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i

INTEODUCTION".

f/WE following pages contain essays and discussions relating

to questions which, at present, occupy a prominent place

In the public mind. The Missouri Christian Lectureship

was instituted for the study and discussion of such ques-

<^'^ tions— not because Christian fellowship depends on an

agreement touching any questions of a scientific or speculative

character, but because, in the advocacy and defense of the Christian

faith, it is needful to understand all the current discussions that

threaten that faith, and desirable that the preachers of the gospel

should be as nearly agreed as possible in their views of such ques-

tions and in their methods of dealing with them. United simply on

one faith in the Lord Jesus Christ and obedience to him— having

no human creed to dictate to us what views we shall hold on the

great variety of theological, scientific and philosophical questions

that are thrust upon public attention, our way to a common under-

standing and to unity of sentiments, so far as such questions are

concerned, is that of free discussion, in which all may, without fear

of incurring the odium theologieum, speak out freely what is in him,

to be subjected in brotherly love, to the criticism of his brethren.

Thus may we prove all things, and hold fast that which is good. By
this means, and not by blind or tame submission to a human creed,

we hope to reach a general agreement, even on questions in refer-

ence to which unity of sentiment, if not essential, is still desirable.

Moreover, we have many young ministers whose reading is

limited, and whose convictions on many questions which they need

to understand- in order to an enlightened advocacy of the gospel, are

necessarily unripe. Among our older ministers, some are well read

on one question, some on another. Tastes, habits, opportunities

differ. Hence, in this Lectureship, we form a common stock, each

contributing what is in his possession for the common good, and all

becoming enriched by others, while giving of their own for the

general welfare. We thus seek to become better acquainted with

the living issues of the times, and learn how to deal with them. It

(5)



b INTRODUCTION.

is vain to ignore the questions which have taken possession of the

public mind, and worse than vain to attempt to dispose of them
without an honest acquaintance with them. In these mutual com-
munications and free interchange of thought, we may help each

other to a better understanding of many important subjects, con-

cerning which the heavy exactions on time and strength in ministerial

service forbid to many the thoroughness of study which is desir-

able.

Two things must be constantly kept in mind :
—

1. The common ground— that of the faith in Jesus and obedience

to Him,— is to be held sacred, and must not come into dispute.

2. Outside of this, while recognizing the right of freedom of

opinion and of discussion, it must be constantly seen to that this

liberty runs not into licentiousness, and that profitless questions

are carefully avoided.

Within these limits, it is hoped these investigations will contribute

to a unanimity of sentiment and uniformity of practice which no

creed authority can create or enforce.

There is a bold and daring materialistic theory now afloat— sub-

lime in its boldness and comprehensiveness— which not only seeks

to account for the phenomena of the physical universe, but pushes its

researches, and plants its godless philosophy into the realms of

morals and religion as well, attempting to subject the whole material

and spiritual universe to the dominion of blind mechanical force,

and to swamp the soul in the darkness and despair of Agnosticism.

It strikes at the existence of God, at the basis of morals, at the hope

of a future life, at the very idea of the supernatural. It cannot be

an idle thing, in the presence of such an antagonist to Christian

faith and hope, to look well to the foundations of our religious life,

and learn how best to maintain the truth as it is in Jesus.

Isaac Errett.



WELCOME.
PROVED to joyousness by the glories of the earth around

us and the heavens above us, by the blessings that are

1^
always coming from earth and air and sky, — lifted to

ll thankfulness by the memory of a tender guidance along
^^S-^^^^^^ the better ways of life, by a glad appreciation of the

present helpfulness of our Heavenly Father,— upheld by a hope that

has for its foundation a knowledge of past and passing good, to us
made grand by a faith that fails us not, we welcomed you to our
city and our homes.

If we understand the object of this Lectureship, it is to discover

and express what is true. No communit}^, no church can be in more
active sympathy with this endeavor. We are aware that every

truth discovered in religion as in science, involves many failures,

and, whether we believe more or less than others, we extend a

hearty hand-shake and a greeting to every one that can say, "I
also believe and therefore speak."

We welcome you because with you we have been led up a second

Mount of Transfiguration, and have together heard from our divine

leader, when breathing the spirit of his glorious life upon us. "You
are the light of the world."

We welcome you the more gladly because of your religious pro-

fession considered from a scientific standpoint. Had you a creed

to defend, human authorities to balance against each other, a con-

fession of faith to champion, or a system of speculative philosophy

with which to vex or mystify the world, we could have but small

interest in your wranglings. But we greet you as Christians, en-

deavoring to discover naught else than Christian truth. Looking

back you see no shrines built by human hands, at which you must
kneel, no ruined temples which you must rebuild, no tombs at which

you must bow down and weep, no oft besieged fortress of doubtful

value, but which you must return to defend, but you see your

banner always before you, and the voice of your Leader is alw^ays,

" Forward."

(7)



8 WELCOME.

Though claiming no more of wisdom, knowledge, honesty or zeal

than is possessed by others, we may justly claim that we need to

carry less of the dead weight of human opinions and human author-

ity, and hence should be the bett&r prepared for active, aggressive

warfare in the field of conflict that lies before us.

Let us not delude ourselves with the idea that the battle for

religious knowledge is half fought yet; only the skirmishers have

commenced a desultory firing, and the boomings of cannon fired

centuries apart tell where the strongholds of the enemy are.

When man knew but little of the world's science, he thought but

little ; while his circle of light was small, his circumference of dark-

ness was also small, and though his area of light has almost

infinitely enlarged, beyond is an absolute infinitude of darkness, of

which we can only say, " The spirit of God moves upon the face of

its waters."

The movement of the human mind in the discovery of religious

truth has been anything but constant or steady.

Every religious body on earth tells of a movement forward, a halt

and a long discussion of things of doubtful value, or of a retrogres-

sion and a death; and to-day we have presented to us the sad and

sickening spectacle of a waste of half the energies of the Christian

world in a wrangling about things of no value to Christian life.

Judaism, Mohammedanism, Catholicism, and every other ism on

earth, is in a clear, and easily defined sense, the drift and debris

that has been left by the flood of religious thought and feeling that

has been bursting from the human heart and flowing onward toward

God. Sometimes the flood sweeps one of the less of these away,

but generally they grow larger and more formidable by the constant

accumulation of human opinions, interests and authorities. One of

the greatest mistakes made by the world's greatest religious think-

ers, has been the appointment of unproved opinions as the ultima-

tum of truth. Shall we profit by the mistakes of these, or shall we

repeat them? Shall we rush into and defend a fort cast up fifty

years ago, and rally around a flag held by a dead hand, or shall we

press forward to the mark of the prize of the high calling in Christ

Jesus our Lord? Let us remember that Jesus Christ is not only

yesterday and to-day, but also forever.

Again we welcome you.
A. E. HiGGASON.

The Kesponse was not furnished the publisher.



THE TWO EEVBLATIO]srS.

BY A. B. JONES.

** Haying the eyes of your heart enlightened, that you may know
what is the hope of your calling, what the riches of the glory of his

inheritance in the saints."— Eph. 1 : 18, Revised Version.

'HE heart has eyes and can see. The common
version renders it, ** the eyes of your under-

standinof." In either case is involved the idea

^"^ of man's intuitional nature in its relation to re-

lio-ion outwardly revealed.

Our safety lies in our fidelity to our spiritual intu-

itions. As the needle, when unobstructed, turns un-

erringly to the pole, so does the human soul, in its

normal condition, turn to truth and to God. And as

all truth is harmonious with itself, so is every moral

being, when true to his own nature, in harmony with

all truth. John Stewart Mill said: *' There may be a

world where two and two make ^ve; " but to the man
who believes in the God of the Bible the conception is

impossible, as it not only puts rational natures in an-

tao-onism with truth, but antao-onizes them with each

other, and makes it impossible for them all to be in

harmony with the Divine nature. There may be lower

and higher, important and more important truths as

there are lower and higher intelHgencies ; but unity of

(9)



10 MISSOUKI CHEISTIAN LECTURES.

truth and unity of nature in all rational and moral life

are essential ideas, at least in all religious thought.

Every moral being recognizing God as a creator and

father, finds in the laws of his own nature a revelation

of the Divine mind. Nor can the heavenly Father

ever make to such a being an outward revelation that

in any wise contradicts these laws, since there is no

foundation on which the knowledge or faith of such

revelation may stand. If, then, the Divine being has

made to man an external revelation, it must be the

correlative of man's moral and spiritual nature. That

revelation must be to the '* eyes of the heart," as the

light of the sun is to the physical eye. We may here

recall the teachings of Christ on this subject: "The
light of the body is the eye ; if, therefore, thine eye

be single thy whole body shall be full of light ; but if

thine eye be evil, thy whole body shall be full of dark-

ness. If, therefore, the light that is in thee be dark-

ness, how great is that darkness !" ** The light that

is in ^Aee," refers to man's intuitional nature, which is

to the soul as the eye is to the body, an original and

essential part of the organism. The power of thought

is not more certainly a part of human nature than is

the power of moral distinctions ; nor is either more

distinct as an active force than the religious element.

Man is a worshipper. Universal consciousness and

universal history alike attest this. God having given

to man this nature, it becomes his own witness. To
this he appeals in making external revelations; and

every such revelation must be subordinated to this

oracle within in the sense that it must be addressed to

man's spiritual understanding and be in accord with it.
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But this spiritual nature is not infallible ; like the

powers of reason and moral distinctions it is liable to

err, and needs to be guarded and assisted by outward

revelation. But no external revelation can ever be in-

fallible in its manward look. On its Godward side it

may be so ; but, being addressed to an imperfect

nature through the medium of human speech, and

having to be received and interpreted by a fallible

being, practically it can never become to man an in-

fallible revelation.

We speak of external revelation now as a whole,

and in general terms. The great and fundamental

matters of human duty and human conduct are so uni-

versally evolved in man's consciousness, in his normal

condition; and so clearly revealed in the Scriptures,

that we may suppose infallibility to be approximated,

if not positively attained in this direction. '* That

those things which cannot be shaken may remain."

Paul here intimates that there are some thino^s common
to all forms of relio^ious thouo^ht and life, thino:s essen-

tial in man's moral consciousness and in revelation;

and which will survive the revolutions of theolomcal

dogmas and ecclesiasticisms,— things which " cannot

be shaken." These are the "things" which the

'* eyes of the heart" see; these are the *' things"

which make ** the light that is in you ;
" and these are

the ** things " in harmony with which every thought in

the spheres of reason and revelation must be brought.

Men are beo^innino^ to understand that reliofion is no

mystery, that it is no foreign element engrafted on the
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human soul, and that it is no mere impulse of the sym-

pathetic nature. Religion is germinally involved in

man's moral organization, is indigenous and spontane-

ous in the human heart ; and to understand it we must

first look within.

The Greeks consulted their oracles and waited for

their revelations in the sighing of the winds, the noise

of waterfalls, and other physical phenomena, to be in-

terpreted by some expert specially called and qualified

for the difficult and delicate task. The Romans had

their Si'oyline books which, at the instance of the great

Senate, were consulted and expounded by profession-

als, while the gaping multitudes were taught to listen

and receive these extraneous revelations with blind

credulity. In striking contrast with these superstitious

notions the great law-giver of Israel, Moses, said> to

that people, " this commandment which I command
thee this day, it is not hidden from thee, neither is it

far off. It is not in heaven that thou shouldst say,

who shall go up for us to heaven and bring it unto us,

that we may hear it and do it? Neither is it beyond

the sea, that thou shouldst say, who shall go over the

sea for us and bring it unto us that we may hear it and

do it? But the word is very nigh unto thee, in thy

mouth, and in thy heart, that thou mayest do it."

And with these words before his mind the apostle, evi-

dently, by indirect quotation, applies them substan-

tially to the gospel of Jesus Christ. Hear him in his

epistle to the Romans: "The righteousness which is

of faith speaketh on thiswise. Say not in thine heart

who shall ascend into heaven that is to bring Christ
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down from above ? or who shall descend into the deep

that is to bring Christ up again from the dead ? But

what saith it? The word is nigh thee, even in thy

mouth, and in thy heart, that is the word of faith

which we preach."

The religions, then, of the Old Testament and of

the New Testament, Judaism and Christianity, are de-

clared by their chief expounders to be but an outward

and authoritative formulation of mayi's religious con-

sciousness. And, in view of this fact, it may be as-

sumed that no man can ever understand the Scriptures

except in the light of his own nature ; nor can any

man fully understand his own nature except in the

light of the Scriptures. Both being revelations from

God, and being correlated, they mutually interpret

each other. They are to each other as the lecture-

room and the dissecting-room of a medical university

;

as the psychology of the books and the psychology of

the mind. It is our special object now to make this

appear.

The religion of Moses is set forth elaborately in the

Scriptures of the Old Testament. Large a book as it

is, and profuse as are its teachings, and its ritualistic ser-

vices, yet, by common consent, that whole system of re-

ligion is generically involved in the decalogue . Indeed

,

it may be claimed that our civilization is based upon the

ten commandments ; that its highest evolutions of moral

and spiritual thought are originally and germinally in

" the law written upon tables of stone." The line upon

line, and the precept upon precept given by Moses and

the prophets, as well as the detailed services of the
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priesthood, were only intended to unfold, illustrate

and inculcate the great moral law. Analytically con-

sidered, then, the Jewish religion is resolved into the

ten commandments. But these ten commandments

may be further generalized. In reality they contain

but three great cardinal ideas. The first regulates

man's life in relation to God; the second regulates it

in relation to the family ; and the third in relation to

society at large.

Four commandments of the decalogue are devoted

to the elaboration of the first thought :
—

1. '' Thou Shalt have no other gods before me."

2. " Thou Shalt not make unto thee any graven image."

3. " Thou Shalt not take the name of the Lord thy God in vain."

4. " Remember the Sabbath day to keep it holy."

It is evident that these commandments all point to

the one great idea of the soul's allegiance and supreme

homage to the one true and living God. No other

God, nor any graven image, is allowed to come between

man and his heavenly Father. His holy name is to be

held in profound reverence ; and to promote these

ends, one day of the week is set apart wherein the

mind and body are to be given rest from worldly occu-

pations, and the soul to have opportunity to renew

itself by meditation and worship before the Lord.

The simple thought, then, that man should render to

the Supreme Being the highest suffrages of the soul,

is the one vital conception of these four command-

ments.

But this disposition is inherent in man's nature.

The universal prevalence among the nations and tribes
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of the earth of religious ideas, and the universal ten-

dency of men to worship the Deity, in some form or

other, indicate that this principle is constitutional with

man ; and that this external law is but the counterpart

of that which God hath previously inscribed upon the

tablets of the heart. *'When the Gentiles, which

have not the law, do by nature the things contained in

the law, these, having not the law, are a law unto

themselves ; which show the work of the law written

in their hearts.^'

In a similar manner we observe the second funda-

mental idea of the decalogue, that of the family elim-

inated in the following commandments :
—

1, '' Thou Shalt not commit adultery."

2. *' Honor thy father and thy mother."

But may it not be said in regard to these two laws

that '
' nature itself teaches that it is a shame '

' to live

otherwise? They are but the formal declarations of

man's instincts. The very loves and jealousies of the

human heart in its filial and sexual relations clearly

indicate that this part of the great moral law is like-

wise a part of human nature. And the fact that men
have sometimes taught and practiced differently does

not set aside the fact that the family idea, as here set

forth, is both the human and the divine conception—
both the law of nature and the law of God. There is,

perhaps, no principle, human or divine, that has not

been abused, perverted and ignored by men. But it is

a fact verified by history that as men return from their

moral wanderings, and as they recover themselves from
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their lapsed conditions of ignorance and depravity,

and are evolved into higher civilizations, they come to

the conscious recognition of this Divine idea of the

fan^ly, where one man and one woman live in perpet-

ual fidelity to each other ; and where children honor

their parents, as nature's law, and the heart's own proc-

lamation.

But provision is made in the law given from Sinai

for the regulation of man's life as a citizen, as a mem-
ber of society. This third and last fundamental idea,

underlying the religion of Moses, involves these four

subordinate principles : (a) Veracity
; (b) the right of

property ; (c) the right of life, and (d) that character

is not determined simply by overt acts, but by the con-

dition of the heart as well, which principles are formally

announced in the remaining four commandments of the

decalogue :
—

1. " Thou Shalt not steal."

2. "Thou Shalt not kill."

3. *' Thou Shalt not bear false witness."

4. **Thou Shalt not covet."

Here again we observe that the requirements of the

revealed law are echoed by the conscience or moral

sense of man. That they are essentially right, in the

nature of things, is the universal verdict of mankind
;

and the human mind is so organized that it can never,

in its normal condition', conceive of these principles

otherwise than as they are, —-just and right. Did

any human being ever violate these laws in their true

spirit and meaning, without a consequent sense of

wrong and guilt and unworthiness ? Is it possible for



THE TWO REVELATIONS. 17

US to conceive of a society of men so organized that

a disregard of these fundamental ideas of the moral law

would be a virtue, would result in moral excellence, or

contribute to their welfare ? Is not a violation of the

law written upon the tables of stone, a violation of

the law of man's moral constitution? " This com-

mandment which I command thee this day, it is not

hidden from thee, neither is it far off. It is not in

heaven, that thou shouldst say, who shall go up for

us to heaven, and bring it unto us, that we may have

it, do it? Neither is it beyond the sea, that thou

shouldst say, who shall go over the sea for us and bring

it unto us, that we may hear it and do it? But the

word is very nigh unto tliee in thy month and in thy

hearty that thou mayst do it."

Turning now to the New Testament scriptures and

adopting somewhat the same method of investigation,

we shall reach a similar conclusion in reference to

Christianity as a system of revealed truth. The gos-

pel, or as Paul styles it, the *' Word of Faith," or

the "Righteousness of Faith," is the supplement of

the law. Not that the law was in itself defective, or

in any wise a failure on its own account, but it needed

to be supplemented in consequence of the weakness of

men. *' The law was weak through the flesh," and

hence God supplemented it by '' sending his own Son

in the likeness of sinful flesh." As a rule of life for

man in his threefold relation to God, the family, and

society, it was ample and adequate in its provisions

had men been faithful to it. The apostle Paul says,

'* The law is holy, and the commandment holy, and
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just and good." Again he says :
** I delight in the law

of God after the inward man," showing not only that

the law is good in itself, but that the harmony observed

between it and the mind is so complete as to create

*' delight " in the soul. This supplemental religion of

the New Testament may be generalized according to its

fundamental thoughts very much as the Old Testament

scriptures have been. Christianity comes to the world

with three postulates. It assumes in the first place

that men are sinners: secondly, that there is a con-

sequent necessity of Divine toleration, and, thirdly, a

necessity of Divine aid. These things are assumed

for the reason that their formal proof is unnecessary.

In the presence of that law which is '* holy, just, and

good," every man pleads guilty of sin. While the

" inward man" " delights in the law " theoretically,

yet he *' sees another law warring against the law of

the mind," and bringing the man into "captivity;"

who from the depths of his spiritual humiliation, cries

out, '' O, wretched man that I am !
" In addition to

this, the man sees with the '* eyes of the heart " his

own helplessness in the presence of that violated law,

and exclaims again, '* Who shall deliver me?" Sin,

TOLERATION, ASSISTANCE,— thcsc words are indicative

of the condition of man's moral consciousness univer-

sally. But these words also indicate the spirit and

meaning of the gospel of Jesus Christ. It is a mes-

sage of '* peace and good will." '' Thou shalt call his

name Jesus ; for he shall save his people from their

sins." The doctrine of the forgiveness of sins through

the forbearance of God is fundamental to the gospel.
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But this is not sufficient to meet the wants of the im-

paired soul. The failure of the past, the consequent

weakness and infirmity of the present, forewarn it of

its inability to keep that law in the future. Hence the

promise of assistance in this spiritual struggle. This

aid is guaranteed to us, firstly, in a fuller revelation of

truth; secondly, in the gift of the Holy Spirit; thirdly,

in the fellowships of an associated church life.

The fundamental principles of the '' law which came

by Moses '* underlie the whole system of '* grace and

truth which came by Jesus Christ.*' Man properly

adjusted in his relations to God, to the family, and to

society— these principles are identical in the Old Tes-

tament and in the New ; but these germinal thoughts

have been recast and expanded ; fuller measures of

light have fallen upon them, and new angles of vision

from which to view them have been discovered. As
great seed truths they have, under these more favor-

able conditions of after ages, grown up, " first the

blade, then the ear, after that the full corn in the ear."

This additional light falling upon the mind has grate-

fully aided the soul in its battle with sin. But this is

not all. The Holy Spirit is given to the child of God
to carry on this work of confirmation. The Savior

said: ** If I go away, I will send the Comforter unto

you." And again, it is said :
" He shall be in you,"

*' He shall abide with you forever," " He shall guide "

and '*seal" you, be an *' earnest of your inheri-

tance," make *' intercession " for you, and *' strengthen

you with might in the inner man," — all of which are

** exceeding great and precious promises," and are to



20 MISSOUKI CHRISTIAN LECTURES.

the weak and weary soul, hungering and thirsting after

righteousness, as the water brooks are to the panting

hart. And to further meet our conscious needs and

promote our spiritual growth and well being, the peo-

ple of God have been ** called out" from the world

and organically disengaged from their alliance with the

state, as under the reign of Judaism. They are

'* called unto the fellowship of the saints," and organ-

ically associated as the '* church of the living God," as

a '* kingdom not of this world," as members of the

*' one body "and "members one of another." In

this purely spiritual relation there are special advan-

tages and opportunities for mutual sympathy and aid

in the divine life. Here, unaffected by the accidental

distinctions of this earthly life, they are *' all of one

spirit ;
" ' * the strong carry the infirmities of the

weak," ** weeping with those that weep, and rejoicing

with those that rejoice," ** bearing one another's bur-

dens, and so fulfilling the law."

In Christianity, then, as in Judaism, there is a per-

fect adjustment of the outer revelations to the inner

life of man. The proclamations of the law and of the

gospel are heard alike by every man as the ** voice of

one crying in the wilderness" of his heart. And,

^ence, the apostle catches the refrain from the prophet
** the righteousness which of faith " (that is the gos-

pel) *' speaketh on this wise, say not in thine heart

who shall ascend into heaven that is to bring Christ

down" (that is the Christ idea), **or who shall de-

scend into the deep to bring up Christ again from the

dead? But what saith it? The word is nigh thee,
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even in thy mouth, and in thy heart ; that is the word

of faith which we preach." No wonder, then, that

the shepherds gave such ready response to the heavenly

message, ** Behold, I bring you good tidings of great

joy, which shall be to all people. For unto you is

born this day, in the city of David, a Savior, which is

Christ the Lord." Is it any matter of surprise that

** it came to pass, as the angels were gone away from

them into heaven, the shepherds said, one to another,

let us now go even unto Bethlehem, and see this thing

which is come to pass, which the Lord hath made

known unto us? " May we not rather be amazed that

all men do not yield the same prompt answer to this

message of love and peace?

Christ is the embodiment of this law, and of this

gospel. In his life and death he arrays before the

world, in glowing colors, the fundamental conceptions

of both, and presses them home to the conscience as

is possible in no other way. By faithfully observing

the requirements of the law, he illustrates and vindi-

cates its claims before the world; and by the painful

contrast in his own faultless life and ours he quickens

the moral sense of man with the consciousness of his

own sinfulness in not keeping that law which is poten-

tially ** in his heart," and theoretically approved '* in

his mouth." Why the universal admiration of the

character of Jesus Christ? The most distinguished

opposer of Christianity of the present age has elo-

quently said: ** I give to the man Christ Jesus the

homage of my admiration and my tears." Why so?

Because '* this commandment " embodied in Jesus is
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not *' hidden " from men, but is the true exposition,

and the righteous interpretation of what is within

them.

In the life of Christ we also have a revelation of

sin. Without that life men could never have fully un-

derstood the desperate nature and the real sinfulness

of sin. While the lights about them were sufficient to

awaken a sense of guilt, yet the vast possibility of the

*' law of the members, warrino^ ao^ainst the law of the

mind," and completely overriding the ''inward man,"

extinguishing '* the light that is in him," and leaving

the soul morally eclipsed, and in total darkness,— all

this was not understood. Were a people to propose

now to obliterate the whole moral law, which, as al-

ready observed, constitutes not only the foundation of

the religions of both Old and New Testaments, but of

our very civilization as well, they would be looked

upon as the pronounced enemies of both God and

men. But this is substantially what was proposed in

the crucifixion of Jesus Christ, who was the personifi-

cation of that law. And when the multitude cry out,

"Away with him ! Crucify him ! crucify him !
" the

awful nature and boundless possibilities of sin are dis-

covered to us. Furthermore, Christ is the embodi-

ment and revelation of sin in that he '* made his soul

an offering for sin." He died on account of sin and

in behalf of sinners. This tragic event has turned the

course of the world's thought on the subject of sin.

The public conscience has become enlightened and

quickened both with a sense of guilt and with an in-

spiration for deliverance from its thralldom. That
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Christ was the embodiment of the ideas of Divine

toleration and assistance needs not to be argued. The

whole current of his teachino^s and his life flow unin-

terruptedly in that direction. His words were the

words of comfort and mercy ; his acts were acts of

deliverance and salvation. Sins were forgiven; the

sick were relieved ; the dead were raised up, and the

tear of sorrow was staid. Thus we perceive in Jesus

of Nazareth the symbol not only of the Divine love,

but the symbol of Divine thought.

The moral conceptions of God heretofore revealed

through oral instruction and legislative enactments are

transferred to a life. God says :
'* Behold him ! This

is what I mean; this is what I have been trying to

teach you for centuries." Hence, he is the " Word "

of God, the sign and expression of the Divine idea.

He is also the sign and expression of the human idea.

He is both Divine and human ; and the mediator be-

tween God and man ; the one in whom meet and blend

both the external and the internal revelations of the

Father; in whom all the fundamental thoughts of the

law and of the gospel find their most eloquent utter-

ance, and the whole spiritual consciousness of man
finds its most perfect expression.

If, now, it be true that this external revelation of

God in the Old and New Testament scriptures be iden-

tical with His internal revelations in human conscious-

ness, where the necessity of the external revelationf

In the fearful contest between the flesh and the spirit

man needs to have his spiritual nature reinforced.

The ** carnal mind" is so closely allied with the ob-



24 MISSOURI CHRISTIAN LECTURES.

jects of physical sense immediately around it, tlie re-

wards of its efforts come so directly and accumulate

so rapidly that the authority of the higher spiritual

nature is constantly in danger of being disregarded in

the heat of the passions, and its voice suppressed amid

the clamor of the appetites. The ** natural man*'

needs no assistance in the prosecution of his work

;

the counterpart of his life is all around him ; while the

** spiritual man " '* looking not at the things which are

seen, but at the things which are unseen," needs to

have his counterpart in the form of an authoritative,

external revelation of truth, that in the mouth of two

witnesses his faith may be confirmed, and his life es-

tablished. This outward revelation is to the ** hidden

man of the heart
'

' as the staff that supports the un-

steady steps of the feeble man ; or, better still, it is to

the *' eyes of the heart " as glasses are to our physical

eyes, it serves to magnify and make more distinct the

objects of our view, and to focalize our vision. It is

a thought like this in the mind of the apostle when he

said to his Ephesian brethren, '*I cease not to give

thanks for you, making mention of you in my prayers,

that the God of our Lord Jesus Christ, the Father of

glory, may give unto you the spirit of wisdom and

revelation in the knowledge of him ; having the eyes

of your heart enlightened, that you may know what is

the hope of his calling, what the riches of the glory of

his inheritance in the saints, and what the exceeding

greatness of his power to us-ward who believe."

It need scarcely be said that without this outward

and authoritative revelation from God to support and
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reinforce the *' spiritual man *' in his unequal contest

with the ** natural man," that the battle is a hopeless

one and defeat is inevitable. " The whole creation
**

would indeed be left to *
' groan and travail in pain to-

gether,
'

' unable to give birth and life to its brightest

and best thoughts. The *' struggle" of Jacob and

Esau is perpetual in the womb of humanity, and when-

ever deliverance comes, Esau is always the first born and

the elder brother. And as Jacob eventuallv obtained

the blessino: throuo^h the favor of his mother, so must

the spiritual man conquer by the grace of God.

Finally, let it be observed that this happy correspond-

ence between the inner and the outer revelations of *

truth is the very ground of our faith. It is the only

foundation on which we can build. Exclude that and

the establishment of religion becomes an impossibility.

No rational man can believe in God and yet believe

that he is arbitrary in his nature, that he approaches

men through forms of thought or legislative enact-

ments contradictory of what is essentially a part of

man's nature. There is evidently a vast space that

separates the finite from the infinite ; but, whenever

the Infinite One enters the sphere of the finite there

must be unity cW thought, or man can never be God's

child. On this basis is founded the internal evidences

of religion, which in reality constitute the everlasting

temple of our faith, while the external evidences stand

as the scaffolding of the inner structure. And this

power of the soul to see and to know the truth in the

present conditions of its alliance with the flesh, and its

consequent unfavorable environment, is a sublime
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prophecy of its future glorification when it shall no

longer *' know in part," " when that which is in part

shall be done away," when the days and years of its

childhood have been past, and the royal dignities of

manhood have been attained, when it shall no longer

" see through a glass darkly, but face to face," and

" know even as it is known."

Of all the grand possibilities open to the human
soul, that of its own complete enfranchisement in the

realm of truth is the grandest. "You shall know
the truth," says Jesus, ** and the truth shall make you

free." The possibility of establishing the '* kingdom

of God within you," of transferring the external law

to the sphere of the inner life so far as to lose all con-

sciousness of outward authority, and yet, to move for-

ever onward and upward amid the harmonies of a

divine and endless life— this possibility is before

every man.

DISCUSSION ON A. B. JONES' PAPER.

J. H. Hughes asked how the essayist would recon-

cile what he said with Paul's statement: *' I had not

known lust, except the law had said ^ Thou shalt not

covet.' " (Rom. vii : 7.) It seems to me, said he,

that this is opposed to the idea of such knowledge be-

ing in the soul.

J. H. Foy spoke of Seneca, Confucius, Socrates and

Pythagoras teaching many of the same truths Jesus

enforced, and thought, therefore, that there might be

some truth in what the essayist said. However, said
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he, on the other side, there is Paul's declaration that

' * the natural man receiveth not the things of the spirit

of God." (ICor. ii:14).

M. M. Goode said if he understood the address he

indorsed it. It was true the world by wisdom knew

not God, yet it had the conditions of knowing him

when he was presented.

T. P. Haley commended the essay. The thoughts

were clear and distinct. The essayist, however, was

unfortunate in wording his theme. It should not be

said that there are two revelations from God. What
is a revelation? If all that was presented in the

essay as belonging to the ' * internal
'

' revelation were

in the soul of a man there would be little need of an

external revelation. It is a singular revelation that

God has revealed himself in the intuitions of the men
of this world. I have been reading Freeman Clarke's

** Ten Great Religions " lately, and I do not think any-

thing mentioned therein as belonging to these religions

is from God except in a very corrupted condition, as

having been received by tradition. It is not fair to

take what we find in the consciousness of men trained

in Christian truth and which responds to this, and de-

clare it to be a primary oracle. God has made the

soul for truth as the eye for light, and he sends man
his revelation to fulfil the soul's demands. Because I

recognize duties citizen-ward or family-ward does it

follow that God first revealed these to me, as a pri-

mary oracle, through my soul? I had rather believe

that God made man with a capacity to receive his

message, and then communicated it to him through the

organs ordained to this end.
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G. E. Hand said : Light was let into a house to re-

veal what was within. I thought I went along with

the essayist when he spoke of God's word shining

upon his works ; but when he specified the soul, stat-

ing that all its knowledge was primary— the result of

its own effort— I didn't so well know whether I could

indorse it. You may go to nature to find corrobora-

tions, but not to find revelations. Those Athenians to

whom Paul preached certainly failed to find these rev-

elations in the soul the essayist speaks of, because he

states that ** the times of this ignorance God winked

at," not these revelations.

A. Proctor said : It is a debate of definitions. One
says '* intuitions," the other '* revelations." God
constituted the human soul so that it wants truth.

While the world was wrestling with its thought of the

Deity, exerting its imagination to the utmost stretch,

until it had created a thousand gods, Moses came along

declaring ** There is one God." But he couldn't get

them to see that, neither could the prophets and judges.

After a while Socrates came along, and he confirmed

Moses' view. Now where did Socrates get his thought ?

And why should his thought be like Moses' thought,

which came from God? God and man are one in na-

ture. They have the same natures. Both think, love,

understand alike. So we think along similar lines.

E. B. (yake asked : Is there anything in the essay for

him? Intuition, what is it? Tuition in. It is teach-

ing in. It is a reality. There is a hunger and thirst

which the soul possesses for truth, and God supplie.-^

it. The soul is the greatest thing in the universe.

God talks to himself when he talks to man.
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J. A. Brooks did not believe that Confucius gave the

world the Golden Rule, or that Socrates spoke those

wondrous things mentioned this morning, because they

were revelations of the soul. Had there not come

whisperings from the hoary past ? Was not tradition

able to bring men the thoughts of God spoken ages

ago? It may be God inspired these men as he did

others, but certainly they did not produce these glori-

ous truths unaided by the Divine mind. I do not be-

lieve that our highest civilization sprang from Judaism.

This is to go back to the twilight. Take away the

revelation of Jesus Christ, and what does man amount

to?

J. H. Foy said, in response to the previous speaker,

that, although it was the Jews who had the revelation

of God, it was the Greeks who responded most heart-

ily to the gospel call, showing thereby that there must

have been some value attaching to these truths they

had wrought out.

J. W. Monser said he was very much pleased with

the essay. Its careful qualifications rendered it almost

faultless. His only criticism would be this: He
thought the essayist wrong in asserting that the highest

civilization springs from Judaism. Lecky, and other

rationalistic writers, even, do not so view the matter.

They consider that the spontaneity and sacrifice incul-

cated by Christianity to be the prime causes of our best

culture. He thought that more credit ought to be

given to the cross.
^

O. C. Hill wholly agreed with the essayist. He
thought he understood him. When a man realizes the
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grand possibilities within him that is a revelation to

him. Man, in the unfolding of his spirit, has found

out what God has revealed. The essayist taught the

threefold relationship to family, citizen, and God, and

that the gospel is but the flowering out of these.

R. L. Lotz said : If there is to be a revelation,

there must be some being to whom it is to be made.

The Spirit is that entity. How, then, can it be a reve-

lation itself? He does not think that because man is

imperfect that the revelation was imperfect. The

Savior was perfect, but still suited to imperfect man.

If I have an eye I must have something to see. God
must o-ive me somethins^ to see. Power to see and a

revelation in the soul are two different things.

J. A. Lord said : If the essayist is right about cor-

relations, what will he do with the gospel while it was

a mystery, or even now, w^hen it is a mystery to any

one? There is nothing in such case to correlate with

this "inner revelation " of the essayist. Further, it

seems to me the essayist misapplies Paul's statement

as found in Rom.x: 8-10. The word there, in the

heart, is the gospel which was preached, and one of

the truths in the heart was " that God hath raised him

from the dead." How could such a truth as this be a

primary oracle of the soul ? It is not a truth that can

be wrought out in the soul so as to be made conscious

to us.

A. B. JONES' REJOINDER.

He said that so many points had been raised it was

not easy to remember them all, nor could he well reply
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to SO much in the short time allowed for closing the

discussion. Much said by the speakers was quite for-

eign to the matter of the essay, while there were some

points made by some of the speakers that were perti-

nent, and deserving of notice. The chief matter of

difference between him and those dissenting from his

views, as expressed in the essay, is in the nature and

possibilities of the human mind. His critics seem to

think the mind incapable of thinking at all, or at least

of thinking correctly, on moral and religious questions

until it is moved upon by some higher intelligence.

That had Adam treated Eve with the utmost considera-

tion and kindness she would never have thought of his

conduct as having the moral quality of goodness unless

God had first told her that she had a very kind and

good husband ; nor had he practised toward his wife

the greatest cruelty, even pulling out her eyes, would

she, of herself, have ever complained that his behavior

was morally wrong. That the original man and woman
in Eden would never have lifted a thous^ht in reverence

toward the Supreme Being, unless the Supreme Being

had first came to them in the form of an outward, ver-

bal revelation. Upon the other hand, the essayist

holds that the soul of a man, by virtue of its own or-

ganization, when placed in its normal, earthly relations,

is capable of moral and spiritual thought. That there

is lodged in the mind a force that works from within

outward ; that its nature is such as not only enables it

to receive impressions from oral revelations, but that

it has the capacity, when touched by the influences of

its ordinary earthly environment, of evolving thought,

true and noble thought, from within itself.
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While his dissenting critics looked upon the spiritual

nature of man as a piece of marble, which may be

wrought into form and beauty by the hand and chisel

of the artist, he preferred to liken it to a seed that

has involved in it a measure of life and force which,

in its ordinary relations to the earth, the atmosphere

and the sunbeams, will grow and develop of itself,

without the aid of cultivation. It is not denied that

this assistance from the hand of industry without will

promote the better growth and maturity of the seed

;

nor is it denied that the inspired verbal revelation

greatly assists the human mind in reaching just conclu-

sions on all moral and religious questions.

