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PREFACE.

FoR some years I have had in contemplation the prep-
aration of a work giving what I esteemed a plain exposition
of the Epistles of James, Peter, John and Jude. Heretofore
I have refrained from the attempt, for one reason and
another, chiefly for the lack of age and experience, and pos-
sibly the courage for such an undertaking. Having passed
the sixty-fifth milepost in my life’s journey, the same inecli-
nation has overcome all scruples, the work is completed,
with what success is left to the future to determine. That
I may not have possessed the requisite qualifications for so
important an undertaking is frankly confessed, yet an
earnest desire to see some such work was felt by me to be
imperatively demanded. And since those possessing emi-
nent abilities for such an undertaking seemed to overlook
this great need, in much humility and some misgivings it
‘was by me undertaken.

My first reason for the attempt is that in my associa-
tions with my religious neighbors I saw what I regarded
as a studied effort to avoid these Epistles, and hence 1
concluded that they were more neglected than other por-
tions of revealed truth. If neglected, as I imagined, of
course some cause existed for the negligence.

A second reason that impelled me to the undertaking
‘was that authors heretofore dealing with these Epistles in
their various attempts at exposition appeared to be ham-
pered by a desire to advance some special view or advocate
a preconceived doctrine, adopting in their exposition a sys-
tem of interpretation sufficiently elastic to accomplish the
purpose desired. So governed, it was impossible to present
to the reading public the mind of the Spirit as expressed in
the words of the sacred text.
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4 PREFACE

A third reason I had inducing me to undertake the
work was that I firmly believed that greater simplicity
than appeared in many expositions was the need of the
hour—1less exhibition of learning and greater plainness. A
revelation of God to man must by man be understood, and,
to be understood, it must be in language brought within his
comprehension.

Entertaining these views, and for these reasons, the
work was undertaken. I have applied the same rules of
interpretation of evidence with which I have been familiar
in a law practice covering a period of forty years. I make
no claim for my performance except a sincere desire to
ascertain and present the precise thought the inspired pen-
man designed to communicate for our instruction and edifi-
cation. Many authors have been consulted; from but few
has any aid been received. Credit is hereby given to
Macknight’s Epistles, and to the scholarly work of H. A.
W. Meyer, and even these have not been slavishly followed,
for we wrote as the Lord’s freeman.

Humbly praying the Lord’s blessing upon this feeble
effort to promote the cause of Christ, I submit, with all its
imperfections, to my fellowmen for their use, and I hope
their good, the following pages.

N. T. CATON.
SPRAGUE, Wash., Aug. 10, 1897,



THE EPISTLE OF JAMES.

INTRODUCTION.

IT is with some hesitation I begin to write this intro-
duction to the Epistle of James. This hesitation grows out
of the fact that so many writers, recognized as men of pro-
found scholarship and eminent piety, have selected a differ-
ent personage from the one I have chosen as the author of
this letter. I have been for many years impressed with the
belief that the author is none other than the apostle James,
one of the Lord’s chosen twelve, and all my study and
reflection for a period of over sixty years confirms me in
this belief. In my own plain way I shall proceed to give
in brief some of my reasons for so believing.

1. The Author of the Christian faith selected twelve
men whom he called his apostles, and upon them he con-
ferred the authority of proclaiming the laws of his kingdom.
The warrant of authority is couched in this language:
“Whatsoever thou shalt bind on earth shall be bound in
heaven; and whatsoever thou shalt loose on earth shall be
loosed in heaven.” This was first spoken to Peter and
afterward to all the apostles. After his resurrection from
the dead he confirms his declaration by adding, “As my
Father hafh sent me, even so send I you,” and to this he
adds: “Whose soever sins ye remit, they are remitted unto
them ; and whose soever sins ye retain, they are retained.”
This power was subsequently conferred upon the apostle
Paul. The twelve only, therefore, in the first instance, had -
the authority to exercise these great and exalted prerog-
atives. To these twelve men the Master had said: “He
that receiveth you receiveth me, and he that receiveth me
receiveth him .that sent me.” I conclude, therefore, that
the twelve were essentially ministers plenipotentiary. They

(5)



6 COMMENTARY ON JAMES.

spake for the King, and when they spake it was the same
as if the King had spoken. None others could be so rec-
ognized. Any attempt to exercise these functions so
conferred upon the twleve alone—Paul alone excepted—
can be regarded in no other light than that of presump-
tuous usurpation. Now, these very prerogatives were
undoubtedly exercised by the author of this Epistle at the
council of Jerusalem. (Acts xv.) The idea can not be
entertained for a moment that the apostles to whom these
powers were specially delegated would have tolerated the
exercise thereof by one not clothed with like authority.

2. The internal evidence contained in this Epistle un-
mistakably indicates the bearing of one clothed with
authority to speak in the name of the King. Citations
would be useless. The Epistle can easily be read, and it
will speak with no uncertainty and without the intimation
of a doubt upon this point.

3. The Lord appeared to him alone, as mentioned by
Paul in 1 Cor. xv. 7. This is a particular honor not likely
to have been mentioned by Paul had it no special sig-
nificance. But when we further reflect upon other language
of Paul, its significance appears. He it was who said: “And
when James, Cephas and John, who seemed to be pillars,
perceived the grace that was given unto me, they gave me
and Barnabas the right hand of fellowship; that we should
go unto the heathen, and they unto the circumecision”
(Gal. 1i. 9). “Perceived the grace given unto me” indicates
their acceptance of Paul as an apostle, which prior thereto
they were not willing to concede. Who else could make this
concession but those possessed of like authority?

4. The statement of the Holy Spirit: “But other of
the apostles saw I none, save James the Lord’s brother”
(Gal. i. 19). It seems to me that this declaration ought
to settle the matter with all men of faith. Certainly mno
useless words were uttered by the pen of inspiration, and
still more certainly none would be used calculated to mis-
lead. From the foregoing reasons I conclude that the
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author of the Epistle was none other than James, the son
of Alphaeus, sometimes called James the Less, and by
Josephus James the Just. At all events, the foregoing rea-
sons are sufficient to cause me to regard the author of this
Epistle as an apostle, and such he is to me.

As to the question of the relationship of the author
of this Epistle to the Master, we reserve for consideration
when writing the introduction to the Epistle of Jude.

é./J”-/u-;{uﬂﬂzma Pl /852 ) ks, 3207

TIME AND PLACE OF WRITING.

Various dates are fixed at which the Epistle was writ-
ten. While it may not be of special importance, I have
carefully gone over all the data within my reach, including
such light as Eusebius and Josephus throw upon the ques-
tion, and come to the conclusion that the latter is probably
as reliable as any. I quote from his ‘“Antiquities of the
Jews,” Book XX., Chapter ix., Section 1, this declara-
tion: “Festus was now dead, and Albinus was put upon
the road, so he [reference is here made to Ananias the
high priest] assembled the Sanhedrim of judges, and
brought before them the brother of Jesus who was called
Christ, whose name was James, and some others. And
when he had formed an accusation against them as break-
ers of the law, he delivered them to be stoned.” This was
in A. D. 63. It is safe to say that the Epistle written
by James had something to do with this outburst of passion
against him. The letter must therefore have been written
before this, certainly not later than A. D. 62, and this is
probably the proper date. James was put to death in
Jerusalem, and the last account we have of him from the
sacred page was at that renowned city, and evidently from
thence was written the document that bears his name.

CHARACTER OF THE EPISTLE.

While it is not doctrinal, it is full of practical instruc-
tion in the duties of life, and contains many convincing
arguments and soul- stirring exhortations. The letter
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abounds in brilliant illustrations as pleasing as they are
brilliant. In all my reading, covering a period of more
than sixty-five years, I have failed to find anything com-
parable in point of beauty with James’ description of the
brevity and uncertainty of human life. The boldness and
energy appearing in many other figures and expressions
are truly striking, which, had they appeared in any secular
or profane writing, would have elicited the highest praise
for sublimity.

CHAPTER 1.
ANALYSIS.

James, a servant of Christ, writes this letter to the twelve tribes
then in dispersion; and while some are mentioned as unbelievers and
some as believers, the Epistle is intended mainly for the latter. He
desires them to count the temptations to which they are subject as
gain, advising them to ask wisdom of God, to the intent that their
patience may be strengthened. He tells them that God imparts
wisdom when the request is made in faith. This wisdom from on high
enables the possessor to act properly, and also enables him to endure
temptations. He warns them against the sin of imputing evil to God,
or that he is the cause thereof, and assures them that the contrary
is true; that all God’s gifts are good and perfect. He shows them that
temptations arise from man’s own sinful desires and passions, and
exhorts them to lay aside all sinfulness, and to receive and be guided
by God’s infallible Word, assuring them that the doers of the Word
are saved; that the perfect law of liberty is the only safe guide;
that one may think himself religious, but, failing to observe the
requirements of the infallible guide in bridling his tongue, will find
his religion a failure; that pure religion consists of benevolent acts
to the orphan and widow, and in keeping one’s self untainted by the
vices of the world. Plainly, that religion is something to do—belief
in action, faith in operation—rather than something to get.

COMMENTARY.

