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PREFACE

Ix the preparation of this volume the writer has aimed at
justifying the title by as complete an outline of the argu-
ment for the Christian faith as theintellectual sitwation of to-
day demands. This has necessitated the omission of minute
discussion of many of the topics. For the general character
of the treatment compensation has been offered in two ways:
by reference to other volumes in this series dealing with
some of the subjects, or to other relevant writings, and
by indicating when the writer himself has dealt with the
subject at greater length. The order of the chapters has
been determined with the view of exhibiting as far as
possible a continuous argument. In accordance with his
idea of the task of Apologetics as commendation rather
than defence, less attention has been given to meeting
objections than to presenting the attractiveness of the
Christian Gospel. The writer has not hesitated in stating
conclusions reached by himself after much study .and
thought, in the hope that they will be as helpful to others
as to himself. No attempt has been, or could be, made to
indicate in every instance the source of arguments and
suggestions offered, as for the writer many have become
part of his own mental stock. He gladly acknowledges a
far greater debt to other writers than his express references
can indicate. The bibliography, too, makes no pretence
to be exhaustive, It is confined to the books known to
the writer which he has found helpful, and which from
personal knowledge he can commend to others. While

vid
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due prominence has throughout been given to Christian
experience as the basis of Christian certainty, a lesson
which the writer has learned from his study of Ritschl, he
has endeavoured to recognise the just rights of reason, and
80 to be true to the influence of the great teacher, to whose
memory this book is dedicated.

Nzw Corrzes,
Loxpos, 6t November 1913,
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A HANDBOOK OF CHRISTIAN
APOLOGETICS

CHAPTER I
INTRODUCTORY

The Purpose and the Problems

(1) Ta® Greek word éwoleyia (dré and Adyos) means &
speech in defence ; it may be of a fact as true, or against a
charge as false. The phrase émoloyeicfai 8iknv Bavarod
means o0 speak against the sentence of death being passed.
In the Apology Plato gives the defence of Socrates against
the charges which led to his death. Turning to the use of
the word in the New Testament, we find Festus declaring
¢ that it is not the custom of the Romans to give up any
man befors that the accused have the accusers face to
face, and have had opportunity to make his defence
(apology) concerning the matter laid against him’ (Acts
xxv. 16). Paul uses the word of ‘the clearing of them-
selves > by the Corinthians (2 Cor. vii. 11). He addreases
the Philippians as partakers with him of grace in ‘ bonds
and in the defence (apology) and confirmation of the
Gospel’ (Phil. i. 7). The writers who, in the second and
third centuries, defended Christianity against the argu-
ments and calumnies of Judaism and Paganism are usually
described as the Apologists. One of these, Tertullian,
entitled his work the Apologeticus or Apologettcum. The
word Apologetic is used as an adjective in English first of
all in the title of a book in 1649, ¢ An Apologetic Declaration
of the conscientions Presbyterians of the Province of
A
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London,” and as a noun in Bacon’s 4dvancement of Learn-
ing, but spelt Apologetiqgue. The first use of the plural
form for °the defensive method of argument’ is found in
North’s Lives about 1733, ‘to drop these apologetics.’
The first use in the strictly technical sense of the argu-
mentative defence of Christianity,’ seems to be found in the
Penny Cyclopedia in 1834. ‘The science of apologetics
was unknown till the attacks of the adversaries of
Christianity assumed a learned and scientific character.’
In the same sense the singular form of the word occurs
in the Atheneum, 1882: ‘The kind of book . . . most
rational of all in the way of Christian apologetic.’ !
Whether in the plural or the singular form it seems desir-
able to treat the word as a collective singular, just as we
treat mathematics, ethics, or #sthetics; and in the follow-
ing pages the writer will use the corresponding verb or
pronoun in the singular, even when the plural form of the
word may be employed. It need hardly be added that
the less reputable use of apology in the sense of an excuse,
more or less invalid, or of apologetéc as describing an un-
dignified or even servile manner, is quite irrelevant to the
meaning of the word 4 pologetics.

(2) Before attempting more closelyto define the purposeof
Apologetics, a brief historical survey of the more prominent
writings in this class of Christian literature may be given.

(i) First of all comes the New Testament. That it bears
this character has been very ably and thoroughly shown
in a recent book, Scott’s The Apologesic of the New Testa-
ment. ‘From the beginning,’ he says, ‘ our religion had
been called on to defend itself against misunderstandings
and bitter opposition. Our Lord Himself is aware that
His legacy to His followers will not be peace, but a sword,
and the strife which He anticipated began with the very
moment of His death. His disciples were thrown from the
first into conflict with their own countrymen. The Gentile
mission involved them in a further conflict with the Pagan

1 See Liddell and Scott’s Greek- li'?l Lezicon ; Thayer's Greek-English
Lexicon of the New Testament, aud Murray’s English Dictionary, vol. i.
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world, to which their message proved strange and unin-
telligible. At every step of its progress Christianity was
exposed to some fresh antagonism, and could only main-
tain itself by an unceasing struggle. Our New Testament
came into being in the process of this struggle which is
everywhere reflected in it. Paul and his fellow apostles
are always conscious that they stand for a religion which
is spoken against, and one chief purpose of their writing is
to vindicate the gospel in view of the attacks. It may be
accepted as ome of the most certain results of modern
criticism, that the New Testament is permeated with an
apologetic interest, which is often strongest when it is
least apparent.’! To give only a few instances, the
Synoptic Gospels defend the Messiahship of Jesus, and
the Fourth Gospel seeks to prove Him the Incarnate Logos
as Life and Light to men. The Acts of the Apostles seeks
to show that Christianity is a religion deserving toleration
in the Roman Empire. The Epistle to the Romans vindi-
cates Paul’s gospel. The Epistle to the Hebrews demon-
strates the superiority of Christianity to Judaism as a
reason against apostasy.