The objection urged by Brother Hughes to the doc-

trine of the essay founded on Paul's statement that he
*« would not have known lust except the law had said,

thou shalt not covet," resolves itself simply into this:

That without this outward revelation he would not have

known the sin of lust as he noin knows it ; his ideas on

this moral subject would not have reached such matur-

ity, or been rounded out in such perfection.

Brother Lord objects to the interpretation of Paul's

teaching in the tenth chapter of Romans, on the ground

that he names the resurrection of Christ as one of the

items of the gospel which is to be believed, and the

doctrine of the resurrection is not intuitive. Of

course it is not. What the essayist maintains is that

the fundamental ideas underneath the resurrection, and

other incidental facts of the gospel— the ideas of sin

on the part of man, of toleration and assistance on the

part of God, are original moral conceptions of the



THE TWO REVELATIONS. 33

human mind. Tlie life, death, and resurrection of

Jesus Christ are means employed on the part of the

heavenly Father to meet and satisfy the demands of

of these deep, spiritual intuitions. Hence Paul says,

*' the word is nigh thee;" the fundamental ideas of

the gospel are intuitive, '' the word of faith which we

preach," so that if you will '' confess with your mouth

the Lord Jesus and believe in 3^our heart that God
raised him from the dead," that is, if you will accept

of the outward facts through which this divine tolera-

tion and aid is revealed, "you shall be saved."

Brother Haley thinks the title of the essay not a

happy one. In this he may be correct. The essayist

is not so much concerned about the title as he is about

the subject matter : and yet he thinks the title *' The
Two Revelations," serves him a good purpose. It

serves to arrest attention and awaken interest in the

discussion of a most important scriptural theme. The

essayist does not hold that there are two revelation

bringing to us two different systems of truth, or two

moral theories on any subject. '' The Two Revela-

tions " simply means that there are two methods by
which God makes known to man essential fundamen-

tal truth. The laws of man's rational and moral na-

ture, whereby he perceives truth, is one method ; the

Bible, in which the Spirit of God formulates thought,

and appeals to the human understanding through words

as the signs of ideas, is another method. While the

methods are two, the truth is ever one and the same.

We have ** The Two Revelations " of the one glori-

ous system of divine truth.

3



THE OEIGIlSr AND PEOGEESS OF
FEEE THOUGHT.

This address, given first orally, 1ms since been revised, and new
matter added. y

BY J. W. MONSEK.

^UR first concern is to settle what we mean when

/ifHli we use the term ** free thou2:ht." Words, by

\\£IJI usage, become historical, and therefore to take

^^^ them after they have acquired a technical sense,

applying such primitive meanings as belong to them

before their appropriation to special ends, is to intro-

duce debate where we desire unity of thought. The

words, free thought, in their simplest sense are appli-

cable alike to every system and school, being merely

indicative of that liberty which belongs as an inalien-

able right to the mind. Christians and injfidels are

alike and equally free to think, and the fact that one

is readier to assert that right than the other, or more

frequent in his defence of it, is no proof that it is in

his exclusive possession. It is in the technical sense,

then, that we have to do with these words— the sense

in which those who claim them are specifically denom-

inated thereby— that sense in which the world recog-

nizes these words as having peculiar point and

reference.

Special significance began to attach to the word,

freethinker^ about the end of the seventeenth century.

(34)
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Molyneux in a letter to Locke characterizes Toland as

'* a candid free thinker." Shaftesbury, in 1709,

speaks of '' our modern free writers," referring to

certain latitudinarian minds (see Works, vol. I., p. 65).

And Collins, in 1713, in his Discourse of Free Think-

ing, first appropriated the name to express the inde-

pendence of inquiry which was claimed by deists. It

will not be questioned, I think, that since then these

words have possessed a specific meaning. Certainly

one never expects to hear them applied to any but those

who are supposed to question the Bible's absolute

authority. How it comes about that such schools of

thought exist will now employ our attention.

In the treatment of this theme we can choose either

the historical method, presenting ideas and facts in

somethinoj like a chronoloofical order ; or we can enter

examination of the causes that have led to the present

proportions of freethinking. We prefer the latter.

These causes, as we observe them, are to be divided

into three classes : Intellectual, Political, and Religious.

Under the head of Intellectual we note these sub-classes

:

Modes of mental action and phases of thought. This

leads us to consider, first of all, modes of mental action,

the characteristic most observable, being collision. In

our pursuit after knowledge there are two methods of

research, the experimental and the historic. The ex-

perimental, is by necessity, a process pursued

originally, and hence,* independently, the individual in

quest of information, availing himself of inductions,

as he acquires and classifies his facts. This is looked

upon as an experimental method because the pursuer
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rests on no previous acquisitions. The historic method

is more conservative in its course. It may, indeed, be

critical, but its dealing is with that already obtained.

It rests on testimony, forming conclusion from the

weight of evidence. Practically, each of these com-

plements the other. The experimental is forlorn, in-

deed, if it declines all aid from that, which once truly

experimental, became, as a consequence, historic. So,

the historic, becomes suicidal in its action, if it cuts off

its sources in the experimental. As it is, out of these

spring two authorities; the authority of current thought

and the authority of dogma. The abuse of these

authorities is productive of mischief. While the one

speculates and opinionates, is restless and eager to push

on : the other, receives and pronounces, is stationary

and roots itself down.

The progress of mankind is itself an incidental cause

of free thought. The introduction of anything new in

the realm of thought, whether secular, social, or re-

ligious, tends to the production of consternation on

the part of many. Each age has its accepted and

approved system, and if this system had its weak-

nesses, the masses, feel with Hamlet, it is better to

cling to those we have, than fly to others that we know
not of. The very attempt to question it is suggestive

of ** dangerous doubt." The present strengthened

with all the resources of the past, is wholly sufficient

for many. They live for no future. Their eyes are al-

ways turned back on the clock of history. Prophecy—
a reaching forth into the rich and unexplored future—
has no inspiration for them. Now, it is evident that
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dealing with such a quick and stirring world as ours,

this sort of conservatism must be a constant generator

of its opposite progression. Not to take into account,

as an important factor, the inevitable tendency of the

mind to fly from one extreme to the other, an act that

seems purely involuntary ,and belonging to the necessity

of things— such conduct, as we note above sets up

processes of investigations, if not inspired by a spirit

of retaliation, at least occasioned by a fear lest too

stringent restrictions shall be placed on human thought.

Historically considered, we are bound to date almost

every important outbreak of infidelity back to such

epochs as are marked for disinclination to admit

current but well-attested facts. Collisions like these

produce jealousies and induce the entrance of vicious

elements. Scholarly pride chafes at the bit, bursts its

harness, and dashes away wildly, having no regard to

what lies in its course.

There are ages and seasons when the human mind

busies itself in exploring the origin of things. Mys-
tery upon mystery, heaps upon heaps, present them-

selves. The Jegion of relationship, sustained by the

inhabitants and substances of this universe to each

other, provoke question and call for answer. This

may not be true with respect to the dormant and easily

satisfied mass of men. But it is with respect to the

inquisitive. Such minds are pioneers to national cul-

ture. Out and away from barbarism we are brought

by contemplating the origin and destiny of things.

There is no harm in such a use of the mind. As lonor

as honest methods of induction are pursued and the
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bounds of legitimate inquiry are observed good profits

.are realized. But if palpable facts are spurned, and

the investigator becomes intolerant of the world of

realities— if he becomes vainly puffed up and intrudes

into the realm of the unseen— instead of a helper of

men, he may become a most unmitigated hindrance.

Two evils we mark in thinkers worthy of your atten-

tion. One, to give oneself over to thinking in a mere

professional way, having no well-defined object before

one, thinking because of the joy that comes with dis-

covery. Coleridge and DeQuincey were types of this

class, in England ; and one can hardly pick amiss if he

blindfolds himself, selecting Germany as a field. The

other evil, is that of taking a fundamental proposition

out of its connection and category, and twisting it in

to serve other and hostile interests. Such an instance

is that of using Mansel's statement Qoncerning the ab-

solute and relative, with respect to God, in the service

of evolution, as is done by Herbert Spencer. Either

of these methods ("if that can be called shape which

shape has none") is essentially destructive of mental

integrity. The mind is not a plaything to toss to and

fro, or to whirl into the air like a ball. It must have

an object before it. It should have aim, and think

toward a goal. Thought, to have force, must be

definite. Fond of liberty as it may be, it must not

ignore standards of measurement if it would attain to

true climaxes. And above all else it must be honest

in its dealings. Mental juggleries are abominated in

the eyes of all good men.

Vast contradictions have occurred by an unfortunate
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mixture of mental philosophies. Men whose humor it

was to give precedence to the doctrine of intuitions,

feeling rightly, that one's innate ideas were bound to

obtain respect, felt embarrassed by their inability to

harmonize these views with much that appertained to

justly recognized, external teachings. Trained to

recrard these latter with reverence, and disinclined to

relinquish what to them had become the same as moral

axioms, their effort has been to compromise, by sand-

wiching the one with the other. It has been supposed

by them that the exigency of the case demanded some

such treatment. The great anxiety being to save what

is valuable, it is thought wiser to take this course than

to surrender all. The spirit of such thinkers is conser-

vative of the old truths whilst it sympathizes with the

new. A. S. Farrar,4n his review of Coleridge's phil-

osophy, says :
*' In looking backwards he seeks to dis-

cover what mankind has meant by their beliefs ; in

looking round he asks what are the elements which the

present generation disapproves, and wishing to elimi-

nate the error of the past, and appropriate the truth

of the present, he looks inward into the human heart,

and thinks he perceives a faculty there which unveils

to man the eternal, absolute truth.** This faculty,

known as " the intuitional," becomes the guide of the

light of which one is supposed to be able to thread his

way through every system of thought, ancient, me-

diaeval and modern ; social, philosophical and religious.

Some, seeing clearly whither the road leads, have shot

along it at all hazards, while others halt dubiously at

intermediate posts, fearful to move on to the advanced
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stations. Some of those who felt strong upon their

first embracing of this philosophy, accepting their in-

tuitions as absolute, and conceivino^ the conclusions

drawn therefrom infallible, now seem inclined to

modify their views, declaring these inner pronuncia-

tions to be capable of error. During this period of

hesitancy it may be well to investigate a thing or two

respecting intuitions. First, then, while we would de-

light in limiting our inquiry to the purely philosophical

field, feeling assured that even here we should find

food enough for thought, our space compels us at once

to proceed with such examination as shall discover the

relation of intuitions to revealed religion. In doing

so, we shall allow Theodore Parker place, as a leading

American exponent of this doctrine. He says, *' This

theory teaches that there is a natural supply for spirit-

ual as well as corporal wants ; that there is a connec-

tion between God and the soul, as between light and

the eye, sound and the ear, food and the palate, truth

and the intellect, beauty and the imagination."^ The
fallacy in all this consists in making the religious prin-

ciple in man find its proper object in the same way that

the senses find theirs. Two things are here con-

founded : the capacity ioY receiving religious truth, and

the capacity of unaided reason to discover it. When
Mr. Parker says: '* We have spiritual faculties to lay

hold on God and supply spiritual wants and through

them we obtain all needed spiritual things," as he does

in this same discourse, he practically cuts off all need

1 Discourse on Religion, p. 160.
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of supernatural provision. Do men obtain peace of

conscience as easily and as naturally as their eyes obtain

light ? Do spiritual faculties and spiritual objects come

together in this natural way? Each animal, in its nat-

ural state and pursuit attains its legitimate end, but

does man? Here his analogy fails. Mr. Parker tells

us further on that *
' for the religious consciousness of

man, a knowledge of two great truths is indispensable :

namely, a knowledge of the existence of an infinite

God, and of the duty we owe Him." These, he holds,

may be known independently of all revelation and su-

pernatural aid by intuition and reflection. Still fur-

ther on, he permits his system to take its attitude

towards Christianity thus: "It bows to no idols,

neither the church, nor the Bible, nor yet Jesus, but

God only. * * * Jts redeemer is within— its sal-

vation within; its heaven and its oracle of God." ^

Here then, we are placed face to face with this

** inner light" and are enabled to estimate it at its

actual value. One can readily see the comfort it

affords infidelity. Declaring that *' Christianity is de-

pendent on no outside authority," ^ it denies the histor-

ical truth of the Scriptures ; and averring that '
' we

verify its eternal truth in our soul," it relieves the

miraculous of all necessary service. The firmer men
have held to the intuitional philosophy the laxer have

they been in their grasp of Biblical truths. More fas-

cinating as a system than its opposite, the school of

materialism, its influence has been subtler if not as

^ Discourse on Keligion, p. 361,

* Same, p. 209.
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widely spread. Its substitution of a poetic philosophy

for the system of redemption has blinded men from

the discovery of their enormous loss ; whereas, in the

reception of bald, atheistic negations, the barrenness

and void of the heart is so palpable, men quickly awake

to a consciousness of their folly. That the intuitional

philosophy does not take with the masses like some

other more meager systems is because of its intricacy

of idea ; and yet this very intricacy may and does be-

come the prolific cause of mental confusion, especially

when it is espoused and propagated by those whose

hearts are still too loyal towards God's revealed truth,

to do more than entangle themselves occasionally, in

their effort to do justice to whichever system they may,

at the time, conceive to shed forth the truest light.

After a careful perusal of what men have said on

this and kindred subjects, and a somewhat careful ex-

amination of their attempts to construct a true basis

for humanity, we are constrained to believe that only

those can hope to succeed who select a standard of

thought and keep to it. Mental inconsistencies can

result but in philosophical failures. No man but a

clown can well straddle two horses at the same time,

and an ox and mule do not yoke well together. If a

man believes that the intentional, or .any other philos-

ophy, meets man's religious wants, by giving free-

dom and play to such eternal truths as his soul may
seek to utter, let him adhere to this, alone, not

jumbling it with something whose nature it is to vex,

and give dismay to his philosophy. Time and trial

will tell the story. If, on the contrary, he adheres to
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the belief that he knows nothing as he ought; and that

it is from God's revealed message to man that his wis-

dom is to be drawn, let him be consistent, and give

this his exclusive attention. He will find himself able

to spare more philosophy than he had dreamed of, nor

will he be seriously embarrassed in endeavoring to

comprehend God's meaning. The time has come for

the recognition of a visible standard. Men, as respects

the Bible, are either for or against God. Differ as

they may concerning interpretations, if they be Chris-

tians, they should at least keep their thoughts within

the limits of Holy Writ, casting all their influence upon

the side of the prophets and apostles. And who will

dare say that even their very grossest conceptions are

are not infinitely better than those of the men who de-

spise the Bible and regard not God.

Having taken this brief survey of the intellectual

field, we turn now to the political. Here we are to

note such causes as spring from misalliances between

church and state : revolutions of thouo^ht broug^ht

about by the dethronement of constituted authorities

;

together with such disaffections as result from the

inequalities of society. The examination of this field

transfers us to European territory. It is thence that

much of the free thouo^ht we are dealino: with has

sprung. The domination of state churches has wrought

ruin to the Christian religion, not only by the earthly

caricatures they have made of the heavenly original,

but also by the ecclesiastic tyrannies that have been

issued and sustained by their hierarchies. A national

intolerance, protected by the sanctities and authority
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of an espoused religion, is the most odious and insuf-

ferable of all intolerances. People can in some sort

escape the oppressions of independent churches. They

may refuse all affiliation or countenance. But there is

no riddance but expatriation for the citizen whose very

laws are originated by the cardinals or bishops, and

enforced by the crown. The spirit of humanity, if it

be not wholly enslaved, rises up against this. Such

is the influence of it upon many as to involve in one

unbroken flood of disgust everything assuming the

shape or wearing the name of Christianity. The sys-

tem of Christ is too paltry for consideration, in the

estimation of a reflective mind, if it needs any such

support. Men who seem ignorant of the Word of

God have an inkling that on no such basis as this did

Christianity arise. The preferment of bishoprics, and

the division of the lands into dioceses and parishes,

the impartial taxation of the inhabitants, irrespective

of faith or non-faith, and the stringent enforcement

of all national measures in the interests of the state

church have been industrious propagators of free

thought. While Italy and other Catholic countries

have panted to shake off Popery, England and Ire-

land have panted to dislodge the Episcopacy. Even

their most pretentious adherents are frequently honey-

combed with doubts; their secret but crafty satires

being a criterion of the heart's condition. Nothing

can be worse than a bastard Christianity. It hood-

winks, robs and despoils the nation it feeds on. Its

influence festers as it flies, and poisons that on which

it reposes. It may be cheerfully said, to the credit of
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these churches, that within their own ranks are found

hosts of valiant, true men, as eagerly bent on the

destruction of these great evils as those outside.

The fortunes and misfortunes of nations, as devel-

oped by war, the change of dynasties, and such revolu-

tions as are incidental to an excited and feverish

people, go far towards the introduction of doubt.

Perhaps in no important political revolution,— such,

for example, as those under Cromwell, Xapoleon and

Washington,— has there been perfect immunity from

skepticism. The minds of the masses are so con-

structed by the tutorage they have undergone, that

the dethronement of constituted authority is generally

attended with moral evil. When humanity is broken

loose from its moorings danger is imminent. The

greater the burden and tyranny heretofore, the larger

the license taken afterwards. Nor, even with those

more sober-minded, is there absolute safety under such

conditions. However serviceable the vine, clino^ino- to

its trellis and maturing its juicy products, let it be

displaced by rude and violent hands, and its support

be snatched away,— its tendrils snap or are crushed,

its form is dishevelled and deflowered, and its glory

departs. So, with much of the pious element in a

nation. Nothing is more delicate, as a task, than the

disentanglement of reverent hearts from false ideals.

It demands a trial. The truth of the Almighty is

powerful and will assert itself in the presence of

superstitions, but who is able for the duty of that

gentle, holy transfer by which hearts wedded to base

ideas and vain forms shall, while they experience re-
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lease from the past, feel firmly fastened to better

things, and hence more capable of fulfilling the sours

highest expectations ?

Disaffections in society call for brief notice as bear-

ing upon the promotion of free thought. In the de-

velopment of a nation's energies, there will necessarily

be those divergencies born of disparity between intel-

lects. All persons do not go out on parallel lines, nor

do they reach the same goal, at the same time, or by

the same route. In the nature of things this is impossi-

ble. Consequently, deep discontents are bred. What-

ever the inequalities in gifts or energies, it is required

by some, that there shall be equality of results and

rewards. This demand is no doubt encouraged by the

wrongs, heaped by the wealthy on the heads of the

helpless. Financial oppressions beget chafings and

disturbance, and the more so where they have their

seat in corporations making some pretence to right

dealings. Opulent endowment of churches, or aristo-

cratic elements within church walls, grate harshly on

the souls of those struggling for a bare existence.

Perhaps nothing will quicker turn one from the com-

forts of a li\^ng faith to a morose and melancholy skep-

ticism, than the jealousy engendered by superciliousness

of conduct on the part of those more highly favored

than ourselves. For the spectator, also, this is pro-

ductive of bad impressions. By an untoward habit of

the mind, God is unrighteously associated with these

evils to such an extent as to attach blame to the Divine

management. Out of this, anarchy and rebellion burst

forth. Reckless men, neither fearing God, nor regard-
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ino' their fellows, concoct plans for the abolition of the

Bible, the destruction of the church, and the disinte-

gration of society. No respect is paid to private prop-

erty. Physical and moral spoliation is their delight.

Communism is their religion, might their law, and self

their deity. They set fire to materials that have long

since been laid, ready for kindling, by those whose

course it is to revel in the luxuries filched, piece by

piece, from the laboring classes, dancing and chuck-

Uns: like fiends of hell around the conflao^ration. And
because of the possibility to trace the origin of much
of it into religious quarters, therefore many people who
hesitate to give expression to their views in this icono-

clastic way, at least divide their sympathies so as to

allow the least portion to go in favor of the truth.

We come, now, to the contemplation of some re-

ligious causes of free thought. Among the political

causes enumerated are seen some traces of this; but, it

will be observed, that this was unavoidable by reason

of the complications in all national religions. There,

consideration was given chiefly to causes originating in

the govermnent of people under existing laws. We
propose now to examine into the spirit of the religion

itself— what it was, and is, and how it has been em-

ployed for the production of free thought. In so doing

we shall consider jealousies as respects secular knowl-

edge, intolerance of creeds, and corruptions of doc-

trine and life. That in past times the church has

been exceedingly assumptive,— intruding into realms

of knowledge belonging to others,— cannot honestly be

questioned. Its apology was founded in the fact that it
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was the professed guardian of secular thought. Its reach

was all but universal, embracing philosophies, literatures

and sciences, whether physical, social or moral. Nor
is it entirely free, as yet, from the aspiration for such

dominion. It is not settled with all what is the domain

of Christianity. Whether its province is that of foster-

mother to every species of knowledge, awarding it

sanction, or administering necessary corrections, seems

still in debate. While this state of affairs exists we may
expect dispute . On the part of scientists , recently there

has been great hope that the lines would so be drawn,

and religious and secular prerogatives so adjusted, as

that collisions would be debarred and jealousies cease.

The distinction between the realms of the known and

unknown— the visible and invisible— was never more

clearly made than now. And were it nor for the fact

that even the foremost leaders of scientific thought lose

patience at times, bounding beyond the limits assigned

by themselves, and speculating as respects the things

of God, it is highly probable that Christian thinkers

would cheerfully relinquish to them the whole territory

of worldly wisdom. • Many, as it is, are becoming,

daily more thoroughly impressed with the feeling that

Christianity is a system of itself, needing no aid from

without, and commanding the loftiest attention when it

concerns itself with its own momentous affairs. A con-

sciousness is taking possession of us, that a vital, loving

diffusion of gospel truth throughout men and nations,

their thought and life, is more in keeping with the

spirit of Christ than that arrogance that ends in dicta-

torship; and if Christian people shall be so fortunate



THE ORIGIN AND PROGRESS OF FREE THOUGHT. 49

as to take the lead in this temper of the mind, it will

only be in harmony with these superior principles,

which they shall thus be entitled to claim as their

own. Having said this much it will scarcely be

necessary for us to busy ourselves in dragging up the

past or citing such instances as that of Galileo, to show

the church's inconsiderate zeal or to condemn her

false jurisdiction. Those were days when almost all

men and modes of thought Avere alike persecutors and

persecuted. The spirit of rigor was not confined to

the church; it belonged to the age.

Perhaps nothing, on the part of religion, has done

more to drive thought astray, and into forbidden paths,

than the attempt to confine it within theological bounds.

Upon the consideration of recondite questions,— such

as the trinity or the foreknowledge of God,— the

mind delights to revel or delve. Quick and imperfect

conclusions, summarized in creeds as adjustments of

truth, fret the inquisitive mind and incline it to rebel.

The feeling becomes prevalent that the thoughts of God
are laro^er than these limitations allow. Indulojins: this,

and still pained by the restraint it is but just ridded

of, the mind flies off at a tangent, seeking an orbit

of its own. Much of this rash behavior, however,

depends upon the pressure made upon it. The mere

fact of the creed's existence cuts no particular figure.

Like many defunct laws, it may be buried in the limbo

of foro^etfulness. Men grow, whether their creeds do

or not, and hence the disproportions arising between

them forbid active service. That church or people is

indeed unfortunate who , failing to note this necessitous
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fact, spends its life in the sorry attempt of shortening

in manhood to the limits of that which has long since

become obsolete. Here the glorious spirit of liberty

rightly asserts itself. Men must have freedom to

breathe, and they do not obtain this when corked up

in ecclesiastical bottles. Observing this, the most

determinate religionists are adopting a more liberal

policy towards their devotees. The spirituality of the

times proves too strong for them. The barriers they

would impose are swept away before the onflowing

tide of a better evano:elism. Missionaries for Christ

are sweeping over the globe, calling men to the Cross,

and impressing upon church dignitaries everywhere the

need of enforcing upon human attention the graces

of a godly life. The bleak and wintry sides of the-

ology are being melted down by the love of God shed

abroad in the heart. Fortifications hitherto impreg-

nable (like the massive masonry reared sometime past

on our sea-coasts, but futile to stay the entrance of our

modern monitors) are compelled to succumb before

the approaches of the Gospel.

Really, the serious question now is not how shall we
rid the creed of its intolerance, but shall there be any

creed at all, or shall the church satisfy itself in a mere

emotionism? This chano^e of base is brouo;ht about

by the crude imitations and base counterfeits of very

good and yet very imperfect men. Good, because,

loving God and man, they had not had the courage to

break loose from ecclesiastical yokes ; imperfect, in

that they fail to grasp the full conception of God's

gospel. Far in advance, as to truth, of much that
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pretends to the correction of sinful souls, they are but

the pioneers to a more perfect way. But to return.

What does it avail that synods or conferences declare

their theological platforms ; that Bibles are brought

and placed upon pulpits, or that men are called to the

worship of God, if so be that the churches bury these

human and divine pronunciations beneath such pietic

overflows as are described by our modern revivalism?

One may well ask, while sitting under the ministra-

tions of many modern pulpiteers, What is to be our

final standard? Towards what goal are religious men
to think? What is to be the nucleus around which an

intelligent, though sinful, world is to be gathered?

These are the questions for us now. The mere deser-

tion of creeds, much less the repeated and all too trite

mouthings of the name of Christ over the people, will

scarce suffice to call men away from infidel ideas back

to God. The demand, we think, is for a substantial

faith,— one, that while it shall reach and satisfy the

understanding, shall conquer the heart. This, we take

it, will be grounded on Christ's everlasting gospel,

embracing its facts, doctrine, conditions, duties and

hopes, for here alone is wholesome and sufficient food

for body, soul and spirit.

In speaking of the corruptions of Christianity as a

a cause of free thought, we feel that we are called to

note a mighty factor. Degenerate as is the disposition

of man, in nothing is he more so, than in his habit of

dealing with the system of God. Accommodate Him-
self as He may to our capacities and wants, man de-

lights in dragging down the truth to his corrupt level.
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Perversion and abuse, so liable to the best of things,

find their nestling place in the religion of Christ.

Rather than to be humbled by the Divine revelation

men protect themselves by distorting its primitive

grandeur. The light is too pure for man's eyes with-

out the admixture of darkness. Interlinings and false

interpretations are not to be thought of as confined to

the speculative or the superstitious, although both these

extreme classes indulge largely therein. This is a

favorite habit of the immoral. There are more Bibles

than the Catholic's that show sio:ns of human fino^erins^;

and there are other doctrines than ** penance," ** in-

dulgence," and '*the confessional," that have been

elicited therefrom, among all the corruptions of Chris-

tianity extant which has not the temerity to assert

its Divine origin? To be sure, such is the absurdity

of many such claims that they are largely shorn of

their power to do harm ; and yet when brought to the

consideration of the unlettered, supported by such

demonstrations as cater to one's superstitions, they

frequently acquire a prevailing force.

Nothing is more surprising, perhaps, among the

eccentricities of the judgment than the habit of con-

founding Catholicism with Christianity, so frequently

indulged in, not only by lecturing infidels, but also by

professed historians. And that the Catholic himself

furnishes the authority for it is the more amusing, since

it shows the bias of the one, as against Protestantism ;

while it reveals the want of research on the part of the

other. Christianity is a very good thing to lay claim

to, without doubt, but verification is first of all in de-
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mand. A skeptic, or infidel, may be every way justi-

fied in his pronunciation against Catholicism, or, as for

that matter, many forms of Protestantism, and yet not

touch Christianity by the width of a world. Still all

minds do not draw lines thus closely, and, doubtless,

much opposition has been made to the gospel by rea-

son of this.

Corruptions in the Christian life is the last cause to

mention. Where these abound in vain do the most

holy attempt the successful propagation of **the

faith." Those who care little or nothing for ** The

Evidences '

' take pains to study Christ as he is repro-

duced in men's lives. By this they measure all the

claims made upon them. Unfold whatever of knowl-

edge you may possess respecting God or his revelation,

Christ and his salvation, and the joys of an eternal

bliss, and it falls as harmlessly as a spent ball upon the

ears of him who beholds with his eyes the iniquity of

the church. In the stagnant marches of Christian

impiety, infidelity is perpetually breeding. Loathe

the product as we may it will be well that we do not

recognize in it our own offspring. For what reason

should we build and furnish the armory out of which

the weapons are drawn for our own destruction? Or
why should we issue from our own spiritual loins a

brood of demons to pester and ravage the world?

This concludes our review. It will be seen that it is

quite fragmentary. The theme is too vast for full

treatment in a brief essay. Only salient points could

command attention and they but for a moment.

But enough has been said to indicate that in the
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present imperfect state of man, free thought may
find origin, even under the fairest conditions, pos-

sible. It is the business of this paper to show how,

and to caution its readers so to equip themselves with

true knowledge, to use it, and to dispense it, as that

minds may be comparatively free from error, and

hearts from sin.

DISCUSSION UPON J. W. MONSER'S LECTURE.

A. Proctor said : I am pleased with the breadth of

thought exhibited in the lecture. The speaker evi-

dently read up quite widely, and has given us a great

deal to think about. There is just one exception I

must take to what was said, and that is with reference

to what was said concerning a standard of thought.

Thought, to be free, cannot be limited by any standard.

You cannot put up a goal for yourself, and then think

up to it. That is not the way men do any good think-

ing. The mind must be free to work properly. One
of the great benefits of freethinking is in this: that

its main quest is for truth without regard to results.

Truth is what we all want. There is an authority in

truth that asserts itself, and this is sufficient. A man
cannot say in advance, here is my standard, and in my
investigations my conclusions must be just what I see

in this standard. There can be no freedom of thought

if he does.

T. P. Haley, inquires whether he understands Bro.

Proctor to make no distinction between free thought

and freedom of thought? It would seem not, from
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his last remarks. I undertake to say that a man can

enjoy the fullest freedom of thought and yet be in no

sense a free thinker, as that term is understood. Here

is my friend on my right (refers to a Presbyterian

minister) who can, in no true sense, be called a free-

thinker, and yet I undertake to say he has perfect

freedom in the treatment of whatever theme, in what-

ever method, he may choose. The real thinkers to-day

are not free thinkers. The intelligence to-day is in

the church, and not among infidels. I should like Bro.

Proctor's remarks a great deal better if he would keep

this distinction clearly before him.

Gr. W. Longan : There is no particular difference be-

tween free thought and freedom of thought. The free

thinkers of the seventeenth century did not mean to

convey the idea that infidel thought and free thought

is the same thing. The method by which they reached

results was what they claimed to be free thought.

There was no difference, then, between free thought

and freedom of thought. Evidently, the lecturer used

free thought to mean infidel thought, and not freedom

of thought in the sense that all men are at liberty to

think as they please. For years I have been misunder-

stood on this point. While I think, my brethren, that

my heart is wholly loyal to God and to his Christ, I

have, and do claim, the right to think as I please, and

to express those thoughts as I please, and when I

please,

J. W. McGarvey: Bro. Proctor speaks about the

authority of truth. I did not know truth had any au-

thority only as it is expressed by persons. If you
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speak to me about an authority of persons— the proph-

ets, or the apostles, or the Christ— I understand what

you mean. But I don't know so well about the author-

ity of truth. Truth, going forth from the lips of a

Seneca, or a Socrates, amounted to but little because

there was no authority in those who spoke it.

Bro. Longan says he wants the liberty of thinking

as he pleases, and of expressing his thoughts as he

pleases. I have no objections, so that he will allow

others the same privilege. If men take pleasure in

propagating heresy, and they will allow the privilege,

to the church, of administering discipline when they do

this, it will be all right. If we are going to be free,

let us be so all around.

C. S. Lucas said: I agree with what Bro. Proctor

said ; I do not think we can set up any standards to

think to. Men do not grow that way. We search for

our facts, and form our deductions from them.

J. w. monser's rejoinder.

I am glad to know that there was so little to except

to in my address. Hurried as I was, in its prepara-

tion, I felt humiliated at the want of preparation it

manifested. The only thing that it seems I am to re-

ply to is this *' standard of thought " criticism.

Well ! Let us understand each other. I do not

question Bro. Lucas' position, that we must search for

facts and then form our deductions accordingly. Cer-

tainly we must. But what I say is, that we get no

valuable results from these deductions until we have

chosen some standard of measurement. Am I wild in
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this remark? Does the geographer, the astronomer,

the naturalist, succeed without one? Can you measure

the earth, or skies, or behemoth, without one? Will

Newton, or Gujot, or Agassiz so attest? Did Darwin

amount to much as a scientist until he decided upon the

principle of *' natural selection? " Until then, was he

not roving over the whole earth without a method?

Since then, has he not laid everything under contribu-

tion to this vast jet simple principle, and has he not

built up a gigantic system upon it ? Is this not true,

also, of Huxley as to ** protoplasm," and Spencer as

to ** evolution? " Does not this last mentioned phi-

losopher write on every department of thought and life

with this '* standard of measurement" constantly in

hand, and can there be any freer thinker than he,

take these words in what sense you will?

Now, I maintain that what these philosophers do,

we can and should. We can think with the '* God"
conception, or the *' Christ" conception, before us,

and do infinitely better thinking than if we allow our

minds to ramble about here and there in a very profes-

sional, but very pointless way. And even as respects

the Bible, I hold that, however conservative and anti-

quated a man's thought may be, it is vastly better than

his who despises the word of God.



VALUE OF METAPHYSICAL STUDY
AND ITS EELATION TO EELIGIOUS
THOUGHT. /

BY O. C. HILL.

^HERE are but three possible motives for study

:

first, to become richer in thought; second, to

become stronger in the power of thinking;

^^ third, to increase our power and elegance of

expression.

The true value of any knowledge or thought de-

pends upon its relation to man's progress and happi-

ness. Many of the ablest thinkers hold that the power

acquired in mastering a study is more valuable than the

knowledge gjiined. If this be the case, then metaphy-

sical study must rank very high. There are few

studies, if any, that require as close and severe think-

ing as do metaphysics. There is another method by

which we may arrive at the comparative value of meta-

physical study. In a broad general sense there are

but two things in the universe— matter and force.

Matter, in all of its multitudinous forms, is what it i«

because it has yielded to the forces that are playing

through the universe of God. Matter, in any proper

sense is not a cause of anything. It does not act, but

is acted upon.

A passive agent never can be of as much importance

as an active one.

(58)
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According to Balfour Stewart, there are four planes

of physical existence which may be elevated one above

another. *' They are: (1) The plane of elementary

existence; (2) The plane of chemical compounds, or

mineral kingdom ; (3) The plane of vegetable existence
;

and, (4) The plane of animal existence." Their rela-

tions to one another are truly expressed by writing

them one above the other, thus ;
—

4. Animal kingdom.

3. Veo^etable kino-dom.

2. Mineral kingdom.

1. Elements.

<* Now, it is a remarkable fact that there is a special

force whose function it is to raise matter from each

plane to the one above, and to execute movements on

the latter." Physical force acts on the plane of the

elements ; chemical affinity, on the plane of the mineral

kingdom; vegetable life force, on the plane of the

vegetable kingdom, and vital force, on the plane of the

animal kingdom. The plane of the elements is a con-

dition for that of the mineral kingdom, the mineral

kingdom is a condition for that of the vegetable, and

the vegetable, fort hat of the animal kingdom. To
make this complete for our present purpose we should

place the rational kingdom (in which only man is

found) above the animal.

As we go up this arrangement of the material world,

wc find forms of matter that are higher at each step.

As we examine more closely the lower and higher

forms of matter, we find lower and higher forces
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working upon them. If the form of matter is low, the

force is low that produced the form.

Forces that play in the mineral kingdom are lower

than those that play in the vegetable, and those that

are in the vegetable are lower than those in the animal,

and those in the animal, are lower than those in the

rational kingdom.

Metaphysics unfolds the laws and explains the opera-

tions through which this rational force passes. All of

the natural sciences rest upon the first four planes.

Chemistry deals with the mineral kingdom, botany, with

the vegetable, physiology, with the animal, and meta-

physics, with the rational. It is more important to

understand the laws of mind than of matter. It is

more important to understand the laws underlying the

proper development of mind, than it is to understand

the laws underlying the formation of crystals.

Mind is a force capable of producing results that

elevate and ennoble, or degrade and destroy the indi-

vidual. No study but metaphysics can deal with the

powers and movements of the mind.

If the mind be rightly controlled, a universal song

of joy will ascend from every individual heart to the

Great Father of us all. The study of metaphysics

deals with the highest and most valuable force in the

world : in fact, that force to which all others are made
subservient; that force for which all others are condi-

tions. In this argument, the value of other studies is

not ignored. They are rather the condition of meta-

physical study.

We may determine the value of metaphysical study
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considered in itself ; and, second, as it furnishes the

mind with useful knowledge.

The first may be regarded its absolute, and the

second, its relative value. In considering the first, we

regard man as an end unto himself, and happiness, as

the object sought to be obtained by all rational beings.

