:5 101 35:6 273 
18:18 229 35:9-14 152 
18:21 267 
19:9 136, 442 DEUTERONOMY 
19:18 229 1:1 243 
19:23-25 161 1:1-4 94 
20:2-5 267 1:7 247 
20:5, 6 476 1:13, 15 246 
20:10 162 1:24 247 
20:12 162 2:23 247 
22:18 151, 308 2:30 243 
23:4 230 3:20, 25 244 
23:5 230 4:12, 15, 16 241 
23:6 230-231 4:20 243 
23:7 231 4:35, 39 241 



498 A SURVEY OF OLD TESTAMENT INTRODUCTION 

4:37 241 28 286, 322 
4:38 243 28:9 241 
5:6, 9 117 28:36 138 
5:15 224 28:49ff. 249 
5:23 246 28:64 249 
6:4 241 29:10 246 
6:5 241 29:28 243 
6:14, 15 241 30:6, 16, 20 241 
7:4 241 30:17, 18 241 
7:6 241 31:9 70, 71, 100 
7:8 241 31:11 100 
7:9 241 31:26 70 
7:13 241 31:28 246 
7:20 222 32 421 
8:18 243 32:1-43 420 
8:19, 20 241 33 421 
10:12, 15 241 33:3 241 
10:15 243 34 73, 245 
10:17 241 
11:1, 13, 22 241 JOSHUA 
11:16, 17, 20 241 1:7 100 
11:30 244 1:8 70, 100 
12:1-7 92 5:1, 6 252 
12:2-4 248 6:24 220, 426 
12:5, 14 153, 246 7:2 221 
12:6, 7 308 7:3 221 
12:10, 11 143 8:11 221 
12:31 25, 267 8:28 221 
13: 1-18 248 8:30-35 258 
13:2-12 241 8:31 100 
14 105 8:32 70, 100 
14:3-20 150 9:27 252 
14:5 106 10:32 220 
14:21 163 10:38 220, 221 
14:28 308 12:9 221 
15:1 150 13 266 
16:5, 6 230 13:4-6 252 
16:5-12 152 15:9 252 
16:16 153 15:13 252 
16:21, 22 246 15:13-17 252 
17:2-5 248 15:49 252 
17:14-20 145 18:16, 28 252 
18 72, 285, 286 19:28 252 
18:10 267 19:47 252 
18:15 101, 381 24:2-4 86 
18:22 385 24:12 222 
19:9 241 24:26 252 
19:14 442 24:29, 30 252 
19:16-21 163 24:31 252 
20:16-18 21 24:32 440 
22:23-27 163 
23:9, 10 150 JUDGES 
23:12, 13 107 1:8 214 
23:17, 18 307 1 9-13 252 
24:8 150 1 19 266 
24:8ff. 245 1 21 214, 263 
24:12, 13 307 1 29 263 
24:16 100 3 266 
26:12 308 3 3  263 
26:19 241 3 7, 12 264 
27:1-8 246 3 11, 30 264 
27:9 148 3 12-30 222, 264 
27:12-14 148 3 31 264 
28-30 241 4 1 264 



SCRIPTURE INDEX 499 

4:5 136 II SAMUEL 
4:21 98 1:18 272-273
5 264, 430, 473 1:19-27 427
5:7 300 5:61f. 214
5:25-27 98 6:5 427
5:31 264 6:15 427
6-8 264 7 391
6:1 264 7:12-17 477
6:15 235 7:27 302
6:25-32 248 8:16 277
8:24 120 14 423
8:28 264 21 :1-9 252
10:6 264 21:19 274
10:7 265 22 427
10:32 265 23:1 427
11 25 23:1-7 477
11:24 138 2,'3:8 394
11:26 213, 265 24:9 394
11:30, 31 266 
11:37 267 I KINGS 
11:38 267 1:16 469 
11:39 266, 267 2:3 100 
12:13-15 273 3 423 
13:1 264 4:25 469 
18:1 263 4:26 394 
18:27, 28 264 4:30 456 
18:27-29 252 4:30-34 453 
18:30 58, 263, 264 4:31 395, 452, 469 
18:31 263, 426 4:32 452 
19:l 263 4:33 474 
20:13 48 6 360 

RUTH 6:1 212, 213, 264 

1:1 268 
7 360 
7:20 394 1:13 268 
7:42 394 1:20 268 8:2 152 4:9 269 8:4 148 4:10 269 8:9 226 