Verse 1.—A servant of God and of the Lord Jesus Christ.
The expression is not identical with those of the apostle
Paul to be found in his Epistle to the Romans, wherein he
called himself a servant of Jesus Christ (Rom. i. 1), and
the one to the Philippians, wherein he designates himself
and Timothy servants of Jesus Christ (Phil. i, 1). The
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similarity, however, appears in his letter to Titus, where
this expression occurs: “Paul, a servant of God, and an
apostle of Jesus Christ” (Titus i. 1). In either case no
difficulty appears in fully comprehending the meaning of
the sacred text, and the only objeect I have in making a
pause at this point is to call special attention to the peculiar
language of the Holy Spirit, “James, a servant of God.”
If he is this, why add “and of the Lord Jesus Christ”?
Would not this follow? Christians of the present day
might so conclude, but a Jew in the days of the writer might
not be so impressed. An unconverted Jew, should one such
become a reader of the Epistle, would hereby understand
that the writer was the servant of both equally, and that
he recognized and acknowledged allegiance to both.

To the twelve tribes.

Speculation has arisen on this language of the sacred
text, some persons claiming that it refers to the spiritual
tribes. Under the Christian economy all are the children
of Abraham by faith in Jesus Christ, and, to further
strengthen this idea, the mistaken Bible view of the lost ten
tribes of Israel is suggested. This I regard as a far-fetched
theory, for which no necessity arises. I think it may be
safely claimed that the Bible fails to disclose any loss oceur-
ring as to the tribes of Israel. They are simply dispersed
among the nations of earth as God by the mouth of his
servant Moses had foretold in case of their failure to obey
his commands. Many of these Jews were converts to the
faith in Christ, and to these—members of all the tribes—
James addresses this Epistie. Proof that the twelve tribes
were in existence in that day may be found in Acts xxvi.
7, where the apostle Paul, defending himself before King
Agrippa, boldly asserted such to be the fact.

Greeting,
This is his salutation to the dispersed. It would seem

that it was a characteristic method of salutation by this
writer. The decrees of the Jerusalem council, supposed to
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be dictated by the same author, contain the same saluta-
tion. (Acts xv.) It signifies simply that he wishes health,
he wishes them joy.

Verse 2.—When ye fall into divers temptations.

This, I take it, at least in this place, means trials
which assail in this life, and which at that time had visited
those addressed. The believer must meet these trials, and
that, too, almost any day. Being engaged in a warfare,
the Christian must expect the enemy of souls to assail and
harass. Love to God and faith in his Son will become the
stronger and shine forth the brighter as we are put to the
test. Abraham was tested. Why should the believer today
be exempted? If the faith is such as will meet the approval
of the Master, it stands the test. What believer is there
among all the children of God who can not rejoice when he
fully appreciates the fact that his faith has stood the test
to which it has been subjected?

Verse 3.—Trying of your faith worketh patience.

It may be an unpleasant thought to contemplate all
that is comprehended in the expression “trying of your
faith.” The idea is that your faith may be put to the test
once and again—many times—and, while in this life, is to
be expected. Faith that stands the test successfully not only
worketh (produces as a result), but fosters and adds to that
grace called patience, which Peter assures us is essential to
an entrance into the everlasting kingdom of our Lord and
Savior Jesus Christ. (2 Peter i. 6.) Knowig that the trial
of faith worketh patience is the reason the apostle exhorts
in the second verse to count it all joy, Paul also exhorts
to ‘“patience in tribulation” (Rom. xii. 5), and he says
further, “We glory in trihulation also,” and gives the rea-
son: “Knowing that tribulation worketh patience, and
patience experience, and experience hope, and hope maketh
not ashamed” (Rom. v. 3-5). The hardships and adversities
of life, persecutions, trials and afflictions are to fall upon
us in our earthly existence, not only as tests of our faith,
but algo for our good.
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Verse 4.—Let patience have her perfect work.

If patience builds up, strengthens and perfects Chris-
tian character so that its subject shall be perfect and entire,
or complete, wanting nothing, or, as the Revised Version
has it, lacking nothing, the argument to the true disciple of
Christ is simply’ conclusive that no let or hindrance ought
to be interposed, even if such power was possessed. To be
complete, wanting or lacking nothing in principle or prac-
tice, is approaching the likeness of our blessed Master,
which all the faithful in Christ Jesus desire to attain.

Verse 5.—If any lack wisdom.

Lack wisdom for what? To accomplish the end named
in verse 4, to become “perfect and entire, wanting nothing.”
Any one lacking this wisdom is exhorted to ask the same
of God, who will not upbraid for your lack in this regard,
but who will bestow this wisdom. In this particular God
gives to all men, and that not sparingly, but liberally.
When I say all men, of course I mean his believing
children, for to such only does the exhortation apply. Mac-
knight translates the word from which we have “lack,”
and, in the Revised Version, “lacketh,” with the term
“deficient.” I can not see that such translation adds any-
thing to the clearness of the expression or casts any
additional light upon the text. If any one lacks, to just
that extent is he deficient? So that, in my view, it makes
but little difference whether we read “lack wisdom,”
“lacketh wisdom” or “deficient in wisdom.” The idea in-
tended to be conveyed by the Holy Spirit is exactly the
same. ‘

Verse 6.—Let him ask in faith, nothing wavering.

The Revised Version is clearer—‘“nothing doubting.”
Doubting conveys the idea evidently intended much more
distinctly than the word “wavering.” At least it so strikes -
my mind. The idea is that, in asking for wisdom which
we lack in relation to our Christian duties and life, there
should be no hesitation growing out of a lurking belief
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that the request may not be granted. Such is doubt, and
the same ought not to exist. Having doubts about God’s
willingness to bestow the needed wisdom simply exhibits
a sickly, weak or defective faith, whereas a true faith
never wavers, never staggers, never hesitates, never doubts.
Here, now, for a moment let us consider the faith of
Abraham, for it will drive away all lingering mists that
hang about this question. Paul says of Abraham that not
being weak in faith, “he staggered not at the promises of
God through unbelief, but was strong in faith, giving glory
to God” (Rom. iv. 20). This is the faith James calls a faith
nothing wavering. Such will receive a favorable response
from the God of his salvation on his application for needed
wisdom.

A wave of the sea.

A very beautiful figure. It so clearly outlines the
doubter. A wave is created by the wind on ocean’s bosom.
The water of which it is composed is changed by the force
that brought it as a wave into existence into another wave
and driven into another locality, and so, moving from place
to place, and from one form into another, is wholly unstable
in any one of its forms.

Verse 7.—For let not that man think.

This is sufficiently set forth in the exposition of verse
6. The wavering man, that is, the man who asks for wisdom
doubting God’s willingness to grant his request, need not
expect the divine bequest, for he ghall receive no favorable
response. He shall not receive anything.

Verse 8.—A double-minded man.

Of the kind of a man James calls double-minded; he
affirms that he is unstable, not in one thing, nor in one
way, but in all his ways.

It is important, therefore, to ascertain just what is
meant by double-minded as applied to men. Dr. Macknight’s
translation has a “man of two minds.” That throws some
light upon the question, for if a man has two minds, one
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mind would entertain one view, while the other mind could
contend for an entirely different position. Rotherham’s
translation gives us, in lieu of “double-minded man,” these
words: “A two-souled man.” The translation from the
Latin Vulgate has it: “A double-minded man is inconstant
in all his ways.” Meyer, in his commentary on this verse,
uses this language: “It thus describes the doubter, who has,
as it were, two souls contending against each other, one of
which is turned to God, and one of which is turned away
from God” (thus to the world). In the same connection
he says: “This double-mindedness [or, which is the same
thing, division of soul] expresses the wavering to and from
between faith and unbelief.”

Verse 9.—Brother of low degree rejoice.

While the double-minded man is unstable, it is not so
with the brother who, so far as worldly advantages are
concerned, possesses few, and in that regard is of low
degree when compared with his more favored neighbor,
for he is exalted in that he is strong in his faith; let him
therefore rejoice. Low in worldly estate, he is elevated in
that he is a child of God and an heir of heaven.

Verse 10.—The rich, that he is made low.

The rich in this world’s goods, if there be any among
you claiming heirship in heaven, let such rejoice if ecir-
cumstances should arise which should destroy their goods.
The reasons are plain, and appear upon the very surface
of investigation. Men are liable to be estranged in their
allegiance to the cause of Christ by the consideration of
worldly affairs, as the blessed Master assures us in the
parable of the sower. (Matt. xiii. 7-22.) And, secondly,
the rich ought to rejoice in having their goods despoiled,
since, if such will but reflect, whether they be rich or not,
their stay on earth is brief, and the end to the use of their
riches as certain as the falling of the flower. They should
from the strongest considerations be glad, and rejoice that
any possible cause of their apostasy had been removed.
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Verse 11.—A burning heat withereth.

In this verse the apostle enforces the idea advanced in
the former verse by an expansion of the figure he there
introduces. The rich must understand that no reliance
whatever is to be placed in their belongings, for with
riches and the owner the fate that the grass encounters
from the rays of the burning sun, which all have observed,
awaits the man. As the grass withers and its flower falls,
and all its grace and fashion and beauty perish and melt
away out of the sight of men, so it is with the rich man.
Whatever his plans and purposes, and whatever may be
the grandeur of his position among his fellowmen, the
common vicissitudes of life, disease and death reach him,
and he fades away as does the flower. His riches afford
no protection. Meyer advances, to my mind, the idea con-
tained in the apostle’s words: “The prominent idea is that
the rich man, overtaken by judgment, perishes in the midst
of his doings and pursuits as the flower in the midst of
its blossoming falleth a victim to the scorching heat of
the sun.”