(ii) Mention has already been made of the Apologists,
and a few sentences descriptive of their labours may be
quoted. °The Christians,’ says Schaff, * were indeed from
the first “ ready always to give an answer to every man that
asked them a reason of the hope that was in them.” But
when heathenism took the field against them, not only
with fire and sword, but with argument and slander besides,
they had to add to their simple practical testimony & theo-
retical self-defence. . . . The apologetio literature began to
appear under the reign of Hadrian, and continued to grow
till the end of our period (a.p. 311). Most of the chwrch
teachers took part in this laboar of their day. . . . Here at
once appears the characteristic difference between the
Greek and the Latin minds. The Greek apologies are more
learned and philosophical, the Latin more practical and
juridical in their matter and style. The former labour to

2 Pp. 33
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prove the truth of Christianity and ite adaptedness to the
intellectual wante of man; the latter plead for its legal
right to exist, and exhibit mainly its moral excellency and
salutary effect upon society. The Latin also are in general
more rigidly opposed to heathenism, while the Greeks
recognise in the Grecian philosophy a certain affinity to the
Christian religion.’! One of the earliest and also finest
examples of this class of literature is the Epistle fo Diog-
netus, the authorship of which is altogether unknown. ‘Tt
is,” saiys Schaff, ‘a brief but masterly vindication of Christian
life and doctrine from actual experience. It is evidently
the product of & man of genius, fine taste, and classical
culture. It excels in fresh enthusiasm of faith, richness of
thoughi, and elegance of style, and is altogether one of the
most beautiful memorials of Christian a.nﬁqmty,

and hardly equalled by any genuine work of the
Apostolic Fathers.’? Among the most notable of the
Greek apologies, which we possess complete, are the works
of Justin, who died in 166. His first or larger Apology,
and his second or smaller Apology, ‘are both a defence of
the Christians and their religion against heathen calumnies
and persecutions. He demands nothing but justice for his
brethren, who were condemned without trial, simply as
Christians and suspected criminals.’ “His Dsialogue is a
vindication of Christianity from Moses and the prophets
against the objections of the Jews.’? Minucius Felix, a
convert, ‘ who brought the rich stores of classical culture
to the service of Christianity,’ and who °shares with
Lactantius the honour of being the Christian Cicero,” wrote
¢ an apology of Christianity in the form of a dialogue under
the title Octamius.’ ‘It gives us a lively idea of the great
confroversy between the old and the new religion among
the higher and the cultivated classes of Roman society, and
allows fair play and full force to the arguments on bothsides.
It is an able and eloquent defence of monotheism against
polytheism, and of Christian morality against heathen

1 Ante-Nicene Ohnstzamty, vol. i, pp. 105-6.
8 Ibid., ii. p. 701 3 Pp. 716-17.
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immorality. But this is about all. The exposition of the
truths of Christianity is meagre, superficial, and defective.’
The last sentence indicates a not uncommon fault in some
of these writings—a greater mastery of the philosophy
abandoned than of the faith accepted.

(iii) One of the classical works in Christian literature is
Augustine’s City of God. In the days when Rome was
tottering to her fall, many minds were turning from the
new faith to the old, and arguing that Paganism might
have preserved what Christianity was destroying.
¢ Augustine,’ says Fairbairn, ¢ stood forward to defend the
Faith so gravely assailed. His apology was twofold, con-
cerned at once fact and idea. As to the matter of fact,
Rome, he pleaded, was dying of her pagan vices,” and * the
Rome that had died of Paganism Christ was doing His
best to save. But it was the matter of ideal principle
that moved Augustine to grandest eloquence and argument.’
To the earthly city of Rome he opposed the heavenly city
of the Christian Church. °The city of Rome ruled the
bodies and died through the vices of its people; but this
city rules the spirits and lives through the virtues of its
citizens, the saints of God.’ 2

(iv) During the centuries after the fall of Rome, when
Christianity, having become dominant, was subjecting to
Christian culture and civilisation the new nations which
rose upon Rome’s ruins, apologetic literature was not
called for. In the tenth and eleventh centuries a revival
of religion was accompanied by an intellectual awakening,
and men were trying to understand by reason what on
the authority of the Church they had accepted by faith.
A leader in this movement was Anselm, who combined
with a profowndly religious spirit ‘a confidence in the
power and validity of human thought which lends an
extraordinary boldness to much of his speculation.” While
he confesses as his guiding principle, Credo ui tntelligam,
and subordinates human reason to ecclesiastical authority,

3 dinte-icene Christianty, 1. pp. 8368,
8 Fairbairn’s The Oity of God, pp. 850-%
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yet he holds that dogma is raticnal. His Monologium
‘attempts, putting aside all Scripture authority, to
prove the being of God in the light of pure reason, and then
to define His nature and attributes, His relation to the
world and men.” In a second work, the Proslogium, he
advances the ontological argument for the existence of
God, about which there has since been so much discussion.!

(v) At the Reformation there arose the necessity for
defending the doctrines advanced by Luther and other
reformers. Melanchthon was the author of the Augsburg
Confession, ‘ the authoritative exposition of the Lutheran
theology,” and also of ‘the copious Apology for the Con-
fession.’ 2 Calvin’s Christiance Religionis Institutio is
avowedly apologetic in intention. ¢ He says in his preface
that he wrote the book with two distinet purposes. He
meant it to prepare and qualify students of theology for
reading the Divine Word, that they may have an easy
introdwction to it, and be able to proceed in it without
obstruction. He also meant it to be a vindication of the
teaching of the Reformers against the calumnies of their
enemies, who had urged the King of France to persecute
them and drive them from France.”# As it was a defence of
a particular kind of doctrine which was being offered, the
dogmatic could be combined with the apologetic method,
although generally it is desirable to distinguish and separate
them.