I SAMUEL 8:29, 30 144 
1:1 273 8:46 286 
1:9 426 9:23 394 
2:22 267 10:28 474 
3:3 426 11:3 476 
3:13 54 11:40 105 
4:21 263 11:41 277 
6 272 13 136 
6:19 226, 395 13:2 321 
7 272 14:9 469 
8 272 15:9-15 83 
9:16 272 18:31 142 
10:19 235 21:1 298 
10:25 93 
12:11 273 II KINGS 
13:1 50, 273 6:11 473 
14:41 50 7 286 
14:52 274 8:20 288 
16:14-23 274 8:20-22 293 
16:18 427 11:4 292 
17:55-58 274 12:9 149 
18:1 274 14:6 100 
25:25 455 14:25 295 
26:19 138 18-20 277 
27:6 271-272 18 281 
30:14 126 18:4 136 



500 A SURVEY OF OLD TESTAMENT INTRODUCTION 

18:11 290 6:14 301 
18:22 144 6:14, 15 408 
18:26 127 6:15 152 
19 281 6:17 412, 413 
21:6 330 6:18 101 
21:8 100 6:22 412 
21:16 329 7-10 396 
22 74 7 391 
22:4, 8 149 7:1 396 
·23 70 7:6, 7 387 
23:29 105 7:7 398 
24:8 394 7:8 396 
24:12 281 7:10 397 
24:14 359 8:35 412, 413 
25:18 149 9 397, 412 

9:9 387, 398 
I CHHONICLES 10 395, 397 

1:7 49, 203, 394 10:6 398, 399 
3:19-24 391 13 397 
7:13 187 
7:25 212 NEHEMIAH 

10 391 1 396 
11:11 394 1:1 397 
15:20 436 2:4, 8 · 387 
15:21 429 3:1 399 
16:4, 5 427 3:1, 20 397 
20:5 274 3:15 131 
21:5 394 7:70 392 
29:7 392 7:71 401 
29:29 273 8:1-8 70, 397 

8:2 396 
II CHRONICLES 8:7, 8 42 

3:16 394 8:8 127 
7:6 427 9:6-37 391 
8:10 394 9:20 236 
9:29 69 11 398 
21:16, 17 288, 293 12:4 410 
24:20, 21 410 12:11 398, 399 
24:23 298 12:22 400 
26:17 393 12:26 398 
26:22 69 13:1 101 
28:17, 18 288 13:4 399 
29:25 427 13:4-9 417 
31:10 393 13:6 397 
33:6 330 13:7 399 
35:25 69 13:10-13 417 
36:9 394 13:23-28 417 

13:28 399 
EZRA 

1-6 126 ESTHEH 

1:1 400 1:1 405 
2:1 405 1:3 404 
3 391 2:5, 6 404 
4-6 391 2:16 404 
4-7 400 9:16, 17 405 
4 400-401 10:2, 3 403 
4:3 401
4:5 401 Jon 

4:5-23 401 1 441 
4:11-16 401 1:1 174 
4:24 401 2 441 
5 397 2:11 447 
5:1, 2 408 3:3ff. 445 
6 400 3:8 449 



SCRIPTURE INDEX 501 

8:4-29:1 447 42-72 431 
9:24 444 42 425 
12 441 42:7, 8 302 
12:5 300 43 429 
12:17-25 445 44-49 425 
19:25, 26 381 44 429, 432 
19:26 449 45 475 
19:29 473 45:6, 7 437 
21:7ff. 445 50 425 
24:2-11 442 51-72 431 
27 447 51 431, 434 
27:7 447 51:1 420 
28 443, 447 60 428 
31:26 442 61 425 
32-37 447-448 63 425 
38 441 66 433 
38: 1-42:6 448 67:l, 2 436 
40 441 68 425, 437 
42 441 69 425, 428 
42:11 440 69:1, 2 302 
42:16, 17 442 69:4 437 