Verse 12.—Blessed is the man.

That is, happy. The apostle here again takes up the
thought of the results to the man who successfully resists
temptations, and withstands all the trials to which his faith
is subjected. This without regard as to whether he is of
low degree or rich. If he endureth, stands firm in his faith,
notwithstanding the temptation or trial, of such an one the
apostle affirms he is blessed, he is happy.

He shall receive the crown of life.

This is the reward of his fidelity. This is the com-
pensation God has promised to those that love him, to those
who are loyal in their allegiance to God’s beloved Son.

The crown of life.

Contemplate this reward, ye faithful. Can a greater
stimulus be imagined, a stronger incentive to fidelity?
The crown of life God’s reward offered to his struggling,
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afflicted children. Paul speaks of the same thing in view
of his anticipated violent death at the block when he says:
“Henceforth there is laid up for me a crown of right-
eousness”’ (2 Tim. iv. 8). John also, in the revelations
made to him on the lonely Isle of Patmos, is instructed to
write Smyrna’s suffering sons: “Be thou faithful unto
death, and I will give thee a crown of life” (Rev. ii. 10).
The crown of life is the richest diadem in the coronet
of heaven. It is an enduring or eternal blessed existence.
A never-ending life, freed from trials, afflictions or sor-
rows. “In my Father’s house are many mansions: if it
were not 8o, I would have told you. I go to prepare a
place for you. And if I go and prepare a place for you, I
will come again, and receive you unto myself; that where
I am, ye may be also” (John xiv. 2, 3).

Verse 13.—1 am tempted of God.

The Judaizer and the enemy of the cross may suggest
the thought and urge its reception that because of the trials
that befall us in this life, God is thereby seducing the
believer from the path of rectitude. The apostle is emphatic
in denunciation of this thought, and says, “Let no man
say” this, and gives the reason that “God can not be
tempted with evil, neither tempteth he any man.” God, in
the purity of his character and in the infinity of his holiness

and goodness, is incapable of being seduced by evil things;
~ that is to say, he is unapproachable by evil, and therefore,
being possessed of this exalted character, can not be the
author of evil to his creatures.

Verse 14.—But every man is tempted.

Man is free and yet possesses passions and appetites.
These appeal to man, and their influence upon him entice
him and draw him from a virtuous course, and he is there-
by induced to tread the paths of vice. These passions and
appetites are by the apostle called “his own lusts.” By
these he is seduced or tempted, and by these he is led
away, if at all, and not by influences from on high.
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Verse 15.—Lust hath conceived.

First a begetting and then a bringing forth—that is, a
birth. Lust is here personified. It is the begetter. Lust
entices. Yielding to it is the conception, and the birth
thereof is sin.

Sin, when it is finished.

Finished; that is, completed, run its course. Certainly
a constant course of sin, repetition of sinful conduct and
actions to the end of life’s journey, forms a character fit
only for but one end—destruction—hence it

Bringeth forth death.

Death eternal. “Depart from me, ye that worketh
iniquity” (Matt. vii. 23). Where do they go when they
depart? Into outer darkness with the unprofitable servant.
(Matt. xxv. 30.) And, lastly, we have the end given by our
Lord himself: “Then shall he say unto them on the left
hand, Depart from me, ye cursed, into everlasting fire, pre-
pared for the devil and his angels.” “These shall go -away
into everlasting punishment” (Matt. xxv. 41-46). The in-
spired penman and the Lord Jesus have left us in no doubt
about the death meant which is brought forth of sin. Let
the world of intelligent creatures be informed and enabled
to shun so fearful a calamity.

Verse 16.—Do not err, my beloved brethren.

Here is a solemn charge urged with much force by
James, the writer of this Epistle. Now, in what respect
were they liable to err? Evidently in the possible thought
that God was the author of evil. This the apostle fully
exploded in his former reasoning. The Revised Version,
Dr. Macknight and -Rotherham, in place of the word
“err,” use the word “deceived.” I do not know that it is
especially material to ascertain just which word the
inspired penman would have us adopt to convey the mean-
ing intended. Err is probably the stronger word, at all
events it would be the legitimate result of deception. If we
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do not err, it is a certainty that we have not been deceived
by the false suggestion of temptation by the infinite One.
Probably this view controlled the translators of the Peshito
Syriac, the Latin Vulgate and the Common Version in
causing them to retain the word “err” as they have done.
The views of Matthew Henry are so opposite that I tran-
scribe them in full: “We should take particular care not
to err in our conceptions of God. Do not err, my beloved
brethren, do not wander, that is, from the word of God,
and the accounts of him you have there. Do not stray into
erroneous opinions, and go off from the standard of truth,
the things you have received from the Lord Jesus and by
the direction of his Spirit. The loose opinions of Simon and
the Nicolaitans (from whom the gnostics, a most sensual,
corrupt set of people, arose afterwards) may perhaps by
the apostle here be more especially cautioned against. Those
who are disposed to look into these may consult the first
book of Irenaeus against heresies. Let corrupt men run into
what notions they will, the truth as it is in Jesus stands
thus: God is not, can not be, the author and patronizer
of anything that is evil, but must be acknowledged as cause
and spring of everything that is good.”

Verse 17.—Every good and perfect gift.

Gifts are here designated (1) good; (2) perfect. The
same qualities in the gifts, whether applied to this life in
temporal affairs or are related to our spiritual concerns,
are present. View it as we may, God is the author of these
gifts. Pardon of sin, the favor of our heavenly Father, the
hope of eternal life—all these in which the Christian is
most deeply interested-—all are gifts of God.

Father of lights.

The word “lights” appears in the sacred text in the
plural. And here is food for thought. Macknight may be
right when he says: “If may denote spiritual and cor-
poreal lights. To mention God’s being the Father or author
of the light of the heavenly bodies, as well as the light of
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reason, was very proper, because the creation of these cor-
poreal lights is a great instance of his goodness.”

No variableness, neither shadow of turning.

The fountain of the light which reaches this earth is
the sun. Its rays do not always reach us. They are turned
agide by intervening clouds. Not so with the Father of
lights. With him there is no change, no turning. He is
unchangeable. He gives good gifts, and none other. He does
not approach us, then retire. He is always near; all in all.
It is simply blasphemous, as well as absurd, to entertain
the suggestion of his being the Author of influences inciting
to evil.

Verse 18.-—O0f his own will begat he us.

God is the author of the system of faith proclaimed to
the world. The scheme of human redemption is the product
of the infinite love of our Father in heaven. The gospel of
his Son must be proclaimed. This heard, understood and
received makes man alive. It imparts life. He is begotten

With the word of truth.

The gospel is the word of truth. The word of God is
the seed of the kingdom; it is God’s power unto salvation.
It is this gospel, the word of truth, by which all the
children of God are begotten, and become the first fruits
of his creatures. First, a begetting, a making alive, or
imparting life. This is done by the word of truth, and
afterwards a birth. Life is then enjoyed.

Verse 19.—Wherefore, my beloved brethren.

For the reason that you are begotten of God by the
word of truth, you are under obligations to be swift,
prompt, anxious to hear not only the gospel, but all things
connected therewith, so far as the same relates to duties
you owe to God and to your fellowman. Slow to speak;
that is, cautious, making no mistakes. Slow to wrath, for
the reason the cause of the Master can not be advanced by
exhibitions of anger, and personal hurt only results.
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Verse 20.—For the wrath of man worketh not, etc.

Another reason is here given why the brethren should
be slow to anger or wrath. The wrath of man worketh
not—that is, it can not work or produce—the righteousness
of God. It possesses no such power. The character of God’s
righteousness is such that the element of anger is forever
banished. There is no place therein to be found for it; con-
trariwise, the love of God is prominently therein exhibited.

Verse 21.—Wherefore lay apart.
Simply lay aside. Entirely discard and put away from
you.

All filthiness.

That is, all impurity which may arise from the lusts
of the flesh, and all abounding or overflowing maliciousness;
or, as expressed in the Peshita Syriac, the “abundance of
wickedness”; or, as expressed in Rotherham, “remainder
of wickedness.”

And receive with meekness the engrafted word.

That is, with simple, docile, teachable spirits and dis-
positions, welcome the doctrine of the gospel which has
power to save your souls.

Verse 22.—But be ye doers of the word, and not hearers
only.

One who is a hearer of the Word only, and not a doer,
deceives himself, for he reasons that hearing only is suf-
ficient. Our blessed Master, in the conclusion of his Sermon
on the Mount, settled this matter for all time. “Therefore
whosoever heareth these sayings of mine, and doeth them,
I will liken him unto a wise man which built his house
upon a rock” (Matt. vii. 24). The hearer only was likened
unto a foolish man who built upon the sand. The work of
the former stood amidst the storms; the latter lost his
work, the same being overthrown.

Verse 23.—For if any be a hearer of the word, and not a
doer.
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James illustrates such by the man that looked at him-
self in a mirror so negligently he could not soon thereafter
describe his own personal appearance.

Verse 24.—He beholdeth himself.