But happiness can only be obtained as man perfects all

of his powers. That which is to be the guide in this

perfecting process is the mind, and it is patent to all

that that which streno:thens the ffuide and o-ives him the

most accurate knowledo^e concernins^ himself will be the

most useful.

If we regard man as having been created to glorify

God, we shall arrive at the same conclusion; namely:

that to glorify God most perfectly can only be accom-

plished by perfecting his powers. Happiness is a

result obtained from the right activity of the mind and

misery (aside from bodily disease) is a result from a

wrong activity of the mind. It would appear from

this statement of the case that the primal wisdom of

man would be to ascertain exactly what is the right

activity of the mind.

But this can be done only as man shall become

acquainted with the laws of mind and their mode of

operation.

This, however, brings us into the field of meta-

physics or philosophy, proper, as Hamilton called it.

When a rational being comes to understand that

there are activities in his mind over which he has no

more direct control than he has over the motions of the

planets, then will the importance of metaphysical study
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begin to dawn upon him. Upon these activities depend

his peace, happiness, and solid satisfaction, or his

misery, woe, and eternal despair. By a law of the

mind there are painted upon the consciousness of every

rational being the glories of heaven or the miseries of

the damned.

Out of the mysterious depths of human conscious-

ness flow those streams of thought that radiate the

soul and become its guide in this wild and turbulent

life.

The study of metaphysics is central and should hold

a very high place on this ground.

A philosopher said : " There is nothing great on earth

but man; in man there is nothing great but mind.**

What is of all things the best, asked Chilon of the

Oracle. ** To know thyself.**

Sir Thomas Browne said: ** Now, for my life it is a

miracle of thirty years, which to relate were not a his-

tory, but a piece of poetry, and would sound to com-

mon ears like a fable. *' For the world I count it not

an inn, but an hospital; and a place not to live, but to

die in. *' The world that I regard is myseK; it is the

microcosm of my*own frame that I cast mine eye on

;

for the other, I use it but like my globe, and turn it

round sometimes, for my recreation.

** Men that look upon my outside, perusing only my
condition and fortunes, do err in my altitude; for I am
above the shoulders of Atlas."

**The earth is a point not only in respect of the

heavens above us, but of that heavenly and celestial

part within us. ** That mass of flesh that circumscribes

m©, limits not my mind.
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** That surface that tells the heavens it hath an end,

cannot persuade me I have any.

**I take my circle to be above three hundred and

sixty.

*' While I study to find out how I am a microcosm,

or little world, I find myself something more than the

great. "There is surely a piece of divinity in us;

something that was before the elements, and owes no

homage to the sun.

*' Nature tells me, I am the image of God, as well as

Scripture.

' * He that understands not thus much hath not his in-

troduction or first lesson, and is yet to begin the alpha-

bet of man.'*

** Is Truth, or is the Mental Exercises in the pursuit

of truth, the superior end."

This is the most important practical problem in the

whole range of philosophy. The relative value of

various studies in the curriculum of a liberal education

will depend upon the way in which we decide this ques-

tion. Some kinds of truth are much more valuable

than others. It is not very important to know the

number of the stars and the distances of the fixed stars.

To know the number of names of the saints in the cal-

endar is not essential to man's welfare. It is, how-

ever, of the utmost importance to have sufficient mental

power to successfully fight the battle of life. The fail-

ures in life do not depend so much upon a want of

knowledge of facts, as it does upon a want of mental

power to understand the full import of the facts.

The power to make a steam engine is much more
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valuable than to know the names of the different parts

of the engine. The ability to paint a beautiful land-

scape is more important than to know the rules by

which the landscape has been painted.

**A truth, once known, falls into comparative insig-

nificance."

Agassiz says: *'Whena discovery begins to pay, I

abandon it, because there are enough inferior minds to

take it up when it pays."
*' Yotarie^ of science are wilfully ignorant of a thou-

sand established facts— of a thousand which they might

make their own more easily than to attempt the discov-

ery even of one."

They do not seek truth principally^ but the exercise

of their powers. Pascal says: *'In life, we always

believe we are seeking repose, while in reality, all that

we ever seek is agitation." We do not play a game

of ball for the sake of the knowledge that we get in

playing the game, but for the joy in the exercise of

t)ur powers in playing. We do not engage in the chase

for the sake of the game, but for the delight in the

pursuit.
" Man never is, but always to be, blest."

Aristotle says: " The intellect is perfected, not by
knowledge, but by exercise." Aquinas says, " The
intellect commences in operation, and in operation

it ends." '' If, " says Malebranche, «* I held truth

captive in my hand, I should open my hand and

let it fly, in order that I might again pursue and

capture it." The study of metaphysics is one of the

best mental gymnastics through which we can pass.
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It also comprehends the sublimest objects on which the

human mind dwells; the conclusion concerning God,

the soul, the present worth and future destiny of man,

all are exclusively deduced from the philosophy of the

mind. In the science of mind, we can neither receive

nor be convinced of anything at second hand. Here

each individual must make the discovery for himself.

The fact of consciousness, no matter how vividly it may
be portrayed to another, or how accurate may be obser-

vation, or how able may be the observer, is zero to us

until loe make the discovery for ourselves.

Each student in metaphysics, to all intents and pur-

poses, becomes a discoverer. The hour of supreme

deliofht is the one in which some new truth flashes

across our intellectual horizon and opens up to us a

field hitherto unexplored.

The value of metaphysical study will be strongly

impressed upon us when we attempt to investigate the

foundation of human government. All just human
governments are founded upon moral law. But moral

law is a rule of action for moral beings. There are

three things necessary to constitute a moral being;

namely: freedom, intelligence, and an end to be

chosen.

Without these three elements, no being can be ac-

countable to either human or divine government.

Human governments are instituted among men in order

to assist them in attaining the end for which they are

created. But the object of man's creation cannot be

understood without a careful examination of his mental

constitution; hence, no thorough understanding of the
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foundation of human government can be obtained

without the aid of metaphysics. Every command to

do, or not to do, a specific thing, implies the ability to

obey the command.

On any other hypothesis, you would have a command
given when it was known it could not be obeyed.

There is nothing more absurd than for one rational

being to command another to do that which the latter

has no power to do.

It is not only absurd, but positively unjust and

wicked, to punish a mnn for not doing that which he

has no power to do. We cannot determine the justice

or injustice of punishments without either expressly

or impliedly, resting our conclusions upon metaphysics.

Physiology can tell us what the function of the lungs

or heart is, but no natural science, however accurate

or grand it may be, can tell us why it is right to tell

the truth, and wrong to tell a lie.

Man is something vastly different from organized

matter. ''Man is not an organism; he is an intelli-

gence served by organs."

Both human and divine governments are established

to minister to the want^ of this intelligence. In

fact, everything in the world is subordinate to this in-

telligence, or man proper; everything revolves around

him as a centre; everything was made for his use, but

he was not made for the use of any created being

:

hence, any study that will give us accurate knowledge

of this lord of creation is of the highest importance.

Metaphysics is the only study that gives us precise

knowledge concerning this intelligence that talks :'
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heaven and hell, loves and hates, makes war and peace,

and, in fact, makes this world a paradise or pandemo-

nium.

It is only through the science of mind that we be-

come acquainted with an order of things vastly differ-

ent from those presented in the physical world. The

law of liberty, of obligation, and the whole field of

morals, are revealed through the study of metaphysics.

It is only as man is a free intelligence and a moral

power that he is created in the image of God.

The meaning of the word ouglU can be explained

only by the aid of metaphysics. No rational being

feels that he ought to do what he has no power to do.

The idea of oughtness does not arise until the individ-

ual knows that there is some good in the thing to be

done, and that he has the power to do it.

The ideas of merit and demerit can arise only as the

mind views its own free operations. The idea of de

merit or censure arises in view of the fact, that the

mind knows itself to be the author of its own actions

;

therefore, the idea of condemnation arises whenever

our actions are wrong. This idea of censure could not

arise if the individual did not know himself to be the

author and perpetrator of the wrong action.

Metaphysical study should hold the first rank in the

catalogue of studies on account of the intellectual

acumen and power developed in a critical study of this

science.

It broadens and deepens the conception of the phe-

nomena of psychology. It|gives one of the most severe

and critical drills in the right use of language.



68 MISSOURI CHRISTIAN LECTURES.

Without the nicest discrimination in the use of words,

DO valuable progress can be made in the science of

mind. One who uses words loosely can talk for a

radiant hour on metaphysics and not say a thing. This

is the reason why some people object to the study.

But the difficulty is not in the stud}^, but in the weak-

ness of the individual who undertakes to explain the

study. By severe labor and an accurate use of terms,

this science can be made as plain as a sunbeam.

It throws a flood of light upon a series of subjects,

which no other science can touch, of the highest im-

portance to man's welfare and happiness. It throws

its refulgent rays upon the foundation of human gov-

ernment; enters the field of morals and brings home
to man's consciousness the ideas of right and wrong,

and shows how these ideas originate. It enters the

very sanctuary of the soul and lays bare the operations

of the immortal spirit; shows the exact point of

responsibility in thought and action; utters its terrible

denunciations and threatenings against every soul that

dares to violate the laws of its own being; hurls its

awful maledictions against every one who dares to be

guided by appetite or desire; and, finally comes as the

white-winged dove of peace and joy to all who will

give an attentive ear to the low, sweet song that ascends

from every soul rightly adjusted to its God and the

laws of its own being.

Relation of Metaphysical Study to Religious

Thought.

This is a theme that covers almost the entire field of
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religion. The relation of metaphysics to religious

thouo^ht is this : It is the key that solves the difficul-

ties connected with nearly all of the great religious

doctrines of the Scriptures. All whose opinions are,

at all, valuable recognize three great divisions of the

mind, or more properly, three ways in which the mind

manifests itself. These divisions are, the Intellect,

Sensibility, and Will. The intellect is that power by
which we are enabled to know, and, '* to know is to be

certain of something." It is the office of the intellect

to give us certainty on all of those subjects in which

certainty can be reached at all.

If certainty ever is reached on any subject, it will

be by the operations of the intellect. The sensibility

is that through which we enjoy and suffer.

All of our enjoyment and suffering come through

the sensibility. The will is that power by which we
make choices and decisions.

Take away any one of these divisions of the mind

and man would not be a rational, accountable being.

All commands, either human or divine, are directed

to the will. This is so, because it is the will that rebels

or renders obedience. A clear understanding of the

office and products of these three divisions of the

mind wiU enable us to deal rationally with nearly all of

the great religious problems. Religion is right feeling

and attitude of the will toward God as rightly appre-

hended. God is a Spirit or mind, and this Spirit can

only be apprehended through the laws of mind; hence,

metaphysical study is the foundation of all true con-

ceptions of God and His attributes.
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God's revelation to the human race was made solely

to that part of mane's nature of which metaphysics

alone takes cognizance. The provisions of this reve-

lation are such that they can be fully complied with on

the part of man when they are explained in the light

of the laws of mind.

To say that man cannot fully comply with the re-

quirements of revelation is to call in question God's

wisdom and goodness.

No being can be either wise or good that requires of

those who are under him that which they are unable to

perform. To do a thing of that kind would be solemn

mockery of man's weakness and helplessness. A wise

and benevolent Creator would be more likely to require

less, than more than his subjects can do.

Ex-President Finney, of Oberlin College, says

:

* 'Every theological system and every theological opin-

ion assumes something as true in psychology.

Theology is, to a great extent, the science of mind in

its relations to moral law. " God is mind or spirit ; all

moral agents are in his image.

Theology is the doctrine of God, comprehending his

existence, attributes, relations, character, works, word,

government, providential and moral, and, of course,

it must embrace the facts of human nature, and the

science of moral agency. "All theologians do and

must assume the truth of some system of psychology

and mental philosophy, and those who exclaim most

loudly against it, no less than others."

We cannot take the first step in showing how man
can be accountable to any power, either human or di-
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vine, without the aid of metaphysics. Man must know
himself to be able to obey the behests of law before

he can feel himself under obligation to obey.

The word obligation plays a very important part in

domestic and relio^ious life. But no rational account

can be g^iven of this word without understandino; the

science of mind. We know that the conditioninof ideas

of obligation are, a good, intelligence, freedom, and an

end.

Without these no man can be under obligation to any

being or power. The foundation of obligation is that,

in view of which, the idea of obligation is called into

being. We are unable to take the first rational step in

explaining the fall of man, without resorting to the

laws underlying metaphysics. Did the fall consist

in a wrono; thouo^ht, a wrong; feeling, a wrong:

physical act, or a wrong choice? In morals and

religcion, a choice or decision of the will determines the

character of the act. When a man decides to steal,

then, that very moment, he becomes a thief in the

sio^ht of God, no matter whether he ever steals or not.

When he decides to kill, then, that very moment, he

becomes a murderer.

The fall of man consisted in a decision of Adam to

disobey a command of God. If Adam had been com-

pelled, by a power superior to his own, to eat the ap-

ple, there would have been no fall in the physical act

of eating the apple. The commands of God are made
to the will of man, because that is the only power by
whick he can make a decision or choice.

Without a decision or consent of the will no act can

possess a moral character.



H kmomt cmtdmAk tfeci^tmiil.

An inspired writer tells us that sin is a transgression

of the law.

Do we transgress in thought, or feeling, or a physical

act, or choice?

The sin is not in the thought, or feeling, or physical

act. It is not in the thought, because we have not di-

rect control over our thoughts. Evil thoughts will

come into our minds in spite of our best endeavors to

to keep them out. If the sin is in the thought, then,

God holds us responsible for doing that which is abso-

lutely beyond our power to do.

The Scriptures teach that we are held for that which

we have, and not for that which we have not.

The sin is not in the feeling, because feeling rests

upon thought as a basis ; therefore, if we cannot think

as we please, we cannot feel as we please.

The sin is not in the physical act, because no physic-

al act can have any character whatever, considered

apart from the will of the individual who produced the

act. Whatever character we ascribe to a physical

result, we do so in view of the intentions of the party

that produces the result. Two physical acts may be

precisely the same, and, one be a sin of the most heinous

kind, and the other perfectly sinless. Let two men be

shot— the one accidentally and the other intention-

ally.

The latter (if not done in self-defence) wouldf be

murder in the first degree, while the former would be

no crime at all. The difference between the two acts

is this— a decision, or intention of the will accom-

panied one ball and not the other. It is true, however,
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that thought produces feeling, and feeling acts upon the

will, but it is within the power of will to decide in

favor of the feeling or against it.

No one can give a clear, rational, and scriptural

account of faith, that mighty power whose imperial

scepter guards ever the entrance to eternal life, that

ignores the principles involved in metaphysics . Chris-

tian faith has more elements in it than ordinary belief,

because James says devils believe and tremble. No
one whose opinion is, at all valuable, claims that these

imps of darkness have Christian faith.

If they had Christian faith they would not be called

devils by an inspired writer. Dr. McCosh says:

** Faith is that operation of the soul in which we are

convinced of what is not before us. ** It is a native

energy of the mind quite as much as knowledge is."

Dr. Hopkins thus criticises the above definitions: **As

related to faith, the operations of the intellect are of

two kinds. ** They either give us certainty or they do

not. ** If they give us certainty, that is, knowledge,

and not faith. **If they do not give us certainty,

then we have belief or opinion, and the reasonableness

of the belief, or the value of the opinion will depend

on the evidence on which they rest.

*' Is, then, our assent to a proposition when there is

more evidence for it than ragainst it. Faith? " Cer-

tainly not. *'If any one is certain, from the opera-

tions of his own mind, or in any other way, that there

is such a thing as what we may please to call the Infin-

ite, then he knows it as he knows other things. **And

if so, let him say so, and not run the whole subject
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into mysticism by a mysterious principle called Faith,

and then opposing faith to knowledge. " Faith, as an

energy or principle, can neither be opposed to knowl-

edge nor compared with it, for knowledge is a result.

" There is properly no faith till we bring in the ele-

ment of confidence in a person. '* If we believe a

thing because a person says so, then there is faith.

" Into the confidence we repose in a person there enters

an element of choice and of will, which can have no

place in any operation of the intellect alone in any of

its forms, and without that element there can be

nothing that ought to be called faith, or that can be,

without introducing confusion."

The important doctrine of the atonement rests for

its final solution upon the laws of mental science. It

was a scheme introduced by God into his moral gov-

ernment to satisfy public justice and provide a way by

which fallen man could return without danger to the

moral law. By means of the atonement God was

enabled to show his abhorrence of sin and his love for

the sinner. It also shows his willingness to make any

sacrifice, however great, for the present and future

happiness of his wayward children.

Repentance is another one of those fundamental

doctrines of the Christian religion that lies at the very

foundation of all true Christian character. If there is

not a thorough and abiding repentance, no man can

enter the kingdom here, or enjoy its blessings here-

after. Does repentance consist in sorrow and remorse

for sin? No, this is not that repentance not to be re-

pented of. Sorrow and remorse are only some of the
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things that are involved in repentance. Paul says:

"Now I rejoice, not that you were made sorry, but

that you sorrowed to repentance ; for godly sorrow

worketh repentance to salvation not to be repented of."

This passage teaches that sorrow is only an instru-

ment by which repentance is effected. The instrument

by which a thing is done is very different from the

thing accomplished.

Repentance is not a phenomenon of intellect or the

sensibility. It is a manifestation of the will. It is a

change of purpose in consequence of another and more

,'ational view of the subject. Paul says: "Behold
vhat carefulness is wrought in you

;
yea, what clearing

jf yourselves
;
ye^, what indignation

; yea, what fear;

/ea, what vehement desire; yea, what zeal
; yea, what

•evenge." If an individual is sorry for his past

.houghts and conduct towards God and man, and this

oiTOW works repentance not to be repented of, evi-

lently he has changed his view and conduct, and this

change of conduct can only come through a decision

)f the will. Anything that is called repentance, and

hat does not work a change in views and conduct is

lot repentance at all. " It implies that God is wholly

ight and the sinner wholly wrong, and a hearty aban-

lonment of all excuses and apologies for sin." Im-

)enitence is something more than a mere absence of

repentance. It is an utter refusal to consider the

highest interests of God's universe of any importance

when compared with the selfish interests of the indi-

vidual. It is a state of mind wholly at variance with

the laws of God and the welfare of man.
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It is an utter refusal to be governed by the highest

reason that belongs to rational beings.

Justification is a religious question that has involved

the Christian world in a good deal of confusion, and

the reason of this confusion is to be largely found in a

lack of knowledge of those principles underlying all

moral government.

What is justification, what its foundation, and what

are its conditions ? Is justification the pronouncing of

one just in view of his own obedience to moral law or

in view of Christ's obedience for him? Christ was as

much under obligation to render perfect obedience to

moral law as any one ; therefore, his obedience could

not be substituted for that of another. Justification

cannot consist in pronouncing one just in view of his

own perfect obedience to moral law; because no one

has always rendered perfect obedience. ** There are

none good, no, not one; all have gone astray." Justi-

fication is governmentally treating one as just, in view

of the atonement and his own obedience to the require-

ments of the gospel; hence, the atonement and his

own obedience are conditions, and not the foundation

of justification.

It is a governmental act of amnesty or pardon to

those who had incurred the penalty of law.

The ground or moving cause of justification was the

infinite love and mercy of God. Before we grasp this

subject in its main features we will be compelled to

master some of the leading principles of metaphysics.

The next great question that has agitated the reli-

gious world is sanctification. There has been much



VALUE OF METAPHYSICAL STUDY. 77

folly connected with this important subject. Some
believe in perfect sanctification and others do not.

Perfect sanctification has been defined to be the im-

possibility of the sanctified to sin They believe it to

be a state in which there is no further struoforle nor

temptation. They say that those who are perfectly

sanctified never think evil thoughts. No unhallowed

emotions ever reach these sanctified ones in their beat-

ific state. But we know that such an explanation is

unphilosophical and unscriptural. In the Scriptures

sanctification means set apart to a holy purpose.

The child of God is then set aside for a holy pur-

pose, and this purpose is the well being of man and

the glory of God. Is sanctification a phenomenon of

the intellect, the sensibility, or the will? It cannot

refer to the intellect, because the operations of the in-

tellect considered by themselves are neither sinful nor

holy. They have no moral character whatever ; there-

fore, if, by perfect sanctification is meant a state in

which the individual is free from evil thoughts, it is an

utter impossibility. It cannot refer to the sensibility,

because we have no more direct control over it than

over the motions of the planets. In the " Outline

Study of Man," Dr. Hopkins says: ** Through this

representative faculty, in connection with other agen-

cies, when once the mind is set in motion, there is a

constant succession of thoughts, of feelings, of voli-

tions, passing in a flow as constant as the flow of a

river, and as independent of our wills." * * *

** The involuntary powers of the mind furnish the ma-

terial on which its voluntary powers act." The invol-
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untary current brings in thought, feeling, desire.

*' They come by no will of ours. *'A. provokes you,

perhaps strikes you ; how many impulses, feelings,

thoughts, passions, this calls up. **They come of

themselves. " You do not will them. *'0f the one

you say, I accept; and you cherish it. ** To the other

you say, Down ! down ! You will have nothing to do

with it, and so you control yourself.

'*A most blessed thing it would be, would it not, if

this part of our nature which is indeed a nature, and

nothing else, were never to present to us anything

which we should reject, if we could always say to

everything thus presented. Yes, yes.

" But it is not thus with any one of us. ** It was

not always thus with the apostle Paul even. '*He

could say in view, of that which thus presented itself*

as well as of the infirmity of purpose in that to which

it was presented. Oh! wretched man that I am." If

we understand that sanctification pertains to the will,

and that perfect sanctification simply means perfect

obedience, there will be no difficulty about it.

It is strange that sensible men should believe in per-

fect sanctification, and then make this perfection to

consist in involuntary states of the intellect and sensi-

bility.

There is no involuntary state of the mind, either of

thought or feeling, considered independent of the ac-

tion of the will that is either sinful or holy.

God is love, and this principle is the foundation of

the atonement, the scheme of redemption, and all of

the benevolent provisions made for man's welfare here
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and hereafter. We are commanded to love our ene-

mies. Is the love here commanded synonymous with

natural or the moral affections ? Must we have the same

kind of feelings and emotions for our enemies that we
do for relatives and friends, in order to be Christians?

If this be required, then Christianity will be a stupen-

duous failure; because no one can feel the same

delight in drunkards, liars, thieves, robbers, and mur-

derers that he does in those who spend their lives in

lifting up the fallen and blessing the world by noble

deeds of charity and kindness. If we make this love

consist in well wishing to our enemies, then the com-

mand can be complied with. The love that fulfils the

law and the prophets is not a phenomenon of the sensi-

bility, is not an emotion or feeling of any kind ; but is

choice, a choice to do good to our enemies whenever

opportunity presents itself.

Those affections that are natural and nothinor more

have no moral character. They can neither be praised

nor blamed. They are as independent of our wills as

the circulation of the blood. It is not so with the

moral affections. For these we are responsible. The
natural and moral affections blend, and it is not easy

to separate them clearly. The moral affections are de-

pendent upon choice for their character. A man may
or may not make the love of country supreme. '* That

depends upon choice." But if he does that, he must

have a complacent love for every man into whose face

he looks, and who, he knows, has a similar love.

''This is by necessity, but it is in consequence of

chgice." Had he not made the love of country su-

preme, this complacent love could not have risen.
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** Complacent love and moral indignation may be

said to include all the moral affections ; the indigna-

tion being evolved from the* love when the occasion

demands it, as its opposite pole. In this love it is that

We find the proper ground, and only enduring basis of

friendship, as distinguished from mere affinity and

combinations on the ground of interest.'*

The moral emotions, as hope, joy, peace, are de-

pendent upon the moral affections.

The highest emotions of the human soul can only be

accounted for upon the principles underlying psychol-

ogy.

DISCUSSION ON O. C. HILL'S LECTURE.

A. Proctor : I wanted this subject discussed. Ma-
terialism is having a great run just now. The leading

thinkers of Germany are sending out their thoughts

through an English dress, and therefore they come to us

and concern us. Bro. Hill has given much thought to the

matter in hand, and, I have no doubt, will help to form

correct conclusions. I like to see proper distinctions

made between matter and spirit.

C. S. Lucas: The region of metaphysical study and

the domain of Christian faith are largely the same.

The main postulate of Christianity is this : There is an

invisible world. Metaphysics means just this, too.

Beyond this tangible there is an intangible Meta-

physics means all that is beyond physics— things and

thought— the natural and the supernatural. There is

no thought without a person. There is a region of

things, and a region of persons. All of the visible
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comes out of, and is a product of the invisible. This

buildino; that we are now in was born in the invisible

world— that is, in the mind of the architect. The

mainspring of Christianity, every enterprise of human

endeavor, the principles of faith, hope, and love, all

the grand forces which constantly move the universe of

God, come out of the realm of the invisible. These

intangible, invisible things are the only real things in

God's universe, for they are the onl}^ things that re-

main, and that cannot be shaken. " The things that

are seen are temporal, but the things which are not

seen are eternal." Men are so made as to see the un-

seen. The eyes of the heart being enlightened go be-

yond physics into that which is ultimate. It is only as

I reach out by the powers of the mind into the beyond

that I attain to my truest manhood.

J. W. McGarvey: There is danger in metaphysical

study because men become infatuated with it. All

that is definite and tangible can be mastered in a little

while. I have known men to become infidels by an

excessive study of metaphysics. Young men, espe-

ciall}^, can be so led on into metaphysics as to have

their minds ruined for taking hold of anything practi-

cal. Men should be well balanced if they teach youth.

Preachers lay themselves liable to danger by studying

metaphysics, by bringing such themes to their pulpits.

G. R. Hand: I like this theme. Man to be truly

considered must have thought given to his body, soul

and spirit. I commend the essay because the lecturer

based his thought wisely, and brought it up plane by
plane.
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J. B. McCleery: I rise to inquire as to whether the

terms *'mind" and "spirit" are synonymous? Can

one take hold of God if He is to be considered imma-

terial ?

o. c. hill's rejoinder.

I am glad, brethren, that there is so little to reply

to, and feel myself flattered at the kind reception

given to my paper. As respects Bro. McCleery 's

questions I will say, in a general sense they may be

used synonymously, but not, of course, in a specific.

An illustration or two will show how I use them.

Thought strikes as much as a dagger. If I want to

correct my child I do not bathe him, or give him a dose

of quinine, but I reason with him, showing him his

wrong, and the flush of the countenance indicates the

force with which I have reached him. I knew a lady

who was killed in fifteen minutes by a thought. The

news of the death of a devoted relative struck her

heart fatally. Mothers give a practical illustration of

the use of metaphysics when one leads her child's mind

away from its bad ways by showing it the better way.

Some time since some preachers came to our town

who taught the *
' sanctification " doctrine. Their

methods were in a large sense physical and sensational.

To those untrained in metaphysics it was difficult to

resist the impressions made by the preachers. I found

no trouble with my students whom I had taken through

a metaphysical course. Once teach young men and wo-

men what the laws of the mind are, and you need never

fear that " they will be led about by every wind of

doctrine,"



PEEACHEES' METHODS.
J. w. m'garvey.

'HE duties of preachers are usually well known.
^^ They lie on the very surface of the New

Testament, and the preacher who does not
^^^ know them is without excuse. But the best

methods of discharging these duties are not so well

known. They are not so easily learned, and but few

of them are taught in the Scriptures.

There are two ways of learning methods. We learn

them by experience and by precept. The latter should

precede the former : for experience teaches largely by

means of the mistakes which we make, and wise pre-

cept preceding experience, if heeded, must save us

from many mistakes. But precept, however wise, is

seldom accepted in its fulness until we have tested it

by our own experience. Experience is the only guide

that we are willing to trust implicitly, yet no man
should ever consider himself too old or too wise to

profit by the experience and the advice of others.

The two teachers, experience and precept, should be

heard continuously, and every preacher should con-

tinue to grow by the help of each until the inevitable

decay of old age sets in.

The object of the present lecture is not to dictate,

but to advise ; not to suggest the only good method

as though there were but one, but to state what appears

to the speaker the best method of discharging the

(83)
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duties which come under notice. Precepts of this

kind are calculated not to better the minds of preachers,

but rather to set them free by waking up thought, con-

cerning methods which have been adopted without

thought.

It is impossible to satisfactorily discuss, within the

space of a single lecture, all the methods included in

the subject which I have chosen. These might be dis-

tributed in a generalway into Methods of Study, Methods

of Delivery, Methods of Conducting Public Worship,

Methods of Church Work, usually called Pastoral

Work, and Methods of Personal Advancement. I will

confine my remarks to the first of these and consider

the methods, first, of studying the Scriptures, second,

of studying other books, third, of making special pre-

paration for the pulpit, and fourth of maintaining

system in study.

I.

STUDY OF THE SCRIPTURES.

It is a common thouo^ht amono; the masses of the

people that preachers pass their lives in studying the

Bible. This appears to be their supreme work, re-

quiring that they be freed from business cares and

manual labor. It is doubtless true that they do study

the Scriptures more than any other class of men, but

no men know so well as preachers themselves, how
wofuUy this duty is neglected. If I were to point out

what I believe to be the greatest defect, not call it the

greatest sin, in the lives of preachers, I think I would

say it is their neglect of the word of God. The com-
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tnon thought of the people just mentioned is that which

ought to be. They have a right to demand of every

preacher, after he shall have .spent some years in his

calling, that he be well acquainted with all of God's

word, and that he be able to give an intelligent answer

to the questions commonly arising on every part. In

order to do this it is necessary that he shall have

studied the Scriptures laboriously and systematically.

There are four methods of studying the Scriptures,

all having their respective advantages and all necessary

to the highest attainments. We may study them his-

torically, by books, by topics and devotionally. We
will speak of these methods separately and in the order

named.

By the historical study of the Scripture we mean
the study of its various events and records in the order

of time. It aims at obtainino^ a knowledo^e of all the

events recorded in it, including the composition of its

various books, in the order of their occurrence. There

are but few books in the Bible in which all the events

which it mentions are arranged in chronological order,

and there are many which cover the same period of

time with other books. In all these instances the facts

recorded must not only be known, but we must learn

to know them as far as possible in the order of their

occurrence. The books of Kings and Chronicles, for

example, must be interwoven with one another on the

warp of chronology, and all the events recorded as

referred to in the contemporary writings of prophets

and poets, must be assigned their proper places amid

the events of the historical books. In this way alone
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can we know in full the history of ancient Israel. In

like manner, we must not only become acquainted with

the four "Gospels separately, but we must know the

recorded events in the life of Jesus in the order of

time if we would understand them; and so of Acts

and the Epistles. Those Epistles which are contem-

poraneous with Acts, fill up in a good degree the his-

torical gaps in that book, while the later Epistles

continue the history of the apostolic church beyond

the close of Acts.

Such a study of the whole Bible is absolutely neces-

sary to the attainment of general Scripture knowledge.

It lies at the very beginning of a course of Scripture

study, and it lays the only broad foundation for all

subsequent study of Scripture topics. It is by this

means alone that the gradual progress of revelation,

and the consequent gradual elevation of mankind can

be understood ; and it may be doubted whether any

one important event, or the composition of any one

book of the Bible can be properly understood until it

is viewed, as this method of study alone enables us to

view it in the lio^ht of the events and the writinors

which precede it, and of those which follow it. I

would advise every preacher, both old and young, who
has never pursued such a course of study, to undertake

it at once-, and to prosecute it with vigor.

The study of the Bible by books is involved, to a

large extent, in the method of study just named, and

especially is this true of the historical books. But a

man may acquire a good knowledge of events recorded

in a historical book without having studied the book
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as a book— without, in other words, having given

attention to the specific design of the book, as to the

plan on which it is constructed. No one understands

a book until he has done this. And in regard to the

books which are not historical, while the student of

sacred history may have gleaned the facts mentioned

in these, and may have given the book itself and the

author of it their proper place in the procession of

biblical events, he may as yet have learned very little

of what the book contains. When we have gleaned,

for example, the historical facts embodied in the book

of Job, in the Psalms, in Proverbs, in any of the

prophets or in any of the epistles, how much remains

that is yet to be learned? How much, too, that is, if

possible, of more importance than the facts— matter

to which the facts sustain only such a relation as does

the scaffold to the building, or the golden framework

to the gem which glitters within its embrace. In order

to reach and gather this rich fruitage of Bible knowl-

edge, every single book in the Bible must be made, in

the course of a preacher's life, a subject of minute and

patient study.

The method of studying a single book is simple and

obvious. It requires that we first obtain a general

conception of its design and its contents. This is ob-

tained by reading it for that special purpose.

This prepares the way for the second step, which is

to ascertain the general divisions of the book, together

with the aim and contents of each. When this is

accomplished the framework of the book, showing the

plan on which it is constructed, is distinctly before the
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mind, and we are prepared for the more minute exam-

ination of its particular parts . While reading it for these

purposes, we will usually have formed some acquaint-

ance with its historical connections, such as the time

and circumstances under which it was written, and the

influences at work upon the mind of the author. Next

follows an exegetical study of every part by sentences

and paragraphs. Much of this information can be ob-

tained by reading an introduction to the book, but this

is to obtain information at second hand— a process

never to be adopted by a student except when the

original sources are beyond his reach. Read introduc-

tions after you have studied the books and not before.

Thus read, they may correct or modify your own con-

clusions, but read in advance they may mislead you

and at best you are not able to judge of their correct-

ness.

In addition to the study of Bible books separately,

many of them should be studied in groups, according to

their subject-matter, or the time of their composition.

For example, the books containing the scattered statutes

of the Mosaic law are a group by themselves ; the

prophets before the captivity, the prophets of the

captivity, and the prophets after the captivity are three

other groups. In the New Testament the four Gospels

are a group having common subject-matter, and yet

John's Gospel, if grouped according to time, would

stand with his three epistles and the Apocalypse, as the

latest writings of the New Testament. In like manner

the apostolic Epistles should be studied in groups ac-

cording to the time of their composition. Only in this
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way can we have before our minds the state of society

which was before the minds of the writers, and possess

the key to the vivid appreciation of these writings

which these circumstances alone can furnish.

The study of the Scriptures by topics is the third

method which I have named. While prosecuting the

methods already mentioned, a general knowledge of

leading topics will have been obtained ; but the preacher

should never be satisfied with a o^eneral knowledo^e of

any topic treated in the Bible. Detached pieces of in-

formation are never satisfying, and they are very likely

to prove misleading. Complete, systematic and exact

information is what our calling demands, and this we
must as soon as possible acquire.

I know of no method by which such a knowledge

of topics can be acquired less laborious than the fol-

lowing: First, by means of your recollection from

former readings, and by use of your Concordance,

gather up all the passages which treat of the subject in

hand, or which throw any light upon it. Second,

classify these passages according to the different

branches of the subject with which they are connected.

The branches of the subject are often known in a gen-

eral way before the investigation begins. They have

come into notice by inquiries of your own mind, or

they have been made familiar by religious controversy.

When the divisions thus suggested are but a part, the

passages themselves will suggest the remainder, so

that there will seldom appear any difficulty in com-

pletely classifying the collected passages and obtaining

exhaustive subdivisions of the topic. The next step
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is to arrange the thoughts and facts under each branch

of the subject in some natural order of sequence, and

thus obtain a systematic view of it as it stands in the

Scriptures. Finally, the parts must be studied with

reference to one another and the whole; and the whole

must be studied with reference to all its parts. When
this is done you are prepared, and not till then, to

write or speak on the subject or any of its parts with

the assurance of one who understands fully what he

proposes to say.

This is a laborious process. It is one which only

the few have the industry to pursue ; but the few w^ho

do pursue it are the masters in Israel, they are the

teachers of teachers; while those who lack this indus-

try must remain contented with very imperfect know-

ledge, and must obtain their knowledge in the main at

second-hand. I suppose myself to be addressing men
who wish to rank wdth the former of these two classes.

It may be well to add, however, that a young preacher,

in the beginning of his ministry must necessarily dis-

cuss some subject before he can have had time and

opportunity for this exhaustive study; but all such

should remember that this necessity is one of the dis-

abilities of inexperience which must be put away as

soon as possible.

In the last place, I am to speak of studying the

Scriptures devotionally. The preacher who has not

a devotional spirit, lacks the chief elements of power

with the people both in the pulpit and out of it. He is

utterly incapable of cultivating a devotional spirit in

his hearers ; and without this the entire service of the
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church becomes an empty form. No man who is to

lead the people in the way of life can afford to neglect

this element of the Christian character, this source of

religious enjoyment, this element of pulpit power.

Apart from frequent prayer and much meditation, there

is no way to cultivate this spirit except by the thought-

ful reading of those portions of Scripture which are

especially designed to awaken devotional sentiments.

The preacher, therefore, should study these portions a

great deal. They should be in his hand every day.

When we speak of devotional parts of the Script-

ures, the mind turns at once to the book of Psalms;

for in it are collected the richest poetic effusions of

pious hearts throughout the period of Jewish inspira-

tion, from Moses to the poets of Babylonian captivity.