(vi) The greater liberty aad activity of mind within
Christendom since the Renaissance and the Reformation
have involved more numerous and thorough attacks on
Christian truth, and have, therefore, necessitated a more
constant and varied defence. But for the present purpose,
to illustrate what the task of Apologetic has been conceived
to be, only two works need be mentioned, Butler’s Analogy
(1736) and Paley’s Natural Theology (1803). Butler does
a0t attempt a complete defence of the Christian faith. I

1 See Welch’s A nselm and His Work, chap. iv.
8 Fisher’s History of Christian Doctrine, p. 278.
8 Lindsay’s History ¢f the Reformation, i, p. 99.
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desire it may be considered, that in this treatise I have
argued upon the principles of others, not my own; and
I have omitted what I think true and of the utmost import-
ance, because by others thought unintelligible, or not true.’
Deism opposed to Christianity a natural religion, all addi-
tions to which were declared to be injurious accretions.
In his Analogy Butler goes out to meet the foes in their
own field, whereas in his Sermons (1726) he states his own
position, a theism based on the testimony of conscience.
‘It was characteristic,’ says Fairbairn, ©that Butler’s
Analogy was more esteemed than his Sermons on Human
Nature ; an argument that proved natural religion, which
yet never was a religion of nature, to be more heavily
burdened by intellectual and moral difficulties, when
taken by itself, than when completed and crowned by
revealed, was much better adapted to the age than omne
built on the supremacy of conscience. The latter was so
little considered that its fundamental inconsistency with
the doctrine of probability on which the Analogy is based
was never perceived.’! All Butler aimed at was to show
that even on the principles accepted by his opponents,
Christianity could claim greater probability as a solution
of moral and religious problems than could natural religion.
The limitation of his aim must be regarded in the valua-
tion of his work, which displays what we shall soon see
to be a necessary feature of apologetic literature, a close
adaptation to the intellectual situation. Paley has in
recent years been much disparaged, but he must be
judged, not from the standpoint of the knowledge of
to-day, but of his own time. He satisfied its intellectual
necessities, as he expressed its mental tendencies. °For
Theism,” says Fairbairn, ‘the argument from design was
in the ascendant; adaptation was as charmed a word
then as evolution is now; everything was judged by its
fitness for its end—the more perfect the contrivance the
more irrefragable the evidence. Design was discovered
in the organs of sense, in the hand of man, in the relation

1 Fairbairn’s Ohrist sn Modern Theology, p. 11.
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between the functions of digestion and the chemistry of
food, in all the adaptations of man to nature and nature
to man.’* It is on this argument Paley ‘ mostly relies,
and he manipulates his material with consummate skill’
drawing on ‘all the sciences of his day,” and seemingly
willing to use whatever contemporary thought offered
him.2

(vil) During the last century there was an enormous
expansion of human knowledge, a profound modification
of human thought; and that is the sole reason why
Butler and Paley seem to us to be so inadequate to the
apologetic task. No work dealing with the contemporary
situation has as yet acquired the same reputation as these
books had in their own day. A vindication of religious
experience, even in somewhat abnormal forms, bas been
offered in James’s Varieties of Religious Experience. An
argument for the value of religion as a potent factor in
Social Evolution has been developed by Benjamin Kidd.
Balfour in his Foundations of Belief, however unsatisfactory
his construction, has in his criticism most effectively
exposed the pretensions of naturalism. One can hardly
estimate too highly the value of Ward’s two series of
Gifford Lectures, Naturalism and Agnosticism and the
Realm of Ends, as a defence of theism against opposing
scientific and philosophical tendencies of to-day. The
writer is constrained as a tribute of affection and gratitude
to mention the work of his two honoured teachers, Edward
Caird and Andrew M. Fairbairn. The former has from the
Hegelian standpoint described The Ewvolution of Religion,
and the latber has very fully and thoroughly expounded T%e
Prilosophy of the Christian Religion. Bruce endeavoured
to cover the whole field, philosophical, historical, critical, in
his book on Apologetics ; and, in essaying so wide a task,
exposed his limitations as well as displayed his excellences.®

1 Fairbairn’s CArist in Modern Theology, p. 11.

2 Caldecott’s The Philosophy of Religion, p. 180.

2 For other modern works the blbhography at the end of this volume may
be consulted.
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(3) In the sub-title of his book, Bruce has described
Apologetics a8 Christianity defensively stated.

(i) He quotes Ebrard’s Apologetik, i. 3, to show the
distinction between an Apology and Apologetics, and the
quotation is significant enough for our purpose to be
repeated in full. ‘¢ Apologetic differs from simple apology
by method based on a distinct principle. There are
apologies which consist of replies to definite attacks on
Christianity, and allow their method to be determined by
these. Such, e.g., were the two apologies of Justin Martyr,
which deal with a series of single attacks, and are excellent
as apologies, though very insufficient as apologetic.
Christian apologetic differs from apology in this that,
instead of allowing its course to be fixed by the accidental
assaults made at a particular time, it deduces the method
of defence and the defence itself out of the essence of
Christianity. Every apologetic is apology, but not every
apology is apologetic. Apologetic is that science which,
from the essence of Christianity itself, determines what
kinds of attack are possible, what sides of Christian truth
are open to attack, amd what false principles lie at the
foundation of all attacks actusal or possible.’

(ii) Bruce himself declines to tread this high ¢a priori’
way, he prefers the more lowly ‘a posteriori’ path;
instead of trying to deduce from the essence of Christi-
anity what attacksare possible and what defences necessary,
he prefers by the method of historical induction to learn
‘ both the sources of attack and the laws of defence.’! His
own intention he clearly expresses in his preface to his
book: ‘It is an apologetic presentation of the Christian
faith with reference to whatever in our intellectual environ-
ment makes faith difficult at the present time. The con-
stituency to which it addresses itself consists neither of
dogmatic believers, for whose satisfaction it seeks to show
how triumphantly their faith can at all possible points of
assault be defended, nor of dogmatic unbelievers whom
it strives to convince or confound, but of men whose

1 Bruce’s 4 pologetics, p. 34.
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sympathies are with Christianity, but whose faith is
« stifled or weakened by anti-Christian prejudices of varied
nature and origin”®> The aim dictates the method. If
leads to the selection of topics of pressing concern, burn-
ing questions, leaving on one side, or throwing into the
background, subjects which formerly occupied the fore-
ground in apologetic treatises.” 1