69:9 437 
PSALMS 69:14 302 

1-41 431 69:28 381 
1 431, 433, 458 71:22 332 
1:6 419 72 425, 437, 477 
2 425, 427, 431, 433 72:20 424, 431 
2:1, 2 428 73-83 425 
2:6 419 73-89 431 
2:7 433, 437 74 432 
5 425 78:24 236 
5:7 302 79 429, 432 
6:6 430 79:2, 3 63 
7 428, 435 79:3 429 
8:2 437 80 429, 432 
8:5, 6 437 80:l 226 
9 431, 434, 436 82 61 
10 431, 434 83 432 
14:2, 3 286 84 425 
16 428 87-88 425 
16:10 437 88 425, 431 
18 427, 433 89 425, 431 
18:6 302 89:18 332 
18:30£. 302 90 421, 425, 431 
19:2 419 92 433 
20 425 92:9 158 
21 425 96:4, 5 224 
22 434, 436 101 425 
22:1 437 102 437 
22:16 52 104:3 430 
23 421 109 437 
24:1 123, 419 110 425, 428 
27 425, 426 110:1 437 
28 425 114 434 
29:1 419 115 434 
30 433 116 434 
32 428, 431, 433 118:22, 23 437 
33 431 120-134 436 
34 428, 433 125 437 
37 445 126 425, 431 
40 437 127 425, 431 
40:13 430 130:3 286 
41 433, 437 133 437 
42-50 431 137 425, 430, 431 



502 A SURVEY OF OLD TESTAMENT INTRODUCTION 

138 425 10:20 467, 468 
139:2 426 12:13 472 
139:4 426 
139:5-7 420 SONG OF SOLOMON 
139:8 426 1:9 474 
145:13 430 1:12 474 
147 434 1:13 474 
151 434 1:14 474 

2:1 474 
PBOVERBS 3:6 474 

1:1 452 3:6-11 475 
1:1-9:18 452, 453 3:9 474 
2:7 452 4:1-7 477 
3:21 452 4:8-15 477 
7:16 455 4:13 474 
8 443, 457 5:14 300 
8:14 252 6:2 477 
8:22/f. 457 6:4 474 
9:10 138 
10:1 452 ISAIAH 
10:1-22:16 452, 453 1-39 320, 325, 332, 335 
11:22 420 1:1 285, 313 
15:17 419 1:3 138 
18:l 452 1:11, 14 333 
20:9 286 1:11-17 141 
22:17-24:34 453, 457, 458 1:12 53 
22:20 458 1:13-18 285 
23:4 458 1:15 327 
24:11 458 1:20 333 
25:1 432, 452 1:29 329 
25:1-29:27 452, 453 2:2-4 313 
25:25 420 2:20 49 
26:4 419 3:15 48 
26:4, 5 62 3:24-26 325 
27:2 456 4:3 381 
30-31 453 4:5 50 
30:3 138 5:5, 6 325 
31:10-31 452 6 336 

6:7 122 
ECCLESIASTES 6:9 317 

1:12 469 6:9, 10 336 
1:16 462, 468 6:10 317 
2:3 462 6:11 323 
2:4-6 462 6:11-13 325 
2:7 462 6:12 323 
2:8 462 6:13 323 
3:14 459 7:3 323 
3:19 471 7:16 323 
3:21 471 8:4, 7 323 
4:2 471 8:11 48 
4:3 470 9:1, 2 323 
4:13 468 9:3 49 
6:8 471 9:6, 7 381 
7:10 470 10 355 
8:12 471 10:1, 2 327 
9:3 471 11:1 381 
9:4 471 11:2 333 
9:5 471 11:6-9 333 
10:8 471 11:10-12 364 
10:9 471 11:11 201 
10:12 471 11:12 333 
10:13 471 13 338 
10:17 467, 468 13:1 337 
10:18 471 13:17 323, 337 



SCRIPTURE INDEX 503 

13:19, 20 323 46:11 322, 326 
14:27 333 , 47:1 325 
15 289 47:8 338 
16 289 48:5 324 
19:4 138 48:6 336 
20:4 289 48:7 178 
24:11, 12 325 48:14 322 
26:3 48 48:14, 20 325 
26:19 381 49:23 334 
27:13 325 .51: 1-7 475-476
28:5 333 51:11 333
28:15 56 51:15 338 
29:13 329 52:7 338 
30:30 48 52:11 326
32:13-18 325 52:12 334
32:19 48 53:1 336
33:13 49 ,53:4, 5, 8, 9 335
34 290 53:6 286
34:8 333 53:8 336
35:6 333 54:6 476
35:8 333 56:8 333
35:10 333 56:9-57:13 331
36-39 277, 320, 325 57:4, 5 329
36 281 57:7 330
36: 1-39:8 328 58:1 334
37 281 58:1-9 331 
37:33-35 323 58:2, 4 329
37:37, 38 318 58:6 327
40-48 324-325, 335 58:14 333
40-66 313, 318-339 59:3, 7 327
40:l 337 59:4 286
40:3 333, 336, 411 59:4-9 327 
40:3-5 336 59:10 329
40:5 333 59:12-16 286
41-53 335 ,59:13, 14 329
41 :2-5 322 61:1, 2 333
41:8 335 62:6 326
41:9 326 63:3 333 
41:15, 16 334 63:7-65:25 331
41:18 333 64:6 286 
41:19 326 65:1 336
41 :21-23, 26 324 65:2-4 330
42:1 336 65:6 381
42:9 286 65:25 333
42:9, 23 324 66:17 330 
42:19 335 
43:1-6 338 JEREMIAH 
43:9, 12 324 3:1 476 
43:11 334 4:23-26 175 
43:13 333 7-10 348 
43:14 325, 326 7:22, 23 141 
43:24 333 8:8 91 
44:7, 8 287, 324 8:21 354 
44:9-20 329 9:1, 18 354 
44:14 326 10:1-16 350 
44 26-28 322 12: 1-3 445 
44 28 318, 321, 322 17 19-27 142, 350 
45 1 318, 321 18 2 411 
45 5 322 18 18 455-456
45 7, 8 178 19 2, 11 411
45 18 174 20 14-18 445 
45 19 174 23 5, 6 381 
45 21 334 25 20 445
45 22 326 26 1 57