But only a certain portion of these is well adapted to

the cultivation of devotion. Some of them are de-

scriptive, some didactic, and a few are vindictive, giving

utterance to that sentiment of the Mosaic law which

allowed the demand of an eye for an eye and a tooth

for a tooth. By frequent reading of all the Psalms,

the preacher will make himself acquainted with those

which contain pure devotional feeling according to the

Christian standard, and these should be his sources of

inspiration.

But besides the Psalms, there are many passages in

Job, in Ecclesiastes, in Proverbs, in the prophets, and

even in the historical books of the Old Testament, the

study of which lifts up the soul to the loftiest senti-

ments, while in the New Testament, which contains not

a single book of poetry, there are passages in the Gospel,
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in Acts, in the Epistles, and' in the Apocalypse, fully

equal to the sublimest poetry for filling the soul with

every holy emotion. The preacher, while studying

the Scriptures historically, by books and by topics,

will have found all these passages. He should mark

them as he discovers them, and should subsequently

revert to them, for devotional reading until both their

contents and their places in the book became familiar

to him.

In order to the best effect upon our hearts, our de-

votional study should not consist in a mere dreamy

reading of the parts referred to ; for in this way the

impression made is likely to be shallow and tran-

sitory. We should study these passages exegetic-

ally, searching into the significance of every figure em-

ployed, and trying to paint before imagination's eye

every image projected by the writer. If we read,

'* The Lord is my shepherd, I shall not want," we do

not feel full force of the metaphor until we learn all

about the work of a Palestine shepherd, as it is alluded

to throughout this Psalm, and as it is literallj^ described

by Jesus in the tenth chapter of John. So of all the

metaphors, tropes and historical allusions throughout

the poetry of the Bible.

But the best effects of devotional study will still lie

beyond our reach, if we do not commit many of these

inspiring passages to memory, so that we can meditate

upon them in the night watches, call them up amid

our labors and our journeyings, and make them subjects

of conversation when the Bible is not at hand. It is in

this way that the word of God is to dwell in us richly
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in all wisdom. If you will inquire you will find it

almost universally true of men and women eminent for

piety, that their memories were vast storehouses for the

most precious portions of God's Holy Book.

As a kind of concluding note T must append to this

part of my lecture the remark, that in all of our study

of the Scriptures we must constantly consult the origi-

nal if we can, and that we must by all means use the

best version. The Canterbury revision of the New
Testament should now totally supplant the King James

version, not only because it is a great improvement as

a version, but because it is the only representative in

Eno^lish of the corrected Greek text. A man is not safe

in venturing upon the exegesis of a single passage by

the aid of the old version until he shall have compared

it carefully with the new ; and rather than be con-

tinually making these comparisons, it is better to at

once adopt the new into exclusive use.

II.

STUDY OF OTHER BOOKS.

From this brief treatment of the study of the Script-

ures, we pass to the study of other books, and first to

the study of Commentaries. This is really but another

method of studying the Scriptures, yet it may properly

received separate treatment.

There is a well known prejudice against the use

of Commentaries, but it is confined to a small and

decreasing number of persons. The man who at-

tempts to gain a knowledge of the Bible by his
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own unaided powers, while the aid furnished by a

multitude of learned and devout predecessors is at

hand, seems to declare himself the equal in exegetical

power of all have who gone before him. In no other de-

partment of human study do we reject the aid of our

fellow-students; why should we reject it in this?

Good Commentaries render us important service in

many ways. First they serve as a guard against

blunders. Among the most egregious blunders in the

interpretation of Scripture are those committed by

men of inferior learning or judgment who interpret the

Scriptures without aid. The use of a judicious Com-
mentary guards us against many blunders of this kind,

and it corrects many a mistake into which we fall be-

fore the Commentary is consulted. In the second

place, it is a ready source of information. Multitudes

of facts and references throwing floods of light upon

important passages have been collected by the research

of commentators, and famished to our hand, which

would otherwise be beyond our reach, or, if we reach

them at all, it would be after years of toil arid the read-

ing of thousands of pages. No man can afford to de-

cline the use of these gathered treasures. True it

would strengthen his powers to gather them for himself,

but he may strengthen his powers much more rapidly

by gathering up these, and then by the aid of these,

going out to search for others. The speculator who

wishes to make millions never rejects the few thousands

already within hi^ grasp, but he uses the thousands as

the means of getting the millions. In the third place,

the use of Commentaries awakens thought. Every
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one that is worth consulting presents the subject in

some new phase ; it presents something different from

and often inconsistent with our own previously formed

conceptions; and it compels us to think again over the

Avhole ground. Such recasting of thought on a sub-

ject is necessary to intelligent confidence in our final

conclusions. In the last place, Commentaries, with all

the I errors which may be properly charged against

them, do in the main give us the right interpretation of

obscure passages, and the right application of those which

are not abscure. If we follow them implicitly we are

but seldom led astray, and if we find in them only a

confirmation of our own conclusions this gives us

'Strength and gratification.

While I insist, however, upon the value of Commen-
taries, I would also insist upon a judicious use of

them. When about to study a passage of Script-

ure, never consult the Commentary first. If you do

you are likely to accept the author's views, whether

right or wrong, and your mind will be biased in the

subsequent study of the text itself. First study the

text until its words and sentences are distinctly appre-

hended ; until all that is clear in it is understood ; un-

til its difficulties are discovered ; and until your own
mind has grappled with these difficulties more or less

successfully. You are then prepared to consult the

Commentary. As you read it you know of what it

treats; you can judge of the correctness of its state-

ments ; you can see where it touches the difficulties

;

and you can accept or reject the explanations which it

gives with an intelligent judgment.
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I would suggest as another precaution in regard to

Commentaries, that the young preacher take pains, as

soon as practicable, to procure two or more on every

portion of Scripture which he studies, lest he

become a blind follower of a single guide, who, in

some places, is almost certain to be a blind guide.

In making selections, always choose from the more

recent rather than from the older works. In alL de-

partments of literature immense advances are being

made on the knowledge and methods of former times,

and in no department are they more rapid than in the

interpretation and illustration of the Bible.

The best commentaries in English on the whole Bible

are Lange's, and the Bible Commentary, sometimes

called the Speaker's Commentary, because the prepar-

ation of it was first proposed by the Speaker of the

House of Commons. Commentaries on the New
Testament, and on special portions of it, are very nu-

merous, and many of them are excellent; but Elli-

cott's works contain the finest specimens of grammat-

ical exegesis, and Lightfoot's the finest in the way of

profound historical research.

There are some other Biblical works, the study of

which is scarcely lessimportant than that of Commenta-

ries. Of these I will mention a few, and foremost among

them all, Smith's Bible Dictionary. This great work

might be regarded as a commentary on the whole Bi-

ble arranged in the order of subjects and not in that

of books, chapters, and verses. It contains the cream

of all the knowledge possessed by the most cultivated

minds in Great Britain, on all Bible themes, including all
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places and persons mentioned therein. Only in the

geography of Palestine, I believe, have more recent

investigations superseded it in important particulars.

Next to this in value I would place the Life and

Epistles of Paul, by Conybeare & Howson. It is

scarcely saying too much of this work to assert that to

the man who has not studied it, it offers a new revela-

tion on Acts of Apostles and the Epistles of Paul.

As a companion to the Old Testament, Kawlinson's

History of the Seven Ancient Monarchies is of almost

equal value. It supersedes all other ancient histories,

and makes full use of the historical materials derived

from the disinterred libraries of the ancient world.

There has recently appeared in English a series of

works covering in part the same ground with the Life

and Epistles of Paul just mentioned, but reaching

backward and forward of it in point of time, with

which every preacher should become familiar. The

Life of Jesus, by Strauss, followed by Bauer's Life of

Paul, and his Church History of the first three cen-

turies, and these followed in France by the Jesus, the

Paul, and the Apostles, of Ernest Renan, opened a new

era in infidel literature, one in which a large number of

eminent men have undertaken the entire reconstruction

of New Testament history, with all that is miraculous

left out. These efforts have called forth two works in

Prance, now found in an English dress, and three in

Great Britain, which are among the best of all modern

contributions to Biblical literature. They are Pressense's

Life of Jesus, and his Early Years of Christianity

;

and Canon Farrar's Life of Jesus, His Life and Epistles

6



98 MISSOURI CHRISTIAN LECTURES.

of Paul, and his Early Days of Christianity. These

works, without taking the form of direct replies to the

works of Strauss, Bauer, and Eenan, are written from

the new point of view suggested by those works, and

they contain a complete vindication of the historical

truthfulness of the New Testament. I sincerely regret,

in regard to the profound and eloquent works of Canon

Farrar, that I am constrained to modify my commen-
dation of them by cautioning the reader against his

belief in a post mortem gospel, and his inadequate

conceptions of inspiration.

In addition to Biblical works of the kind just men-

tioned, the preacher should also study works on the

Evidences of Christianity. It is no reproach to a man of

little education and poor opportunities for study, that

he believes in the divine authority of the Bible, not

because he has made a special study of its evidences,

but because he has been educated to this belief. The

value of faith is determined, not by the source whence

it is obtained, but by the effect which it has on our

lives. Of the preacher, however, more than to his is

rightly expected. He should know for his own sake,

and in order that he may teach it to others and defend

it when attacked, the line of evidence which supports

our faith.

The exhaustive study of evidences is a lifetime work.

The books on the subject are numbered by the hun-

dred. Some of the questions involved are exceedingly

intricate, requiring much learning and research for

their solution; new questions are constantly arismg,

and the line of defence, as a consequence, is ever
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changing. Only the few who are possessed of learn-

ing, leisure, and libraries, can explore the entire field.

But there is, and from the nature of the case there

must be, a fixed line of positive evidence on which the

faith has always rested, and on which it must continue

to rest to the end of time. With this every preacher

should endeavor to make himself familiar ; and he will

find that, in the main, it is simple and very direct.

It is better, when practicable, to begin the investi-

gation of questions in dispute with some fact admitted

by all parties, so that all may start from common
ground. This rule would sugs^est as the very first

question in a course of study in Evidences, the inquiry

whether the Greek and Hebrew Scriptures, which we
now have in hand, as all parties to the controversy

know, have been so preserved from the date of their

composition a,^.* to be substantially the same that they

were originally. If it cannot be made to appear that

they are, the investigation need not go any farther

;

for what is the use of spending time to prove the divine

origin of an ancient book if no reliable copy of it has

been preserved to us? The study, then, of the state

of the Greek and Hebrew text, by the aid pf works on

Biblical Criticism, is the first task before the student of

Evidences. But though first in logical order, it is the

last in the order of actual development. Biblical Crit-

icism cannot yet be called a completed scienQC ; for,

while it has almost completed its task on the New
Testament, it has done comparatively little on the Old.

Still, enough has been done to assure the student that

in the whole New Testament, with well defined excep-
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tions of brief passages and single words on which we
can place our fingers, we have the very words and syl-

lables which were penned by the inspired writers. The

number of those yet doubtful is rapidly diminishing

under the hands of the critics, and none of them leaves

doubtful any matter of doctrine or duty. The best

works to study on this subject, taken in the order in

which I name them, are the History of the Printed

Text by Tregelles, Scrivener's Introduction to the Criti-

cal Study of the New Testament, and the Appendix to

Westcott & Hort's edition of the Greek Testament.

Having satisfied ourselves that the New Testament

books have come down to us without material change,

we must next inquire when and by whom these books

were written. Were they written by the authors to

whom they are commonly accredited, or are they

spurious compositions of a later date ? It is idle to in-

quire into the inspiration of the authors until we know
who the authors were. On this subject, commonly
known under the title of the Canon of the New Testa-

ment, the preacher will find much valuable information

in the introductions to the various books in his Com-
mentaries, and he will find similar information in his

Bible Dictionary. After mastering these he is pre-

pared to study appreciatively Westcott' s work on the

Canon, the most masterly work on the subject now ex-

tant in the English language. He will find, also, nearer

home, in Prof. Fisher's Supernatural Origin of the

Bible, and Ezra Abbott's small work on the Genuine-

ness of the Gospel of John, some special arguments

of very great value.
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Having traced the New Testament books to their

reputed authors, we next inquire what evidence these

books furnish, apart from their claim to inspiration, in

favor of the divinity of Christ. This depends upon

their authenticity. If their statements in matters of

fact are reliable, including what they say of the mir-

aculous, then, whatever may be the qualifications of

the writers in other particulars, the claims of our Re-

deemer are established, and the Christian religion is

proved to be of divine origin and authority. This

question is treated here and there, in connection with

particular passages, throughout all the good Commenta-
ries, and there are several most excellent works devoted

entirely to its discussion. Of these I may mention, as

among the most valuable, Blunt' s Coincidences, Paley's

Horae Paulinae, and Rawlinson's Historical Evidences.

But when we have proved that Jesus is the Christ,

the Son of the Living God, our task is not yet com-

pleted. However true the claims of Jesus, and how-

ever truly and authoritatively he spoke, unless we have

a reliable account of his teachings we know not how to

avail ourselves of the blessings which it offered to the

world. Moreover, a very large part of. the teaching

found in the New Testament came not from him,

but from the pens of his disciples, and unless they

possessed some qualification for speaking with author-

ity in matters spiritual and eternal, we are thrown back

at last upon our own fallible judgment to decide what
is right and true. This makes it necessary that we
next inquire whether or not these writers were inspired,

and to what extent their inspiration guarded them
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against error. If when writing they were miraculously

inspired of God, then all that they have written is in-

fallibly true; if not, then every roan is left to judge

for himself when they speak the truth and when they

do not.

While almost any work on the general subject of

evidences that you may take up, and every valuable

Commentary, contains proofs of the inspiration of

New Testament writers, and while inspiration

of some kind is conceded to them even by many
extreme rationalists, I am not able to name a

work which, in my judgment, contains a thoroughly

satisfactory discussion of the nature and extent of in-

spiration. It is purely a Biblical question, to be deter-

mined by statements of the Scriptures themselves. As
a brief outline of a course of study on the subject, I

recommend that we inquire first of all, what Jesus

promised his disciples in the way of inspiration. Ex-

amine these promises with the utmost care, so as to

determine with the greatest possible precision what they

mean. Secondly, let us examine with equal care what

the Apostles claim to have realized in fulfilment of

these promises. Thirdly, consider the bearing of all

facts recorded which tend in any way to modify the

promises and the statements concerning their fulfil-

ment, and let these have due weight in forming our

final conclusions. In this way alone, it seems to me,

can an adequate theory of inspiration be evolved, and

in this way every man of fair scholarship and sound

judgment can safely prosecute the inquiry. I command
it to my brethren in the ministry as one of the most*
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important inquiries which can in this age engage their

attention. There is no other question on which the

minds of preachers are now more unsettled, and there

is none on which it is more important that we have

settled convictions. If a man fall into doubt concern-

ing the inspiration of the sacred writers, though his

faith may appear to live, it is dead— it is rotten at the

core.

At the close of this series of inquiries, the student

of evidences is ready to gather up and appreciate a

multitude of collateral and of independent arguments

which are scattered through the books on the subject,

and he is also ready to enter upon the consideration of

all objections and of all arguments on the other side

which he shall not have encountered already. In re-

gard to the latter, I have a suggestion to submit,

which may be dignified by the title of a rule to govern

our readings in evidences. Never read an attack on

the Bible at a given point until the Bible at the point

of attack is understood, and its evidences known. Of
course, you may stumble upon some attack, or

you may look into a work, or listen to a lecture, for the

purpose of ascertaining what attack is made. But

when a book is within your reach which you know
contains an attack on a particular part of the Bible or

on a particular line of its evidence, never read that

book until you have made yourself acquainted with

that which it attacks. This is but a maxim of common
sense, and its observance is necessary to fairness. It

is enforced in courts of justice and in all properly con-

ducted discussions. The evidence which the plaintiff
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can furnish in support of his claims is always heard

before that of the defendant who attacks his claim

;

and in criminal cases, the only reason why the accuser

is heard first, is because he claims that a crime has

been committed by the defendant, and the evidence in

support of his claim must be first heard. In public

discussions, no one hears the negative until after he

has heard the aflSrmative. If you listen to unfriendly

representations of a person before you ^re acquainted

with him, you may be prejudiced against one whom
you would otherwise highly esteem ; and if you hear

unfavorable statements concerning a book which you
have never read, you can scarcely do justice to it when
you read it. So it is with the Bible. Thousands of

unbelievers owe their unbelief to the fact that they have

listened to the neo^ative in the discussion concerninoj its

claims, before they have heard and understood the

aflirmative, No grosser injustice could they have

perpetrated against their own minds or the Bible.

Before leaving this general division of my subject, I

must add a suggestion in regard to the reading of

general literature. It has been truly said that there is

no department of knowledge which the preacher can-

not make subservient to his high calling; yet there is a

limit to the possibilities of acquisition, and he who
limits his efforts at acquisition to that which will do

him the best service is the one who studies most wisely.

As a rule, an earnest preacher's knowledge of general

literature is confined chiefly to what he acquires before

he enters fully upon his life work ; for after this,

literature belonging to his special department is so
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urgent in its demands and so enormous in quantity,

that if he does it justice it will absorb all of his time.

Still, there are hours of relaxation in which a brief

excursion into nei^hborino^ fields is refreshino; to the

student and from it he will usually bring back some

valuable spoils.

III.

SPECIAL PREPARATION FOR THE PULPIT.

On the subject of special preparation I must speak

very briefly. As I could not cover the entire ground

without giving a synopsis of some work on Homiletics,

I will only attempt a few suggestions on points which

need, I think, to be emphasized.

First of all, I ask, what is the purpose of a sermon?

Its structure, the material which enters into it, and

the special study which precedes it, will all be deter-

mined by its purpose. It is feared that some sermons

are prepared and delivered for the purpose of making a

reputation. In all such the apostolic rule is reversed,

and the preacher preaches himself, not the Lord Jesus.

Other sermons have in view, as their chief aim, the

improvement of the preacher as a public speaker.

This also is a selfish end, and a prostitution of the

noblest office ever committed by God to man. A better

class of sermons are intended merely to impart instruc-

tion. These, while aimed in the right direction, fall

short of the proper aim of a sermon. This aim, if we
judge by all of the apostolic sermons, and by all that

is said in the New Testament about preaching, is to

bring about some change for the better in the life of
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the hearer. To this end instruction is but tributary,

and for this reason it holds a subordinate place. No
sermon is effective without instruction, nor is it effect-

ive without exhortation. We teach that we may have a

basis for exhortation, and we exhort that we may move
to proper action. The last is the supreme purpose to

which all else is to be carefully subordinated.

If this view is correct, then the very first step in the

special preparation of a sermon, is to select the special

change for the better at which it shall aim. This

determined, the subject is determined, and often the

passage of Scripture which contains the subject.

Sometimes, it is true, a certain subject suggests a cer-

tain end to be attained by a sermon, and often a passage

of Scripture on which the mind is dwelling suggests

the subject of a sermon and its aim. But in these

cases it is still the practical aim in view which settles

the mind upon the choice of that particular passage

and that particular subject.

When the special aim of the sermon has been fixed,

and the subject or the particular Scripture passage to

be employed has been selected, the next step is to study

the selected passage until the author's real thought is

ascertained. This and this only should be presented

as the teaching of the passage. To wrest the word of

God for an evil purpose is one of the greatest of sins.

To wrest it for a good purpose, though not so bad, is

still a sin, and it is a sin quite common in the pulpit.

It is to do evil that good may come. It is deceptive,

because it has the appearance of doing what is not

done, and it leaves on the minds of many hearers a
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permanent misconception of the passage which is mis-

construed. If a text properly construed, whether it

be your principal text, or others employed in the pro-

gress of the sermon, does not serve your purpose,

find others that do, and if you can find none that do,

then conclude either that your purpose is unscriptural,

or that you are not yet sufficiently acquainted with the

Bible to speak with that purpose in view.

It is also highly important that when the preacher

has selected his subject, he make himself thoroughly

acquainted with it before speaking on it. Otherwise

he is in danger of taking positions which fuller infor-

mation would require him to modify or abandon.

Multitudes of the blunders and errors which are con-

stantly disfiguring pulpit efforts and which often make
them sources of greater evil than good, result from

neglecting this rule. The rule requires us to gather

before us all the passages of Scripture which treat of

the special subject in hand, to study every one with

reference to the particular light which it throws upon

the whole subject, and when we have made our selection

to treat it in the light shed upon it by all the other

passages. The careful observance of this rule will

save the preacher from many a blunder and will prove

to him a very fruitful source of rich and solid material

out of which to construct subsequent sermons.

There are two parts of the sermon always re-

quiring very careful attention, which are very com-

monly neglected. I mean the introduction and the

conclusion. A o^ood introduction, fixins; the at-

tention and winning the favor of an audience, gives
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the preacher a vantage ground at the outset and wins

half the battle before the real struggle begins. It

should never be left to the spur of the moment, but it

should be carefully studied as an outgrowth of the

sermon ; for though, like a preface to a book, it comes

first to others it often comes last to yourself.

Good introductions are more common than good

conclusions. How often we have heard sermons which

moved on steadily and impressively until near the

close, and then struggled as if sinking in the mire.

We could see just how far the preacher had made care-

ful preparation, and as soon as he passed that limit we
could see that he began to flounder. Perhaps we have

been that preacher (who of us has not?) and can re-

member how we beat about for a landing place and

could not find it,— how we felt every moment that our

sermon was being whittled down to the little end of

nothing, though we struggled with might and main to

give it a better ending. All this is the result of defect-

ive preparation. We stopped preparing before we
got through and as a consequence we got through the

sermon before we quit speaking. To avoid this dis-

aster, which sometimes sends a man home, feeling as

if he never had preached well and never could, we
must be careful to fix upon a conclusion and to prepare

it thoroughly.

This should be done also for two other reasons.

First, it is the beginning and the end of the sermon

which are most distinctly remembered by the average

hearer. When he has forgotten everything else that

was said, he remembers these. Second, it gives
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greater power and ease to the preacher himself all

through the sermon. His conclusion, if a good one,

contains in the concentrated form of earnest appeal, the

practical aim of the entire discourse. Everything he

says is aimed at it, and he approaches it at every step.

He knows his landing place and he feels increasing

strength as he advances toward it. It animates him

from the beo;innino- and it lifts him hio;h when he

reaches it. His hearers must be hard of heart if he

does not lift them with him.

In all that I have said on the subject of special prep-

aration, I refer to preparation for preaching, not for

writing. If a man, after thus preparing to preach a

sermon concludes to commit it to writing, either before

or after delivering it, he does well, provided he does

so not for the purpose of reading it to an audience, or

of printing it, or of committing it to memory and re-

citing it. There is a great difference between preach-

ins: and recitino^ a memorized sermon. The former is

a living thing, the latter is a machine. There is a still

greater difference between preaching and reading a

sermon. When the reading is real reading, as when
one reads a book, it is a tame affair in the pulpit.

When it is not real reading, but a kind of make-believe

in which the speaker half reads, half recites and tries

to convince the audience by gesticulating and postur-

ing, and hiding his manuscript, that he is preaching,

the performance is a farce, and the people would laugh

it out of countenance were it not for the solemn service

with which it is connected.
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SYSTEM IN STUDY,

There are some preachers who read a great deal and

do some studying, but never reach proportionate at-

tainments because of a want of system. There are

many others, who for the same reason never find time

for much reading or study, and who consequently make
but little growth. The only way to accomplish much
in this bustling and distracting world, whatever be our

line of work, is to work in a systematic way— to

have a time for everything, and to do everything in its

time.

Preachers who are moving about from church to

church, and from house to house engaged in pro-

tracted meetings or missionary work, are apt to

imagine that they have no time for study. But it is

entirely practicable for them to spend some hours

almost every day at a particular time of day in hard

study, if they will. It requires only a little resolu-

tion and a polite apology to the friends who would

otherwise expect your company, and who would per-

haps be glad at times to be rid of entertaining you.

System in stiidy requires much more than the mere

appropriation of regular hours to study. It requires

the steady prosecution of selected lines of study, and

the proper distribution of our time between these. It

is not well to give our whole time for any considerable

period to one line of study ; nor must we divide it be-

tween too many. The study of the Scriptures should
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occupy a fixed part of every day. If one devotes but

a single hour every day to the study of the Scriptures

historically, or by books, or topically, and shall com-

pute how much this will amount to in a year, he will

be astonished at the result. In the course of a life-

time it would make him intimately acquainted with

every part of the Bible. And besides the study for

mere knowledge, he should give another part of every

day to devotional study. Should a man take time to

only commit to memory a single verse of a Psalm

and meditate upon it every day, in the course of a year

he would commit at least twenty Psalms, and he would

have all of them in about seven years. I mention

these small figures, not because a preacher should be

content with them, but to show by the results of a lit-

tle systematic study that more can be accomplished

than those who lack system are apt to imagine.

As preaching is the preacher's business, the special

study of sermons should of course occupy just so much
of his time as is necessary to the very best preaching

of which he is capable. It cannot occupy all of his

time, because the general lines of study which we have

marked out are necessary for the accumulation of

material on which to expend the special study of ser-

mons ; but the most pressing demand upon the preach-

er's time, and the demand which must at all hazards be

met, is that which is made by the preparation of ser-

mons.

Give me a man of ordinary talents and earnest piety,

who steadily and perseveringly through life pursues

such a system of study as I have marked out, and I
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will show you a preacher who will always be sought

after by churches that have him not; who will never

leave a community except against its protest; who
will count his converts by the thousands, if he live

long ; who will count in still larger numbers the strug-

gling souls whom he shall have helped on their heaven-

ward way, and who will finally bring an abundance of

sheaves into the eternal granary.

DISCUSSION ON J. W. M'GARVEY'S LECTURES.

A Proctor : I have no reflections to pass on the

lecturer. I have known him for years as a studious,

painstaking man, and he has shown it to-day by the

amount of good advice he has gathered together in

these lectures. As for myself, I had not the oppor-

tunity in my young days to profit by such information.

I seem to be an exception to all rules, and yet I am
no example to the younger preachers. I have too many
defects. I find, however, that I can get my sermons

best by keeping near to Christ and feeling the beating

of His mighty heart. I do not disparage the books

of the Bible nor the ** Evidences " — I respect them.

I have sat at the feet of these sacred bards and en-

joyed it. But I do not find all the time I desire for this

now, I find I have to get a little evidence here and a

little there as I can pick it up, and the whole earth is

full of proofs of God. The method of science is ex-

act and full, and youngmen should avail themselves of

it if possible. But there are other things to study.
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This world is a world of truth and it is God's truth.

Science is a grand conception and truth science is God's

Christianity. Christianity needs science, and science

needs Christianity. Each must work for the other.

Take out the work of educatino^ and transfio^urino^ men
and what can science do ? It would be wholly gymnastic,

giving a man training, but no impulses of life. I am
looking on with interest at the battle between science

and Christianity and I want the conclusion at which we
shall arrive, to be a victory for God. In order to do this

our young men must study all these things as well as

the Bible. You must know the things well you would

meet if you are to overcome it.

Isaac Errett : — There are two or three things of

importance to us, and to Bro. McGarvey, that I will

call attention to, so that, as the lecturer himself

suggested, he may avail himself of them in his lectures

at Fort Scott, Kansas. Bro. McGarvey used the term
** preaching" without bringing out the thought of
** teaching." This is work, men must engage in, in

their regular pastoral line. We have had suggestions

given us connecting heart-power . No man who preaches

two sermons can have any time for generating heart-

power. Crowded with pastoral duties all week, one can

scarce do himself justice in preparing his sermons. A
man, to grow and be strong must get out and preach his

sermons five hundred times, and so fertilize his thousrht

and heart. It is unjust to saddle yoiing men on to con-

gregations. The open field is their place. This is

where power resides. Walter Scott preached a sermon
fifty times before he could satisfy himself. A sermon

7
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is not the inspiration or gush of a moment. It comes

by degrees, and by processes of time.

Again, as to adopting rules. Bro. McGarvey gave

us some excellent hints in this direction. Still we
must adopt all rules with this understanding : that

some may not fit us exactly. I depended on what

Alexander Campbell told me, and came near making

a failure of myself. He advised me never to write

my sermons ; but I found I had to or I could not think

accurately. When I attempted to preach them with-

out writing them out first, I found I treated them in a

very crude way and I had to go over all the ground

again. I have piles of sermons I never preached, but

I am satisfied the writing of them helped me to where

I am now.

Again, Bro. McGarvey with all his excellent thought

concerning various books in the Bible said nothing

about the connection between the Old and New Script-

ures. Prideaux Connection used to do very well years

ago, but such has been the advance made in various

departments of Biblical knowledge that it will not

serve the purpose now. I know of none I can recom-

mend that meets all demands.

As to the making of sermons I think there are a great

improvments still to be made. Young men must

avoid the habit of selecting a text and essaying around

and about it as Spurgeon does. Men simmer over a

text, frequently, no one knowing what they intend when

they begin their sermons, nor when they conclude it.

T have myself been pressed into three services daily,

and find in such cases I had to adopt some strategy by
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which I would relieve myself of an excess of study.

I brought my congregation together in the afternoon,

giving them a short lecture on some section of Scripture

and questioning them upon it. Sometimes an essay

or two of five minutes length was read, or a word of

instruction or exhortation offered by the young men.

The people came to this service, Bible in hand, reading

or inquiring concerning some difficult passages. From
two years' experiment in this direction I found I could

make more good preachers than they did at the colleges.

I started the men that ought to go to the schools and

had them out everywhere with Bible in hand holding

prayer-meetings from house to house.

J. A. Dearborn: I have great confidence in Bro.

Errett's views as to the course a young man should

pursue after being thoroughly prepared by Bro. Mc-

Garvey. No greater calamity can befall young men
than to take them right out of school and settle them

down with old congregations. If you want to diminish

a young man to little or nothing this is the plan. If

you want to make a man of him take him out of college,

put him on a horse and send him over the praries or

all through the mountain country. Young men
mustn't be always seeking easy places where they can

preach two nice little sermons on Sunday. This is not

a practical way to develop our young men. Instead

of searching round for prominent places let them do

good work in the field and these prominent places will

be ready for them when they are prepared to take

them.
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W. S. Priest: I have listened with deep interest

to what has been said, but what are you going to do

when a struggling church in a city cannot pay large

salaries to experienced men. Are you going to let

them starve out and die? Supposing a church is not

able to pay Bro. Haley or Bro. Jones a thousand or

twelve hundred dollars— a sum little enough to be

sure for a man who has a family to support— but can

raise some young man three or four hundred dollars,

what is to be done in this case ?

Isaac Errett : Do the best you can. We are con-

sidering the matter ideally and I am glad this practical

phase has come up. This whole preaching business is

a mystery to me. As I get older I conclude I know
little if anything about it. One man will go before

a congregation with a studied and intelligent sermon,

and you would think such intellectuality as he displays

would certainly draw immense crowds. Count the

people present and very likely he has but a corporal's

guard. The other, has nothing but spoon-victuals

and he serves this out in a very thin way but you can-

not get house-room to hold his hearers. Frequently

our own preachers, when at an age from which it is un-

reasonable to look for much, far excel others of us who
have been reading and thinking half a life time.

J. w. m'garvey's rejoinder.

I have no reply to make. I am glad of all the sug-

gestions and hope to profit by them. I am especially

glad to hear Bro, Priest's remarks. Young men get
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into exigencies as well as old men. They go to col-

lege for a year or two, get out of money and have to

go to work. Sometimes a good man observes merit in

the student and aids him, but this is not often done.

The young preacher is bound to go where money is,

in such cases, whether it suits his inclination to do so

or not. I know no rules in such cases. It is best

that he should not bid for mere wealth for this will

corrupt him. Let him go out if possible as these

brethren advise. Yet, who wants a young student,

just from college, to hold them a protracted meeting?

If he gets work at all it is often because of the sym-

pathy churches have for him. The tug of war is upon

him until he obtains some age and experience, let him

do what he will. -He must do the best he can and this

is all that can be required of him.
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BY ISAAC ERRETT.

'HE task assigned to me is confessedly difficult.

While the fact of inspiration is generally admit-

ted, even by those who refuse to acknowledge
'^^ the Scriptures of the Old and New Testaments

as authoritative, the theories concerning the methods

and character of inspiration are various and conflicting.

It is impossible, within the prescribed limits of this

essay, to make a full exploration of these theories
;

and it would be presumptuous, where so many of the

learned have, in their fullest investigations, failed to

reach any common ground of agreement, to attempt to

dispose of all the difficulties that still throng about the

subject in a discussion as brief as the present one must

be. The most we can hope to do is to disembarrass

the question of some needless difficulties, and point

out what seems to us a plainer and safer path of inquiry

than is usually pursued.

Our word inspiration is derived from the Latin noun

inspiration from the verb inspiro, which signifies to

blow or breathe in or upon. This corresponds in mean-

ing with the Greek empneo. It is easy to see how, in

a living language, such a word would glide into various

meanings and shades of meanings. Once in the New
Testament we have the phrase *' inspiration of God,''

a translation of theopneustos, God-breathed, or, inspired
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of God. <*A11 Scripture is given by inspiration of

God" (II. Tim. iii : 16). In our common version of

the Old Testament there is just one occurrence of the

word inspiration. (Job xxxii: 7-8): *' I said days

should speak, and multitudes of years should teach

wisdom; but there is a spirit in man, and the inspira-

tion of the Almighty giveth them understanding."

The speaker is a young man, who had been listening to

his seniors, and, failing to find in their utterances a

solution of the difficult problems involved in the dis-

cussion, justifies his own attempt at solution by the

remark that while age and experience give wisdom,

there is another and higher source of knowledge on

such questions, even the divine inspirations— the

breathings of God in the soul, which are sometimes

vouchsafed to man. He speaks as one who believes

himself inspired of God. In the Septuagint we have

here pneuma, answering to spirit, and pnoe^ breath or

inspiration ; as also in Job xxxiii : 4 : " The Spirit of

God hath made me, and the breath of the Almighty

hath given me life." According to Trench,* pnoe,

conveys the impression of a lighter, gentler breath of

2iir thdiii pneuma , and Dr. Curtis suggests that *' it is

perhaps more occasional and less abiding." As God
breathed into the nostrils of man the breath of life,

and man became a living soul ; so he is spoken of by
Elihu as sometimes breathing into the spirit of man
knowledge and wisdom, worth more than the lessons of

age and experience.

* Synonyms New Test. Part II. sec. 23.
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We have, in the New Testament, another passage in

which the same idea is more fully brought out. It is

said of our Lord, that on one occasion, after the resur-

rection, when in company with his chosen apostles,

"he breathed on them, and said unto them. Receive

ye the Holy Spirit; whosesoever sins ye remit, they

are remitted unto them ; and whosesoever sins ye retain,

they are retained" (John xx: 21-23).

This must be regarded as a symbolical action, in-

timating that in order to fit them to make a proclama-

tion of pardon to the human race, the Holy Spirit

would be breathed into them. By no wisdom of their

own, by no evolution of human nature into a high

spiritual perfection, but by a power from without,

communicated to them, they would be endowed with

heavenly wisdom, enabling them to utter God's truth

concerning the remission of sins, and to confirm their

message by supernatural attestations. Inspiration is

not something breathed out from man, as the product

of his own spiritual culture, but something breathed

into man— a spiritual illumination from a heavenly

source, imparting knowledge and wisdom superior to

all that belongs to the subject of it in his natural state,

or through his own acquirements.

This inspiration is defined by Knapp as "an extra-

ordinary divine agency upon teachers while giving

instruction, whether oral or written, by which they are

taught what and how they should write or speak."

Lee declares it to be " that actuating energy of the

Holy Spirit, in whatever degree or manner it may have

been exercised, guided by which the human agents
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word of raouth, or have committed to writing the sev-

eral portions of the Bible."

Bannerman says: **As an act, inspiration is the

supernatural operation of the Spirit of God upon a

man, by which he is enabled to speak or write with in-

fallible accuracy the objective truth revealed to him by

God for that purpose. Or, as the result of that act,

inspiration is a statement, in speech or writing, made

with infallible accuracy, through the supernatural op-

eration of the Spirit, of objective truth revealed to

man by God, to be so stated."

Morell, Curtis, and others see nothing in the word

but the impartation to man of a superior power to dis-

cern and express truth, without involving the idea of

infallible accuracy.

These definitions— some of them rather cumbrous—
are framed to suit the theories of the writers. Per-

haps as clear an idea of its meaning in the New Testa-

ment as can be obtained, is found in II. Peter i : 20,

21: ^'No prophecy of Scripture is of private (or

special ) interpretation ( or exposition ) . For no proph-

ecy ever came by the will of man; but men spake

from God, being moved by the Holy Spirit."

The word rendered moved, means borme along, car-

ried onward, as a ship by the wind. It indicates a

power external to the prophets, by which they were

borne along in their utterances . Their prophecies were

not their own interpretations of God's will or pur-

poses ; but were what the Spirit constrained them to
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utter— often the meaning of the utterances being un-

intelligible to themselves.