(iii) With very slight modifications the writer accepts
this statement of the purpose of Apologetics. Dr. Bruce’s
own words suggest a change of his sub-title. He is not
content with, nor even does he mainly aim at, defence.
He wants to win the doubtful rather than the denying,
the hesitant rather than the defiant; he desires not to
confute and confound, but to persuade. Hence his more
appropriate sub-title would be Christianity persuasively
stated. This the writer wishes to emphasise, as what he
desires is to win for the Christian faith the unbeliever or
the doubter, and to strengthen the faith of the believer
who is bewildered and uncertain. It is no merely verbal
alteration which is involved, but it is a general attitude
which is insisted on; and needs to be insisted on, as the
converse has been too prevalent. There are books of
Apologetics the mention of which would give them an
advertisement which they do not deserve, of which it
could be said that in them Christianity is offensively
stated both in the primary and secondary sense of the
word. To attack is as legitimate as to defend. The most
effective attack may sometimes be the most efficient
defence. To prove Christianity true it may be necessary
to prove its rivals or opponents false. Even persuasion
may require-an exposure of the inadequacy and defect
of views that hinder acceptance of the Christian faith,
as well as a display of the excellence and sufficiency of
Christian truth. The war may be carried into the enemy’s
camp, as well as be waged around the citadel of the faith.
But the rules of civilised warfare must be strictly observed.
The secondary sense of the word offensive as regards the

1 Bruce’s Apologetics, pp. v-vi.
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manner must not go along with the primary sense as
regards the method. The attack has been made on the
position of opponents with a fierceness of tone and a ruth-
lessness of logic that discredit rather than defend the
Christian position. To write as though one’s own argu-
ment were so irrefutable that only a fool could fail to
accept it, and only a knave could dare to reject it, is to
provoke and not to persuade opponents. The manner
should be appropriate to the matter and the method.
A gospel of grace should be commended and defended
graciously.

(iv) While Apologetics must address itself to the ‘ burn-
ing questions,’ its method need not be unsystematic, as
Bruce’s words suggest, although his own book is not. The
writer in this volume, however, has attempted to order his
material in such a way as, while dealing with the °topics
of pressing concern,’ to present as continuous an argument
as he can. There is a common intellectual, moral, and
religious sitwation, to which we may apply the term organiec.
The difficulties, the doubts, and the denials in regard to
the Christian faith are not.isolated or unrelated, but are
connected in many ways; and accordingly the Christian
argument that meets all these may aim at unity, even if
it should fail in achieving it entirely. A glance at the
table of contents in this book might suggest that the writer
is offering rather an exposition of the Christian faith than
a defence. How these two treatments of the common
subject are related to one another is the question that
must next be discussed.

(4) It is usual among systematic theologians to offer
the exposition of Christian truth in three divisions: Apolo-
getics, dogmatics, ethics. The distinction of the second
and the third is obvious. The former deals with what
the Christian believes, and the latter with what the Christian
ought to be and to do. The former describes the object
of faith, the latter determines the ideal of duty. But it
is not quite so easy to determine the limits of Apologetics
and dogmatics, or to separate their contents from one
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another. If has even been argued that there is no need for
a special branch of theology—Apologetics—to undertake
the task of defending or commending Christianity, for the
statement of the Christian faith in dogmatics should be
itself the best defence or commendation which can be
offered of it. But against this view two considerations
may be advanced. A complete constructive 'statement
may be made without discussing in detail the objections
from different standpoints advanced against Christianity ;
and yet it is necessary and desirable that these objections
should be thoroughly met. Further, the standpoint of
dogmatics is that of Christian faith. As that faith is not
common to all, there is room for, and need of, a branch
of Christian theology which will seek the points of contact
between Christian faith and the current thought and life,
in order to show how an advance may be made from the
latter to the former. Christian Apologetics seeks to win
for the Christian faith, which dogmatics describes, and the
Christian duty, which ethics prescribes, thoughtful and
serious men by, on the one hand, removing the hindrances
that contemporary modes of thought or life may interpose,
and on the other, presenting the arguments that appeal
most to the reason and the conscience of the age. While
in both dogmatics and ethics there must be an adaptation
to the intellectual, moral, and spiritual environment, in
apologetics this reference to the contemporary tendencies
and necessities must be more constant, direct, and insistent.

(5) Accordingly in Christian Apologetics we must con-
cern ourselves primarily with the thought and life of our
own age, must take up the questions that are forced on
Christian faith by the surroundings, and must exercise
our practical wisdom in determining what are the subjects
which, in the defence or the commendation of the Christian
gospel, the contemporary conditions make most urgent.
There must be selection, as it is clearly impossible that all
the matters relating to Christian creed or conduct should
be fully discussed. Nevertheless it is desirable that the
Christian Apologist should possess for himself at least
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some general view of the relations of the different branches
of human knowledge to one another, and of the place of
Christian theology in the system of human thought. As
the two divisions of Christian theology, dogmatics and
ethics, show, Christianity is both religion and morality ;
or more correctly, even the distinction of religion and
morality is transcended in a higher unity of Christian life
receptive from God in faith, and communicative to man in
love, while an#icipative of its perfect fruition and realisa-
tion in hope. In the last two chapters of this volume there
will be offered an exposition and vindication of the Christian
hope and also of the Christian ideal, as both are widely
challenged to-day, but most of this volume must be devoted
to the proof that the Christian view of God, the world, and
man is frue; but, as we cannot isolate Christianity from
all other religion, this involves an argument that religion
is no imposture or illusion. We must maintain the signifi-
cance and value of the religious view generally, and the
superiority of the Christian view as proved fruth and
assured good for men. With regard to the first task we are
primarily concerned with science and philosophy, and in
respect of the second with criticism and the comparative
study of religion.