504 A SURVEY OF OLD TESTAMENT INTRODUCTION 

26 18, 19 313 42:16 48 
26 20-33 353 44:3 364 
28 1 57 44:7-16 148, 360 
29 10 350, 351 46:2 364 
30 350 47:1 362 
30:lOlf. 338 48:8, 15 362 
30:14 354 48:16 48 
31 350 
31:14 142 

DANIEL 31:22 178 
31:29, 30 350 

1-6 369, 377, 388 

31:35 338 
1-7 377, 388 

32:6-9 411 
1 378, 388 

33:11, 18 142 
1:1 369 
1:3 376 33:11-17 381 1:5 376 33:14-26 349 2-4 388 36:32 350 2-6 368, 377, 388 43:9-13 351 

44:30 105, 351 
2-7 377 

46:2 369 
2 382, 383 

48 289 
3:5 374 

49 289 
.5 370, 404 

49:7-22 289 
5:16 371 

49:12 354 
5:28 384 

50:3 127 
5:30 370 

50:29 332 
6 373, 384, 400 

50:42 126 
6:25 372 

51 350 
7 383, 384, 388 

51:5 332 
8-12 377, 378, 388 

52:28 281 
8 383, 384 
8:2 386 
9 386 

LAMENTATIONS 9:1 372 
1:1 353 9:11-13 101 
1:2 354 9:25 387 
1:15 354 9:26 387 
1:16 354 9:27 386 
3: 1-18 355 11:31 386 
3:19-39 355 11 :40ff. 382, 384, 386 
3:59-66 354 11:45 376 
4:17 354 12:2 381 
4:21 354, 445 12:9 378 

12:11 386 

EZEKIEL 
6:3 143 HOSEA 

7:4 49 1-3 476 
10:4 359, 362 1 310 
11:13 359 3:1 311 
11:23 359 3:4 138 
12:3-12 359 5 310 
14:14 441 7 310 
16 476 7:5 310 
18 350 8:11, 12 151 
18:21f. 350 11:1 140 
21: 181f. 359 11:8-11 310 
23 476 12:9 140 
24:2 359 12:10 138 
26-28 361 12:13 140 
28 175 13:4 334 
29:19ff. 351 14:2-9 310 
30:4 201 
30:17 216 JOEL 
34:23-31 381 1:9, 13 294 
40-48 360, 361-364 2:14 294 



SCRIPTURE INDEX ,505 

2:32-3: 1 293 MICAH 
3:4, 19 293 2:13 334 
3:6 293, 294 3:8 334 
3:16 292 4:1-3 313 
3:18 292 4:4 343 

4:10 313 
AMOS 4:13 334 

1:1 285, 306 5:2 321, 381 
1:9-12 307 6 313 
1: 13ff. 289 6:4 140 
2:4 151, 308 6:6-8 140 
2:4, ,5 307 7 313 
2:7 50, 307 7:2 286 
2:8 307 7:7-20 313 
2:10 140 7:15 140 
2:11, 12 150 7:17 334 
2:12 308 8 313 
3:14 136 
4:4 308 NAHUl\-1 
4:5 151, 308 f:l, 3, 5, 6, 9, 10, 
4:13 307 11, 12, 13 341 
5:8, 9 307 1:2-10 341 
5:21 151, 308 1:15 338 
5:21-26 140 2:3-3: 19 341 
5:22 151, 308 2:6 341 
5:23 308 3:2 126 
5:26 49 
6:5 345, 427 HABAKKUK 
6:12 48 1:2-4 344 
7:14 305, 306 1:6-10 344 
8:lff. 289 2:1 345 
9:5, 6 307 2:4 346 
9:7 140 2:13, 14 346 
9:11, 12 307 3 435 
9:11-15 307 
9:13 292 ZEPHANIAH 