Now, the fact of such an inspiration is clearly as-

serted, not only in this passage, but in others which

will be hereafter noticed ; and may be readily accepted

by the believer. But the Spirit's mode of inspiring is

quite another thing, and may not be to us explainable.

Just here is where the trouble begins. A theory is

formed to explain the mode of the Spirit's operations,

and the extent to which divine power is asserted over

the human mind in these operations. The theory is

found to be not exhaustive of the facts in the case.

There are facts which it not only does not explain, but

actually contradicts. So another theory is formed to

overcome this difficulty ; but it ignores or contradicts

other facts. Coleridge's subjective theory was a revolt

from the mechanical theory, but in escaping out of

some difficulties, he plunged blindly into others not less

formidable. And so we go from theory to theory, and

find all of them founded in a partial view of the sub-

ject, and oftentimes creating more doubt and perplexity

than they remove. It is worth while to raise the ques-

tion whether a satisfactory theory of inspiration is

possible — or whether, as with the subject of the Atone-

ment, a correct philosophy of it is not beyond our

orasp. The fact that Christ died for our sins— that

he died, *' the just for the unj^ast, that he might bring

us to God " — that he " bore our sins in his own body

on the tree, that we, being dead to sin, might live unto

righteousness
'

'— this fact, we say, is clearly expressed,

and the heart can feel its power. But when it is at-
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tempted to explain just how it is that the death of

Christ takes away our sins—whether his life was a ran-

som, a price paid down for our redemption ; or an of-

fering to divine justice, to make it possible for God to

forgive sinners and yet maintain his sovereignty over

the intelligent universe ; or a display of love to win

the hearts of sinful men back to the Father from whom
theyhad strayed ; or a seal to the truth he had spoken , by

which truth, thus confirmed, men are to be led to repent-

ance—we are at once involved in confusion and strife.

The fad that Christ died for our sins is submitted to

oux faith; its philosophy is beyond the grasp of our

reason. It might be wise, therefore, to rest contented

with the fact, and have as little as possible to do with

the theories. As long as a sinner surrenders heart and

life to Him who died for him, and trusts him for salva-

tion from sin and death, he is to be accepted to Chris-

tian fellowship, whether he accepts or rejects, or

remains ignorant of, any or all theories of the Atone-

ment. The theories are human, the fact is divine.

And as long as any man, conscious of his ignorance of

spiritual truth, is willing to accept Jesus as the Way,
the Truth, and the Life, and to obey His will, as set

forth in the Scriptures, no one has a right to vex him

because of this or that theory of inspiration which he

holds or rejects. All we have a right to insist on is,

that he shall not vex others with his theory, or make it

an occasion of strife in the church of God.

It becomes necessary, however, to deal with theories

when they are found to be working mischievously.

When theories of inspiration tend to destroy confi-
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dence in the Scriptures as the revealed will of God,

and the foundations of Christian faith are likely to be

sapped by the ingenious reasonings of their advocates,

it becomes a duty to deal with these theories, expose

their errors, and repel their assaults on the Scriptures.

It is for this reason, and with no view to add another

to the conflicting and confusing theories already exist-

ing, that we proceed to note and discuss the leading

theories of inspiration now current.

I. The Theory of JVafural Inspiration, —^A theory

which admits the fact of inspiration, but traces it to

natural causes, denying that there is in it any super-

natural element whatever. Thus, Mr. McNaught, of

Liverpool, England, following in the wake of Coleridge

and Maurice, and pushing their reasonings to the re-

motest limits, defines inspiration to be *' that action of

the Divine Spirit by which, apart from any idea of in-

fallibility, all that is good in man, beast, or matter is

originated and sustained" (Page 36, second edition).

He d-fenies all distinction between genius and inspiration.

He doubts not that *' David, Solomon, Isaiah, or Paul

would have spoken of everything which may with pro-

priety be called a work of genius, of cleverness, or of

holiness," as *' works of the Spirit of God, written

by divine inspiration" (Page 132).^

Mr. Morell, in his '* Philosophy of Religion," says:

**The proper idea of inspiration, as applied to the

Holy Scriptures, does not include either miraculous

powers, verbal dictation, or any distinct commission

1 See "Aids to Faith," pp. 346, 347.
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from God " (Page 165). On the contrary, it consists

**in the impartation of clear intuitions of moral and

spiritual truth to the rSind by extraordinary means.

According to thig view, inspiration, as an internal phe-

nomenon, is perfectly consistent with the natural laws

of the human mind— it is a higher kind of potency,

which every man to a certain degree possesses"

(Pagel66).i

Schliermacher, DeWette, and many other German
divines, took a somewhat similar view, rejecting all

miraculous inspiration, and attributing to the sacred

writers what Cicero accorded to the heathen poets—
afflatum spiritus divini— ** a divine action of nature,

an interior power resembling the other vital forces of

nature." ^

Dr. T. F. Curtis, while not limiting inspiration to

this meaning, finds the basis of it here. He says :

*
' The mathematical genius of a Newton may be termed

inspiration; the elevation of a Milton in his poetry, as

well as that of a Bezaleel to design and work in brass

for the service of the temple. Did not Pericles and

the most eloquent of ancient orators pray for inspira-

tion in their speeches ? And have not the supremely

wise and good in all ages sought for it in their daily

work, and found therein a new and original wisdom
leading to the loftiest success? Much of this is, in-

deed, of a di:fferent kind from simply religious inspir-

ation, even where originating in it. But who shall say

1 "Aids to Faith," pp. 345, 346.

* See quotation from De Wette in Gaussen, p. 27
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that all kinds of inspiration, that of poetry and of the

reasoning powers, have not contributed their quota to

make our Bibles fit to furnish all men so thoroughly to

every good word and work ? " i

That the word inspiration is currently used in the

sense of an elevating influence on the intellect or emo-
tions, there is no question. We presume that Pope
meant no more than a poetical use of the word in this

sense when he said :
—

" Thou my voice inspire,

Who touched Isaiah's hallowed lips with fire."

Or Milton, when he wrote: —
** Sing, Heavenly Muse, that on the secret top

Of Oreb, or of Sinai, did'st inspire

That shepherd who first taught the chosen seed.'*

While he sought the inspiration of the same Spirit

that inspired Moses, he meant no more than that he

should be granted such an elevation of his intellectual

powers as should enable him to grasp and deal worthily

with his great theme.

Of this theory we have to say :
—

1 . Whether anything in the Scriptures is the offspring

of such an inspiration as this, or not, it utterly fails to

exhaust the meaning of that word in its Scriptural

use, or to account for all the facts connected with it.

Inspiration is almost uniformly represented as the re-

sult of an influence from without— the Holy Spirit

1 The Human Element in the Inspiration of the Scriptures, pp
50,51.
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coming upon the persons to be inspired, and entering

into them, and producing in a moment such a change

as enabled them to speak what, before, they could not

have spoken ; and that, too, in some instances, contrary

to their own will, and, in other instances, without a

gleam of intelligence on the part of the speaker as to

the import of his utterances. We need only refer to-

instances which we cannot now take space to discuss

:

That of Balaam (Num. xxiii); that of the prophets

who ** inquired and searched diligently, search-

ing what or what manner of time the Spirit of Christ

which was in them did signify, when it testified

beforehand the sufferings of Christ, and the glory that

should follow" (I. Peter, i: 10-12) ; and that of the

apostles, who were taught: *' Take no thought before-

hand what ye shall speak, neither do ye premeditate;

but whatsoever shall be given you in that hour, that

speak ye, for it is not ye that speak, but the Holy

Ghost." These are simple specimens of utterances

in connection with the fact of inspiration which cannot

be made to harmonize with this theory.

2. The fact of inspiration is admitted in this theory.

It is not denied that the writers of the Holy Scriptures

were inspired. Not only is this not denied, but it is

admitted that the inspiration of the Bible, taken as a

whole, is greatly superior to that of all other professed

holy writings. Thus Emerson says :
—

" The most original book in the world is the Bible.

This old collection of the ejaculations of love and

dread, of the supreme desires and contritions of men,

proceeding out of the region of the grand and eternal,
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seems '* * * the alphabet of the nations ; and all

the posterior writings, either the chronicles of facts

under very inferior ideas, or when it rises to sentiment,

the combinations, analogies or degradation of this.

* * * People imagine that the place which the Bi-

ble holds in the world it owes to miracles. It owes it

simply to the fact that it came out of a profounder

depth of thought than any other book." ^

MaxMiiller— and who can speak with more author-

ity on this point?— says, in the preface to the edition

of the Sacred Books of the East : —
" Readers who have been led to believe that the

Vedas of the ancient Brahmans, the Avesta of the

Zoroastrians, the Tripitaka of the Buddhists, the Kings

of Confucius, or the Koran of Mohammed, are books

full of primeval wisdom and religious enthusiasm, or

at least of sound and simple moral teaching, will be

disappointed on consulting these volumes. * * *

I cannot help calling attention to the real mischief that

has been done by the enthusiasm of those pioneers who

have opened the first avenues through the bewildering

forest of the sacred literature of the East. They have

raised expectations that cannot be fulfilled, fears, also,

that, as will be easily seen, are unfounded. * * *

I confess it has been for many years a problem to me,

aye, and to a great extent is so still, how the sacred

books of the East should, by the side of so much that

is fresh, natural, simple, beautiful, and true, contain

The Dial, October, 1840.
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SO much that is not only unmeaning, artificial, and silly,

but even hideous and repellant."

It will be seen, then, that even on this broadest ra-

tionalistic theory, the Bible is pre-eminently the Book

of books. He who rests his faith upon it, rests on the

strongest basis of trust yet vouchsafed to mortals.

They who go as far as this in admitting its superior—
nay, as far as it is yet known, supreme— inspiration,

would they act in harmony with their own concessions

and walk in its light, might grow into a nobler faith in

this inspired volume.

II. The Subjective Theory. — The theory already

discussed blends with this, and they might have been

discussed together; yet in some respects they are dis-

tinct. Dr. Curtis says: —
** The elevation of the Scriptures as a whole, is of

course of a higher and nobler kind than the mere

inspiration of genius, as it is also higher in degree,

though not different in kind, as I apprehend, from

that of the Christian, when inwardly moved by the

Holy Ghost to consecrate himself as a minister or mis-

sionary or translator of the Bible for the heathen."^

" By so much as any man is a Christian is he an

inspired man. '' ^

Let this suffice as a statement of the doctrine of

this school of theorists. Inspiration is the result of

the elevation of one's spiritual faculties. As Dr.

Charles Hodge well remarks :
—

*'It consists in such an ordering of circumstances'

1 Human Element, pp. 51, 52.

2 lb., page 48.
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and such a combination of influences as to secure the

elevation of certain men to a higher level of religious

knowledge than that attained by others. They may
also, in a sense, be said to be inspired in so far as

their inward, subjective state is purer and more devout,

as well as more intelligent, than that of ordinary men.

There is no specific difference, according to this theory,

between inspired and uninspired men. It is only a

matter of degrees. One is more and another less

purified and enlightened. This theory makes the Bible

a mere human production. It confines revelation to

the sphere of human knowledge."^

Concerning this theory we remark: —
1. Like the theory first discussed, it fails to exhaust

the Scriptural meaning of the word inspiration, and

is at war with many of the facts connected with

inspiration in the Scriptures. The cases cited in oppo-

sition to the first theory, are equally applicable here.

2. While it is true that God sometimes chose emi-

nently spiritual men through whom to convey lofty

spiritual truths, it is also true that some inspired men
were of a very different character. Witness Balaam,

Solomon, Jonah, and the disobedient prophet (I. Kings,

xiii). In none of these instances can it be justly

claimed that the inspired men were of lofty spiritual

culture or eminent spiritual character. Balaam, ** who
loved the wages of unrighteousness," and Solomon, with

his pride, pomp, sensuality and idolatry, cannot surely

1 Systematic Theology, Vol. I., pp. 172, 173.
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be classed with those who possessed elevated spiritual

faculties.

Paul certainly admits the possibility of high inspira-

tion without high spiritual elevation, when he says

:

'" Though I speak Aviththe tongues of men and of angels,

and have not love, I am become as sounding brass, or a

tinkling cymbal. And though I have the gift of pro-

phecy, and understand all mysteries, and all knowledge,

and though I have all faith, so that I could remove

mountains, and have not love, lam nothing*' (I. Cor.

vii. 1, 2). He assuredly did not regard inspiration

as the necessary result of spiritual exaltation; but on

the contrary, considered lofty inspirations as possible

in association with inferior spiritual development. To
believers in the inspiration of the Scriptures, this pas-

sage annihilates this theory. It may be that certain

portions of the Scriptures are the offspring of this

subjective inspiration; but the theory fails to account

for many facts and statements concerning inspired

persons, and is not comprehensive enough to cover the

whole ground.

3. It is true that the spirit of man is placed en rap-

port with the Spirit of God, only as it is pure. It is

true also that '* the animal man receiveth not the things

of the Spirit— because they are spiritually discerned."

But this relates to the understanding and appropria-

tion of spiritual truth already revealed, and not to a

knowledge, through divine inspiration, of truths un-

known before. There are beauties and glories in nature

which are hidden from many, because of their gross

tastes and ignorance. Elevation of intellect and edu-
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cation of taste may place them on a plane of observa-

tion where they may receive tand delight in these things,

and find a new world open to them. But all these

things were already revealed on the pages of the Book
of Nature, and were ah^eady understood and rejoiced

in by multitudes of the intelligent and refined. The

purification of our spirits and the resultant fellowship

of the Holy Spiiib, prepare us to discern spiri ual

truths already made known by inspiration, for our

own growth in grace and in knowledge ; but it does not

follow that we are thereby enabled to grasp new truths

and communicate new messao^es of truth and o^race and

love from God to men. Paul prays in behalf of the

Ephesians, that the eyes of their understanding may
be enlightened, that they may " know what is the hope

of his calling, and what is the riches of the glory of

his inheritance in the saints,'* et*. (Eph. i: 17-23);

but these things had been already made known by the

inspired apostles, and were simply to be understood

and appreciated by the Ephesians, and received into

hearts spiritually prepared to receive them . The trans-

mission of truth from God to man is one thing ; the

study, understanding and appropriation of it is quite

another thing. Milton had reference to this moral and

spiritual elevation, when he said: —
** And cMefly thou, oil Spirit, that dost prefer

Before all temples, th' upright heart and pure,

Instruct me, for thou knowest *****
***:<«*»* What in me is dark,

Illumine; what is low, raise and support;

That to the hight of this great argument

I may assert eternal Providence,

And justify the ways of God to man."
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While Milton, as the result of intellectual and

spiritual culture, might experience such an exaltation

of all his faculties and such a quickening of imagination,

and of his reasoning powers, as to be able to deal skill-

fully with the mysteries involved in his theme, he

certainly was not gifted to soar into the realm of un-

known truth, nor did he brino: to earth a sinsrle truth
CD

~

unknown before. But men naturally, educationally,

perhaps morally, his inferiors, have transmitted from

heaven to earth grand truths concerning God and man,

sin and righteousness, heaven and hell, time and

eternity, duty and destiny ; and Milton, with all his

intellectual grandeur, was a humble disciple at their

feet, learning from them of things which eye had not

seen, nor had ear heard, nor had they entered into the

heart of man— the things which God had prepared for

them that love Him.

III. The Theory of Evolution. — This is another

anti-supernatural theory. It teaches that in the spiritual

as in the material universe, everything proceeds on the

principle of evolution. By the operation of this all-per-

vading law, the highest forms of humanity are evolved

from the lowest. Men and peoples begin in savagery

and naturally progress into higher life. Every age

and nation has its supreme men, its sages, philosophers,

poets, and military chieftains— the noblest flowerings

of humanity of which the age' or nation allows. The

highest forms of humanity exist potentially in the

lowest; hence there are in the stirrings of its heart,

dreams and visions of *' the good time coming," proph-

ecies of the glorious destiny of man in the coming
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ages. They who thus foresee the outcome of human^
ity's fortunes, and interpret the vague longings of the

multitudes, are the seers and prophets of the people,

who regard them as inspired of God. The Jews, per-

haps more than any other nation, abounded in such

gifted men, who were simply more fully developed

men than the masses of their countrymen. Their

prophets *
' anticipate the thought of ages by profound

intuitions, pregnant imaginations, visions of the seer,

as Plato does. Genius often outstrips the plodding

feet of generations, but genius must not put on the

airs of omniscience."

Kev. R. Heber Newton, from whom the last quotation

is made , further says :

** There was, however, a more real and substantial

typifying of Christ through the Old Testament, but

it was natural, organic, ethical and spiritual, in those

books, as first in the lives of the people. The

growth of the nation onward toward the true

image of God, the true Haman Ideal; the travail

of the nation with the Divine-Human Character which

at the last came to the birth in Jesus the Christ ; this

was a mystery of natural, organic evolution which
* must give us pause ' in every shallow denial of a

supernatural involution in human history. This makes

true rationalism reverent before 'that Holy Thing

'

born not alone of Mary, but of Mary's race, begotten

plainly of the overshadowings of some Holy Ghost, of

whom our best judgment is, now as of old, — ' He
shall be called the Son of the Highest.' The whole

history of Israel is a growth of The Christ, and that
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is the abiding wonder of it. In such a mystic evolu-

tion it may well be, in history as in nature, that the

organic processes type the on-coming form of life.*'^

Thus Jesus the Christ, the Son of God, is himself

a natural evolution of humanity— the perfect flower

of the ages, '* begotten of some Holy Ghost " or

other— some one of the various Holy Ghosts which

the ages in their progress had produced ! Yerily,

there is little worthy of the name of inspiration in

the Old Testament Scriptures, if this is the sum and

substance of its teachings. We get rid not only of

supernatural prophets, but of a supernatural Christ as

well, and, as Dr. Hodge says, " revelation is confined

to the sphere of human knowledge." We cannot give

much space to the discussion of this theory ; but we
take leave to say that it does not harmonize with the

known facts of history, especially of Bible history,

which exhibit nations and peoples, not ascending first

from savagery and fetichism to high civilization and

monotheism, but descending from monotheism and

civilization into gross idolatry and barbarism, or asso-

ciatinor hicrh intellectual culture with rank idolatry on

one hand, and chilling skepticism on the other. Nor

does it harmonize with those significant Bible facts,

which exhibit a semi-barbarous people, cut off from

intercourse with the most enlightened nations, and ever

prone to idolatry, yet possessed of, and perpetuating,

from agce to ag^e, the most enlightened monotheism, the

most exalted revelations of the attributes and char-

The Eight and Wrong Uses of the Bible, pp. 99, 100.
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acter of the one living and true God known in all the

religions and literatures of the ages preceding the

Christian era.

The theory has, however, a strong semblance of

truth, and therein lurks its danger. There is a pro-

gressive development of moral and spiritual truth

thoughout the Old Testament history— a gradual un-

folding of the gracious purposes of Jehovah in behalf

of our race, until *'the fullness of time" when God
was manifested in the flesh in the person of Jesus of

Nazareth. There was a long reign of night, when the

stars twinkled in the heavens; a period of moonlight,

when the reflected light of the invisible sun gave to

earth gentle and pleasant illumination; to which suc-

ceeded the light of the morning star, heralding the

approaching day— and then the Sun of Righteousness

arose with healing in his wings. The revelations made

during that long period were partial— God spoke

"by divers portions and in divers manners by the

prophets unto the fathers." This must always be kept

in mind in the interpretation of the Old Testament. On
this point, Mr. Newton has said many just and forcible

things under the head of " The Wrong Uses of the

Bible." But they do not touch the question of the in-

spiration of the Scriptures. They have been as well

and as earnestly said by others, who profoundly be-

lived in the plenary inspiration of the Old Testament

Scriptures. They relate, not to inspiration, but to

interpretation. If the Lord had a revelation to make

to children, it would undoubtedly be in the language

of children, and would necessarily be a partial revela-
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tion, adapted to the capacity of children; but it would

require as complete an inspiration to make this partial

revelation in lano-uao^e suited to childhood, to make it of

its own kind perfect, as would be required for a fuller

revelation to men of mature minds, in language adapted

to the capacity of manhood. It requires more wisdom

to talk successfully to children than to adults. The

idea that because the communication is to be made to

children, it requires less care or less ability, or fewer

safeguards about it to have it serve the highest pur-

poses of truth, is absurd. It must have a form of

expression adapted to the infant mind, and it must be

within the limits of the child's capacity to understand;

but within these limits it must be as true and as trust-

worthy as communications of a broader or higher

nature made to mature minds. The world had its in-

fancy, its childhood, its youth, before the fullness of

time arrived ; and God's revelations were adapted to

the various stages of development in humanity's pro-

gress; but they are not, for this reason, less inspired

than after revelations.

When we come to consider the views of inspiration

entertained through the ages by those who accepted

the Holy Scriptures as a divine revelation, we fail to

find for a long time, any special theory of inspiration.

Touching the views held by the ancient Jews, our infor-

mation is meager. Josephus says :
—

** Every one is not permitted of his own accord to

be a writer, nor is there any disagreement in wbat is

written ; they being only prophets that have written

the original and earliest account of things, as they
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have learned them of God himself by inspiration; and

others have written what hath happened in their own
times, and that in a very distinct manner also. For

we have not an innumerable multitude of books among
us, disaOTeeinor from and contradictino^ one another

(as the Greeks have), but only twenty-two books,

which contain the record of the past times, which are

justly believed to be divine."^

There is here nothing more than an assertion of the

fact of inspiration.

Philo Judaeus, while conceding to Moses a superior

place among inspired men, evidently regarded all the

sacred writers as inspired. Indeed his own system of

allegorical interpretation could have had its basis only

in such a view of inspiration as gave divine significance

to even the slightest word or statement of the Jewish

Scriptures.

The story that prevailed among the Jews, to the

eifect that the translators of what is now known as the

Septuagint version did not confer with each other, but

carried on their work separately, or in pairs, and that

when they met to compare their versions, they were

found in every point exactly to agree, goes to show

that the ancient Jews profoundly believed in the verbal

inspiration of their Scriptures. The tradition may be

false, but its acceptance shows what was generally

believed concerning even a translation of the Script-

ures, and their faith in the inspiration of their original

Scriptures could not, of course, be less. And it ought

^ Contra Apioii, Book I, 7, 8.
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to be carefully noted that the Rabbinical authorities

quoted to prove that the Jews insisted on different

degrees of inspiration among their sacred writers,

belong to later times. It is most probable that this

theory was adopted in the early centuries of the Chris-

tian era to break the force of the Christian argument

based on the Jewish prophecies, by assigning to the

prophets the lowest degree of inspiration, as knowing

only a part of the truth.

Among the Christian writers of the early centuries

of the Christian era we find a general and emphatic

assertion of the fact of inspiration, but no generally

accepted theory of it. As far as their views of the

method of inspiration crop out, they prove to be

various. Some, like Justin, inclined to a theory of

mechanical inspiration, the Divine Spirit " acting on

just men as a plectrum on a lyre." Others, likeAthen-

agoras, inclined, to the subjective theory— inspiration

being the full flower of personal spirituality. Others,

like Tertullian, believed that divine communications

were made throuo^h men in a condition of trance or

ecstacy, the subject being wholly passive. Clement of

Alexandria, and others, maintained the existence of an

allegorical meaning throughout the whole Bible, which

of course, involves verbal inspiration. Origen seems

to have inclined to the subjective view, arguing that '
' the

divine messengers, by the contact of the Holy Spirit

with their souls, so to speak, gained a keener and a

clearer intuition of spiritual truth; " yet, whatever his

theory, he evidently believed in the plenary inspiration

of the Scriptures. Theodore of Mopsuestia recog-
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nized different degrees of inspiration. Augustine

seems to have favored what is now called the mechanical

theory. These facts are sufficient to show that while

the early church profoundly revered the Scriptures,

Old Testament and New, as inspired, and as authorita-

tive communications of the will of God, they accepted

the fact of inspiration without any settled or preva-

lent theory as to the modus operandi of the inspiring

Spirit.

ly. The Church Theory/,— Before coming to the

prevalent orthodox theories, it is proper to note the Ro-

man Catholic theory, which has also lent its influence to

some of the Protestant theories.

In the Douay Bible, in a note on II. Timothy iii:

16, we read:—
*' Every part of Divine Scripture is certainly prof-

itable for all these ends. But if we would have the

whole rule of Christian faith and practice, we must

not content ourselves with those Scriptures which

Timothy knew from his infancy, that is, the Old

Testament alone, nor yet with the New Testament,

without taking along with it the traditions of the

Apostles, and the interpretation of the Church, to

which the Apostles delivered both the book and the

true meaning of it."

The Council of Trent decreed (Session 4) concern-

ing the truth and discipline of the Gospel, that they

are :
—

'* Contained in the written books and unwritten

traditions which, received by the apostles from the

mouth of Christ himself, or from the apostles them-
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selves, the Holy Ghost dictating, have come down even

unto us. * * * One God is the author of both ( Old

and !New Testaments), as also the said traditions, dic-

tated either by Christ's own word of mouth, or by the

Holy Ghost."

According to this view, inspiration, for all practical

purposes, dwells in the Church, rather than in the

Bible; that is, whatever inspiration may be allotted to

the Scriptures, it is of no avail only as we have an in-

spired and infallible interpretation of it by the Church;

or, according to the ripest development of this doctrine,

until we have an inspired and infallible interpretation

of it by the Pope.

It does not fall within the range of this essay to

discuss this doctrine of inspiration, nor have we the

space to do it justice. We dispose of it, therefore,

with this remark. It does not rid us of any of the

diiEculties that throng about the question of inspiration,

but rather multiplies them. For, while we have

abundance of historical testimony of the decisions of

council against council, pope against pope, and even

of one edition of the Scriptures with papal approval

against another edition of the Scriptures with a similar

indorsement, ^ it is evident that we are increasing the

difficulties touching alike the questions of inspiration

and infallibility by this Church theory.

Y. The Theory of Verbal Inspiration.— This theory

belongs to the seventeenth century. It is, in one of

1 As in the revised text of the Vulgate put forth under the auspices

of Pope Sextus V., in 1590, and that of Clement VIII., in 1592.
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its phases, called the Mechanical theory ; and in another

the Mystical theory of Philo and of some of the

Christian Fathers, who regarded the sacred writers as

passive and uttering the Spirit's words in a sort of

frenzy. The inspired writers were simply machines,

used by the Divine Spirit to utter the Spirit's words,

without any necessary knowledge of the meaning of

their utterances. Some of this school of theorists con-

tend that not only every word, and phrase, and the

order of these, but the vowel-points and the punctua-

tion, were .dictated by the Holy Spirit.. The Formula

Consensus Helvetici declares that the Old Testament is

theopneusios,— God-breathed— equally as regards the

consonants, the vowels, or at least their force."^

Dr. Gaussen in his well-known work on Inspiration,

says, in his conclusion: *' The whole written word is

inspired by God, even to a single jot and tittle." The

Holy Spirit, according to this theory, dictated the

words and the style, and the sacred writers were merely

amanuenses. This is a very simple theory, easily ap-

prehended ; but, while it may be admitted that there

are instances in which facts seem to support this theory,

such as those in Balaam's case, where he was compelled

to speak words contrary to his own will, and in the

case of some of the prophets, who did not understand

what they uttered, and became anxious students of

their own prophecies, — the theory is confronted with

the undeniable fact that there is in the Scriptures no

uniform characteristic of authorship, so far as words

1 Charles Elliott's Treatise on Inspiration, p. 217.
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and style are concerned, but on the contrary, the

peculiarities of the difterent writers are marked and

unmistakable; so much so that their personal

idiosyncrasies and their degree of culture unmistakably

appear. In a word, we are compelled to recognize a

human element in these productions, to such an extent

that while, in view of their inspiration, we properly

say, *' Thus saith the Lord; " in view of the human
element, we may as properly say, thus saith Isaiah,

thus saith Micah, thus saith Mark, or John, or Peter,

or Paul. As Gaussen himself puts it, in stating the

argument of his opponents :

*'No one, say they, can read the Scriptures with-

out beino: struck with the difference of lanofuagre, con-

ception and style, discernible in their authors; so that

even were the titles of the several books to give us no

intimation that we were passing from one author to an-

other, still, we should almost instantly discover, from

the chano^e of their character, that we had no longer to

do with the same writer, but that* a new personage had

taken the pen. This diversity reveals itself even on

comparing one prophet with another prophet, one

apostle with another apostle. Who could read the

writings of Isaiah and Ezekiel, of Amos and Hosea, of

Zephaniah and Habbakuk, of Jeremiah and Daniel,

and proceed to study those of Paul and Peter, or of

John, without observing, with respect to each of them,

how much his view of the truth, his lano^uasfe, has

been influenced by his habits, his condition in life, his

genius, his education, his recollections— all the cir-

cumstances, in short, that have acted upon his outer
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and inner man? They tell us what they saw, and just

as they saw it. Their memory is put into requisition,

their imagination is called into exercise, their affections

are drawn out— their whole being is at work, and

their moral physiognomy is clearly delineated. We
are sensible that the composition of each has greatly

depended, both as to its essence and form, on its au-

thor's circumstances and peculiar turn of mind. "

Dr. Gaussen must be credited with fairness and can-

dor, in stating this objection to his theory. And it

must be acknowledged that he wrestles with it bravely.

But, in our judgment, he is unsuccessful. He says

very prettily :
—

**As a skilful musician, when he would execute a

long score by himself, takes up by turns the funereal

flute, the shepherd's pipe, the merry fife, or the trumpet

that summons to battle; so did Almighty God, when

He would make us hear His eternal Word, choose out

from of old the instruments which it seemed fit to Him
to inspire with the breath of His Spirit."

This is illustration, and not argument; ai^d it is de-

ceptive illustration, for the analogy must be instituted

between different instruments of the same hind, and not

between different hinds of instrumems. He might

properly take different fifes, or trumpets, or organs,

to show that, after all, each instrument, though made

by the same hand, and played upon by the same musi-

cian, has its own peculiarities ; but beyond this he can

not properly go. God's inspired ones were all men;

and if there is no human element in their inspiration

they will all give forth the same music at the touch of
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the hand or the breath of the Divine Performer. This

will be seen more forcibly if we recur to the illustra-

tion which these theorists are fond of employing.

The Holy Spirit is the dictator, and the human writers

are mere amanuenses. Now, if amanuenses are simply

to take down what is dictated to them by the same

person at different times, while there may be a differ-

ence in th.Q penmanship, and in the subject-matter, and

differences in adapting style and matter to different

persons and peoples, that is as far as the difference will

extend. There could be no such differences in the

productions of the same author as are found in the

productions of the various writers of the sacred books.

But Gaussen really surrenders the position of the

mechanical theorists, in admitting, as he does, the un-

mistakable evidences of a human element in the sacred

writings. In admitting this, he and those of his

school, are compelled to adopt an accommodation the-

ory— that the Holy Spirit merely ''accommodated

Himself" to the peculiarities of the sacred writers.

One of them says: ''The Holy Ghost inspired His

amanuenses with those expressions which they would

have employed had they been left to themselves;"

thus making inspiration in regard to words wholly use-

less. Mr. Lee well says on this :
—

" This wholly hypothetical statement assumes an

exercise of tke divine agency for which no motive can

be assigned, or end pointed out; while it seems impos-

sible to reconcile this phase of the organic, or as it has

of late years been termed, mechanical, theory of in-

10
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spiration with the highest aim of religion— the eleva-

tion and enlightenment of the faculties of man.^"

We have to remark further concerning this verbal

theory, in all of its phases, that it is useless. For

even if it were true that every word, as originally

spoken or written, was inspired, we have none of the

original documents, and the Scriptures are now read in

copies containing many various readings, interpolations,

omissions, and errors of various kinds ; and in transla-

tions which, at best, could not always reproduce in

another language words and phrases exactly answering

to those in the original language, but which, in fact,

are often very imperfect. The translations, quite as

much as the originals, would need the benefits of ver-

bal inspiration; and although this claim for certain

translations has sometimes absurdly been put forth,

and multitudes of pious but ignorant people in our

own country and in England, until very recently, re-

garded King James' version with a reverence due only

to inspiration, the day is past when such a view can be

seriously entertained. Irenseus and Augustine regarded

the Septuagint as an inspired translation, and the latter

was quite unwilling that its errors should be interfered

with; but such a doctrine no longer needs refutation.

It is said in reply, that notwithstanding all the errors

in transcribing and translating, and the formidable list

of various readings, there is no serious interference

with the meaning of the text ; that a clear knowledge

of the divine will, in relation to the truths to be be-

^ Lee on Inspiration, p. 37.
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lieved, the duties to be performed, the evils to be

avoided, and the hopes to be cherished, can still be

obtained, even from the most imperfect translations;

and that practically the Bible is a volume of inspired

truth and a safe guide in all that pertains to salvation,

duty, and destiny.

All this, we respond, is cheerfully admitted. While

the full beauty and strength of some truths may be

obscured, and some errors in translation may be

misleading— as a whole, the Bible, in any translation,

is a safe guide to a knowledge of spiritual truth and

duty. More than this : the progress of textual criti-

cism, the careful and critical collation of manuscripts,

and their scientific classification, is rapidly relieving us

of doubt and uncertainty and bringing us on to more

solid o;round as to the orio:inal text. As a rule we feel

no uncertainty as to the thought— " the mind of the

Spirit," as communicated in the holy writings. This

we are glad to be able to say. But, so far as the pre-

cise words are concerned, the facts we have mentioned,

and which no one disputes, explode the theory of ver-

bal inspiration, and prove it to be practically useless.

If it had been the divine plan to give heavenly com-

munications in God's own words, rather than God's

thoughts in man's words, there would have been needed

the same inspiration for copyists and translators as for

the original speakers and writers ; for it must have been

known to the Divine Mind that these communications

would go. out to men mostly in copies and translations

of the originals. The fact that no such inspiration

was ever granted, and is no longer even pretended,
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is itself proof that God did not purpose, in inspira-

tion, anything beyond a transmission of His thoughts

in the words of men. His providence has so far

watched over the Scriptures of truth that '* the

mind of the Spirit" has been preserved, even in im-

perfect translations, sufficiently to furnish a safe guide

to man ; while the errors that have been committed by
human hands, and the uncertainties attendant upon

human carelessness, short-sightedness, and even par-

tisan zeal and bigotry, have compelled such critical and

anxious explorations in the fields of Biblical literature as

to stimulate those who revere God's word, and even those

who reject it, to the employment of their noblest powers

in the study of the Bible, resulting in an intellectual

strength, an enlightened faith, and a spiritual vigor,

that could have been realized in no other way.

We do not assert that in no instances has God em-

ployed men merely as amanuenses ; but we do affirm

that this theory does not and cannot account for some
of the most prominent and universally recognized

facts involved in the question of inspiration.

YI. We ought here to say that plenary inspiration

does not necessarily involve verbal or mechanical in-

spiration; although they are often confounded. Ple-

nary inspiration affirms that all Scripture is inspired.

Dean Alford was pronounced in his opposition to the

verbal-inspiration theory, but holds to plenary inspir-

ation. It may not be amiss to give a specimen of his

reasoning.

" The Title on the Cross was written in Greek, and

being reported in Greek by the evangelists, must
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i^eptesent noc the Latin or Hebrew forms, but the

Greek form of the inscription. According, then, to

the verbal-inspiration theory, each evangelist has re-

corded the exact words of the inscription; not the

general sense, but the inscription itself— not a letter

less or more. This is absolutely necessary to the

theory. Its advocates must not be allowed, with con-

venient inconsistency, to take refuge in a common-
sense view of the matter whenever their theory fails

them, and still to uphold it in the main. And how it

will here apply, the following comparison will show

:

Matthew : This is Jesus the King of the Jews.

Mark: The King of the Jews.

Luke: This is the King of the Jews.

John : Jesus of Nazareth the King of the Jews.
*' Of course it must be understood that / regard the

above variations in the form of the inscription as in

fact no discrepancies at all. They entirely prevent

our saying with perfect precision what was the form

of the inscription; but they leave us the spirit and

substance of it. In all such cases I hold with the

great Augustine when treating of the varying reports

of the words spoken by the apostles to our Lord during

the storm on the Lake of Galilee : * The sense of the

disciples waking the Lord and seeking to be saved, is

one and the same, nor is it worth while to inquire which

of these was really said to Christ. For whether they

said any one of these three, or other words, which

none of the evangelists has mentioned, but of similar

import as to the truth of the sense, what matters it ?
'

'*
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That is, so as we get the idea, why higgle over the

words ? But Dean Alford proceeds to say :
—

** If I understand jo/e?ia?'y inspiration rightly, I hold

it to the utmost, as entirely consistent with the opinions

expressed in this section. The inspiration of the sacred

writers I believe to have consisted in the fullness of
the influence of the Holy Spirit specially raising them

to, and enabling them for, their work, in a manner

which distinguishes them from all other writers in the

world, and their work from all other works. The men
were full of the Holy Grhost— the books are the pour-

ing out of that fullness through the men—the conserva-

tion of the treasure in earthen vessels. The treasure

is ours in all its richness; but it is ours as only it can

be ours, in the imperfections of human speech, in the

limitations of human thought, in the variety incident

first to individual character, and then to manifold

transcription and the lapse of ages.''