(i) When science keeps within its own proper sphere,
the observation, classification, and correlation of pheno-
mena, physical, mental, or moral, or even religious, it does
not, and cannot, come into conflict with Christian faith ;
it is only when philosophical hypotheses are advanced as
scientific conclusions that conflict arises. Such assertions
as that man has no liberty, but is determined by his
heredity and environment; that he is not immortal,
because the brain produces thought; that miracles are
impossible because the continuity of phenomenal causes
is unbroken; that God is an unnecessary assumption,
because physical force explains the universe, are not
scientific, and have not the validity of conclusions reached
by the method of science; they imply a philosophy or
general view of the world as a whole, and have to be met
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by challenging the adequacy of that philosophy. If is
true that Christian theology at one time felt itself bound
to defend certain views about the world and man, because
of their supposed Scripture authority, with which the
assured results of science were in conflict. But the
Christian Apologist to-day fully and frankly recognises
that the Bible is not, and was never meant to be, a text-
bogk of science. He does not challenge astronomy
because it does not assign to the earth the central position
in the universe, round which sun and stars are moving.
He does not try to reconcile geology and Genesis as to the
duration of the earth, or the order of the creation of plants
and beasts. He does not insist against biology on the
special creation of every species, or regard it necessary for
man’s dignity to deny his physical descent from lower
forms of life. He does not maintain that primitive man was
perfect in wisdom and holiness, and is prepared to learn
all that anthropology may be able to teach about man’s
original condition. He does not argue for either the bipar-
tite or the tripartite character, the dichotomy or the tricho-
tomy of man’s nature against the psychologist’s insistence
on the unity of human personality as thinking, feeling,
willing. He does feel warranted in denying as scientific
certain popular views which are sometimes advanced by
naturalism as based on science. Man’s worth is not lessened
because his home appears but as a speck in the vastness of
the universe, or his history as a span in the duration of the
world. Life has not been derived from the non-living, nor
consciousness from the unconscious. Evolution has not
been proved so continuous as to exclude fresh stages,
unaccounted for by all that went before. The develop-
ment of man in manners, morals, laws, society, science,
philosophy, art, literature, religion proves that he is more
than one of the animals. That the primitive man is repre-
sented by the savage of to-day is altogether doubtful, as
decadence is possible as well as progress.

(i) It is not with science and its approved methods and
asgured results that the religious view comes into conflict,
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but with assumptions and conjectures that attach them-
selves illegitimately to science, but are properly described
as philosophical. No philosophy can claim such a cer-
tainty as could properly silence the testimony of the
religious consciousness, or of Christian faith regarding the
ultimate reality. With respect to the relation of Christian
Apologetics to philosophy, four considerations may be
offered. In the first place, the legitimacy of the endeavours
of philosophy to form a world-view cannot be questioned.
The challenge which philosophy may offer to the religious
or Christian world-view cannot be met by denying its
right to offer such a world-view, but only by showing
its inadequacy or partiality.

Secondly, Christian Apologetics may insist that in
answering these last questions that the mind can ask, not
only must the speculative curiosity be satisfied, but the
moral ideals must find their vindication, and the religious
agpirations their fulfilment. It is the whole man who
must answer the questions of the world-as-a-whole. The
moral conscience and the religious consciousness offer
data which must be taken into account as fully and
thoroughly as the data of science. If a historical person-
ality have a unique value for the moral conscience and the
religious consciousness, a corresponding estimate of him
must be allowed in any philosophy of history. The defect
of most philosophies has been that they have been too
dominantly intellectualist in interest, and too exclusively
epistemological in method; and this partiality is their
defect as philosophy, and may be condemned as such.

Thirdly, the Christian Apologist may insist even that
in answering” these final questions, morality and religion
are more authoritative than science. The theoretical
reason does not penetrate as deeply into the noumenal,
which is the explanation of the phenomenal, as does the
practical and the spiritual reason. Rejecting Kant’s
scepticism regarding the constitutive as well as regulative
value of the ideas of the theoretical reason, we must give
& wider significance to the postulates of the practical
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reason; and we must add, what he was not religious
enough to add, but what the universal presence and
dominant influence of religion in human experience compels
us to add, the intuitions of the spiritual reason, the human
vision of, communion with, and possession by the divine.
The saint and the seer need not use the tones of ¢ whispering
humbleness * in the presence of the philosopher, for they
have the secret of the holy and the divine which thought
alone will not yield.

Fourthly, philosophy may be of great use to the Christian
Apologists. There are many conclusions regarding the
nature of human knowledge, the validity of human
thought, the interpretation of the world and man,
which Christian Apologetics need not deal with in detail,
but which it may accept from the special investigator,
and utilise for its own more general purpose. Theology
cannot-be divorced from philosophy, nor need the marriage
between them be unhappy.

(iii) It is evident that there are philosophies which so
contradict the testimony of Christian faith that the
Christian Apologist can only oppose and reject them. The
materialism which attempts to account for the universe
exclusively by matter-in-motion, is the denial of morality
as well as religion. The monism of a Haeckel is only a
materialism which seeks to cover its nakedness by the
fig-leaf of & meaningless phrase about a reality both
matter and mind, while it actually derives mind from
matter, and is as non-moral and irreligious. The agnrosti-
cssm of a Herbert Spencer shows how little it apprehends

- or appreciates what religion really is, when it imagines
that it has handsomely provided for all the soul’s needs
by bidding it rear an altar to an Unkmnowable Ultimate
Reality., Even the naturalism which, without confess-
ing itself materialistic, monistic, or agnostic, as regards
the ultimate reality, treats man as a part and product of
Nature, and not as a person beyond and above Nature,
and seeks to solve all problems in terms of physical
science, degrades man in ignoring God. Not only do
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these philosophies prove their inadequacy when moral and
religious tests are applied, but it can be shown that
even as explanations of Nature they fall short. The
necessary limits of this volume forbid the demonstration
of their falsity here, although the writer has himself for
his own mental satisfaction gone over all the ground that
would need to be covered ; but the reader may be referred
to Ward’s Naturalism and Agnosticism especially as a
masterly treatment of all the questions here arising.?