That is, he saw his natural face in the mirror cer-
tainly, but even then he scanned it so negligently that he
failed to discern the splotches or other prominent marks.
They were overlooked just as we are liable to overlook
our own defects; hence unable to describe himself. He
forgot what kind of a man he was even after he had made
his own examination.

Verse 25.—But whoso looketh into the perfect law of
liberty.

God’s blessed system for man’s salvation—the gospel
of Christ, the word of truth. This perfect law of liberty
will show every man just what he is, and just what he may
become. No room for mistakes, no fear of forgetting if
followed as its blessed Author designed. He who continues
looking into this perfect law of liberty as into the mirror,
with the willingness to do its teachings, will be blest of
God, and will assuredly become in character more and
more like the Master.

Verse 26.—If any man among you.

There may be men among you that seem to be religious
—that is, imagine they are worshiping God acceptably—
and yet if such do not restrain their tongues, but continue
to rail at those who may differ from them in opinions, all
such deceive their own hearts. Their religion is vain, it
is false. The religion of Christ does not countenance railing.
It can not and will not allow the bringing of a railing
accusation.

Verse 27.—Pure religion and undefiled before God and
the Father is this. '

The word “religion” occurs but four times in the New
Testament, as follows: “That after the most straitest sect
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of our religion I lived a Pharisee” (Aects xxvi. 5). This
was used by the apostle Paul in his defense before King
Agrippa. “For ye have heard of my conversation in time
past in the Jews’ religion,...and profited in the Jews’
religion above many my equals” (Gal. i. 13, 14). The only
other occurrence is now before us for consideration and
study. The word “religious” occurs but twice; once it
occurs in Acts xiii. 43, and once in James i. 26. Neither of
these words occur in the Peshito Syriac.

Pure religion and undefiled.

That is, clean and without any admixture or adultera-
tion, and therefore pure and holy.

Before God and the Father.

That is, in the esteem of God our Father—that which
he regards or which comes up to his estimation, or is
acceptable to him.

To visit the fatherless and the widow in their afflietion.

The term “visit” carries with it the idea of adminis-
tering to their necessities, relieving their wants. This as
contradistinguished from the observance of forms which
are essentially Pharisaic. External duties may be all righs,
but hypocrites could observe these to whom the thought
of a kind action never occurs. Doing good for good’s sake,
doing good from a loving heart, is what God requires.

Keep himself unspotted from the world.

Not tainted or touched by the vices of the world, abstain-
ing from the evil, committing nothing prohibited by the
gospel of the Lord. Macknight says of pure religion:
“Tillotson thinks the apostle likens religion to a gem
whose perfection consists in being clear; that is, without
flaw or cloud. And Doddridge observes that no gem is so
ornamental as the temper here described.”

In short, religion consists in something to do in the
divine life, as we learn from God’s revealed will in the
Bible, and not something to get, as is claimed by many
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devout souls. Religion is faith in action, faith in operation,
Christlike work, Christlike deeds, and nothing else.

CHAPTER IL
ANALYSIS.

A disposition existing among all people to give honor to persons
of wealth, and those occupying stations of more or less prominence,
not extended to the poor, intruding itself into the assemblies of the
saints, meets the reprobation of the apostle in the first few verses of
this chapter. Faith in Christ recognizes no such distinctions. It is
having a respect for persons which God does not approve, and when
observed elsewhere than in the church meets with no less favor by
the Father of lights. To prevent this partiality in the future, the
apostle recommends to the brethren the close study and observance
of the rule to love one’s neighbor as he loves himself, and this he
calls the royal law. This he presents as a sure remedy for all such
distinctions and partialities. The excuse that might be offered for
unjust judgments in the claim that in observing the most important
of the precepts which are enjoined, then we are excused in neglecting
those not so important, the apostle shows to be unsatisfactory from
the fact that the failure to perform any one of the precepts, however
insignificant, was equally a disregard of the authority of the Law-
giver, and therefore just as culpable as if all were disobeyed. Author-
ity in each case is set at defiance. Therefore one is as bad as the
other. One must offend in nothing to be approved. Another mistaken
jdea is next corrected. Some seemed to have fancied that the simple
belief of a doctrine was all that was requisite in order to insure
salvation. This idea is prevalent at the present day. The apostle
shows the error of this position by a course of reasoning and by
sundry illustrations, which, taken together, are simply irrefutable.
One having the faith here condemned is like one who says to a person
needing clothing and food, “Be clad and be fed,” and offers nothing
to either clothe the one or feed the other. The question would naturally
arise, Does the simple remark of belief and sympathy supply the
wants of the sufferer in such case? The apostle argues so it is with
faith if it acts not. This kind of faith which does nothing is also
entertained by the devils. The cases of Abraham and Rahab are
exhibited to show how they were saved. They both had faith that
acted. They showed their faith by what they did. Had either simply
said, “I believe,” and disregarded the things enjoined, their faith
would have been unavailing. The conclusion from the whole premises
is then drawn as follows: “As the body without the spirit is dead,
so faith without works is dead also.” This conclusion seems to be
overwhelming. At all events, so argues the apostle in this chapter.
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doubt it yourselves? If you make any difference in your
conduct toward either class, it is partial.

Become judges of evil thoughts.

The apostle further urges the sin that is committed in
making a distinction between the rich and poor by showing
the brethren that in so doing they are making judges of
themselves, assuming a prerogative belonging to God alone.
Now, if this idea is seized by the brethren herein rebuked,
they will at once comprehend that in so conducting them-
selves they were simply harboring evil thoughts.

Verse 5.—Hearken, my beloved brethren.

That is, listen to me. Give heed to what I say, my
beloved brethren, while I show you the evil there is in the
conduct which I so sharply, yet tenderly, rebuke.

Hath not God chosen the poor of this world?

The apostle assumes that the Christians he addresses
knew of a certainty that God had chosen many that were
poor in this world’s goods to be heirs of the kingdom that
he had promised to those that love and obey him. Such
were rich in faith. Now, he argues if you are so informed
and know that God esteems these poor, and has promoted
them to be sons of God and heirs of the kingdom—if you
know that the Lord himself preached to the poor, who heard
him gladly, as did also his apostles—why, then, should you
despise them, or treat them amiss or in any other way or
manner than you freely and willingly accord to the rich?

Verse 6.—But ye have despised the poor.

Since you have been guilty of despising the poor, let
me inquire why you show such high regard for the rich as
such, because, in considering the answer to this inquiry,
you will discover further evidence of the gross wrong in
your conduct in being partial,

Do not the rich oppress you?
You, on reflection, must be painfully aware of the fact
that the rich have in many ways oppressed you, have gone
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COMMENTARY.

Verse 1.—My brethren, have not faith.

The apdstle in this verse desires to impress the brethren
with the idea that with God there is no distinction to be
made among men growing out of the accidental circum-
stances of wealth or station, and that the brethren ought
not therefore to hold the faith as applied favorably to the
one class to the exclusion of the other, but to both alike,
making no distinction. There is to be no difference made
in the acceptance of persons. The faith of our Lord Jesus
Christ, the Lord of glory, means no more and no less than
the glorious faith of the Lord Jesus Christ. All is included
therein so far as duty to God and our fellowman is con-
cerned. The glory belongs to God. It is his.

Verse 2.—For if there come into your assembly.

The apostle commences an illustration of the thought
he introduced in the first verse. I cannot concur with
Macknight that the apostle has before him a trial in prog-
ress in which one of the litigants from appearances is a
rich man and the other litigant a poor man, but, from the
fact that James addresses Christians, I think he alludes to
distinctions that are made in their places of worship when
the two classes indicated appear. If such distinctions ought
not to be made on other occasions, certainly the rebuke
would apply on worshiping occasions with even greater
force, and I am the more inclined to this latter view when

"I keep before me the “faith of our Lord Jesus Christ”
idea of the first verse.

Verse 3.—To him that weareth the gay clothing.

The Jews, under the teaching they received and dur-
ing the time of our Lord on earth, were liable to act in just
this way; that is, give the good place to the rich, and, if
any place at all, a footstool to the poor.

Verse 4.—Are ye not partial in yourselves?
In your recognition of the rich should you show a less
cordial greeting to the poor? Are ye not partial? Can you
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in their oppression to the extent of dragging you before
tribunals—heathen tribunals at that—to be tried and pun-
ished because you entertain faith in the Son of God.

Do they not blaspheme that worthy name?

The ill-treatment you have received from the rich does
not terminate with dragging you before heathen courts and
judges. You well know that they have uttered impious
speeches against and reviled the worthy, the excellent name
of Christ by which you are called. The appellation of Chris-
tian is applied to you, and of it you are not ashamed. You
are willing to suffer for it. Yet the rich revile and blaspheme
it when they affirm that Christ, after whom you are named,
was an impostor.

Verse 8.—If ye fulfill the royal law.

The royal law—that is, the law made by Christ our
King, in which he says: “Thou shalt love thy neighbor
as thyself.” If you observe this, you shall do well, and
in observing it you will not be guilty of partiality in your
judgments concerning men, and hence will not be a respecter
" of persons. Before leaving this point I desire to say that
what is called the royal law by the Common and Revised
Versions is designated by the Syriac as the law of God,
for the reason, probably, that the precept herein spoken
of was also enjoined by Moses. Macknight suggests that it
was carried by Christ to such perfection, and such stress
was laid upon it, that he called it a “new commandment”
(John xiii. 34), and afterwards “my commandment” (John
xv. 12).