Alford approaches most nearly—
VH. The Dynamical Theory— Which insists on '

' the

infallible certainty, the indisputable authority, the

perfect and entire truthfulness of all and every part of

Holy Scripture;" but fully recognizes the human ele-

ment— the Holy Spirit enabling the inspired person to

speak and write without interfering with his liberty

and self-control. It is not attempted to explain how
this union of human and divine asrencies is effected.

As in the living, incarnate Word, the human and divine

were united, the divine and human sustain a similar

relation to each other as in the person of Christ.

*' They are unmixed," says Dr. Schaff, <* yet insepara-
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bly united, and constitute but one life, which kindles

life in the heart of the believer." We may not be able

to separate the divine and the human; they may be so

blended as to defy analysis ; but '
' the two agencies —

the divine and the human— employed in the composi-

tion of the Scriptures, are so combined as to produce

one undivided and indivisible result." As Dr. Charles

Eliott says :
*
' Notwithstanding the exercise of human

agency in writing the Bible, it is all alike divine; and

notwithstanding the divine agency employed in its

composition, it is all alike human. The divine and the

human elements together constitute a theanthropic

book." This theory involves pleiiary inspiration—
that is, the inspiration of all the Scriptures, making

the Bible as a whole a complete revelation of the will

of God, and of the truth he designed to communi-

cate to men. In one respect this theory needs to be

carefully guarded. In saying that all Scripture is in-

spired, the conclusion instantly drawn by the ordinary

mind is, that everything in the Scriptures is true. Yet

we know that in the Book of Job, for instance, a great

many erroneous things are said, and even Job himself

had to acknowledge his errors. That the book, as a

whole, teaches important truths, and .that the writer

may have been inspired to set forth all these errors for

the sake of correcting them and bringing out the truth

in full force, may be admitted; but when it is argued

that these errors are inspired utterances, and that which

is shown in the end to be false is taken to be God's own
truth, the results are necessarily mischievous. It is

said of a New York judge, that in his charge to the jury
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at a murder trial, he stated that *' we have the highest

autJiority for saying, 'AH that a man hath will he give

for his life
;

'
" thus quoting Satan as '

' the highest au-

thority !
" It may be sadly true that oftentimes, in

our courts, Satan is the highest authority; but the

judge in this case was evidently misled by the preva-

lent error that whatever is in the Bible came from God,

and must be true. In Ecclesiastes, we have the senti-

ments and arguments of a sensualist and a materialist

introduced— with a view, indeed, to show their base-

ness, and to lead the mind of the reader out of this

slough of atheistic sensuality and up to the conclusion

that the whole happiness of man is *
' to fear God and

keep his commandments ;" but if the utterances of a

sensualist are to be taken as inspired, it is easy to see

what evil results must follow. Indeed, it is not un-

common to quote as God's own truth, from the books

I have mentioned, and as scriptural proofs that man
dies like a beast, the declarations of men who certainly

were not inspired, but spoke their own false concep-

tions; though it may yet be true that the writer was

inspired to place these things on record. In both Old

and New Testaments we have genealogical records

which whoever asserts their inspiration will find a puz-

zling task on his hands. Inspiration may have led to

the copying of such records as sufficient for the pur-

pose had in view, and in this sense plenary inspiration

may, perhaps, be affirmed; but there is a call for care-

ful discrimination at this point.

In view of these and other difficulties, some writers

have adopted a theory, which does not, as far as we
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namely :
—

VIII. The Theory of Degrees of Inspiration. —
We do not now refer to the theory wrought out by
Maimonides concerning the Jewish Scriptures, but to

Christian writers, such as Bishop Wilson and Dr. Hen-

derson. Dr. Wilson, Bishop of Calcutta, enumerates

the inspiration of ** suggestion, direction, elevation,

and superintendency
; " and Dr. Henderson makes a

different classification, viz.: '* Divine excitement, in-

vigoration, superintendence, guidance, and direct reve-

lation." Without approving either classification, I may
be allowed to say that if we are going to theorize at all

on this question, my conviction is that, in order to

cover all the facts involved, and give an exhaustive

definition of inspiration, we shall be compelled to

recognize some such distinctions. There is no need to

contend for more inspiration than is needed in any

given case ; and we take it, the needs vary according

to circumstances. It surely did not require the same

supernatural endowments to select and copy chronicles

and scenealoffies from State archives, as to unfold the

eternal purpose of God in the moral government of the

universe, or to make known the hight and depth and

lenofth and breadth of that love of God which, indeed,

'*surpasseth knowledge." If the Song of Solomon

is to be accepted as an inspired book, we see not how
to class its inspiration with that which produced the

Epistle to the Romans ; nor can we honor the parable

of Jotham (Judges ix:7-20), or the imprecatory

psalms, with a place alongside the Sermon on the
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Mount. Paul spoke ** according to the wisdom given

unto him " (II. Peter iii : 15), and David and Solomon
according to the wisdom given unto them; and the

wisdoms are different. To Jesus the Spirit was given
** without measure ;" to others it was given by meas-

ure, and the measures varied. Unless this fact is

recognized, we do not see how any satisfactory explan-

ation of inspiration can 'be made— if, indeed, it can

be satisfactorily explained at all.

We have thus sketched the various theories of in-

spiration that seem to us worthy of note — not in all

their phases, but in generalizations sufficiently compre-

hensive to group together all that possess essentially

the same characteristics ; and have attempted to point

out, nut all their defects, but their failure to meet the

just demand that a theory must satisfactorily dispose

of, or account for, all the known facts belongrinof to its

subject. This prepares the way for the second lecture,

in which we propose to inquire into the true ground of

our belief in the inspiration of the Scriptures, and to

set forth what we regard as the true path of inquiry to

conduct us to safe conclusions.

LECTURE II.

Inspiration, whatever may be its rank in point of

importance, is not by any means first in order in

our inquiries after religious truth. It is not a ques-

tion that ought to meet us at the threshold of our

inquiries into the truth of Christianity. He who
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accepts a challenge to discuss this as a preliminary

question, is led into a false position, and allows the

enemy to take an undue advantage of him. The first

question relates to Jesus himself— his person, his

character, his official relations ; his person as the Son

of God ; his character as consistent with his disunity as

a Divine personage; his official relations as **the

Christ," the Anointed Prophet, Priest and King, com-

ing from God to instruct, redeem, and reign in and

over the human race. *' What shall we do with Jesus,

who is called the Christ?'' is the question first to be

disposed of. And we respectfully submit that it may
and should be disposed of without raising the question

of inspiration. All that is necessary as preliminary

to a rational settlement of this question is, an agree-

ment to admit the books that contain a record of the

life and character of Jesus as authentic and genuine,

submitting them to the same grammatical and critical

tests that are insisted on in the case of any other historic-

al documents. As trustworthy witnesses, and not as

inspired messengers, the four Evangelists must be

appealed to in this first inquiry. Nothing more than

this is needed; nothing more should be demanded.

If the inquirer after the truth concerning Jesus, is

already a believer in the truth of the Old Testament

Scriptures, this is a decided advantage; but it is not

essential to a settlement of the question concerning the

Divinity or the Christhood of Jesus that he should

even know there is such a book as the Old Testament.

Many of the original converts had but little knowledge
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of the Old Testament ; some of them were absolutely

ignorant of it. Paul at Athens did not quote Old

Testament prophets, but heathen poets; nor did he

raise the question of his own inspiration. The human
testimony concerning Jesus, tested by all the laws

applied to other human testimony, rhust settle the

question as to his life, character, teaching, death,

resurrection, and exaltation to the heavens. If this

does not lead to faith iii him as a Divine Lord and

Saviour, it is vain to raise the question of inspiration—
a waste of time to discuss it. These testimonies were

written for this purpose. *' These are written that ye

might believe that Jesus is the Christ, the Son of God,

and that believing ye might have life through His

name" (John xx: 31).

An examination of these testimonies led Nicodemus

to say: ** We know that thou art a teacher sent from

Grod, for no one can do these miracles that thou doest

except God be with him.''

A study of the unique and transcendent character of

Jesus constrained Ernest Renan to confess :
'

' What-

ever may be the surprises of the future, Jesus will

never be surpassed. His worship will grow young

without ceasing; his legend will call forth tears with-

out jend ; his sufferings will melt the noblest hearts

;

all ages will proclaim that, among the sons of men,

there is none born o^reater than Jesus."

A careful study of his life and his work led Frances

Power Cobbe to say :
—

" One thing we must believe— that he to whom was

committed such a work, he to whom such a part was
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assigned in the drama of history by its great Author,

must have been spirit ualhj of transcendent excellence.

Of ordinary genius, or powers of any kind, he may have

had less or more ; but of those hidden faculties by which

the highest religious truths are reached, and of that fer-

vent loyalty by which the soul is fitted to receive divine

instruction— of these Christ must have had a super-

abundant share. Strictly to define his spiritual rank,

he must surely have been the man who best fulfilled all

the conditions under which God grants his inspiration.^^

A study of the diction of the writers of the four

Gospels, and of the teaching they record, led Rous-

seau to write

:

'* The Jewish authors were incapable of the diction,

and strangers to the morality contained in the gospel.

The marks of its truth are so striking and inimitable,

that the inventor would be a more astonishing char-

acter than the hero."

And in the same strain Theodore Parker declares:

—

**It would have taken a Jesus to forge a Jesus."

" He pours out a doctrine beautiful as the light, sub-

lime as heaven, and true as God. The philosophers,

the poets, the prophets, the Eabbis— he rises above

them all. Yet Nazareth was no Athens, where phi-

losophy breathed in the circumambient air; it had

neither Porch nor Lyceum ; nor even a school of the

Prophets. There is God in the heart of this youth."

"Eighteen centuries have passed since the tide of

humanity rose so high in Jesus: what man, what sect,

what church, has mastered his thought, comprehended

his method, and so fully applied it to life?"



158 MISSOURI CHRISTIAN LECTURES

Even David Frederick Strauss, with all his mythical

extravagances, is compelled to confess:

—

''To the historical person of Christ belongs all in

his life that exhibits his religious perfection, his dis-

courses, his moral action, and his passion. * * «

He remains the highest model of religion within the

reach of our thought; and no perfect piety is possible

without his presence in the heart."

Such are the tributes paid even by unbelievers to

the supreme excellence of Jesus as a teacher of morals

and religion, on the basis of the testimony of the four

Gospels, regarded as uninspired documents. To the

mind simply prompted by a desire to know the truth,

and unembarrassed by the prejudices of theorists

already committed to a denial of the supernatural, it

may readily be seen how these testimonies are suffi-

cient to inspire them with a faith like that of Peter,

when he cried, *' To whom shall we go? thou hast the

words of eternal life; and we believe and are sure

that thou art the Christ, the Son of the living God."

Having settled, without inspiration, this greatest of

questions, we have now the true starting point in our

search for unquestionable proofs of inspiration. On
the voluntary admissions of such rationalists as we
have quoted— and we could greatly multiply such

quotations— it is apparent that Jesus, as the most

highly inspired of our race, is the best judge of the

inspiration of others. Where he recognizes inspiration,

it would be presumptuous in those Avho recognize in

him the highest and deepest inspiration in spiritual

things, to set up their feeble judgment against his.
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And on the part of those who are led, on the testimony

submitted to them, to accept Jesus in his true char-

acter as the Christ, the Son of God, there can be no

hesitation in accepting as inspired all that he accepts or

promises as such. Thus, in this, as in all other moral

and religious problems, the solution is found in Jesus.

He is the answer to every inquiry, the solver of all

doubts, the final demonstration of every truth— ** the

Way, the Truth, the Life.''

What, then, do we learn from Jesus, on this question

of inspiration?

1. Touching the inspiration of his own messengers,

sent to the world with his message of salvation, we
have from him very clear statements. In a passage

already quoted in the former lecture (Mark xiiirll),

he told his apostles that when, in preaching the gospel,

they should be delivered up to councils, or be brought

before rulers and kings, they should not premeditate a

speech, '* but whatsoever shall be given to you in that

hour, that speak ye, for it is not ye that speak, but the

Holy Ghost ;
" or, as Luke expresses it, " The Holy

Ghost shall teach you in the same hour w^hat ye ought

to say" (chap, xii.-ll) ; and again (chap. xxi:14, 15),
'* Settle it therefore in your hearts, not to meditate

before what ye shall answer ; for I will give you a

mouth and wisdom which all your adversaries shall not

be able to gainsay or resist." Notice that this was not

something to be developed out q/them, as the result of

their spiritual education, but something to be j?w^ into

them, and that in the very hour when they were to

break. As foreshadowing or symbolizing this impar-
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tation of a heavenly gift, to enable them to announce

authoritatively the conditions on which God would for-

give sins, Jesus breathed on his apostles, and said unto

them, '* Receive ye the Holy Ghost ; whosesoever sins

ye forgive, they are forgiven unto them : v/hosesoever

sins ye retain, they are retained" (John xx :22, 23)-

All this is more fully explained in our Lord's last con-

versation with these apostles, before his agony in the

garden of Gethsemane.

"But the Comforter, even the Holy Spirit, whom
the Father will send in my name, he shall teach you
all things, and bring to your remembrance all that I

said unto you" (John xiv: 26). **It is expedient

for you that I go away ; for if I go not away, the

Comforter will not come unto you ; but if I go I will

send him unto you. And he, when he is come, will

convict the world in respect of sin, and of righteous-

ness, and of judgment. * * * When he, the Spirit

of Truth, is come, he shall guide you into all truth, for

he shall not speak from himself, but what things soever

he shall hear, these shall he speak, and he shall declare

unto you the things that are to come" (John xvi : 7,

8, 13, 14).

Here note :
—

(1.) That this Spirit of truth was not to be devel-

oped /?'om within, but sent upon them from without.

(2.) By the inspirations of this Spirit, (a) all that

Jesus had said and done was to be brought to their

remembrance; (h) they were to be guided into all

truth ; (c) the things of the future were to be revealed

to them.
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Take in connection with this the facts narrated in

Acts ii., and succeeding chapters in that book,— not

the culmination of their spiritual culture, but a sudden

endowment of spiritual wisdom and power from on

high— and it is impossible to escape the conclusion

that these apostles, in proclaiming the gospel, in an-

nouncing the terms of pardon, and in teaching the

way of truth and life to their converts, were divinely

inspired— guided by a God-breathed power and wis-

dom, which gave to their utterances and their proceed-

ings, in fulfilling their divine commission, divine cer-

tainty and divine authority; so that we may safely

apply to them under their final commission, the words

of our Lord addressed to them when they were first

sent forth on a local mission :
'' He that receiveth you,

receiveth me; and he that receiveth me, receiveth him
that sent me" (Matt. x:40). For, as their divine

teacher said in his intercessory prayer, " The words

which thou gavest me I have given unto them ; and

they received them ; and knew of a truth that I came
forth from thee, and they believed that thou didst send

me" (John xvii:8). Paul was not included directly

in these promises and declarations ; but I need not stop

to prove to those who accept New Testament state-

ments, that he is virtually included in them, and that

what was true concerning the other apostles, so far as in-

spiration is concerned, was true also of him. We have,

then, the highest authority for pronouncing the teach-

ing and preaching of the apostles, whether oral or

written, divinely inspired. It is not our business now
to inquire into the genuineness and authenticity of the

11
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apostolic writings. That is a question totally different

from this which we are now discussing. Our argument

goes to show that whatever these apostles wrote or

spoke in fulfilliiig their commission was under the

guidance of the Spirit of truth ; that divine inspiration

necessarily inheres in their teaching. Therefore, un-

less they specially disown it in reference to any of

their utterances, or the circumstances attendant on

those utterances are such as to show unmistakably that

they spoke merely from themselves, we are bound to

accept what they say, in fulfilling their apostolic

charge, as the word of God. This settles, also, the

inspiration of two of the four evangelists ; for Matthew

and John were apostles, under the guidance of the Holy
Spirit. . Michaelis and others reject the inspiration of

Mark and Luke, since they were not apostles. Of
this we may have a word to say hereafter.

II. What do we learn from Jesus touching the inspi-

ration of the Old Testament Scriptures ?

Without attempting to be exhaustive— our space

forbidding this— we submit what we think will be suf-

ficient on this point.

1 .
* 'All things must needs be fulfilled, which are written

in the law of Moses, and the prophets, and the psalms,

concerning me. O foolish men, and slow of heart to

believe in all that the prophets have spoken |
* * *

And beginning from Moses, and from all the prophets,

he interpreted to them in all the Scriptures the things

concerning himself" (Luke xxiv:44, 45, 25, 27).

Whether the classification of the Jewish Scriptures b}^

the more modern Jews into the Law, the Prophets and
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the Holy Writings, prevailed in our Lord's time, we
are not able positively to say. But Jesus recognized

"the law, the prophets, and the psalms," and these

are equivalent to " all the Scriptures,'' accord-

ing to Luke. We know, from Josephus that the

Jewish Scriptures contained twenty-two books; and

it is pretty well settled that our thirty-nine books

embrace no more than 4lie twenty-two books of the

Jews. Now Jesus recognized "all the Scriptures,"

and expounded them. He recognized their inspira-

tion, inasmuch as they were instinct with the spirit of
propJiecy, for they spoke of the things concerning him.

This accords perfectly with what he said on another occa-

sion: "Ye search the Scriptures, because ye think

that in them ye have eternal life." This must be taken

as including all that the Jews acknowledged as Script-

ure. He adds: "And these are they which bear

witness of me" (John v :39).

2. In another instance, our Lord places " Moses and

the prophets " on a high plane as books of inspiration.

"They have Moses and the prophets; let them hear

them.^ If they, hear not Moses and the prophets,

neither will they be persuaded if one rose from the

dead." (Luke xvi: 29-31). To make Moses and the

prophets equivalent in moral power, as asserting the

presence and authority of Jehovah, to the miracle of

resurrection, is certainly to assert of them what can

only be true as involving their divine inspiration.

3. He recognizes these Scriptures as " the wojL*d of

God," in opposition to the traditions of the elders—
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the doctrines and commandments of men. See Matt.

XV : 1-13; Mark vii: 1-13.

4. He quotes from Moses, as speaking by inspiration

(Matt, xxii: 31,32); from David (lb. 43-45; John

x: 34, 35) ; from Isaiah (Matt, xv : 7-9). These can-

not be regarded merely as instances of applying the

argumentum ad hominem.

5. He refers to the historical Scriptures as authority:

with reference to the creation of. the original pair

(Mark x: 6); Noah and the deluge (Matt. xxiv:37-

39); Abraham (John viii:39,40); Isaac and Jacob

(Matt, viiiill); Lot, Sodom and Gomorrah (Luke

xvii: 28-32); David (Matt. xii:3); Solomon, the

queen of Sheba, Jonah and the Ninevites (Matt, xii:

40-42) ; Elisha and the widow of Sarepta, and Naaman
(Luke iv: 25-27) : the lifting up of the serpent (John

iii;14); the manna (John vi:58); aiid soon. This

wide range of reference from Genesis onward shows

that Jesus accepted the Old Testament history as

authoritative— as fact and not fable, as indisputably

true, and not as a mixture of truth and falsehood.

Let us add that his regular custom of attending at the

public worship in the synagogue, reading the lessons,

::nd expounding the Scriptures read (Luke iv: 16-32),

13 not capable of satisfactory explanation on any other

supposition than that He regarded these Scriptures as

the word of God. He never intimates a doubt con-

cerning any of these Scriptures, but he most pointedly

and emphatically denounced all additions to these as

"doctrines and commandments of men," as plants

which his heavenly Father had not planted, and which
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must be rooted up (Matt. xv:9-13); while of the
** Scripture," he declared that it '' cannot be broken "

(John x: 35), and that not even a jot or tittle should

pass from the law till all was fulfilled (Matt. v:18).

The fact of the inspiration of the Old Testament

Scriptures is, then, established by the most competent

witness in the universe— Jesus Christ himself ; unless

it can be shown that some of the books now embraced

in those Scriptures did not anciently belong to them.

We must not omit to say— what really has great force

in it— that the testimony of Jesus is not testimony as

to any particular book or books. He regards these

sacred writings as a ivhole as possessing a unity of
purpose— as written to testify of Him ; so that the

history, the types, the prophecies, all link together in a

chain of divine revelations that reach from Genesis to

Malachi, unfolding the eternal purpose of God.

Concerning those books of the New Testament not

written by the Apostles— Mark, Luke and Acts— for

we do not entertain here the question of another

authorship than that of Paul for Hebrews, or than that

of Peter for what is known as his second epistle —
there is this to be said : that what we know of the

close relation of Luke to the apostle Paul, and what

tradition has preserved of a similar relation of Mark
to Peter, ought to banish all serious doubt as to the

character of the books they wrote. Others besides

apostles were inspired. The apostles themselves be-

stowed spiritual gifts on others, and it is not reason-

able to suppose that the needful spiritual gift would

be withheld from these intimate associates and trusted
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men. As far as internal evidence goes—and that is a

chapter we cannot enter on here— it is as weighty in

behalf of these as of the other biographers and his-

torians; and the unanimous decision of the early

Christians, who evidently sifted with care and decided

with caution upon the claims of various lives of Christ,

in favor of Mark and Luke along with Matthew and

John, leaves no good reason to doubt that they are

entitled to the place they occupy as writers under the

guidance of the Spirit of Truth.

If, now, I am asked to reconcile this view of the

inspiration of the Scriptures with alleged contradictions

in the sacred writings, with contradictions between

Bible statements and alleged facts of science, and with

the doctrine of the '' higher criticism " concerning the

authorship of the books called the books of Moses, I an-

swer : This is no part of my present duty. I am seeking

the true grounds of the claim of inspiration for the Old

and New Testaments . If I am correct in the view I pre-

sent, then the Bible must stand or fall on its merits as

an inspired volume. If the alleged contradictions

cannot be disposed of; if the teachings of science, in

opposition to the teachings of the Bible, cannot be met

and answered ; if the most modern school of Old Testa-

ment criticism cannot be silenced; then it maybe that

the claim of inspiration for these Scriptures will have

to be abandoned, and more than that— the infallibility

of Christ's teachings may have to be surrendered also.

I will say, however, that on this score I have no fears.

We have passed through such trials before. There is

nothing more threatening now than on some former
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occasions, in the attitude of natural scientists and

Biblical critics. The conflict has not yet resulted in

overturning the claims of the Bible as a book of divine

inspiration. When what is extravagant in the claims

of science and criticism, on one hand, shall have been

surrendered, and what is unauthorized in the text of

the Scriptures and in the interpretation of Scripture,

shall have been abandoned on the other hand, it will be

found that we have lost not truth, nor inspiration, nor

science, nor sound, enlightened criticisrn, but simply

the errors that were incorporated with these. Scien-

tific theories come and go, but Nature endures; the

schemes of critics and the systems of theologians may
rise, and flourish, and fade, and perish ; but *' the word

of the Lord endureth forever.'*

This leads us to a final inquiry : Admitting the fact of

inspiration, have we in the inspired Scriptures an infalli-

hie guide ? Are they absolutely free from error ? That

all truth is infallible needs no proof. But, is the com-

munication of truth, in the inspired Scriptures, abso-

lutely free from error?* I do not see how we can

answer this question affirmatively, unless we can prove

that human language furnishes an absolutely certain

method of communication between mind and mind.

Nor do I see how this can be proved.

That human language, spoken or written, may, for

all practical purposes, be accepted as a trustworthy

medium of communication between man and man, may
be freely admitted. It is, indeed, almost the sole

medium of such communication. Were it withdrawn,

tb«rQ would not only be an immediate arrest of human
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progress, but a rapid descent of the race into a savage-

ry worse by far than any that has ever been known in

its history. Language is one of the mightiest agents

of civilization. All the quickening power of thought

and passion is conducted by it from mind to mind, and

from heart to heart. Love and hate are expressed in

it; laws are embodied in it; history, philosophy,

poetry, are embalmed in it ; nations and races are held

together by its mystic power ; it leaps from the glow-

ing heart of the military chieftain on the battle-field,

and instantaneously kindles an answering flame of en-

thusiasm in the hearts of his soldiers, and inspires

them for death or victory; it goes forth from the

anointed lips of the orator, and sweeps with resistless

power over the souls of his hearers, swaying them as

the trees of the forest are swayed by the sweep of the

tempest ; it breaks out in song on the lips of the min-

strel, and goes echoing down the centuries, and the

inspiring strains, caught up by generation after gener-

ation, intensify national pride, patriotism, and the love

of liberty ; it utters the wisdom of sages, the reason-

ings of philosophers, the imaginations of poets, the

appeals of the patriot, the lessons of the statesman,

the inspirations of the prophet; and even the unutter-

able mysteries of love seek to reveal themselves through

its gracious ministries. A single sentence telegraphed

from some great center of commerce, may thrill millions

of hearts with hope or despair, and change the currents

of commercial life all around the world. We trust

languaoje as a vehicle of thouo^ht in all the most im-

portant and sacred affairs of life. Personal fortune
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and reputation, family peace and happiness, social

enjojanent and security, the interests of agriculture,

manufactures and commerce, of literature, art and

science, of philanthropy and statesmanship, and the

national and international interests of humanity, find

in language their chief servitor— their indispensable

reliance. Without it man would deteriorate into a

grinning, scowling brute, and all the fair forms of

civilization would perish.

We need not wonder, then, that God, in seeking to

communicate with man, chose human language as the

vehicle of his thoughts ; that this universally trusted

channel o*f human communication and fellowship should

also become the channel of divine communication to

our race, and the medium of fellowship between the

heart of God and the heart of man. We find, accord-

ingly, that out of all the magazines of His power—
out of all of His infinite resources— the All-Wise

selected human language as the most trustworth}^

means of conveying the enlightening, converting, and

sanctifying power of the heavens to the conscience and

heart of man.

The great Pentecostal gift, was therefore, the gift of

tongues ; tongues of fire were the symbol of the re-

generating and sanctifying power of the most perfect

spiritual dispensation yet established to promote the

highest spiritual interests of humanity. That which

we can trust in all the most sacred and precious of

human interests, through which we draw to our present

aid all the inspirations of the past and the future, and

on which we rely not only for our individual growth
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and advancement, but for the growth and advancement

of our race, we may also safely trust in regard to our

spiritual interests, and rely on for our growth into an

immortal spiritual manhood, and for the accomplish-

ment of the high purposes of God concerning the des-

tiny of our race. We have, I must think, a right to

conclude that the universe does not afford any other

as safe and satisfactory means of communication be-

tween God and man, or as perfect a medium of con-

veyance of God's moral power to the human heart,

as is found in human lano^uao-e.

But while this is true, we must not be blind to the

fact that human lano-uao^e has limitations as a medium
of communication between mind and mind. With all

its advantages, and notwithstanding its absolute neces-

sity, it is still an imperfect method of conveying

thought between man and man, even in regard to the

ordinary affairs of life. Much of the discord of life

and many of its bitter controversies and wide-spread

alienations, are traceable to this source. As Bishop

Butler says: *' The imperfections attending the only

method by which nature enables and directs us to

communicate our thoughts to each other, are innumer-

able. Language is, in its very nature, inadequate,

ambiguous, liable to infinite abuse, even from negli-

gence, and so liable to it from design, that every man
can deceive and betray by it."^ If this is true of lan-

"•uase, even as a means of . communication between

man and man in regard to earthly things, it must be

» Analogy, Part II., Chap. iii.
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especially true of. it as a means of expressing the truth

concerning the invisible, the infinite and the eternal.

From the very structure of the constitution of the

human mind, and from the nature of language as

adapted to our mental structure, abstract truths, things

invisible and unknown, can only be expressed analog-

ically or metaphorically ; and here at once the way is

open for misinterpretation.

1. Let it be considered that the ancient Hebrew had

not over six thousand words, and these, according to

Max Miiller, have been reduced to about five hundred

roots. ^ It will be seen that, of necessity, one word
must often be pressed into service to express a great

variety of meanings, and these frequently departing

so far from the original meaning as to seem to have no

connection with it. Prof. Roberts, in his recent work
on Old Testament Revision, states that " the one word

Tb7*, which in its fundamental signification, seems to

imply « arrangement,' also signifies ' a way of acting,'

* a turn,' * a string of pearls,' * a turtle dove,' and ' an

ox.' "^ And M. Renan points out that the one word

Hoom^ which expresses the idea of hight^ has given

rise to the following related, yet widely divergent

meanings; to rise, to strengthen, to lift up, to build a

house, to educate, to place in safety, to render con-

queror, to extol, to speak loud, to levy tax, to raise

hurriedly, to offer sacrifice, to cherish pride, a hill, a

heap, haughtiness, a sacrifice, a gift.^

1 Lectures on Language (1st ser.), p. 297.

' Page 9.

* Ibid.
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It will be seen that such a language must be of a

highly metaphorical character, and that the liabilities

to mistake must be greatly increased when such a lan-

guage undertakes to express abstract truth, or to con-

vey intelligence concerning the unseen and unknown.

2. Consider that *' the great characteristic of Semit-

ic speech is the tri-literal composition of its words.

Almost all the verbal forms consist of three letters—
neither less nor more. And these letters are all con^

sonants, the vowels being left unwritten, as of com-

paratively little consequence."^ There is here such

an opening for mistake as to preclude the idea of abso-

lute certainty and infallible accuracy. The vowel

points had an unknown origin. Even as eminent a

Hebrew scholar as Dr. Lightfoot claims for them

divine inspiration. But such a view is no longer

seriously entertained. There is, therefore, no refuge

from uncertainty in the painstaking system of vowel-

points, elaborated, if not originated by the Massorets.

*'The most diverse significations attach themselves to

words, according to the vowels by which their conso-

nants are attended." Take along with this the use of

Hebrew accents as a means of punctuation, and the

influence of punctuation in deciding the meaning of

sentences ; and we cannot say that we are helped in

our search after absolute certainty in the Hebrew text

of the Scriptures.

3. Consider that the most ancient Hebrew manu-

scripts yet known cannot be dated much higher than

the tenth century of the Christian era ;^ that** the

1 Roberts, Old Testament Revision, page 2,

2 Roberts O. T. Revision, page 162.
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science of Old Testament textual criticism is still in a

comparatively imperfect condition; " and that in the

judgment of most modern Hebrew scholars, ** all

copies of the Hebrew text go back to one archetypal

text,*' which had become fixed among the Jews some

time after the birth of Christ,^ and that " the real char-

acter of the existing Hebrew text as respects absolute

trustworthiness is, as yet, undecided," '^ and we must

surely hesitate to say even of the Hebrew text as it.

now stands, that it is the infallible word of God.

4. Add to this, what was said in the first lecture con-

cerning Greek as well as Hebrew manuscripts, and

concerning New Testament as well as Old Testament

manuscripts, mistakes of copyists, and imperfections

and errors of translators. We are compelled in view of

all these considerations, to insist on limitations when the

language of Scripture is spoken of as characterized by

infallible accuracy. From the imperfect character of

human language itself, especially from its inadequacy to

express fully the truth concerning spiritual things ; from

the poverty and imperfections of the Hebrew language

in particular ; from the absence of certainty in regard

to the Hebrew text ; from the fact, that language as a

science is not yet a hundred years old ; from the ac-

knowledged errors of transcribers and translators;

from the numerous variations in existing manuscripts

;

we are compelled to decide against the infallible verbal

accuracy of the Scriptures, and against all claims of

* Roberts, page 138.

» lb. page 140.
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infallibility that leave out of view the limitations of

imperfection that inheres in language itself, and of in-

accuracy that necessarily belongs to human transcrip-

tion and translation.

If, in response to this, it be said that, notwith-

standing- the acknowledged imperfections of human
language, and the accidents always possible to that

which is placed in human keeping, such language is,

nevertheless, a trustworthy means of communication

between man and man, and we reasonably rely on it in

the most important affairs of human life and destiny

—

in matters of friendship, of love, of education, of com-

merce, of civil government, of literature, science, and

art, and find it a safe reliance even in the most difficult

and critical questions of life and death ; we rejoin : All

this is freely admitted, and we may safely trust it as

equally trustworthy as a means of communication be-

tween God and man. Nay, admitting the writers of

these Scrij^tures to have been inspired, we may say

that, for substance, the Bible is much more trust-

worthy than any merely human expression of truth.

That, as a rule, critics have been successful in detect-

ing interpolations and sifting out the truth from the

various readings; that errors of translation have been,

in the most important cases, exposed and rectified

;

that, amidst all the risks in the preservation of manu-

scripts, no important truth has ever been allowed to

perish, no duty has ceased to be made plain ; that we
have, substantially, *' the word of God," *' the mind

of the Spirit," even in the worst translations ; and that

the Bible is, therefore, even in imperfect translations, a
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safe guide to the knowledge of God's will and our

duty : all this we rejoice to be able to express as our

settled conviction. But this does not remove the lim-

itations of which we have spoken. It simply shows

that, in spite of these limitations, human language is a

trustworthy means of communication between men, a

wonderful and mighty instrument of enlightening,

purifying, and enn'obling humanity, and of leading it on

to a grand earthly destiny ; and that it may be at least

equally trustworthy as a means of expressing the

thoughts of God, of regenerating and sanctifying

human nature, and of guiding it to a destiny of glory,

honor and immortality.

That God has chosen the best means of conveying

his will to man, and that as far as human language is

^japable of expressing truth with completeness and

certainty, and in adaptation to the capacities of those

to whom they were addressed, the Scriptures are an

infallible revelation of divine truth, and are, for all

practicable purposes, an accurate and trustworthy

guide; this is our conclusion. But we repeat that

this must be held subject to all the limitations of which

we have spoken, growing out of the nature of language,

and the fortunes of the Soriptures in careless or igno-

rant or prejudiced hands for so many generations.

That God has spoken to man; that his mess-engers

spoke as they were moved by the Holy Spirit ; that

the same God who spoke at various times and in vari-

ous manners unto the fathers, has in the last of the

appointed ages of time, spoken to us by his Son ; that

what was written aforetime was *' written for our
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learning, that through patience, and through comfort

of the Scriptures, we might have hope "(Kom. xv : 4)

;

and that all the inspired Scriptures are *' profitable for

teaching, for reproof, for correction, for instruction

which is in righteousness, that the man of God may
be complete, furnished completely unto every good

work :
'

' these are Scripture affirmations which may be

accepted in all their fullness, without insisting either

on verbal inspiration, or on an}^ such absolute infalli-

bility as would ignore the limitations which we have

already mentioned and discussed.

We ought, perhaps, to explain that we have done no

more than allude, hitherto, to the passage in II. Tim.

iii: 16, 17, which by many is regarded as the ground

on which the battle for the inspiration of the Script-

ures must be fought and settled as a philological ques-

tion, or as a question of interpretation. We have kept

this text in the background for two reasons : 1. We
think the question of the inspiration of the Scriptures

can be more satisfactorily settled by the^ broad treat-

ment it has. received in these lectures than by any argu-

ment based on a single text, the correct translation of

which is, at this time, a matter of dispute. 2. The
question of translation, witli reference to this text,

cannot be • satisfactorily discussed within our limits.

We take occasion now, however, to say that we do not

attach much importance to the dispute over the trans-

lation of this passage. Whether we read, '* Every

Scripture inspired of God is also profitable for teach-

ing," etc.; or, *'All Scripture is given by inspiration

of God, and is profitable," etc., in either case the
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reference is to the *'holy Scriptures" spoken of in

verse 15, which Timothy had known from his childhood,

and which were able to make him wise unto salvation

through faith in Christ Jesus. That these were the

Jewish Scriptures, and the Jewish Scriptures as a whole,

is, we believe, admitted on all hands. It is of these

Scriptures as a whole that Paul asserts that all inspired

writings are profitable for the uses mentioned; and

this is only another form of asserting— what we have

already quoted from Romans— that "whatsoever

thinofs were written aforetime were written for our

learning." We see no need, therefore, for a strife of

words here. It is of more importance to note what is

clearly affirmed in this passage— that the sphere of

inspiration is the sphere of moral and spiritual truth,

and not that of physical science or of intellectual

philosophy.