(iv) The Christian Apologist assumes that man is capable
of gaining and holding the fruth about God, himself, and
the world, and so, giving an answer to the questions
of the essential reality, wltimate cause, and final purpose
of the universe. We need not here involve ourselves in
the very abstract problem whether truth is the agreement
of thought and reality, or the consistency of thought with
itself, or ‘eventual verification.’” What we mean by
truth is that man thinks God, world, and self as they are.
It is the task of epistemology to deal with this problem of
the validity of human knowledge; and Christian Apolo-
getics must reject any epistemology which denies that
man can know truth. The agnosticism of Spencer tries
to limit the incapacity of the human mind to the realm
of religion, while assuming that in the realm of science
man can and does know. But any such limitation is
arbitrary ; even if it were contended that sense at least
is trustworthy, for ¢ knowledge is of things we see,’ the
‘ synthetic philosophy’ could not escape doubt, for it
carries us far beyond the data of sense. The scepticism
of Hume is more consistent, as it includes even the prin-
ciple of causality, that basal category of modern science
among the things that are to be shaken; but it is not
wholly consistent, for the logical issue of scepticism is
that it annuls itself, for it must doubt its own doubt. If
man cannot know, how can he know that he cannot know ?
But Hume’s scepticism has its great value in the history
of philosophy, for it is the reductio ad absurdum of the

1 Bee also Rashdall’s Philosophy and Reigion.
B
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empiricism, sensationalism, and associationalism that
would derive all knowledge from an experience limited
to the data of sense, and the associations that the data
form, and undetermined by reason in man. The tniui-
tionalism of the deists, and the common-sense philosophy
of the Scotch school, are both right in insisting that in
knowledge there is an element underived from sense;
but their common assumption that the human mind
brings with it a ready-made stock of ideas, moral and
religious as well as theoretical, is to-day an anachronism
in view of what we know both of racial evolution and
individual development. XKant offered a more adequate
reply to Hume than the Scotch school. He attempted
to exhibit the unity of the reason that constitutes the data
of sense into knowledge, by a more exhaustive and syste-
matic analysis of the contents of knowledge, to show the
principles necessary to knowledge as a consistent unity.
But in denying the constitutive as well as regulative value
of the ideas of the pure reason, he fell back into scepticism,
from which his postulates of the practical reason offer
only a sorry means of escape. We must go beyond Kant
in insisting that the subjective reason is not alone in the
universe, but reproduces the objective reason, and that
the necessities of the one correspond to the realities of
the other. Kant’s subjective or critical tdealism, if it is
not to leave us in scepticism, must lead us on to objective
or absolute idealism. This step was taken by Hegel;
but to the Hegelian solution the writer, though under the
spell of the fine intellect and noble personality of Edward
Caird he was for a time held in thrall by it, must urge
two objections. In the first place, the Absolute Spirit is too
exclusively a logical idea, or the standpoint is too narrowly
intellectualist, so that due weight is not given to the
witness of the practical and spiritual as of the theoretical
reason. In the second place, the Objective Reason is too
closely identified with the Subjective Reason, so that the
progress of the universe through man to self-conscious-
ness appears as the evolution of God Himself. This
philosophy is not only a panthessm, which, by abolishing
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the distinction between God and man, and so excluding
their mutual relations destroys religions, but as Spirit=
Idea the pantheism is rather a panlogism, as Pfleiderer
has rightly described it. In Lotze’s insistence on feeling
as the test of value, in the tendency of modern psychology
to subordinate cognition to conation, in Eucken’s
activism, with its demand that man shall raise himself
by spiritual life into contact with the absolute spiritual
life, in Bergson’s plea that only by intuition can man hold
reality as a whole, while intellect seizes only one side of
it, the writer recognises movements towards what he con-
ceives to be a higher standpoint. He cannot with prag-
matism subordinate truth to use or worth; for man’s
subjective purpose must in some measure correspond with
the objective purpose of his world, if it is not to be
thwarted ; and even if his conceptions of the world are
affected by the use he desires to make of it, he will not
gain the mastery over it for his own ends even, unless
these conceptions, tested and corrected in actual contact
with the world, correspond with its reality. There is an
objective reality which reveals itself to man as ideals of
duty, and ideas of truth; for even if man’s world be in
the making, the pattern thereof is laid up in heaven.
Bergson’s rejection of teleology in his Creative Evolution
is surely only a prejudice against a mechanical idea of
design. The unity, identity, and consistency of per-
sonality does not exclude liberty; and so the immanent
purpose of the wniverse may realise itself in varied spon-
taneous movement, and need not involve any rigid pre-
determination. Personality, with final authority for the
moral conscience and the religious consciousness, is for
the writer the ultimate category, perfect in the objective
reason—God, progressive in the subjective reason—man.
He conceives man as by nature receptive mentally, morally,
and spiritually for God, and God as communicative in
truth, holiness, grace to man. While he does affirm a
contact and communion with God of the individual man
in religion, yet as humanity is organic, the individual by
his very constitution social, the individual development
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is for the most part mediated by the family, tribal, national,
and racial evolution. This philosophy may be called
personalism ; and it is implicit throughout all that follows
in this volume, while, in discussing some of the questions
before us, it will necessarily be made more explicit. This
is only a preliminary statement of it ; its exposition and
justification will be attempted in the following pages.

(v) As Christianity presents itself as a historical reality,
recorded and interpreted in literary sources, the Christian
Apologist cannot be indifferent to the results of literary
and historical criticism. There are many questions of
date and authorship which make no difference whatever
to the truth or worth of Christian faith; but with the
credibility of the literary sources as giving us the certainty
of the historical reality of divine revelation and human
redemp#ion in Christ we must concern ourselves in the
subsequent discussion.