Verse 9.—But if ye have respect of persons.

If, in disregard of the royal law, you continue to have
respect of persons, and thus remain partial, you commit
sin; you are convicted by the law as transgressors. “Con-
victed” in Revised Version is clearer. “Convinced” of the
Common Version leaves the sense somewhat obscure. Con-
victed as fransgressors because you have violated the royal
law. Convicted the same as you would be of the violation
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of any law, the provisions of which are by you disregarded.
Plainly your guilt is established, is proven. The word “con-
vinced” would not convey this thought.

Verse 10.—For whosoever shall keep the whole law, yet
offend in one point.

To be an offender against the law, it is not necessary
to violate every provision. If one precept or provision is
set at naught, the violator can not escape punishment by
entering the plea in defense that all the provisions of the
law were not broken. This affords no exemption from the
penalty. The punishment is just as certain as though the
whole law had been violated. The law must be regarded as
a whole. Hence keeping all of its provisions but one is no
atonement for the wrong done. You have in effect violated
the whole. About this matter the Jews entertained erroneous
views, which James here corrects.

Verse 11.—For he that said, Do not commit adultery,
also said, Do not Kill.

The command here brought to view by the apostle are
two of the original precepts spoken from Sinai’s summit.
Both were spoken by God. The apostle’s argument appears
m all its cogency when we reason that as God gave both
these laws, now if you violate one and not the other, how
can you claim exemption from punishment, or insist that
you are innocent, since you set at defiance the authority of
God? Have we the right to say one precept is proper and
ought to be observed, and the other useless? By violating
one we despise the authority that enjoined both, and are as
guilty as though the whole law was disregarded, for the
simple reason that under like circumstanees neither would
be observed, because not restrained in the one violation by a
sense of right and virtue.

Verse 12.—So speak ye, and so do.

The exhortation is plain, and contains essential truth.
It we so speak and so act from love of the right, and
because it is right, then we speak and act as persons that
are to be judged by the law of liberty, the royal law, the
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gospel of Christ, and that law forbids judgment with respect
to persons.

Verse 13.—For he shall have judgment without mercy.

This I regard as confessedly hard. The thought here
possibly is connected with something mentioned before.
At all events, by following the Revised Version, the
obscurity partly vanishes. “For judgment is without mercy
to him that showed no mercy.” So far it is easy of com-
prehension. In strictness of law no mercy ought to be
extended to one who in his conduct and actions exhibited
no mercy. But what of the latter clause in the Revised
Version, “Mercy glorieth against judgment”? Now, the
Syriac uses the words: “By mercy you will be raised above
judgment.,” After much reflection I have concluded the
sense to be that one standing for judgment, who in his
dealings showed mercy, that is, exercised it in his contact
with his fellowman, will then and there have mercy
extended to him rather than the full weight of punishment.
In this view it may well be said mercy rejoiceth against
judgment, or by the mercy we are raised above judgment.

Verse 14.—~What doth it profit, my brethren, though a
‘man say he hath faith, and have not works? can faith save
him?

Salvation all desire to secure. The conditions upon which
it is suspended were known to the brethren addressed.
James treats them as though they had for a time forgotten
these conditions, or, at least, were allowing, by their
negligence, the teaching they had received, and by which
they had become Christians, slowly to escape from memory.
To recall them to a full realization of their situation, two
important interrogatories are by him propounded: (1) What
profit has faith without works? (2) Can faith—that is,
faith alone—save him?

To the answer to these questions and their full devel-
opment the apostle devotes himself in the verses succeeding.

Verse 15.—If a brother or a sister be naked, and desti-
tute of daily food.
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The apostle for his illustration is careful to select
members of the household of faith. The case so selected
is a strong one with which to enforce the argument he
desires to advance.

Verse 16.—And one of you say unto them, Depart in
peace, be ye warmed and filled.

In that case do you relieve them from their necessities,
if you fail to give them clothing and food? Certainly not.
The needy brother or sister has no profit whatever. Not-
withstanding your statement, they remain as they were
before your utterance, both naked and hungry.

Verse 17.—Even so faith, if it hath not works, is dead,
being alone.

Now, if your simple statement to the distressed brother
or sister did not clothe them, did not feed them, just that
certain it is that faith, if it have no works, is dead also,
being alone. Had you, with your saying to the brother or
gister, “be ye warmed,” at the same time given them rai-
ment, and “be ye filled,” given them food, the contrary
would have resulted. It would have profited the distressed.
So, faith exhibiting itself in works is not alone, consequently
living, and not dead.

Verse 18.—Yea, a man may say, Thou hast faith.

Further illustrating and enforcing the foregoing
thought, one may say you have faith—that is, faith only—
and I have works. Now, let us proceed to prove to one
another the presence in each of the faith we claim to pos-
sess. I can show my faith by my works. This will be my
method of proof. How are you going to proceed in order to
assure me that you also have faith? What method will you
adopt ? What in this case is the necessary logical conclusion ?
The utter impossibility of producing any proof whatever
of the presence of faith is apparent. No other proof can
be or is possible in such a case than that of the fruits of
faith. This, and this only, is the proof of which the case
s susceptible.
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Verse 19.—Thou believest that there is one God.

As though the one claiming to possess faith without
works still insists in the correctness of his position, and in
proof asserts that he believes in the existence of one God.
The apostle retorts, “In this so far thou doest well,” and
immediately adds: “The devils also believe this, and trem-
ble, yet it avails them nothing; they are not thereby saved.”
What can you expect from this simple declaration while
you stubbornly refuse to do his will? You can show your
recognition of God only by the observance of his commands.

Verse 20.—But wilt thou know, O vain man, that faith
without works is dead?

From the foregoing reasoning and illustrations are you
willing to understand that faith apart from works is useless,
unavailing, barren, dead? It is the truth, nevertheless. You
are foolish, silly and vain to think otherwise. However,
to further show the strength and soundness of the position
I occupy in this matter, I will give you two instances from
the Scriptures which you hold as sacred and God-given, in
order to show you that faith accompanied by works is the
kind of faith which is acceptable to God, and this kind only.

Verse 21.—Was not Abraham our father justified by
works?

You, brethren, are of Hebrew descent, and as such I
assume that you remember the history of our progenitor,
so sacredly and carefully taught you by your parents, I
assume this, for I am of Hebrew descent myself, and hold
in memory dear the lessons taught me from my youth up,
as enjoined upon us all by the God of our fathers. God
commanded our father Abraham to offer his son Isaac as a
sacrifice on an altar. You will well remember Abraham
hesitated not, but proceeded to obey the command, and,
had he not been arrested from on high, would have slain
his son.

Verse 22.—Seest thou how faith wrought with his works.
Abraham proved his faith by what he did towards
obedience. And this is the only way faith can be shown.
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Faith, to be available, must be acted out; must show itself
by operation; in short, must be actualized. Faith is thus
made perfect. Works only can perfect it. Faith is like a
fountain sending forth its stream of pure, limpid water.
Seeing the stream demonstrates the existence of the foun-
tain. When the fountain contains no water, the stream
dries up and disappears. So it is with faith. It sends forth
its stream of kind deeds, and where these are seen the
existence of faith as the source is recognized and acknowl-
edged. It is so ordained in the economy of heaven.

Verse 23.—And the Scripture was fulfilled.

It was after Abraham offered his son Isaac in sacrifice
that the Scripture was fulfilled which said Abraham
believed, and this belief was imputed to him for righteous-
ness. And it was after this that Abraham was called the
friend of God.

Verse 24.—Ye see, then, how that by works.

Now, from this history of Abraham, it is easily seen
how a man is justified by works, and not by faith only.
Abraham proved the existence of his strong faith by his
obedience, by his works, by what he did.

Verse 25.—Likewise also was not Rahab the harlot. -

You, my brethren of Hebrew descent, know the history
of Rahab. It is found also in the books you esteem as sacred,
along with the other books recognized and received by us all
as of divine origin. I can, therefore, appeal to the case of
Rahab with all confidence. She had heard of the doings of
God to your fathers. She believed in God, and that he was
with the children of Israel, and she exhibited her faith by
hiding the messengers and sending them out another way,
and this saved her and her household from the general
destruction that overwhelmed her nation. Read Joshua {i.;
also c}lapter vi. 22-25.

Verse 26.—For as the body without the spirit is dead,
so faith without works is dead also.

Your own observation shows you, and you never doubt
it for a moment, that the human body is dead when the
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spirit is separated from it; your life’s experience assures
you of this fact. You regard it as simply certain, a fixed
and an unalterable fact. So it is in the matter of faith as
separated from works; it is equally and absolutely dead.
Be assured, and let your minds be forever at rest on this
point. As death ensues to the body on the separation of the
spirit from it in the material world, so in the moral world
faith is dead without works. Faith and works are joined
together in an indissoluble wedlock by infinite wisdom. This
is the appointment of Him who said, ‘“Let there be light,
and light was,” and that should be the end of all con-
troversy by every intelligent creature.

CHAPTER IIL

ANALYSIS.