Nor have we paid the least attention to the distinc-

tion adopted by several recent writers from the Fran-

ciscan monk, Claude Frassen, of the seventeenth

century— though really of much earlier date— between

revelation and inspiration, because (1) while it may
be a convenient classification in behalf of certain

theories, and may sometimes be just, the distinction is,

after all, more fanciful than real, since what is styled

revelation is often the highest order of inspiration, and

it is at best a question of degrees of inspiration, and

not of revelation as something entirely distinct from

inspiration; (2) we notice that those who adopt the

distinction differ as to what belongs to revelation and

what to inspiration; the distinction, therefore, is arbi-

13
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traiy, and tends to confusion. It has been our object

to relieve the question of inspiration, as far as possible,

of all needless encumbrances, and of this, therefore,

along with many others.-^

Of the things we have spoken, this is the sum :—
1. By general consent, and on any hypothesis, even

the most broadly rationalistic, the Bible, as a whole,

1 In the discussion wMch followed the delivery of this lecture, it

was pointed oui, with some justice, that we had failed entirely to

notice the important passage in I^. Cor, ii: 13, which, it is claimed,

fully asserts the doctrine of verbal inspiration. Our failure was
not an oversight, but grew out of the fact that we had not space to

discuss properly this text, and others of importance, and our essay

was not designed as an exhaustive discussion of any of the theories

mentioned. Nor can we do more now than make a suggestion or

two on this passage. It reads as follows :
" Which things also we

speak, not in the words which man's wisdom teacheth, but which

the Holy Ghost teacheth." We observe that, whether the contrast

here is between the gospel and Grecian philosophies, or between

the gospel and the arts of rhetoricians and orators, in either case

the idea is not that any of these were taught or expressed in the

very words in which they had been received, but that human wisdom
had a language of its owrij and so had divine wisdom. This is true

;

but verbal inspiration does not necessarily follow. To press

the term logoi in this narrow sense does not seem to us to be war-

ranted. When our Lord said (John xvii : 8) :
" I have given unto

them the ivords which thou gavest me,'' did he mean that he re-

peated, word for word, the words given unto him by the Father, and

that the apostles would repeat, word for word, what he had

taught them? When the Gentiles at Antioch in Pisidia requested

that ^' these words might be preached to them the next Sabbath,"

did they mean that the very same words should be used, or that the

same things— the sajne thoughts, ideas, arguments, should be repeated

to them in words befitting the theme? The latter, undoubtedly.

That the wisdom, of God has a language of its own, befitting its na-

ture, is what Paul asserts; but it does not follow that verbal in-

spiration is necessary.
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must be regarded as a book of inspiration— of divine

inspiration ; and in this respect superior to any other

book or collection of books known in the entire rangfe

of relijxions and relio^ious literature.

2. Jesus Christ, as unapproachable in the fullness and

richness of his inspirations— in his superhuman in-

sight into moral and spiritual truth, is necessarily the

highest authority as to inspired persons and inspired

books.

3. On his authority, the Old Testament Scriptures,

as they were found in his day, were inspired ; also, the

speeches and writings of his apostles.

4. The various theories of inspiration belong to

modern times, while the fact of inspiration has been

recognized in all ao^es. All these theories are unsatis-

factory, inasmuch as each one fails to cover all the

facts concerning inspiration which the Scriptures

supply. There may be some truth in every theory we
have had under discussion ; but the whole truth is found

in none of them.

5. Any assertion of infallibility as belonging to the

inspired Scriptures must be subject to the limitations

growing out of the imperfections of human language

and the uncertainties and perils ever attendant upon

materials placed in human custody, and subject, more

or less, to the control of ignorance, credulity, prejudice

or superstition.

6. As a trustworthy communication of the will of

God, in all that pertains to salvation, righteousness

and holiness, or to human duty and destiny, and as a

safe and sure guide in all the ways of truth and right-
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eousness, the Bible is entitled to our untrembling con-

fidence and acceptance; and, in this regard stands alone

among all books in the world.

It would please us, if we had the space, to vindicate

the statement last made by an examination of the in-

ternal evidences of inspiration which the Bible furnishes,

and of the influence of this book upon human nature

and upon society, wherever that influence has been

fairly asserted. Unable to attempt this, we must be

content to submit, from one who scouts this view of

inspiration,— and whose admissions are on this account

all the more weighty— a single paragraph on these

points :
—

" Of all books of which we have any knowledge,

those together constituting the Bible form incompara-

bly the most potent factors in the moral and religious

progress of the western world ; and as all other progress

is fed from moral and religious forces, I may add, in

the general advance of Christian civilization. From
these books the lisping lips of children have learned

the tales of beautiful goodness which have nourished

all noble aspirations. Over these charming stories of

Hebrew heroism and holiness, the imagination has

caught sight of the infinite mysteries amid which we
walk on earth. Their touch has quickened conscience

nto life. Through their voices the whispers of the

Eternal Power have thrilled the soul of j^outh, and men
have learned to worship, trust, and love the Father-

God. These books have preserved for us the story of

the Life which earth could least afford to lose, the

image of the Man who, were his memory dropped out

from our lives— our religion, morals, philanthropy,
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laws and institutions, would lose their highest force.

These books have taught statesmen the principles of

government, and students of social science the cardinal

laws of civilization. The fairest essays for a true social

order which Europe and America have known, have

laid their foundations on these books. They have fed

art with its highest visions, and have touched the lips

of poesy that they have opened into song. They have

voiced the worship of Christendom for centuries, and

have cleared above progressive civilization the com-

manding ideals of Liberty, Justice, Brotherhood. Men
and women during fifty generations have heard through

these books the words proceeding from out the mouth

of God, on which they have lived. Amid the darkness

of earth, the light which has enabled our fathers to

Walk upright, strong for duty, panoplied against

temptation, patient in suffering, resigned in affliction,

meeting even death with no treacherous tremors, ha

,

shone from these pages. In their words young men
and maidens have plighted troth to each other, fathers

and mothers have named their httle ones, and by those

children have been laid away in the earth in hope of

eternal life. All that is sweetest, purest, finest, noblest

in personal, domestic, social and civic life, has been

fed perennially from these books. The Bible is woven
into our very being. To tear it from our lives would

be to unravel the fair tapestry of civilization— to run

out its golden threads, and crumble its beautiful pict-

ures into chaos." ^

1 Eev. J. Heber Newton's Eight and "Wrong Uses of the Bible, pp.

7-9.
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All this being true, we are safe in receiving the Bible,

** not as the word of man, but, as it is in truth, the

word of Grod, which effectually worketh in them that

believe."

It is our safe and sure guide through the uncertain-

ties and perils of mortal life to the land of immortal

glory and eternal blessedness. To lose faith in it is to

abandon the soul to uncertainty, bewilderment and de-

spair. Heaven may have something better in store

for us. Our emancipated and glorified spirits, dwell-

ing in the light of God, may employ their unfettered

capacities in the study of truth under conditions that

will make such revelations as these unnecessary; but,

under the limitations of our present existence, the

Bible is our indispensable guide, and we do well to heed

it as ** a light shining in a dark place, until the day

dawn, and the day-star arise in our hearts.
"

REMARKS ON THE PRECEDING LECTURES.

By J. W. McQarvey : Much the greater part of Bro.

Errett's elaborate essay meets my unqualified approval

;

Note by the Editor:— It was suggested at the lectureship that Bro. Mc-
Garvey should be requested to write out his address himself, and then let

Bro. Errett reply to it in writing. This had been acted upon by the com-
mittee. On examining the two papers it seems best to forego the privilege

of publishing the other speeches made in this discussion for two reasons:

(1) while they were prompted in the main, by things said either by Bros.

Errett or McGarvey, these two brethren, in what will appear, are chiefly con-

cerned with each other's points; and (2) because it is putting the other

speakers at a disadvantage to report what they said on the spur of the. mo-
ment, side by side with elaborated thought. It has cost us some concern and
disappointment to do this, and the more because some good things wei'e said

hj good men. But, on the whole, we think they will commend our action.

Only such allusions remain in the two addresses as are needed to convey to

the public the complete line of thought. Both tliese men are masters in what
they treat, and we can now give our undivided attention to the issuea joined.
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but at two points he came into direct antagonism with

my settled convictions, and in reference to these I wish

to speak as briefly as I can.

It seems to me that the only value attached to the

question of inspiration is its bearing on the question

of infallibility. The majority of the theories which

the lecturer stated and so effectually refuted, were con-

ceived by men who denied the intallibility of the Script-

ures and framed their theories in harmony with this

denial. I was pained to hear from Bro. Errett the

concession that the Scriptures are not infallible. In

arguing the necessity of this concession, he really ar-

gued a totally different question. His mind seemed

unconsciously to drift from the question whether the

original record is infallible, to the question whether

the thoughts contained in it are conveyed infallibly

to our minds. He discussed the fallibility of transla-

tions, of copied manuscripts, and of interpretations
;

and he insisted upon the variety of meanings belong-

ing to certain words ; but he said nothing at all, that I

remember, on the infallibility of the original auto-

graphs. No scholar claims infallibility for any trans-

lation, or for any Greek or Hebrew manuscript. No
one outside of the Roman Catholic priesthood claims

the power of infallible interpretation. When we af-

firm the infallibility of the Bible, we mean only this :

that its thoughts were so expressed as to be conveyed

infallibly to minds which correctly understand the

words employed. We mean, that such words were

selected and such sentences and paragraphs were

formed, as to furnish an infallible expression of the
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thoughts intended. On this question we heard nothing

in the lecture, and consequently all that was said on

the subject of infallibility appears to me to have

missed the mark at which it was aimed.

The objections which the lecturer urged against ver-

bal inspiration are, to my mind, equally invalid with

those urged against the doctrine of infallibility. That

God has not seen fit to grant verbal inspiration to

copyists, translators, and interpreters is no proof that

he did not o;rant it to the orio^inal writers. Neither

does the fact that interpreters, translators and copyists

are left without such aid, render the verbal inspiration

of the original writers useless, as Bro. Errett has

argued. It has left us without a divine help which we
might have gladly accepted ; but if verbal inspiration

is a reality we have an infallible original to which we
can be perpetually making nearer and nearer ap-

proaches, and which enables us, so far as we certainly

find its meaning, to be that far infallibly correct. This

is an immense gain, one of incalculable value, com-

pared with having an original which is itself clouded

by human fallibility. If the sacred writers were left

to their own choice of words, and their own construc-

tion of sentences, we know that some uncertainty at-

taches to their writings, and, what is worse, we know
not how to locate this uncertainty in any given place,

but are compelled to let it spread like a mist over the

whole Bible. This conception robs us of certainty in

regard to everything. It takes away certainty even

from the apostolic commissipn, for, if this theory be

true, who can affirm with entire confidence that Jesus
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fever said, ^' He that believeth and is baptized shall be
saved."

^

What the lecturer said about Hebrew words possess-

ing a great variety of meanings undoubtedly presents

an obstacle in the way of the translator and the inter-

preter ; but I cannot see that it presents any in- the

way of verbal inspiration, or of infallibility in the

original writer. Even if a word has forty meanings,

he who uses it may know infallibly in which one of the

forty meanings he employs it, and the Spirit of God
within him may lead him to employ it in such connec-

tion with other words as to convey this meaning unmis-

takably to the reader. If I had to believe that in such

instances the Bible writers were left entirely to their

own construction of sentences, I would feel a degree of

uncertainty as to the result ; but if I can be sure that

they were divinely guided in both the choice and the

location of words, I can rely implicitly upon the exact

truthfulness of all they have written.

The only way to ascertain the truth, and the whole

truth, on this subject of inspiration is to first examine

carefully what the Savior promised in the way of in-

spiration, then examine, with equal care, what the

apostles claimed for themselves and others in fulfil-.

ment of this promise, and finally to take into considera-

1 In the discussion whicli followed this speech it was urged that

some uncertainty does attach to this passage on account of doubts

as to its genuineness ; but, while this proves that my selection of it

was not a happy one, it does not meet the issue made, seeing that a

passage of undoubted genuineness would have answered my purpose

as well.
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tionallthe facts presented in the Scriptures which in any

way may limit or modify the promises and statements

previously examined. I cannot take time to even at-

tempt such a treatment of the subject in these remarks

;

but, with the indulgence of the Association, I will call

attention to a few things in this line of thought which I

think should greatly modify the lecture to which we
have listened with so much interest.

Bro. Errett has already called attention to the words

of our Savior in which he charged his apostles that

when brought before governors and kings they should

not premeditate nor be anxious as to how or what they

should say; that, in other words, they should not pre-

meditate either the matter or the manner of their

speeches. The reason given is, that ** it is not ye that

speak, but the Spirit of your Father that speaketh in

you." I understand this latter expression as an exam-

ple of the well known Hebraism by which the absolute

is put for the relative, and that the meaning is, it is

not you alone that speak, but the Spirit of your Father,

and the Spirit chiefly that speaketh in you. They
spoke ; and it is impossible, in reading their speeches,

to avoid the conviction that mind and heart were both

actively engaged in all that they uttered. But, if the

Savior's promise was realized^ it is absolutely certain

that in all they said the Spirit bore a part, guiding and

directing them how to speak and what to speak.

It was a most singular thing to prohibit men, when
about to answer for their lives, from premeditating

what they should say. Were I required to answer as

Paul did before Agrippa and Festus,! would bo ex-
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tremely solicitoHS as to what I should say, and I would

select with the utmost care every word I was about to

speak. The wording of my thoughts would give me
no less solicitude than the thoughts themselves. But

Paul was forbidden to bestow any forethought on

either, because of the promise that it should be given

him what he should say, because it was the Holy Spirit

who should speak in him. This promise includes ver-

bal inspiration in all its fulness.

But notwithstanding this, when we examine the

speeches delivered in fulfilment of this promise, we
find in them all those chraacteristics which have been

regarded by some theorists as evidence that there was

no miraculous inspiration at all. Before Agrippa, Paul

begins by expressing his gratification at being per-

mitted to speak before one who was acquainted with the

customs and questions among the Jews; he proceeds

to speak of having been educated in Jerusalem, and

declares that after the straio-htest sect of their reliction

he had lived a Pharisee. The whole speech is but a

recital of past events which lay on the very surface of

his life, and there is not a thought in it which was not

as familiar to him as the alphabet. What need had he

of the Holy Spirit's aid in order to make such a speech

as this? I can see absolutely none, unless it be to

guide him in selecting out of the multitude of well re-

membered facts in his past life the few which he men-

tions, and in choosing the inimitable wording in which

these facts are presented. The whole, however, is so

perfectly natural to the man, that no one would think

that he had divine aid at all, were it not for the promise
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of Jesus, which could not fail. If it be said that he

had no need of the Spirit's aid to choose the words he

uttered, I answer that he had still less need of its aid

to choose the thoughts ; and if there is any evidence

here against verbal inspiration there is the same evi-

dence against any inspiration at all. Indeed, you will

find this to be true everywhere. Even in the case of

the imprecatory psalms, which are considered by many
incompatible with the idea of verbal inspiration, the

real difficulty is with the sentiments uttered, with the

thoughts expressed, and not with the words employed.

Clothe the sentiments in any other words, and the ap-

parent incompatibility still remains. The same is true

of the different forms of the inscription on the cross,

and of all other apparent discrepancies in the gospels

and other books. We have seen that John, in his

form of the inscription, or Pilate in one of his, inserts

the words **of Nazareth" after Jesus. And why?
Unquestionably, it is to describe Jesus more fully by

giving the place of his former residence. It was an

additional thought which required the additional words ;

and when this variation is arrayed, as you have heard it

in the lecture, against the idea of verbal inspiration,

it strikes with still greater force against any inspiration

at all ; for the words would not have been there but

for the thought which they express.

We have heard verbal inspiration spoken of under

the opprobrius title of mechanical inspiration, as

though it contemplated the inspired man as a mere

machine. But you cannot make a mere machine out

of a living man. He is made of heart and mind as
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well as flesh and blood, and when he is inspired, his

whole being, with all his varied faculties and powers,

is awakened into activity. He thinks, he feels, his

memory is active, his imagination is aglow, his logical

powers are grappling with the strong points of his ar-

guments ; he is the breadth of the heaven away from

a mere machine, and yet, if the Savior's promise is

true, he speaks not a word without the guidance of the

Holy Spirit. This is a profound mystery, w^hich no

one who has not experienced it can understand. It is

like the union of the divine and human in the person

of Jesus. He never did anything as a mere man, nor

anything as exclusively a divine being. In all that he

said and all that he did the human and the divine were

perfectly blended. So I presume it was with inspired

men when speaking or writing as the Spirit moved
them. They were themselves in every respect, in their

modes of thinkino; and reasoninof, in their emotional

nature, in their style and diction j in their tastes and

habits ; and yet in all that they said, without being led

out of themselves they were miraculously guided by

the Spirit of God.

It was freely admitted by the lecturer, and it is a

fact which cannot be denied by any brother before me,

that in some instances on record there was in the strict-

est sense a verbal inspiration. When the apostles on

the day of Pentecost spoke in languages which they

had never learned, what kind of inspiration was this?

Did the Spirit give them the thoughts, and allow them

to choose the words? This speaking in tongues oc-

curred not only at Jerusalem, but in all the churches
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planted by the apostles ; and as we may gather from

the first epistle to the Corinthians, in some if not in

all of these instances, the man who spoke in a tongue

was not able to translate what he had said into his own
tongue. This shows that the words were given him

without the thoughts ; for if he had received the

thoughts he could have repeated them in his own lan-

guage. Again, when the prophets gave utterance to

predictions the meaning of which they afterwards

sought to understand, what kind of inspiration was this ?

And when the Apostle Peter himself gave utterance to a

promise on the day of Pentecost, the full meaning of

which he never apprehended until years after, when he

was called by miraculous visions to the house of Cor-

nelius, what kind of inspiration was this? Unques-

tionably, in all these instances the words wer-e given by

the Spirit, while the thoughts were but imperfectly

apprehended, or not apprehended at all.

Finally, on this point, I cal] attention to a declara-

tion made by Paul which Brother Errett has totally

overlooked— and I am surprised that he has done so,

for nothing escapes him when he studies a subject as he

has this. It is a declaration in which, if Paul had in-

tended to affirm the fact of verbal inspiration so ex-

plicitly that it would be impossible to misunderstand

him, he could not have expressed himself more clearly

than he has. Speaking of the things which God pre-

pared for them that love him, things which eye saw

not, and ear heard not, and which entered not into the

heart of man, he says :
*" God revealed them unto us

through the Spirit."
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This shows how the apostles obtained knowledge of

these things. But that which was thus revealed to

them they spoke to others. Paul adds: *' Which
things also we speak, not in words which man's wisdom

teacheth, but which the Spirit teacheth." Now here

is a clear distinction made between the things revealed,

the facts and thoughts which make up the matter of

revelation, and the words in which those facts and

thoughts were communicated by the inspired men.

These words, it is expressly declared, were taught by
the Spirit and not by the wisdom of man. In view of

such a declaration, I dare not doubt the absolute verbal

inspiration of the apostles.

And now, with the unquestionable fact before us

that the apostles, the prophets, and other inspired men
did receive verbal inspiration, who shall say that they

ever spoke or wrote in their official capacity without

it? They never say so themselves. They do affirm

for themseh^es verbal inspiration, in the most explicit

terms ; they never make the most distant allusion to

speaking the thoughts of the Spirit in words of their

own choosing ; and as they are as silent as the dead on

this latter method of speaking, what facts can justify

us in affirming that they ever spoke or wrote in this

way? I confess that in all my reading and reflection

on the subject I have never found such facts. Some-

times, it is true, the Spirit appears to us to have had

the least possible part in what they said, as when Paul

asked Timothy to bring his cloak, his parchment and

his books ; while at others, as in case of speaking in

tongues, the Spirit appears to do all, scarcely any part
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of the man except his vocal organs being employed;

yet if we believe the promises of Jesus and the declara-

tions of the apostles, neither the divine Spirit nor the

human was ever totally inactive in the choice of any

word, the framing of any sentence, or the introduction

of any thought found in the writings or speeches of

inspired men.

This view of the subject justifies the prodigious

labors of such men as Griesbach, Tischendorf , Tregel-

les, Westcott, and Hart, in eradicating from the sacred

text every change made by human hands, and restor-

ing to the world every syllable of the inspired origi-

nal; it justifies the patient toil of the great host of

translators and interpreters who have helped us to

understand the original documents ; and it enables us

to rest with implicit faith upon all the precious words

of our blessed Bible ; but no other hypothesis enables

me to find solid ground on which to place my feet.

ISAAC ERRETT's REJOINDER.

I had hoped that my lectures would be subjected to

a much more searching and thorough criticism than

they have received. The question of inspiration is be-

set with much difficulty, and, until more satisfactory

conclusions shall be reached, anything like dogmatism

is out.of place. I was anxious not only to avoid dog-

matic airs, but to receive light from my critics, for my
own profit, as well as for the profit of others. ' It

will, however, require longer time, and a better undei-

standinir of some of the views set forth in the lectures,

for the ripe criticism which is needed.
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One of my critics did not hear the first lecture.

Had he heard it, he would have been saved the trouble

of making the point that Christ himself was not in-

spired, and that this fact upsets my theory; for he

would have known that I submitted no theory, but

merely showed that none of the prevalent theories

cover all the facts in the Scriptures touching inspira-

tion. I showed, in opposition to what is called the

natural theory, that in a great majority of instances

the Scriptures represent the inspiring power as coming

upon and entering into the subjects of it from without;

and that this theory did not account for, or harmonize

with these facts. Now, if it can be shown that in cer-

tain instances, speakers or writers made their utter-

ances without any such visitation of the Holy Spirit,

and simply as the result of the exaltation of their

own spiritual nature, or, as is affirmed by one of

my critics concerning Christ, as the result of the

perfect knowledge possessed by the Logos, I have

to say that this is no reply to anything said by me,

for I offered no theory. For aught in my lectures

to the contrary, there may be instances of natural in-

spiration in the Scriptures. Especially in the poetical

and devotional portions of the Bible, there may be

much that is the outflowing of cultivated and sanctified

imaginations and hearts, wrought out of the actual ex-

periences of the writers, and on that account especially

valuable to us as meeting us on the plane of our own
struggles, defeats and victories. It may be, too, with-

out warring with any position taken by me, that Jesus

did not speak by inspiration. This, if true, would
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simply exclude His utterances from the sphere of our

investigations. But I take leave to say that when it is

asked, Did the Logos need to be inspired? we are in-

vited on to ground where we must step very carefully.

Was the Logos ever hungry, or weak, or in the need

of sympathy ? Yet we know that He of whom it is

affirmed that He was the Word made flesh, did, in the

flesh, hunger and thirst, and ^ow weary, and seek the

sympathy of his friends. And it is equally clear that,

as a teacher sent from God, and as a man standing

among men to make known the will of God, he was

inspired by the Holy Spirit.

In one of the clearest pedictions of the Messiah, it is

said; —
<' And the spirit of Jeliovah shall rest upon him;

The spirit of wisdom and understanding

;

The spirit of counsel and strength

;

The spirit of the knowledge and the fear of Jehovah.

And he shall bo of quick discernment in the fear of Jehovah;

So that not according to the sight of his eyes shall he judge;

Nor according to the hearing of his ears shall he reprove.

But with righteousness shall he judge the poor,

And with equity shall he work conviction in the meek of the earth

(Isa.ix:2-4:)."

And our Lord himself quotes from the same prophet

(chap. Ixirl), and declares it to be fulfilled in Him.
(Luke iv:18-21):

" The spirit of Jehovah is upon me,

Because Jehovah hath anointed me.

To publish glad tidings to the meek hath he sent me

;

. To bind up the broken-hearted

;

To proclaim to the captives freedom

;

And to the bounden perfect liberty."



IXSriKATION. 195

In connection with this let me say, touching the dis-

tinction sought to be made between revelation and in-

spiration. I do not doubt that such a distinction,

properly made^ would be helpful; but as it now
stands, I think there is more confusion created by it

than it removes. For, as stated in the second lecture,

revelation, as it is distinguished, is often the highest

degree of inspiration ; and those who adopt this dis-

tinction are not ao:reed as to what belono-s to revela-

tion and what to inspiration. For this reason I ruled

it out, as serving to embarrass liiore than to relieve the

mind of the inquirer, and as being incapable of satis-

factory treatment within our limits.

In what follows I deal with the criticisms of Bro.

McGarvey, much the most direct and complete of any

that were offered, and for the directness and force of

which he will please accept my thanks. It is not sur-

prising that the impressions made by one hearing of

the lectures were, in some respects, dim and imper-

fect. He certainly has failed to catch the exact mean-

ing of much that I said.

He represents me as conceding that the Scriptures

are not infallible. What I said was, that they are not

absolutely infallible ; that when we assert their infalli-

bility, it must be subject to the limitations growing out

of the imperfections of human language, its incompe-

tency to convey thought with absolute correctness and

perfection, especially concerning things invisible and

infinite; also, subject to the limitations of uncertainty

growing out of transcription, translation, etc. That

we have, in the language of Scripture, a trustworthy
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source of knowledge of divine things, and a certain in-

fallible guide to salvation, duty and destiny, as com-

plete as language can make it, I distinctly affirmed;

but insisted that any assertion of infallibility must be

subject to the limitations mentioned.

It is complained that in arguing the necessity of this

concession I really argued '^ a totally different ques-

tion " drifting from the question whether the original

record is infallible, to the question whether the

thoughts contained in it are conveyed infallibly to our

minds in copies and translations; that I said nothing

on the infallibility of the original autographs.

This simply shows that one hearing of an argument

is not sufficient, even to one as closely attentive and as

capable of grasping an argument as is Bro. McGarvey.

The lectures, as delivered, will show that I devoted

several pages to a discussion of the nature and powers

of human language, and of the Hebrew language in

particular, to show the imperfection of language as a

means of communicating thought from mind to mind,

so that absolute infallibility could not be claimed for

such communications. It is a great mistake, there-

fore, to say that I failed to touch the question at issue.

I regret that I was so misunderstood at this point,

that my argument, somewhat fully stated, has escaped

attention, and consequently has met with no reply.

It is true that I did afterwards submit a second

argument, addressed to those who assert that we have

now the infallible word of God, to prove from the

errors of copyists, and translators, and from corruptions

of the original text, intentional and unintentional, that
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the asserted infallibility of the Scriptures, as we now
have them, is without a firm basis. This, I understand

my critic, to concede fully. In admitting this, he

puts an end to controversy on the point of highest

practical importance to us— for we have not one of

the original autographs, and if infallibility cannot be

asserted of the Scriptures as we have them, or as we
may now obtain them, there is surely little value to us

in a discussion concerning documents which are not,

and probably never will be, in our possession.

To make this matter unmistakably clear, I ask Bro.

McGarvey, Is this volume— King James* Version— the

infallible word of God? He answers, No. Is the

Revised Version, or the American Revised Version, or

any other English version, the infallible word of God?
No. Is the Vulgate in any of its editions? No. Is

the Septuagint? No. Is any existing Greek text en-

titled to this distinction? No. Have we a Hebrew
text that can lay claim to infallibility ? Still it is an-

wered, No; we affirm infallibility only of the auto-

graphs of the inspired writers. My reply to this is

twofold: 1. We have none of the autographs, and a

discussion of their infallibility is practically of little

value. 2. If we had them, I should still insist, from

the inability of human language to convey thought

from mind to mind with absolute certainty, that any

assertion of their infallibility must be subject to the

limitations of the imperfections of human language as

a medium of communication between mind and mind

.

Language, tasked to its utmost, lacks the capacity to

convey, with absolute perfection, the conceptions of
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the Infinite mind ; there are passages in which the

words are so burdened with the weight they bear that

you can almost hear them groan aloud in the tremen-

dous effort to accomplish their task. Nevertheless, that

human lano;uao:e was the best medium of communica-

tion, all things considered, at God's command, and that,

for all practical purposes, the Scriptures are a trust-

worthy and infallible revelation of moral and spiritual

truth, is what has been clearly and repeatedly affirmed

in my lectures.

Now, concerning verbal inspiration —-which means,

as used by my reviewer, that every word uttered by

inspired persons, and the arrangement of their words

into sentences, was by divine dictation — this is

asserted only of the original speakers and writers ; it

is not claimed for copyists and translators. It cannot

then, have been of much importance, for God knew

that an immense majority of those to be brought under

the power of this revealed truth would receive it in

copies and in translations. The fact that verbal in-

spiration does not belong to these, is evidence that it

is not, in divine estimation, essential to an understand-

ino" of revealed truth or to an appropriation of its sav-

ing power ; otherwise, copyists and translators could

have been inspired. That it is important to arrive as

nearly as possible, at the exact words used by the

sacred writers, whether there was verbal inspiration or

not, is not in question ; for, in any case, the exact

words they used must be to us the most certain revela-

tion of truth possible to be reached. But I fail to

perceive the force of the plea for verbal inspiration
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that was made at this point to Bro. McGarvey's criti-

cisms. He says, we are robbed of certainty as to the

very terms of salvation, if verbal inspiration is denied.

To this I reply : 1. Verbal inspiration is not denied

where it can be shown to be necessary. I have simply

sought to show, that the theory of verbal inspiration

does not cover all the facts concerning inspiration ; I

have not denied, but on the contrary have affirmed,

that in many cases we have verbal inspiration. 2.

Tn giving the terms of salvation, the inspired writers

have not expressed them in their own words, but have

given the words of Jesus, which were brought to their

remembrance according to the promise made to them.

(John xiv :26.) 3. Even this does not rescue these

declarations from uncertainty, for none knows better

than Prof. McGrarvey that the passage he quotes (Mark,

xvi:15, 16), has muclk uncertainty attached to it, being

under ban, in the judgment of many of the most

learned and competent critics, as an interpolation

!

While I incline, with increasing confidence to the opin-

ion that its integrity as a portion of the text will be

finally vindicated, it is impossible to avoid the admis-

sion that there is a much greater uncertainty belonging

to it than could possibly arise from the mere rejection

of the theory of verbal inspiration. 4. If verbal

inspiration is so essential in this case, how does it

come that the announcement of the terms of salvation

has such marked verbal differences as we find, for in-

stance, in Matthew and Mark? Nay, they are found

in the announcement of the same terms, at different

times, by the same inspired persons. Compare Acts
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ii:38, with Acts iii:19. The very same conditions

and promises in both cases, uttered by the same person

in the same city, to the same class of hearers, only a

few days apart and yet verbally so different. Is there

any uncertainty occasioned by the expression of the

same truths in different words ?

The instruction to the apostles not to premeditate

their speeches, and the promise that it should be given

them at the moment what they should say, does not,

in my judgment involve verbal inspiration. It is not

uncommon, at this day, for speakers, under the press-

ure of some peculiar excitement or inspiration, to

utter their thoughts and feelings with a felicity of

diction and a power of expression far surpassing any-

thing they would be capable of preparing by premedi-

tation. We could give numerous instances of this.

Yet they choose their own word^, free from all dicta-

tion. And it may be well supposed that the apostles,

all aflame with the inspiration of the divine Spirit, with

every intellectual and spiritual faculty vivified, would

express the thoughts imparted to them by inspiration

with a vigor, and felicity and splendor of diction,

greatly exceeding those of a premeditated speech, and

that, too, in their own language, without a divine dic-

tation of the words.

But the illustration chosen in support of verbal in-

spiration strikes me as far from satisfactory. Paul's

speech before Agrippa is selected ; and yet it is con-

fessed that the entire speech is so natural to the man,

that no one would think the speaker had divine aid at

all, were it not for the promise of Jesus. Brother
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McGarvey sees absolutely no reason for the Holy

Spirit's aid, unless to guide in a selection of facts and

in dictating the words in which these facts are pre-

sented. But neither in the selection of the facts, nor

in the words which express them is there anything be-

yond the natural and acquired capacity of Paul. Why,
then, intrude a power that is needless? Why make an

outlay that is not required ? Why insist on a miracle

when no miracle is necessary? This is at war with the

rigid economy of forces everywhere manifest in God's

dealings with men. Christ's promise was to supply the

apostles with divine aid in every emergency that re-

quired it. Beyond this there is no need to press the

promise— though even if pressed here, it does not, as

we have seen, involve a divine dictation of the words

to be employed. To show how much of fancy enters

into this illustration, let us turn to another instance in

which Paul was brought before rulers (Acts xxiii).

Ttie high priest commanded that Paul should be smit-

ten on the mouth. And Paul said unto him: ** God
shall smite thee, thou whited wall; and sittest thou to

judge me according to the law, and commandest me to

be smitten contrary to the law? " Will any one affirm

that this outburst of indignation was dictated by the

Spirit of God, and that the very words were God-
breathed ? What, then, will we make of what follows ?

'*And they that stood by said, Revilest thou God's

high priest? And Pau*l said, / knew not, brethren,

that he was high priest; for it is written. Thou shalt

not speak evil of a ruler of thy people." It is not

our present province to inquire into the harmony of
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these facts with this or that theory of inspiration, but

simply to show that the illustration of verbal inspira-

tion based on them is inappropriate.

My good brother objects to the word mechanical^ as

applied to his theory ; but what else than mechanical

can we call that power which, on the day of Pentecost

was manifest in the gift of tongues? The subjects of

it used words of which they had no knowledge, no un-

derstanding. Their organs of speech were employed

to utter they knew not what. There was no such free

play and exaltation of their spiritual faculties as Bro-

ther McGarvey has described in Paul's case. It goes

to show the failure of the effort to gather all the facts

concerning inspiration within the embrace of the ver-

bal or any other theory.

It is asked, since verbal inspiration is conceded in

some cases, why not in all ? It might as well be asked :

Since in some cases inspired men were compelled to

utter truth against their own will, why not in all cases?

Since in some cases men uttered truths they did not

understand, why not in all? If a direct answer to one

interrogator is needed, we answer : because the facts

in other cases do not warrant it. If asked how we are

to decide m any case, as to the character or limits of

the inspiration, we answer, by the attendant facts, cir-

cumstances, and declarations. If pressed with the

question , how we are to attain to certainty in any given

case, as to the teaching of any text, or on any subject,

we answer, by the cumulative evidence of the passages

in which the word in question, or the subject inquired

about, appears. To suspend great conclusions on a sin-
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gle word in a single text, is not wise. The certainty

we seek is found in the general tenor of Scripture

teaching, which is not impaired by the uncertainty

concerning any particular text.

The attempt to dispose of the difficulty suggested by

Dean Alford concerning the different accounts of the

inscription on the cross of Jesus is not successful. To
say that there is an equal difficulty lying in the way of

another theory is not satisfactory. We are not defend-

ing any particular theory. It must be shown that the

facts in this case harmonize with the verbal inspiration

theory. It has not been done. I think it cannot be

done; I think, too, that the facts are reconcilable with

another theory, but I am not called on here, in reply

to my critics, to show this, nor have I the time for it.

The text in I. Cor. ii:13. I did not notice in the

lectures, because I could not spare the space for a full

exegesis, nor can I give it now the full consideration

due to it. It is the strongest text the advocates of

verbal inspiration have ; and if it stood alone, it might

perhaps be regarded as decisive proof of that view of

inspiration. But, taken in connection with all else that

is said on this subject, it must, I think, be otherwise

interpreted than as teaching inspiration of the very

words. *' The words which man's wisdom teacheth
"

does not refer to the mere verbal utterance, but to the

thoughts expressed and to the style of language as cor-

responding to those thoughts. It is not meant to say

that the philosophers or rhetoricians referred to had a

certain set of words in which they always expressed

their thoughts; but that they taught certain things in
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a style of language adapted to their systems and born

of their systems. In like manner the apostles preached

certain great truths taught by the Spirit of God ; and

these truths they expressed, not in the language of the

schools, but in the language adapted to, and, in fact,

born of, the spiritual truths they uttered. Hence, al-

though they might use many of the very words em-

ployed by the Grecian philosophers, they had a mean-

ing, as employed in the Spirit's revelations, altogether

different. As words of spiritual revelation, they car-

ried a meaning and a fulness of power, unknown to

them as words of philosophy or of Grecian rhetoric.

The theory of verbal inspiration does not account

for many of the facts concerning inspiration in the

Scriptures, which I have noted in the lectures. To

say that the same is true of other theories, does not

dispose of the difficulty. It only goes to show what

was argued in the lectures — that while ih^fact of in-

spiration is clearly established, t\iQ theories of inspira-

tion are all unsatisfactory,
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BUTLER, MARIE R.

Riverside ; or, "Winning a Soul. 12mo, 174 pages, cloth, illustrated 75

Grandma's Patience ; or, Mrs. James' Christmas Gift. 32mo. clota
illustrated 40
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BURNETT, DAVID STAATS.
The Christian Sunday-School liibrary. New edition, with new illus-
trations, written and published expressly for Christian Sunday Schools
and Christian families.

Goodness of God.
Miracles of Christ.
Childhood of Jesus.
Great Preachers. Parti.

Part 2.

Young Teachers. 2 Vols.
The Air we Breathe.
Our Duties.
Mary and Martha.
Old Testament Facts.
Rare Testimony.
Maternal Influence.
The Great Teacher.
Uncle Harlin' s Voyages. 2 Vols.
Week- Day Readings. 2 Vols.
History of David.
Law of Love.
Apostle Peter.
Battle of Life.
Plea for Sunday Schools.
Searching the Scriptures.

Americans in Jerusalem. 3 Vols.
Lessons for Teachers.
Law of Beneficence.
The Israelite.
Lectures for Children.
Our Lord and Saviour.
Jesus is the Christ.
Broken Household.
Weeping and Tears.
History of Jesus. Part 1.

" Part 2.
** " Parts.

The Chinese. 3 Vols.
Wonders of the Atmosphere.
Fanny Manning.
God's Goodness.
Vegetable Creation. 2 Vols.
Outward Man.
Life of Paul.
The Happy Day.
Evidences of Christianity.

The books are neatly and substantially bound in cloth, with gilt
back. Fifty books in forty volumes, 3_'mo, cloth $12 00

SPECIAL INDUCEMENTS.