(vi) The claim for Christianity as the absolute religion,
destined, because deserving, to be universal, is to-day met
by the challenge of other faiths; and that challenge does
not come merely from the adherents of these faiths. I%
is contended even by Christian thinkers that, even if
Christianity is the best and truest religion we know, we
have no right to affirm that it is the best and truest con-
ceivable. The Christian Apologist must utilise the material
provided by the comparative study of religions to show
the superiority of Christianity to all the other faiths ; with
the guidance of the psychology of religion he must discover
the necessities and possibilities of man’s religious nature,
and then prove how Christ meets the one and fulfils the
other. For him the plilosophy of religion must afford not
only the vindication of the value of religion, and the
philosophy of thetsm the evidence of the validity of the idea
of God; but both of these, under the illumination and
inspiration of his Christian faith, become the tutors who
lead to the Master Christ.

Such sre the problems with which this volume must
attempt to deal as adequately as the limits of space will
allow.
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CHAPTER IT

RELIGION AND REVELATION

I

(1) Durmva last century a great change took place in the
treatment of religion by science and philosophy. It is no
longer dismissed as an invention of priests or rulers for their
own ends, or a8 merely a survival of barbarism, but accepted
as a fact to be carefully studied. The sacred scriptures of
other religions have come to be known and studied by
Christian scholars ; the excavations in Egypt and Meso-
potamia and other eastern lands have shown how large a
place religion filled in the ancient world; familiarity on
the part of missionaries and travellers with the beliefs
and the customs of savage peoples is proving that there is
no race 80 low in the scale of civilisation as to be without
some movement of the spirit beyond the bounds of the
sensible. The opinion, once held by some writers on the
subject, that there are tribes which can be described as
atheistic, is now being abandoned. For we are recognising
that the inquiry as to whether a tribe has a religion or not
is not so easy as it once seemed. On the one hand, the
missionary or the traveller, having his own definite con-
ception of what religion should be, may fail to detect
religion under unfamiliar forms; and on the other hand,
the native, suspicious of strangers, is likely to conceal as
far as he can what is his most sacred possession from any
prying eye. A stranger must live a long time among an
uncivilised people, and must win their confidence and
intimacy, before he can gain an accurate knowledge of their
religion. Archzology, anthropology, and ethnology in the
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multitude of facts collected by them regarding the past
and present of mankind, are constantly confirming the
conclusion that religion is universal in the race; that man,
being what he is, cannot but be religious. It is possible
for the man, whose culture has suppressed his natural
impulses, to be secular, agnostic, atheistic; but in the
spontaneous development of human nature religion appears
to be inevitable.

(2) The comparative study of religions leads us & step
farther. At first sight the endless variety of religious beliefs
and customs gives the impression of a chaos in which no
order or law is discoverable, but a closer study shows that
here, too, there is cosmos, for many uniformities can be
traced. Differences, clima#ic, racial, economic, social,
affect the forms which the religious life assumes; and
much remains to be done in showing that the diversity in
these forms is not altogether accidental or arbitrary; yet
the soul of man is one and the same, and striking
similarities in religious ideas and rites prove this. Such
similarities need not be explained as the borrowings of
one religion from another, nor be marvelled at as curious
coincidences, but may be regarded as evidence that the
human mind functions in the same way, wherever the
conditions are to any degree similar. It is not at all neces-
sary to assume that the religious development of every
people has been exactly the same, showing the same
phases and passing through the same stages. There have
been, in varying degrees, in different races, stagnation,
progress, decadence. One race has been influenced by
another, and its progress been retarded and advanced.
Nevertheless, it seems possible to sketch the normal
religious progress of the race, assigning in the process its’
proper place to each form which the religious life has
assumed.!

(3) The comparative study of religions thus leads us on
to the psychology of religion. If amid all variety of beliefs

1 The writer has attempted to do this in his book, The Christian Certamnly
amid the Modern Perplexity, pp. 64-76.
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and customs there is but one and the same religious life
expressed, it is possible to study the working of the human
soul in religion, what it thinks, how it feels, at what it
aims in this particular relation. What are the conceptions,
emotions, and volitions which are distinctive of religion ?
It cannot be affirmed that there is any general agreement
on all the questions raised ; but it may be maintained that
there is a growing tendency towards agreement. There
is less inclination than there was to treat religion as a kind
of mental aberration; and it is being recognised as the
normal response of the spirit of man to his supersensible
environment.

(i) Many attempts have been made to state in a few
words what religion is. Bwut even great thinkers have
committed themselves to definitions which are partial.
To take only three great German thinkers in illuskration
of this statement—Hegel, Kant, and Schleiermacher—each
lays stress on only one of the psychic factors. Hegel’s
view of religion as a less adequate apprehension of ultimate
reality than that reached by philosophy recognises only
its intellectual aspect. Kant’s attempt to reduce religion
to morality in confining it to the recognition of our moral
obligations as divine commands, regards it only as practical,
only in so far as it affects man’s action. Schleiermacher
comes nearer the core of the matter when he defines
religion as the sense of dependence on God, as feeling is
essential to religion ; but he, too, unduly isolates this one
aspect from the others. What the failure of these defini-
tions teaches us is, that in religion the whole personality
of man is exercised, and that thought, feeling, and will are
all factors. There is not, as mysticism has sometimes
assumed, an organ of religion distinct from the activity of
the whole personality in thinking, feeling, willing ; and it
cannot even be shown that there is any peculiarity in the
exercise of mind, heart, and will in religion absent from
the ordinary activity of the human personality. Sub-
jectively we cannot fix what is distinctive of religion.

(ii) We must look from the subject to the object of
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religion to discover its distinctiveness. To say that
religion is the relation of man to God is to import an
advanced stage of the development of man’s religious
thought into its earlier stages. The word God has too
definite a content to describe generally the object of
religion. If we use the term divine at all, we must be
prepared to assign to it a very vague meaning. It is the
supersensible, the superhuman, the supernatural, to which
man relates himself in his religion. He recognises beyond
the visible the invisible, above himself power greater than
his own, over the forces of Nature, even such as he knows,
forces greater still. He confesses his dependence on these
invisible greater powers or forces; they can advance or
hinder his good, they can restrain or inflict evil. He
endeavours to enter into such relations with them as will
avert their displeasure, or secure their favour.