Some are inclined to press themselves forward as teachers, thus
giving to them the appearance of leaders, or of more prominence than
others among the brethren, This is an aspiration not to be greatly
encouraged. The reason is this: One in the position of a teacher who
fails to be strictly governed by the Spirit.in Christ Jesus subjects
himself to the greater condemnation. Note this fact. One brought up
in a different faith is liable to have some lurking regard for prejudices
therein imbibed which, if urged in the assembly of the saints, might
nullify the law of Christ and bring the cause into disrepute. Such may
not be able to control their tongues in speech. The power wielded by
the tongue is great. The danger of sinning by this member is pointed
out and illustrated. It has power to produce wonderful results, either
good or bad. In society it is like a fire. So hard is it to control the
tongue, the writer of this chapter instances the fact that beasts may
be tamed by the ingenuity of man, and yet the tongue, he says, no
man can tame. He then shows the many contradictory uses that are
made of this little member. We bless God by it, and by it we curse
man made after the image of the same God we bless, which is con-
tradictory. Blessing and cursing coming from the same mouth, sweet
water and bitter from the same fountain, a fig-tree bearing eolives,
and a vine, figs. All these are, of course, contradictory and against
nature. So the contradictory uses of the tongue are against its
original design. An earnest exhortation follows, urging the control
of the tongue by an exercise of wisdom, which is from above. That
by which the contradictory use prevails is a wisdom that did not come
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from heaven, but of earth, and is sensual, devilish, ruinous and
destructive, while the true wisdom, the wisdom from above, is pure,
peaceable and gentle, and always results in acts of mercy, good deeds
and peace.

COMMENTARY.

Verse 1.—My brethren, be not many masters.

The Revised Version is in this case preferable; teachers
in place of masters, and this rendering accords with Mae-
knight and the Syriac. It is herein asserted that such shall
receive the greater condemnation; that is, in case they err
in their teaching. The thought is that the office of a teacher
requires a more perfect knowledge than the many are likely
to possess unless inspired. If the teacher errs in his teach-
ing, the greater punishment will be visited upon him be-
cause he is a teacher.

Verse 2,—For in many things we offend all.

That is, we teachers offend all in many things. If we
follow the Syriac, the expression is not limited to teachers,
but applies equally to every Christian. The language is:
“For we all offend in many things.” I accept this as the
mind of the Spirit, for it better accords with the succeeding
paragraph, and is the most natural. The reason is this: all,
whether teacher or taught, are possessed with the same
natural infirmities.

If any man offend not in word.

Offenses in their character, nature and description are
of two kinds: (1) Offenses growing out of words only;
(2) offenses growing out of actions. Offenses most fre-
quently originate from words. Now, the man who does
not offend in his speech is a perfect, a complete man; not
perfect in the absolute sense, but a man of great virtue,
and, as compared with his fellowman, he is perfect. Such a
one hag reached a point in his Christian life that he is able
to control his whole body ; that is, so to keep it in subjection
as to give offense to none. To such you can well apply the
simile. He is able to bridle the whole body.
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Verse 3.—Behold, we put bits in the horses’ mouths.

This is a well-known daily occurrence among men. By
the use of the bit the movement of the horse is controlled.
The horse obeys us. By it we turn the whole body of the
horse as we may desire. Now, the bit is a little thing when
compared with the size of the horse, yet much is accom-
plished by it. We have the apostle’s idea, and soon we will
see how he applies his comparison.

Verse 4.—Behold also the ships.

The ship considered by itself is very great in many
ways. It is great in bulk, great in contrivance, great in the
things within it, and especially great in what may be
accomplished by it. Furthermore, it is constructed so that
it will withstand fierce winds by which it may be driven,
and yet by a very little helm its course is shaped by a pilot.
Immense results from comparatively insignificant means.

Verse 5.—Even so the tongue is a little member.

Now the apostle begins his application of the thoughts
advanced in his comparisons of the bit in the horse’s mouth
and the ship controlled by the helm. The tongue belonging
to the human body is, as compared with the other members
thereof, a little member, and yet it “boasteth great things”;
that is, it exalts itself, or, as Macknight has it: “Yet it
worketh mightily.” The plain meaning is, although the
tongue is a small member of the body, it exerts great power
in governing the whole body, so far as its affections and
actions are concerned.

Behold, how great a matter a little fire kindleth.

Loath to drop the power and force of comparison, James
presents this additional thought. He says, in substance, that
a whole forest may be consumed from a small spark as the
source of such a destruction. So he argues a whole com-
munity may be aroused and wonderfully agitated by a few
words from the tongue of slander.

Verse 6.—And the tongue is a fire, a world of iniquity.

The ungoverned tongue, by the pernicious influences it
wields among mankind, is as great as a fire in the forest.
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It is, therefore, properly comparable to a fire. It is a fire;
more, it is a world of iniquity, a great volume, for it works
a collection, a multitude, of wrongs.

So is the tongue among our members.

Placed as it is among the other members of the body,
with the mighty influences it exerts, it defiles or mars, or,
as Macknight has it, “spotteth” the whole body, and sets
on fire the whole natural frame, which is as it were set on
fire of hell. As much as to say that the whole man is so
controlled by it, his passions aroused and inflamed to such
a degree, that reason and judgment are completely subdued.
One so controlled pushes his conduct and all his actions to
an extent resulting only in destruction to both soul and
body, a most fearful calamity, a most terrible result. What
a wonderful power this little member of the human body
possesses. How few of earth’s sons and daughters realize
the power of the tongue.

Verse 7.—For every kind of beasts and of birds.

The apostle here asserts what he knew would readily
be admitted, that all kinds of beasts, birds and serpents
have been, and are capable of being, tamed or brought into
subjection to man. However wild the nature of some of
these, yet it is known that the art and ingenuity of man
have been successful in their management, and they have
been brought into subjection, and, in one way or another,
have proven useful to the subduer. They are tamed, at least
sufficiently so for man’s use.

Verse 8.—But the fongue can no man tame.

This is a plain, simple statement that the observant
among men will not question. It is asserted by the apostle
with much confidence—a confidence founded upon inspired
knowledge. The contrast presented is strong and striking.
Beasts, birds and serpents may be tamed, but man’s tongue
never. Now, I can not think the apostle desires us to
understand this to be universally so, but only generally
true—true as applied to men unrestrained by the doctrine
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of Christ. The Christian must, under apostolic instruction,
strive to control his tongue, and under divine guidance he
can succeed.

It is an unruly evil, full of deadly poison.

Speaking generally of the tongue, it is unruly. Being
unruly, it is evil to the owner and to all others upon
whom it may exercise its power, and so poisonous that in
the effects it brings about it may, and often does, result in
death. Instances of this any observant man or woman can
easily call to mind. David says: ‘“They have sharpened their
tongues like a serpent; adders’ poison is under their lips.
Selah” (Psa. cxl. 3).

Verse 9.—Therewith bless we God, even the Father.

The tongue is used in offering our praises to the Most
High. With it we thank God for his goodness and mercy;
with it we utter the gratitude of our hearts to our loving
Father in heaven for his manifold favors, for the gift of his
Son, for the privilege and honor of becoming his children,
and for the hope of etermal life, and yet with the same
tongue we curse our fellowmen made in the image of God,
the same God to whom we have offered our praises and
thanksgiving, and made our supplications. This is a palpable
inconsistency. Why it is inconsistent the inspired penman
tells us in the succeeding verse, and yet to common intelli-
gence it would seem unnecessary even to mention it.

Verse 10.—Out of the same mouth proceedeth blessing
and cursing.

While this is true, the apostle immediately adds: “My
brethren, these things ought not so to be.” If we love God
and bless him, right reason would say so we ought to love
and bless man whom the God we love made in his own
image. Right reason could dictate no other course in the
very nature of things. Failing herein, the inconsistency of
action becomes apparent.

Verse 11.—Doth a fountain send forth at the same place?
Here a question is asked. Knowledge concerning the
matter about which the interrogatory is propounded is so
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common and so universal among men that the apostle well
knew no doubt could possibly arise as to the character of
the answer. All intelligent creatures with one voice answer
it is impossible—impossible in the very nature of things.
And yet so important is the answer considered by the
writer of this Epistle that he repeats the question at the
conclusion of the next verse, with but slight change in its
form. '

Verse 12.—Can a fig-tree, my brethren, bear olive ber-
ries?

Did the fig-tree bear olives, or the vine figs, it would
be contrary to nature; it would be unnatural. Such an
inconsistency is never beheld in all the realm of nature.
Since, therefore, nothing so unnatural and inconsistent can
be found in the entire domain of nature, neither should the
like appear in the realm of mind. God, being the author
of both, never so intended, and the same is, in consequence,
contrary to his expressed will.

Verse 13.—Who is a wise man and endued with knowl-
edge?

The thought the apostle would here inculecate is this:
While we may not successfully contend with and subdue
the tongues of others, the wise man among the brethren
may bridle his own tongue, and to accomplish this his
conversation must be good, followed by corresponding works
and actions, and in all this exhibit therein the meekness of
wisdom. Macknight, concerning the expression, “meekness
of wisdom,” says: “This beautiful expression insinuates that
true wisdom is always accompanied with meekness or the
government of the passions. The meekness of wisdom and
the beauty of holiness are expressions of the same kind,
formed to represent the excellency of these qualities.”
Before dismissing this verse I desire to say that in my
judgment the Syriac expresses with more clearness the true
meaning of the text. It is as follows: “Who is wise and
instructed among you, let him show his works in praise-
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worthy actions with modest wisdom.” The thought the Spirit
designed to communicate through the inspired penman
appears with more clearness and certainty in this Syriac
version. At least so it appears to me, for thereby 1 was
enabled to grasp the thought to my entire satisfaction, and
without a lingering doubt.