To all purchasers of libraries, I will give a discount corresponding to
the amount invested.
Every school should have a circulating library of carefully selected

books, free from- the errors of sectarianism and inflde lity, and adapted to
the real wants of the readers.

I will make it my aim to make a selection suited to the wants of our
brethren. I can supply, to order, anything needed in this line.

CAMPBELL, ALEXANDER.

The Christian System, in reference to the Union of Christians and
a Restoration of Primitive Christianity as plead in ihe Current Re-
formation. By A. Campbell. 12mo, 358 pages, cloth $150

A Debate on the Koman Catholic Religion, held in Cincinnati,
O., between Alexander Campbell and Right Rev. John B. Purcell,
Bishop of Cincinnati. Taken down by reporters and revised by the
parties. 12mo, 360 pages 1 50

Memoirs of Elder Thomas Campbell, together with a briefMem-
oir of Mrs. Jane Campbell. By A. Campbell. 12mo, 319 pages 1 25

Familiar Iiectures on the Pentateuch, delivered before the Morn-
ing Class of Bethany College, during the session of 1859-60, by A.
Campbell ; also short extracts from his sermons during the same
session, to which is prefixed a sketch of the Life of President Camp-
bell. Edited by W. T. Moore 150
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CAMPBELL, ALEXANDER—Continued.

The Evidences of Clirlstianity : A Debate between Robert Owen,
of New Lenark, Scotland, and Alexander Campbell, containing an
examination of the "Social System," and all systems of Skepticism
of ancient and modern times. Held in Cincinnati, O., in April, 1829.

Complete in one volume. 12mo, 465 pages, cloth S 1 50

Christian Baptism, with its Antecedents and Consequents. By A.
Campbell 12mo, 444 pages 1 00

living Oracles. The New Testament Translated from the original
Greek. By Drs. Geo. Campbell, James MacKnight and Philip Dodd-
ridge. With prefaces, various emendations, and an Appendix. By
Alexander Campbell. 32mo, 336 pages, cloth 50
Large 2 56

The Christian Baptist. Edited by A. Campbell. Seven volumes
in one. Revised by D. S. Burnett, 'with Mr. Campbell's lastcorrec-
tion. 8vo, 670 double columned pages, cloth 2 50
Arabesque 3 01)

Memoirs of Alexander Campbell, embracing a view of the Ori-
gin, Progress and Principles of the Religious Reformation which he
advocated. By Robert Richardson. In two volumes, crown, 8vo,
Price, per volume, extra cloth 2 00
Library sheep 2 50

The same, complete in one volume, containing over 1,200 pages, ele-
gantly and substantially bound. Extra cloth 3 50
Library sheep 4 00

Popular Licctures and Addresses of the late Alexander CampbelL
A new edition of this valuable work. The author, a scholar well
read in every department of literature, presents in this volume the
result of a life devoted to thought and study. He never substitutes
speculation for facts, bxit confines himself to Religion, Nature and
Society in their truest, broadest and noblest extent. His wonderful
power of reasoning, the ease with which he discusses the most re-
condite subjects, and the new light he throws upon whatever he
touches, cannot fail to interest every reader. 647 pages, 8vo, cloth. 3 00
Library, $3.75. Half Morocco, Gilt Edges, 5 00

CAMPBELL, MRS. ALEXANDER.

Home Life and Reminiscences of Alexander Campbell by His
Wife. An intensely interesting account of the inner home life of
the Great Reformer of the Nineteenth Century, also contains a num-
ber of his Sermons, Lectures, Addresses, etc. English cloth 2 00
Half morocco, gilt edges 3 OO
Agents wanted in every congregation.

Carlton and Moore Debate ; The Destiny of Man. First Prop-
osition.—Do the Holy Scriptures teach that those who die in will-
ful disobedience to the Gospel of Christ will be ultimately holy
and happy? Second.—Do the Holy Scriptures teach that any of
the human family will suffer punishment? 32mo, 384 pages,
Cloth ; 1 50
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CARPENTER, PREST. G. T., AND REV. JOHN HUGHES.
The Destiny of the Wicked. A Debate between G. T. Carpenter, of
the Church of Christ, and Rev. John Hughes, Universalist. A large
volume of 469 pages of closely printed matter, abounding in Scrip-
ture and other quotations, and furnished with a textual index at the
close, by means of which any passage used in the discussion can be
readily found. Cloth S 1 50

CHRISTOPHER, DR. H.

Man and His Redeemer ; Or, the Remedial System. This work
presents the Remedial System in a new and interesting manner,
and exhibits the relations which it sustains to other systems of the
universe known to man. It shows what part each plays in the so-
lution of the problem of sin. In its argument, it discourses on the
nature and being of the Godhead, and develops the relations which
the Divinity sustains to the work of his hands, and the subjects of
his government. The atonement is presented in an original. Script-
ural and philosophical view. The principles which underlie it, and
the method of its application, are very clearly developed; so that
the justification of God and the salvation ofmen through it, appear
in a very clear and conspicuous light. The book closes with a
new and irrefutable argument in defense of Christianity against
the most insidious and captivating phase that infidelity has ever
presented—that phase on which Scientists of the present day so
confidently rely. One volume, octavo. Finest tinted wood cut book
paper, cloth 2 00
Sheep, Library style 2 50

CHRISTOPHER, FANNY H.

Duke Christopher; A Story of the Reformation. 32mo, cloth 40

Bartholet MiIon;A Sequel to Duke Christopher. 32mo, cloth 40

CHURCH SUPPLIES

Furnished at the lowest market prices at time of order.

Baptismal Suits. Very best material. Send size of boot worn.
Very cheap.

Book of Church Letters, containing 100 blank forms, with stub for
memorandum. The neatest and most convenient published 1 00
Fifty Blank Forms 50

Christian Church Register. With various special rulings and
printed headings. Arranged by R. Moffet. Crown Cap (9xl4inches),
160 pages, cloth, leather back and corners .' 3 00

Church Record. We have prepared a cheap and convenient book
in which to record the Names of Members, Date of Admission, How
Admitted and Remarks, containing places for 960 names 1 00

Church Contribution Record, with special rulings and printed
headings. Designed expressly for keeping systematic account of
weekly contributions. Two editions. Forty pages 1 00
Bighty pages .* 1 50
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CHURCH SUPPLIES—Continued.

Contribution Envelopes. Good white paper. Size 2^x4;^ inches.
Printed, per thousand, only $ 2 00
Plain, per thousand 1 25

Contribution Pledge Cards. Five hundred 1 75

Communion Sets. Send for special circular.

Christian Hymnal—New Edition. See pages 16-17.

Cbristian Hjnnn Books. Large supply constantly on hand. See
page IS.

Pulpit Bibles. To meet the frequent demand for Bibles specially
suited for pulpit use, we are prepared to ship on receipt of order the
following styles. American Morocco. Antique, Sprinkled edges 5 09
English Levant, Antique style, Gilt Edges 7 50
Turkey Morocco, " " 10 00
Large clear type, excellent paper, fine printing and strongly bound.
They contain none of the extra features, illustrations or illumina-
tions found in our fine line of Family Bibles, and are so desirable
in the home circle, but which are objectionable in a Pulpit Bible.
A large assortment of Family, Teachers' and Pocket Bibles. Send
for price lists.

COOP, TIMOTHY AND HENRY EXLEY.

A Trip Around the "World. Including a trip to New Zealand, Tas-
mania and Australia; with some account of the Christian Church
there, and their work and success; together with facts concerning
the natives: missionaries, their Avork, perils and success; with
much interesting information, gleaned from the best sources, on the
natural history, religion, social 'and material progress of these
countries. By Timothy Coop and Henry Exley. Illustrated. A
charming book of travel replete with illus*trations and incidents of
foreign life and lands. Cloth 1 50

CONTRADICTIONS OF ORTHODOXY;
Or, The Chicago Controversy over Salvation. It contains a histo-
ry of the Controversy, the article on Modern Gospel Meetings, which
aroused it, the reply of "Kaklem," the answers of the various Chi-
cago clergymen to the questions of the Times interviewer concern-
ing the mode of salvation, the most important sermons elicited by
the agitation of the question, including those of Mr. Moody, Prof.
Swing. Dr. Thomas, Rev. L. P. Mercer, Dr. Patton, etc., with a com-
parison of the whole with the Bible. It possesses the advantage of
giving the views of leading men in the various denominations upon
this important subject in their own words.
Paper cover 25
Bound in cloth 50

CORY, N. E.

The Polynaathist. A work containing Essays on Pastoral Work,
t^criptural Exegesis and Homiletics, with Aiefs and Skeletons of
sermons bv ministers of various religious bodies. Arranged and
edited by N. E. Corj'. 12mo, cloth ? 2 00
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DAVIES, MRS. ELIZA.

story of an Earnest liife. A woman's adventures in Australia, and
in two voyages around the world. 8vo, cloth $ 2 00

DUNGAN, D. R.

On tlie Eock ; Or, Truth Stranger than Fiction. The story of a strug-
gle after truth as it is found in Christ. By D. R. Dungan. 375 pages,
cloth 1 50

Rum, Ruin, and the Remedy. A thorough discussion of the Rum
Cure, with unanswerable arguments for Prohibition. Every prohi-
bitionist and temperance worker in the land should have it. Buy
it, read it, and loan it to yourneighbor to read. Price 1 00

Modern Phases of Skepticism. Fifteen Lectures delivered before
the Students of Oskaloosa College, 1877. English cloth 1 50

ERRETT, ISAAC.

Walks About Jerusalem. A Search after the Landmarks of Primi-
tive Christianity. 212 pages, cloth 1 00

Talks to Bereans : A series of twenty-three sermons, designed as
a help and encouragement to that class of inquirers with whom the
Scriptures are Divine authority. 12mo, 190 pages 1 00

Letters to a Young Christian. A work all the young should read.
Paper 35
Cloth 75

EZZELL, S. R.

The Great ILegacy. An argiunentative and closely scriptural exhi-
bition of the Gospel Plan of Salvation, under the similitude of a will,

so presented as to meet popular objections, and remove prevailing
difficulties. Cloth 1 50
Arabesque 2 00

FRANCES, MARGARET,
Rose Carleton's Reward. 12mo. Illustrated. 283 pages. Cloth . . 100

FRANKLIN, BENJAMIN.

The liife and Times of Benjamin Franklin. It is a thrilling biog-
raphy, true to life, and a faithful and concise history of the stirring
times when the " Current Reformation " struggled for its very ex-
istence. The great men who were associated with Beuj. Franklin
in his successful reformatory movement, are brought prominently
to view in this work, and it thus makes a concise history of the
" Current Reformation." The work is handsomely bound, and con-
tains 508 pages, with a porirtiit of Benjamin Erankliti. Bound in
English cloth 2 00
Bound in Library style 2 50
Turkey Morocco, Beveled, Full Gilt 4 00
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FRANKLIN BENJAMIN—Continued.
A Book of Gems; Or, Choice Selections from the Writings of Ben-
jamin Franklin. It consists of very Choice Selections from the writ-
ings of Benj. Franklin, on almost all important subjects connected
with the Christian religion. It is brim full of Common Sense, wit
and Humor, truth and gospel, and as diversified as human life. A
Practical Hand-Book of Common Sense and Scripture. Bound in Eng-
lish Cloth $ 2 00
Bound in Library Style 2 50
Turkey Morocco, beveled, full gilt 4 00

The Gospel Preacher, Vol. 1. A Book for the People. A Volume
of Twenty Sermons written by Benjamin Franklin, Editor of the
American Christian Review 2 00

Gospel Preacher, Vol. 2, cloth 2 GO

Keynoldsburg: Debate. An C)ral Debate between Benjamin Frank-
lin, a Disciple of Christ, and John A. Thompson, a Baptist; held
in Keynoldsburg, Ohio, lasting four days 1 00

GARFIELD, PRESIDENT JAMES A.

The Great Speeches ofJames Abram Garfield, with aMemorial
Supplement. The honest heart of the masses will ever sacredly
treasure the deeds and words of James A. Garfield. The strange
story of his wonderful life will never lose its almost romantic inter-
est. Though few of the biographies hastily issued since his death
can or do lay claim to much literary merit, yet they all in a greater
or less degree, satisfy the universal desire to learn every event in
the life of our second martyred President. The criticisms which
might be offered on many of these premature biographies cannot
be presented against the work just Issued

—

GARFIELD'S GREAT SPEECHES.

For here we have the words of the man himself, the most enduring
monument which can be reared to his memory. This volume con-
tains the important speeches of General Garfield, and they have
been classified into three divisions lor the convenience of the
reader. The first division contains twenty-eight of his Congressional
Debates, the second, ten Political Speeches, and the third, sixteen
Miscellaneous Addresses. The first will be chiefly interesting as
showing what views General Garfield had of many of the most im-
{)ortant questions affecting our system of Government. In his Po-
itical Speeches the reader will see what vigor he displayed in the
advocacy of those doctrines he thought should prevail in the con-
duct of the National Administration. In the ]\Iiscellaneous Ad-
dresses the general reader will no doubt be most interested, foi

here vnll be found the broadest expanse of a great man's intellect.

General Garfield was one of the great orators of our time. He had
the magnificent form, the full, round voice, the learning, the ready
wit and the command of language that enter into the qualitj- of all

great speakers. In addition, we have a Memorial Supplement of
210 pages, containing numerous poems, addresses, etc., with a full

account of the Memorial Ser-\n[ces at Washington and Cleveland,

^vingthe funeral address at Cleveland in full, and not in the im-
perfect form in which it was reported to the press and published m
several books. There are, in all, fifteen addresses in the Supple-

ment. The last fifty pages of the book are occupied with a state-

ment of " What the Disciples Believe and Practice," by Isaac Errett,
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ilfcilT*

published by permission in this volume, as they appeared in the
editorial columns of the Christian Standard a year or two ago. This
is the first collection of the Speeches of General Garfield that has
been presented to the American public. They have been brought
together and arranged with much care, and may be depended upon
as correct and reliable. Every reading m.an will be only too glad to
provide himself with a copy.

Delivered free of charge at ttie following prices

:

Bound in English Cloth $ 3 00
Library Style (or Sheep) 3 75
Half Morocco, (cloth sides), gilt edges 5 00

Garfield, L.ife of President. The complete record of a wonderful
career, which, by native energy and untiring industry, led its hero
from obscurity to the foremost position in the American nation.
The whole matter very carefully read and corrected by an accom-
plished scholar and intimate personal friend of President Garfield,
and including an exceedingly interesting chapter by Mrs. Dr.
Edson, chief nurse to the President during his sufferings. Profusely
illustrated. By William Ralston Balch, editor of ,The American, etc.

Printed on finely calendered paper, richly illustrated, elegantly
bound in English cloth 2 00
Choice silk-faced cloth, gilt edges 3 00
Full Morocco 5 00

GARRISON, J. H.

The Heavenward "Way ; Or, Words to Young Converts. This little

work abounds in sound advice and helpful suggestions to young
and inexperienced Disciples, and will save them from many a
snare. Price, bound in Limp Cloth 35
Cloth

._
50

GOODWIN, ELIJAH.

The Family Companion. A book of Sermons on various subjects,
both Doctrinal and Practical. 12mo, 426 pages, cloth 1 50

GOODWIN, MRS. M. M. B.

Autumn ILeaves. A book of poems, price in cloth 1 00

GREEN, FRANK M.

The Standard Sunday-School Manual. It is the result of an earn-
est and conscientious purpose and study to materially benefit those
for whom it is specially prepared. 191 pages, 16mo, cloth 1 00

Liife of President Garfield. A Christian biography, making a
specialty of his religious and educational life, written in a plain,
simple style, adapts it to family reading. By F. M. Green. Cloth,
plain cheap edition 1 50
Elegantly bound in half Morecco 2 50

HARDIN, J. H.

The Sunday-School Helper. A practical Hand-Book for all Sun-
day-School workers containing «suggestions on all phases of the
work, which should be read and consulted by all workers, and will
result in giving new impetus and arouse more earnest zeal in
teaching and leading the people to Christ. Also an excellent essay
on "Christian Woman's responsibility in the religious education of
the Young," by Mrs. O. A. Carr. 144 pages; price 60
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HALL, ALEXANDER WILFORD.
Problem of Human L-ife. By A. W. Hall. The author reviews
Darwin, Huxley and Haeckel, in the boldest and most searching and
ft-enchant assault upon the modern theory of Evolution that we
have seen. He also has given a searching review of the wave-theory
of sound, as taught by its best exponents—Tyndall, Helmholtz and
Mayer. • * •' We do not see that there is any escape from a
revolution among scientists upon this subject. * •• '•' The author
has made some mortal thrusts at the Avave-theory; and its advo-
cates are put on the defensive, where they will have a hard time of
it.

='•'• =•'• '•' This work richly deserves the attention alike of scien-
tists and theologians. Price $ 2 00
Library 2 50

Universalism Against Itself ; Or, an Examination of and Refuta-
tion of the principal arguments claimed in support of the final
holiness and happiness of mankind. r2mo. Cloth 100

HAND, G. R.

D. B. Kay's Text-Book on Campbellism. Exposed by G. R.
Hand. Price 1 00

HINSDALE, B. A., A. M.
Genuineness and Authenticity of the Gospels. An argument
conducted on Historical and Critical Grounds. By B. A. Hinsdale,
A. M., President of Hiram College. 276 pages, 12mo, cloth, extra. . . 1 25

Ecclesiastical Tradition. • Its Origin and Early Growth , its Place
in the Churches ; and its Value. Cloth 75

Tlie Jewish. Christian Church. A Monograph. Cloth 50

President Garfield and Education. General Garfield was a scho-
lar and an educator. His earliest fame was won in study and in
teaching. He was always the friend and advocate of education. It
was in Hiram school that his happiest days were spent, and that he
performed the work which in late years he looked back upon with
most satisfaction. Hence, such of his utterances concerning educa-
tion and Educators as have been preserved, attended by suitable
memorials of his Hiram life, could not fail deeply to interest educa-
tors and cultivated men generally, especially such as belong to the
Hiram fellowship. 12mo, 433 pages " 1 60

HARTZEL, JONAS.
The Baptismal Controversy ; Its Exceeding Sinfulness. By Elder
Jonas Hartzel.

This is the latest work from the pen of this venerable and distin-
guished, author, than whom, few men are better fitted to write upon
this vexed question. The work forms a neat and well executed vol-
ume of 8o7 pages, and contains as a frontispiece a well executed
portrait and autograph of the well-known author. 12mo. Cloth. . . 1 50

The Divinity of Christ, and the Dually of Man. By Elder Jonas
Hartzel.

Important themes handled in a masterly way by a close reasoner and
a carefiil student of the word of God. With as much Rationalism
and Materialism as are now afloat, it is important that Disciples
everywhere be fully armed. This book of 176 pages is an excellent
helper in these controversies, and should be generally read and
=tudied. Price 75
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HAYDEIM, AMOS SUTTON.
Early History of the Disciples in the Western Reserve, Ohio*
with Biographical Sketches of the Principal Agents in their Relig-
ious Movement. 12nio, 476 pages, cloth $ 2 00

JOHNSON, B. W.

A Vision of tlie Ages ; Or, Lectures on the Apocalypse; a complete
view of the Book of Revelations. By B. W. Johnson, editor Evan-
gelist. 12mo, cloth 1 25

LARD, M. E.

Commentary on Paul's ILetter to tlie Komans; With a revised
Greek text, compiled from the best recent authors, and a new trans-
lation. The author's well-known ability as a biblical scholar and
critic, is fully sustained in this, his hfe work. It has received the
unqualified indorsement of the Disciples of Christ everywhere. The
press is unanimous in its praise. Printed. on the finest white wood-
cut book paper. One volume, octavo, 485 pages. Cloth 3 00

Keview of Campbellism Examined. A new edition with an intro-
duction by Alexander Campbell. The most valuable and popiriar
work published on the differences between Disciples and Baptists.
1 vol. octavo, 297 pages, cloth. Price 150

LUCAS, D. R.

Conversion of Paul Darst ; Or, The Conflict of Love and Duty. By
D. R. Lucas. Cloth 1 00

MARTIN, J. L.

Voice of the Sev,en Thunders. By Elder J. L. Martin. This is per-
haps the most Wonderful book of its kind. It is composed of a
series of lectures on the Book of Revelation, by the late Elder J. L.
Martin. It has received the very highest recommendations of the
press, both religious and secular. It has been called the "Apocalyp-
tic Key." Price 1 50

MATHES, J. M.

Western Preacher. By Elder J. M. Mathes. This is a valuable
book containing thirty sermons by some twenty-four of our leading
preachers, living and dead. It contains a splendid lithographic por-
trait of the author. Price 2 00

liife of Elder E. Goodwin. The Pioneer Preacher, by Elder J. M.
Mathes. It is a neat and well-bound volume. It contains a plain
and truthful account of the events in the life of one of the most
remarkable men in the history of Christian Civilization. It is a book
that ought to be read by all, inspiring as it does, to deeds of noble
m.oral heroism. 314 pages ; cloth 1 25

MONSER, J. W.
An Encyclopedia on the Evidences ; or. Masterpieces of many
Minds, being selections from the master thinkers of the world, on
GOD, MAN and DESTINY, comprising a collection of "Thoughts
that Breathe," such as have never before appeared in one volume,
making a book of 671 8vo. pages. Price, bound in cloth 3 00
Library Style 3 50
Half Morocco, cloth sides, gilt edges 5 00
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MILLIGAN, ROBERT.

Analysis of the Four Gospels and Acts ; with Leading Queries and
Illustrations, for the use of Sunday-schools, Families, etc., 8vo, 413
pages, cloth $200

Keason and Kevelation; or, the Province of Reason in matters
pertaining to Divine Revelation Defined and Illustrated. Crown,
8yo., 564 double-columned pages, cloth 2 00

The Scheme of Kedemption, as it is Revealed and Taught in the
Holy Scriptures. Crown 8vo, 578 pages, cloth 2 00

Great Commission. Cloth 1 00

MOORE, WILLIAM THOMAS,
Views on L.ife. Addresses on the Social and Religious Questions of
the age. 12mo, 331 pages, cloth, extra 1 50

The Pulpit of the Christian Church. A Series of Discourses,
Doctrinal and practical, from twenty-eight representative men
among the Disciples of Christ ; with a brief Biographical Sketch and
steel portrait of each contributor. 8vo, 589 pages, cloth, extra 3 00
Fine edition on toned paper, cloth ex., gilt top 4 00

MUNNELL AND SWEENEY.

Shall Christians go to War? A discussion between Thomas Mun-
nell and John S. Sweeney. 12m.o, 248 pages, cloth 1 00

M'GARVEY, J. W.

Commentary on Acts 1 50

liands of the Bible. A geographical and topographical description
of Palestine, with letters of Travel in Eg>^pt, Syria, Asia Minor and
Greece, by Prof J. W. McGarvey. Price, bound in cloth 3 00
Bound in Sheep..-. 3 50
Bound in half Turkey 4 GO

M'LEAN, ARCHIBALD.

The Commission given by Jesus to His Apostles, 12mo, 190 pages,
cloth 75

NEW TESTAMENT COMMENTARY. •

Volume 1. Matthew and Mark. By J. W. McGarvey.
Volume 2. Luke. By J. S. Lamar.

" 9. Hebrews. By R. Milligan.
The text used, same as Bagster's Critical English New Testament.
Each volume crown octavo, to contain about 400 pages. Per volume,
cloth 2 00
Per volume, sheep 2 50

half calf 3 00

PINKERTON, LEWIS L.

liife, liCtters and Addresses of Lewis L. Pinkerton. With steel por-
trait Edited by Prof. John Shakelford. 12mo, 350 pages, cloth— 1 50
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PINKERTON, DR. L. L.

Bible Questions. Designed to Aid Sunday-Schools and Fam-
ilies in the study of man's only guide to a happy immortality.
By L. L. Pinkerton. 18mo, 142 pages, cloth, flexible $ 25

HOLY SPIRIT, A SYMPOSIUIVI ON THE

By A B. Jones, G. W. Longan, Thos. Munnell, J. Z. Taylor, and Alex-
ander Campbell. This is an elegantly bound little book. The style
is of the highest order, all of the authors being first-class writers.
The subject is profound, and so is the treatment. It has been
handled in a masterly manner. The authors are not agreed, but
it is a book of investigation and not of controversy. While the
reader may not agree with some of the writers, he will feel that
everytliing is said in a fair and manly way. The subject is viewed
from every standpoint, which makes the treatise valuable to those
searching for the truth. As the name indicates, this little book
truly presents a feast. Bound in cloth 75

RICHARDSON, DR. ROBERT.

A Scriptural Tiew of the Office of the Holy Spirit. By Robert
Eichardson. 12mo, 324 pages, cloth , 1 50

Communings in tlie Sanctuary. By Dr. Robert Richardson. A
series of Devotional Meditations, written in the author's most attrac-
tive style. Beautifully printed on tinted paper and neatly bound in
muslin. Handsomely embossed in black and gold 50

RANDALL, ELDER J. W. and REV. ASA SLEETH.

The Holy Spirit in Conversion. A Debate betv.^een Rev. Asa
Sleeth, of the Methodist Episcopal Church, and Elder J. W. Randall,
of the Christian Church. Question: Do the Scriptures teach the
Direct influence of the Holv Spirit in Conversion ? 12mo, 236 pages,
cloth 1 00

REYNOLDS, PREST. J. 0.

The Moberly Pulpit. Consists of twelve select Sermon and Ad-
dresses. Cloth , 75

ROE, WM. M.

Bible vs. Materialisna, In which the Errors and Sophisms of Mod-
ern Materialists are detected and fully exposed, and the true teach-
ing of the Bible exhibited. By Wm. M. Roe. 172 pages, 12mo, paper. 25

ROGERS, JOHN I.

Autobiogrraphy of Elder Samuel Rogers. A glowing account of
the early struggles of the Christian Pioneers in the West Price 1 00

SCOTT, WALTER.
The Messiahship ; or. Great Demonstration. Written for the Union
of Christians on Christian Principles, as plead for in the Current
Reformation. 12mo, 384 pages, cloth 1 50
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SMITH, BUTLER K.

Serial Discourses : A book af Twenty Sermons, on various subjects,
embodying a brief Synopsis of the Divine Scheme of Human Re-
demption and Recovery from Sin. 12mo. 32-1 pages, cloth $ 1 50

SMITH, PROF. A. F.

Earnest liCighton. A thrilling story on Catholocism, calculated to
do muph good. 336 pages 1 25

SMITH, ELDER JOHN.
Life of Elder John Smith, With some account of the Rise and Pro-
gress of the Current Reformation. By John Augustus Williams.
Crown, 8vo, 578 pages, cloth 2 00

WALSH, DR. JOHN T.

liOoking: Down the Ages from a Prophetic Standpoint. This
neat volume contains the ripest judgment of a life-long student of
the Bible on the general drift of prophetic teaching and tlie present
outlook from a prophetic standpoint. It is not a book of extrava-
gant fancies, or of dogmatic interpretation. Tlie writer keeps ever
in view the most approved canons of interpretation, and reasons
closely. Whether the reader shall agree with him or not, there is a
sweet vein of devotion throughout the treaties that will prove
refreshing to him, and a force of reasoning that will wake him up
to a more earnest study of the Scripture. Cloth 1 25

A Book of Sermons. So far as the treatment of the subjects is con-
cerned, it is scarcely necessary to say to those who are acquainted
with the author, that he is uniformly clear, logical and eminently
biblioal in his discussions. While attention is given to first princi-
ples, the higher lessons of Christian life are not neglected; and
some questions, such as the state of the dead—concerning which
there is frequent inquiry for instructions—are here presented in a
very clear and satisfactory light. We incline to the opinion, that
every one who is interested in the study of Christianity, will find
much to aid him in this volume ; much to avt^aken a spirit ofinquiry

;

much to inform the mind ! much to improve tlie heart. 346 pages,
bound in cloth " 1 50

Moody's Theology Examined. By J. T. Walsh. This is a kind
but searching inquiry into Mr. Moody's teachings concerning the
terms of Salvation, designed to show that said teaching is imperfect
and contradictory. Full credit is given to ^Ir. Moody for teaching
much gospel truth with great plainness and power, but when tried by
the teacliing of Christ and His Apostles, his teaching is seen to be
seriously defective. It is good reading—good in its aim, good in its

spirit, and good in its freshness and piquancy. Altogether, it is a
pamphlet that ought to sell, and should be extensively circulated.
106 pages; paper 25
aoth 50
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Hymnals and Hymn Books.

During the past three months a very animated discussion has been
going on m our papers over the Hymn Book Question. The result is
that we have tlie clieapest and best books (for the money) that can
be had.

Within ten weelcs no less than 27,000 copies of the Xew Christian
Hymn and Tune Book have been sold. Now, not only are the churches
supplied with well bound books at an extremely low price, but those
who desire a fine binding can get it without fancy prices. We asseit
confidently that books of such excellent manufacture cannot be had
in the market at the price.

October 20th, 1882.

THE NEW CHRISTIAN HYMN AND TUNE BOOK.
Compiled by Prof. James H. Fillmore, assisted by L. H. Jameson,
J. H. liosecrans, J. P. Powell, J. R. Murray, E. S. Lorenz, T. C. O'Kane
and Fred Fillmore.

The book is divided into two parts. Part I, containing the old
standard hymns and tunes. Part II contains the popular hymns of
the Gospel songs variety, and is specially adapted for use in Prayer
Meetings, Sunday Schools and Protracted Meetings. The book is full
of sacred songs selected from the vast treasure-house of Christian
psalmody. It is meeting with the hearty approval of those who desire
pure, fervent congregational worship.

WORD ANI> TUNE EDITION.
Bound m cloth, red edges, sewed on tape, single copy by mail $ 60

per dozen, by express 6 00
" " •' mail 7 20

Plain Cloth, flexible binding, same price as above.
Sheep, embossed _. 75
French Morocco, red edges 1 00
French Morocco, flexible 1 00
Morocco Gilt 1 40
Turkey Morocco, Extra Gilt S 00

Circuit Morocco - 5 00

CHEAP EDITION.
Bound in boards (wire stitched), single copy, by mail ? 35

per dozen, by express 3 60
" " mail 4 20

WORDS OXEY EDITION.
Bound in boards, single copy by mail ? 25

per dozen, by express 2 40
" " «' mail 3 00

Bound in cloth, single copy, by mail 35

per dozen, by express 3 60
" " " mail.: -. 4 20

TEACHERS' WORD AND TUNE EDITION.
A matter of first importance to the Church of Christ is, that her
members be taught to sing her psalmody. No matter to what
perfection she may attain in her Collections of Hymns and
Tunes, their greatest perfections remain a dead letter to the
mass of disciples, because no adequate means is provided for
their learning them.

The need of the times is, that we have some feasible plan for

teaching congregations, as such, the art of singingfor worship. The
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writer claims thai; this need is fully met in the Teachers' Edi-
tion OF THE New Christian Hymn and Tune -Book.

It is a collection of superior hymns and tunes, presented in the
simplest form of notation, with the necessary preparatory les-
sons and exercises for teaching and learning to sing. In a
word, it is a complete Hymn and Tune-Book, presented in the
form of a perfect manual of instruction for teaching congre-
gational singing.

It contains all the matter of the HjTan and Tune-Book, the
pages and numbers of the hymns corresponding, so that no
confusion can arise from using the books together. It also
contains rudiments and exercises for Singing- Schools, and a
selection of Anthems.

Price: Single copy _ $ 90
Per dozen, bv express. _ 9 00

"mail ...., 1150
Orders promptly filled.

Correspondence with agents and singing-teachers solicited.
Good terms offered.

THE CHRISTIAN HYMNAL. REVISED—1882.

The new HjTiinal contains 320 octavo pages, printed from new
electro-type plates, on tinted and supercalendered paper.

No. 1. Cloth, red edges 75
per dozen by express 7 50
" *' " mail. 8 75

No. 2. Silk Cloth, extra embossed sides, new stamp, beveled
boards, vermillion edge polished, sewed on tapes, blank book
style, giving a more flexible and stronger back. 1 20

No. 3. Same as No. 2, with morocco back 1 50
No. 4. Same as No. 2, full morocco , 2 60
No. 5. Morocco Antique, 'gilt edge 3 25
No. 6. Morocco, full gilt 3 75

CHEAP EDITION.
A cheap edition bound m boards, printed on cheap paper.
Single Copy, by mail....: 50
Per dozen, by mail 5 80
Per dozen, by express 4 80

WORD EDITIOX.
Contains all the hymns of the Revised Hymnal, with correspon-
ding numbers, but no music.

Bound in Silk Cloth, red edge - 50
Per Dozen, by express. 4 80

" " mail 5 40
Bound in English Cloth, plain edge 35

Per dozen, by express 3 60
•' " " mail 4 20

Bound in boards 25
Per dozen, by express 2 40
" " " mail. 3 00

CSRISTIA^f HTMNAI..
Edition of 1871, with Supplement of 1876. 12mo. 875 hymns, 409
tunes, 360 pages. Elegantly bound in cloth, vermillion edges... 75
English cloth, beveled boards, gilt side, vermillion edges.. 1 20
English cloth, beveled and gilt edge 2 00
Turkey antiq le, gilt edge. 3 25

Turkey morocco, extra, beveled, full gilt 3 75
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CHEAP EDITION.
Bound in boards, wire stitched.
Single copy, by mail $ 50
Per dozen, by express... 4 80
" " " mail 6 40

CHRISTIA]!»f HYM?f BOOK.
A compilation of 1324 Psalms, Hymns, and Spiritual Songs, or-
iginal and selected by A. Campbell and others. Revised and
enlarged by a committee, 1865.

SMAI.I. EDITION. Pearl 48mo.
Sheep, single copy '. 50
Per dozenljby exx)ress 4 80

' maiL.v 5 10

Arabesque 60
Imitation Turkey, gilt edge 1 10
Turkey Morocco, gilt edge 1 35
Turkey Morocco, with gilt v.lasp. 2 00

MEDIUM EDITION. Brevier S4mo.

Sheep, single copy 75
Per dozen, by express 7 20

" mail 7 80
Arabesque.. 1 00
Arabesque, gilt edge 1 40
Imitation Turkey, gilt edge. 1 60
Turkey morocco^ gilt edge 2 00
Turkey morocco, with gilt clasp.... 2 76

EARtiE EDITION. Pica ISmo.

Sheep 2 00
Arabesque 2 50
Turkey morocco, bev. antique, gilt edge 4 00
Turkey morocco, bev. antique, extra gilt 4 50

POPUIiAR HY5INS, REVISED.
WORDS AXD Music Editiox.—Bound in Boards.

Single copy, postage paid $ 30
Per dozen, by expresS 3 00
" " by mail 3 60

Bound in Cloth, Red Edges.
Single copy, postage paid 40
Per dozen, by express :. 4 00
" " by mail - 4 75

WOBDS ONLY Edition.—Bound in Boards,
Single copy, postage prepaid 15

Per dozen, by express 1 50
" " by mail 1 70
" hundred, by express 10 00

Bound in Cloth, Red Edges.
Single copy, postage prepaid 20

Per dozen, by express 2 10
" " bymail , 2 4(?



^^In Course of Preparation.^-.

TypeSiiMetaphors
-^OFQs^—

THE BIBLE.
BY J. W. MONSER.

This book will be divided into two parts, each being

introduced by a thoughtful dissertation, embracing much
valuable criticism and suggestion of the matter treated.

No pains will be spared to make this work thorough, and

abreast of the times. Special attention will be given to

Metaphors, all the important ones of the Old and New
Testament finding a place in the book. Digests of the

leading Metaphors tnIII be given, in which analogies will

be run and contrasts indicated. The T^'pical part of the

. worlsrwill embrace all that has been said on the subject,

besides much new matter that applies to a New Testa-

ment conception of Christianit3\ It is our purpose in

this hand-book to furnish all that need be known of the

figurative portion of the Scriptures.

JOHN BURNS, Publisher,

717 cBc 713 OXjI"VE STE.EET,
ST. LOUIS, MO.



SUNDAY SCHOOL WORKERS.

We invite your attention to our facilities for supplying you

with everything requisite for Sunday Schools in city, town or

country. Sunday School Books, Papers, Lessons, Scholars'

and Teachers' Helps, Maps, Cards, Class Books, Song Books,

Collection Envelopes, etc. We endeavor to keep the latest and

best Helps in this line, and at the lowest prices possible for

them to be honestly furnished.

We invite correspondence, and will endeavor to keep our

correspondents posted as to the latest books and methods, as

they are issued from time to time.

Our terms are on the strictly cash plan, as this enables us to

sell goods lower, and help our friends longer, than with the old

credit system.

Any Information in our power cheerfully furnished.

Address all communications to

JOHN BURNS, Publisher,

717 & 719 Oliye Street, St. Lonis.

Remittances should be made by Post-ofBce Money Order,

Express or Draft on St. Louis or New York (Draft on any

other place costs 25 cents for collection), aud made payable to

the order of John Burns.

(«)