(ili) It is not an explanation of the world around him
that he primarily seeks in religion. There has been a wide-
spread tendency among theologians, philosophers, and
even anthropologists to lay too much stress on this intel-
lectual factor of religion. The theory that seeks to account
for religion by animism, the explanation of movement and
change in the world around by the belief in spirits, too
exclusively identifies primitive religion with primitive
science or philosophy. In discarding animism science is
not superseding religion, but is itself advancing from the
primitive to the more mature intellectual stage. It is
not an intellectual curiosity that man satisfies in his religious
beliefs ; he is meeting a practical necessity. It is the pro-
tection of, and the provision for, his own life about which
he is concerned ; and he spontaneously, and not deliber-
ately, conceives his world so that this purpose seems
practicable.

(iv) In the conception which is distinctive of religion
there is progress; without tracing that progress in detail,
we may note one feature of it : the divine is first of all
conceived vaguely as a multitude of spirits, and then
more distinetly thought of as a smaller company of gods.
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It iz not suggested that the believer consciously makes
such a distinction ; but the modern thinker, looking back
on the development, can. Spirits and gods seem to be
distinguished in three respects. The gods are more dis-
stinctly conceived as like man; their power is thought
of as greater; they are more supernatural and super-
human, and they are in closer and more constant alliance
with their worshippers. Around the gods there gathers
a growing mythology ; but this development is not purely
religious. Imagination and intellect are here active
beyond the necessities and impulses of religion. It would
be quite a mistake, therefore, to assume that the religious
life is determined by the mythology. Only a few of the
ideas therein expressed are religiously operative. As the
intellectual development advances, there is further a
tendency to conceive the divine as unity; but to this
question we must at a later stage of the discussion return.

(v) As man conceives of life, so will he conceive the
good to be gained, or the evil to be shunned, by the help
of the gods or spirits. In the earliest stages of develop-
ment man was primarily concerned about meeting his
bodily wants; what he sought was natural goods. But
as his social relations developed and his moral conscience
advanced, he would seek a moral good as well as natural
goods. The tribal deity was the guardian of the tribal
custom, as well as the protector of the tribal existence.
There has been a great deal of profitless writing about the
relation of morality and religion,” because the discussion
has been too abstract. If we keep our eye on the concrete
reality of life, and see how in human development its
range expands and its content increases, first the natural,
next the social, then the moral, we shall understand how
at first religion seems to subserve only natural goods,
and how only slowly it comes to be allied with the moral
good. As we shall afterwards see, in the highest stage
morality is inseparable from religion.

(vi) However man conceive the end of his life, for its at-
tainment he feels his need, and so seeks the aid of the spirits



26 A HANDBOOK OF CHRISTIAN APOLOGETICS [cm

or gods. What means does he use to secure their favour
or to avert their displeasure ? Prayer and sacrifice are
the means recognised in all religions. It is held by some
thinkers, however, that either magic preceded, or may be
regarded as a supplement to, these means. In his magic
man believed himself to be able to bring about such
changes in the world around as he desired ; he believed
that he could raise the wind, bring down the rain, or make
his fields fruitful by the use of such means as seemed
appropriate to him—e.g. sprinkling the ground with water
in imitation of the desired rain. Only when he discovered
that his powers were limited did he invoke higher powers,
and so replaced magic by religion. In the same way it
is held as man discovers that science gives him a greater
control over Nature than prayer or sacrifice ever could,
will he discard religion in turn. With this question
Jevons has dealt fully, and has shown that magic and
religion are not so related to one another ; but that magic
may be regarded as the primitive applied science.! Where
magical practices continue in a religion as a means of
coercing the gods to do man’s bidding, this must be
regarded as a relapse in the religious development, even
as irreligious, because opposed to the fundamental con-
ception of the divine as the higher power on which
man depends. Prayer and sacrifice then remain as the
distinctively religious acts, however complicated may
come to be the ritual which grows up around them. It
is only at an advanced stage of development that morality
and religion are brought into so close a relation to one
another that the holy life comes to be regarded as the
sacrifice that is acceptable unto God.

(vii)) What are the emotions which are dlstmemve of
religion ? The saying has come down to us from antiquity
that fear made the gods. It has been maintained, on the
contrary, that confidence and even affection are charac-
teristic of the worshipper towards his god. Such con-
tradiction is due to a too abstract standpoint. The

1 An Introduction to the History of Religion, chap. iv,



] RELIGION AND REVELATION 27

environment and the circumstances of the worshipper
would largely determine his emotions. A nature apparently
hostile would awaken fear; a nature manifestly beneficent
would kindle hope. Where the deities are conceived as
for the most part unfriendly, the explanation probably
is that either natural or tribal conditions made life hard
and dangerows. Even where prayer or sacrifice is offered
to avert divine displeasure, there is the assumption that
the deities can be won over. The sentiment, whether
painful or pleasurable, may survive the conditions that
evoked it, and so we must not look for a constant corre-
spondence. The remembrance of help divinely given
before might sustain trust and hope of deliverance in the
most adverse circumstances. The religious life is far too
varisble and complex for such one-sided statements
about the emotions peculiar to it. In religion there is
experience of the divine presence. The worshipper feels
himself in the presence of, or even possessed by, his god.
The feeling may be one of awe and terror, or of exalta-
tion. However artificial may be the means used to
produce such ecstatic conditions, we cannot dismiss as
altogether unreal the sense of the divine which the
worshipper may sometimes possess.

(viii) There is a belief so closely related to the belief in
gods that the two beliefs have been treated as identical :
the belief in ghosts, or the survival of the dead. Herbert
Spencer would explain all religious ceremonies as funeral
rites, and Grant Allen traces the god back to the ghost.
In the two conceptions there is much in common. The
conception of the soul as distinct from the body makes
possible the belief that the soul may survive the death of
the body. Assleepis a 