Verse 14.—But if you have bitter envyings and strifes.

One exhibiting envy in his speech can not boast of
wisdom. In the estimation of the apostle, one properly
instructed, and who becomes thereby wise, exhibits no
envy and indulges in no strife. So if you do these things
and boast of your wisdom, you will lie against the truth,
for they are forbidden by the truth.

Verse 15.—This wisdom descendeth not from above.

The wisdom you boast of possessing while your heart is
full of envy and a ready disposition to engage in strife, and
your utterances show you possess these passions, comes not
from above. The same comes not from heaven, where God
reigns and angels dwell.

But is earthly, sensual, devilish.

They are earthly because on earth only are such to be
found; sensual because suggested by animal appetites, and
devilish because inspired by the enemy of souls.

Verse 16.—For where envying and strife is.

A general truth is here stated, and recognized to be
such by all the observant. Where the evil dispositions of
envy and strife exist, as a necessary consequence there con-
fusion, tumult and every evil work will reign. This is where
that wisdom that descendeth not from above is to be found.

Verse 17.—But the wisdom that is from above.

A different view of things is here now presented. The
beauty and grandeur of another vision is spread before us.
The wisdom which is from above exhibits no anger nor
envy nor strife, consequently no confusion nor evil work,
but contrariwise the persons under its benign control
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exhibit as its happy effects first a pure, then a peaceable,
then a gentle spirit and disposition, easy to be persuaded,
full of mercy and compassion. The kind and charitable
actions of those possessed of such graces of spirit are
legion. Their deeds of love are bounded only by the ter-
ritories of suffering and distress. Their munificence is never
marred by the presence of partiality and favoritism. The
charge of hypocrisy is forever excluded, for no profession
of goodness is ever uttered. Deeds only are performed in
quiet promptness, and no word is spoken but those of
comfort and sympathy for the suffering and distressed.
What a grand photograph of noblhty is here held up to
the gaze of men.

On this verse the language of Dr. Macknight is so
expressive, I give it entire: “In this beautiful passage
James describes the excellent nature of that temper which
is recommended by the Christian religion, and the happy
effects which it produces. It is the highest wisdom; it
cometh from God, and makes those who receive it first
pure, then peaceable, ete. All the apostles except Paul were
illiterate men; but, according to their Master's promise,
they had, by inspiration of the Spirit, a wisdom and elo-
quence given them far exceeding what they could have
acquired by the deepest erudition. Of the fulfillment of
Christ’s promise the Epistle of James is a striking proof.
Search all heathen antiquity and see whether it can pro-
duce any sentiments more noble or more simply or beau-
tifully expressed than those contained in this chapter, and,
indeed, throughout the whole of this Epistle.”

Verse 18.—And the fruit of righfeousness is sown in
peace.

Those who possess the wisdom from above, as deseribed
in the last verse, will sow in the hearts of others the fruits
of peace. They alone practice peace, and they only can sow
peace, and in stillness their labor of sowing is performed.
There is no display, but modesty and quietness characterize
every effort.
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CHAPTER IV.

ANALYSIS.

Crimes are mentioned in this chapter that surely none claiming
to be members of Christ’s body (the Church) ever indulged in. They
are possibly enumerated for the purpose of showing that every species
of strife, and even wars, were the result of unbridled passions. James
insists that success could not follow attempts to convert the heathen
by violence, neither could they destroy their idol worship in that
way. Their methods were not proper. Such could not ask God’s help,
because they would therein ask amiss, knowing their motives were
wicked. The course they pursued was that of the world, and was at
war with the course God proposed. If any of the Jewish brethren so
acted, they were not only acting contrary to the teachings of the
prophets whom they profess to venerate, but also contrary to the
teachings of Christ and his apostles. They are then exhorted to be
submissive to God, to resist the influences of the devil, who alone
incited them to pursue the course they did. He assures them that if
they heed his exhortation, God will accept their service and bless them
therein, .

Such as were exhibiting zeal without knowledge he counsels to
cleanse their hands from all wrong-doing, and to cast out all impure
thoughts and passions from within before they even presumed to
offer worship to God. As a strong incentive to bring about the proper
penitence, he foretells the miseries that will assail them. The apostle
in great plainness forbade the joining in riots and insurrections which
some had engaged in under the false assumption that it was to aid
their religion. Then he seemingly addresses all sorts, whether Jew or
Gentile, not to speak ill of one another on account of their differences,
claiming that this was God’s prerogative alone. Lastly, the apostle
calls attention to the uncertainty of our stay here on earth, and
warns against the dependence upon self and self-intentions; shows
God’s supreme right to govern future events, and rebukes all for their
vain speeches as to what they will do, and where they will go, and
how long they will stay, and directs them how they ought to express
themselves in relation to these matters, so as to exhibit their knowl-
edge of, and dependence upon, the will of God therein.

COMMENTARY.

A bird’s-eye glance of the situation and surroundings of
the Christians to whom this letter is written by the apostie
James will greatly aid us in our exposition of this chapter.
Now, these brethren were in dispersion among the many
nations composing the Roman Empire, and were more or
less surrounded by, and came in contact with, that class of
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Jews who, if they did not directly deny the doctrine that
the Messiah had already come, were at least unbelievers
therein, and yet looked for this coming as foretold by the
prophets, which were by them accepted and regarded as
God’s mesgengers. As they interpreted these prophecies,
these Jews looked for him as a great and mighty monarch,
and one who was to be all-powerful and their certain
deliverer from all their oppressors. They further entertained
the belief, as Jehovah had permitted them to drive out the
Canaanites for their idolatry, they were still authorized to
persecute idolaters, and this they continued to do whenever
an opportunity presented itself. They carried their actions
in this direction to the extent of violence, in order to sup-
press idol worship, and force the devotees thereof to
embrace Judaism. The history of the Jews after the return
from Babylonish captivity plainly discovers this inclination.
During our Lord’s sojourn on earth, during the persecution
headed by Paul before his conversion, and the persecution
of Paul himself by the Jews, subsequent to his conversion,
is shown unmistakably the zeal of the Jews for their Mosaic
belief. It carried them, in their devotion to their religion,
or their pretended zeal for the cause of God, even to the
extreme of murder. We further discover their zeal without
knowledge in the strifes they fomented, in the seditions in
which they were engaged and the numerous petty wars
their conduct originated. Allusions to these seditions and
wars are made in the New Testament history, and are fully
described in the works of Josephus. The unbelieving Jew
was enabled, by virtue of relationship to Abraham, to exer-
cise more or less influence over the believing Jew in connec-
tion with these disturbances. The believing Jew was inclined
to sympathize with, and offer encouragement to, the unbe-
lieving Jew in his struggles with others, without pausing to
refiect upon the question of right in the premises.

So that, in seeking to correct this conduct in the one
as contrary to the doctrine of Christ, the apostle would be
exposing the impiety and unreasonableness and positive
sin therein on the part of the other. Now, keeping these
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thoughts in mind, we may, with more certainty of under-
standing, approach the exposition of the chapter.

Verse 1..—From whence come wars?

The question is unambiguous. It is especially pointed,
and just as bold as it is plain. Without waiting for either
believing or unbelieving Jew to respond, the writer of this
Epistle courageously himself launches forth the answer, and
it comes with the force of a tornado, sweeping everything
before it.

Come they not hence even of your lusts?

Who among you has the temerity to deny it? Thls is
so plainly the case, that, upon the least reflection, none who
are honest will dare dissent. We note that the word “lusts”
is plural. Probably the pride, ambition and covetousness of
the Jew are included. It may be doubtful whether this
classification is exhaustive, But these, as operating causes,
are supposed to produce what the Jew sought. These lusts
war in the members of those who entertain them, and yet
there is no sufficient reason why they should exist, especially
in those illuminated by the gospel.

Verse 2.—Ye lust, and have not.

That is, ye covet, and fail to obtain what you desire.
Ye fight and war, yet ye have not.

Possibly you kill the heathen, desiring to make pros-

elytes, but you fail in your misguided zeal to secure the
end at which you aimed.

Ye fight and war, yet ye have not.

Your object in forcing the heathen to embrace Judaism
has extended so far as to engage in personal combat and
warlike struggle, and yet your purpose was not accom-
plished.

Because ye ask not.

Two reasons appear accounting for your failure in the
respects mentioned. First, because your method is wrong;
secondly, because you fail to ask of God for directions.
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I God desires converts from heathenism, it is his of right,
and his only, to direct how it shall be accomplished.

Verse 3.—Ye ask, and receive not, because ye ask amiss.

Even when you did ask you did not receive, because
you asked that you might be enabled thereby to carry out
a wicked purpose. Hence your asking was amiss. Your
petition was wrong, and was therefore unheeded.

That you might consume it upon your lusts.

The thought here is not so obvious. If riches were asked
for, then the use to which the same would be applied could
easily be determined. I can not think from the apostle’s
reasoning that he intended to convey this idea. Yet if, in
their zeal, a convert should be made to Judaism, money
might the more easily be extorted from such, and then be
appropriated in pandering to their appetites. And this is
probably the idea.