1:4 342 
OnADlAH 2:3 343 

1-7, 10-14 290 2:4-15 342 
1-9 289 2:8-11 342 
1-14, 15b 290 2:15 338 
8, 9, 15-21 290 3:1-3, 7 342 
11 288 3:9, 10 343 
15a, 16-21 290 3:13 343 
20 289, 290 3: 18-20 342 

HAGGAI 
JONAH 2:9 408 

1:5 300 
1:6 300 ZECHARIAH 
1:7 300 1-8 414 
1:12 300 1:12 351 
2:1 295, 301 2:3 380 
2:2-9 301, 302 2:4 410 
2:3 302 3:1 380 
2:4 302 4 225 
2:5 302 4:10 415 
2 6 302 6:12 380 
2 7 302 6:13 415 
3 3 296, 298, 469 7 410 
3 4 298 8:6 415 
3 7 301 8:19 152 
4 10 300 9-14 410, 411, 414 
4 11 299 9:1, 2 411, 413 



506 A SURVEY OF OLD TESTAMENT INTRODUCTION 

9:5 412 MARK 
9:5, 7 415 1:2, 3 411 
9:8 415 12:36 428, 437 
9:9 380 13 382 
9:13 413 
10:1-4 412 LUKE 
10:10, 11 412 2:36, 37 267 
10:12 415 3:4 336 
11 413 3:36 187 
11:8 414 15 123 
11:12, 13 411 20:42, 43 437 
11:14 412, 413 20:42-44 428 
11:17 413 24:44 61, 63 
12-14 414 
12:1, 4 415 JOHN 
13: Hf. 380 2:17 437 
13:2, 7, 8 415 3:14 301 
14:5 306, 380 5:46, 47 101 
14:16 231 7:19 101 

7:23 169 
10:34 61 

MALACHI 10:35 20 
1:1 416 12:38 336 
1:3-5 291 12:40 336 
l:6ff. 417 12:41 336 
1:7, 10 417 15:25 437 
1:8 417 
2:10-16 417 ACTS 
3 380 1:20 428 
3:1 380, 411, 417 2 231 
3:7-12 417 2:25-28 428, 437 
3:16 381 2:34 428, 437 
4:2 380 3:22 101 
4:4 101 4:24, 25 428 

4:25 431 
7 49 

MATTHEW 7:4 188 
1 187 7:14 212 
1:2-17 187 7:23 217 
1:5 269 7:43 49 
2:15 11 8:28 336 
3:3 336 8:34 336 
3:17 437 13:19 213 
4:15, 16 323 13:19, 20 213 
5:18 19 13:33 433, 437 
5:25 63 13:55 437 
12:17, 18 336 17:28 67 
12:40 21, 295 
12:40, 41 301 ROMANS 
12:42 477 3 223 
19:8 101 3:19 198 
21:15, 16 437 4:6-8 428 
21:42 437 5 190-191
22:39 229 5:12-21 188
22:44 437 5: 14-19 21
22:45 427 10:5 101
23:33 21 10:16 336
23:35 410 10:20 336
24 382 11 364
24:15 386 
24:38, 39 198 I CORINTHIANS 
25:41 21 5:7 230 
27:9, 10 411 10:1, 2 11 
27:51 225 10: 1-11 301 



SCRIPTURE INDEX 507 

11:8, 9 21 9:12 226 
11:26 363 10:12 363 
15:33 67 10:20 225 

11:37 318 
GALATIANS 

3 223 I PETEH 
3:8 11 1:10, 11 11, 20 
6:16 364 2:9 223 

I TIMOTHY II PETEH 
2:13, 14 21, 191 1:17 437 

1:20 11 
II TIMOTHY 1:21 20 

3:16 20 2:5 198 
3:6 

HEBHEWS 
198 

1:1, 2 20 JUDE 
1:5 437 14-16 67 
1:8, 9 437 
1:13 437 REVELATION 
2:6-9 437 8:3 225 
3 11 20:2 191 
3:7-19 234 21 362 
4 11 21:1-22:5 361 
5 5  437 21:22 362 
7 28 437 22 362 
9 4 226 22:1 362 



----
--- - - ---



------ -------- -











Andy Har:wood 