Verse 4.—Ye adulterers and adulteresses.

The word “adulteresses” does not occur in the Syriac,
neither does it appear in the Latin Vulgate. Singular to say,
the word “adulterers” does not appear in Rotherham, nor
vet in the Revised Version. The argument, however, loses
none of its force in consequence of the absence of either of
the words. While I freely admit that the term “adultery” in
Scripture is frequently employed to designate idolatry,
which is spiritual adultery, I can not accept that significa-
tion here. The argument of the apostle excludes it. The his-
tory of this people since their return from Babylon is
opposed to such a thought, and the zealous devotion of the
Jews to Mosaism, and their consequent crusade against
idolatry, forever forbids any such conclusion. The appella-
tions are, therefore, applied to those Jews because of their
indulgence in the vices of the nations around them. That
this is the sense becomes apparent by what follows in this
verse,

Know ye not that the friendship?

By participating in the same vices indulged in by the
world, you may form friendships thereby. This may be,
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and no doubt is, true. But you ought to know from the
teaching you have received, and the lessons you have
learned, that such friendships—love of the world—is hos-
tility toward God.

Whosoever, therefore, will be a friend of the world.

Whosoever is a friend to the one is the enemy to the
other. It is God, with all his goodness and love, on the one
side, and the world of wickedness on the other. The dividing
line is clearly, plainly and sharply drawn. The Savior said:
“Ye can not serve God and mammon” (Luke xvi. 13). If
you are a friend to the world, and this you prove by partak-
ing of the vices of the world, you thereby demonstrate
that you are the enemy of God, although you may at the
same time make the specious pretense that your aim was to
convert to Judaism, a religion which was God-ordained. This
will not do. You were not so taught. You must be controlled
by God’s direction. Your will must be subject to the will and
direction of God. You can not serve two masters at one and
the same time.

Verse 5.—Do you think the Scripture saith in vain?

Now, suppose James calls special attention to these
Scriptures, “For thou art not a God that hath pleasure in
wickedness, neither shall evil dwell with thee. The foolish
shall not stand in thy sight: thou hatest all workers of
iniquity” (Psa. v. 4, 5); and this, “God judgeth the right-
eous, and God is angry with the wicked every day” (Psa.
vii. 11); and this, “The wicked shall be turned into hell,
and all the nations that forget God” (Psa. ix. 17); and this,
“And I will punish the world for their evil, and the wicked
for their iniquity; and I will cause the arrogancy of the
proud to cease, and I will lay low the haughtiness of the
terrible” (Isa. xiii. 11), and then ask, Do these Scriptures
speak falsely? '

The spirit that dwelleth in us lusteth to envy?

In the Common Version this is a part of the former
paragraph, and with it forms one sentence. In the Revised
Version, as you can see, it is made a separate sentence,
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and yields the sense more readily and clearly. It reads:
“Doth the spirit which he made to dwell in us long unto
envying 7’ This is in the form of an interrogation, and the
answer must be that God never intended the spirit which he
made to so long. Then, although with you, brethren, the
gpirit does so lust or long, it is wrong. That this is the sense
intended, is confirmed by what follows.

Verse 6.—But he giveth more grace.

To reach a proper solution two quesfions may be pro-
pounded. Who ig it that gives? To whom or on whom is
the gift bestowed ? Both these questions are pertinent, and
when properly answered will go far in determining the
meaning of language that is so manifestly elliptical. Let
us present the matter to the eye as well as to the mind:
thus:

Question 1.—Who giveth more grace? Answer.—God.

Q. 2.—To whom does God give more Grace? A.—To us,
his children under the Christian system.

Q. 3.—Does God give grace merely? A.—No. He gives
more grace, superior grace.

While in the Jews’ religion grace was given, under
Christ more grace is given, a greater degree of grace, or
at least a superior grace. The covenant is better, the
teachings are better. More light is bestowed. Hence we
reach the heathen by a different method than the one you
adopt. This, I think, is the idea. It appears to be the
correct thought, and is so advanced by the Syriac version.

Wherefore he said, God resisteth the proud.

This is a quotation from Proverb iii. 34: “Surely he
scorneth the scorners, but he giveth grace unto the lowly.”
Resisteth in that their schemes result in failures, and to
the humble he accords gracious aid, for the humble are
always found in the line of that duty which they owe
unto God.

Verse 7.—Submit yourselves, therefore, untfo God.

From the foregoing considerations James would say
to the bretheren addressed: It is plain to you that the
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course that you have been pursuing is wrong, and can not
result in your good in this life, nor secure your happiness
in heaven. I, therefore, urge you to turn to God, submit
yourselves to him and to his guidance. Resist the devil,
by whom you were heretofore beguiled, and he will flee
from you. Paul, in speaking to the Ephesians in relation
to the resistance to the wiles of the devil, advises them to
put on the whole armor of God (Eph. vi. 11), and Peter
tells those whom he addressed to be sober and vigilant,
because the devil, as a roaring lion, was to be resisted
only by being steadfast in the faith (1 Peter v. 8, 9).
Upon this clause Dr. Benson observes: “We may chase
away the devil, not by holy water, the sign of the cross,
or any superstitious charm, but by steady virtue and reso-
lute goodness.”

Verse 8 —Draw nigh to God, and he will draw nigh to
ou.

Y Like the former, this is a most urgent exhortation.
The duty is plainly and strongly stated. Draw nigh to
God. How? In the way he has so plainly and explicitly
indicated in his blessed Word. Should I obey this injunec-
tion to draw nigh to God, what will be the result to me?
God will draw nigh to you to pardon and to bless.

Cleanse your hands, ye sinners.

The allusion to the tabernacle service was well under-
stood by the Jews.

Purify your hearts, ye double-minded.
The worship and service of God must be whole-hearted,

must be in spirit and in truth. None other service is accept-
able to God.

Verse 9.—Be afflicted, and mourn.

Your sins are great. From these a turning away must
take place, for deep penitence is required for your sins.

Let your laughter be turned into mourning.

The mirth indulged in by you in your former wicked
course must now be turned to grief for the wickedness by
you therein shown. You must humble yourselves hefore
God if you expect hig pardon and acceptance.
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Your joy fo heaviness.,

What you esteemed as your joy must now be turned
into sadness for the evil of your ways.

Verse 10.—Humble yourselves in the sight of the Lord.

Humble yourselves in God’s presence, and he shall
lift you up. He will exalt you by bestowing the blessings
of his gracious pardon and salvation upon you and by ac-
cepting you as his son.

Verse 11.—Speak not evil one of another, brethren.

This great sin has prevailed in all ages of the Church,
although directly forbidden. The blessed Master commands
us to love one another. One can not love his brother while
speaking evil of him. By speaking evil of a brother, you
speak evil of the law. Now, what law? The law of Christ.
You thereby condemn the law. You, in thus condemning
the law, can not at the same time be an observer and a doer
of the law. You are not a doer as you are commanded to be,
but a judge, a condemner, and in this claim for yourself
the authority of a lawgiver.

Verse 12.—There is one lawgiver. _
) There is only one lawgiver, Jesus the Christ, and
there is none other. He, and he alone, is the author and
finisher of the faith. He can save, and he alone, and he
will save the obedient. There is none other name under
heaven known among men that can save, and besides this
he can destroy, and he will destroy, the disobedient. This
being true, who are you that passes judgment upon thy
brother? Are you not presumptuous in thus assuming the
prerogative that belongs to Christ alone?

Verse 13.—Go to now, ye that say, Today or tomorrow.

“Go to now,” as an expression, may have been intel-
ligible in the days of King James of England, when our
Common Version was made, but it is not good, plain Eng-
lish now, for it does not yield its sense readily. The Syriac
is less hidden. It reads: “But what shall we say to those
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who say?’ The idea is that there are those who consider
their own wishes as the end of all inquiry in any matter
pertaining to themselves. They determine what they in-
tend to do, and this they consider final. As an example,
they determine that they will to-day or to-morrow go to
a certain city for a given purpose, having no regard what-
ever to God or his existence. Leaving God out of the
calculation, feeling no dependence upon him, or at least
for the time being having apparently forgotten their depend-
ence upon him, they go further in their determination.
They say: “In that city to which we go we will abide
a year, engage in merchandising or other traffic, and
accumulate riches.” They thus fix a purpose in their
minds, determine just when they will engage in carrying
it forward, the place of operation, how long it shall con-
tinue, and the results. This all sounds very well. But
one very important consideration has béen neglected, some-
thing that seems to have been wholly banished and kept
studiously out of view, taking not into account the ex-
istence of God, his control of human actions, their depend-
ence upon him, and thus they assert that all events are
in their own puny human hands. This is irreligious, and
approximates infidelity. If any one of you are so indifferent
to the obligations that you owe to God, listen.

Verse 14.—Whereas ye know not what shall be tomor-
row. _

It is not given to us poor mortals to look into or in any
wise know the future. You as mortals can make no calcula-
tions as to the future, and the affairs thereof.

For what is your life?

Your own observation is a constant reminder that in
the midst of life you are in death. No man can tell when
his soul will be required of him. Suddenly and unexpect-
edly the call is often made, and none so powerful that
they can offer resistance. The call can not be evaded or
disregarded. It is peremptory, and must be obeyed, and
by all mortals will be.
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It is even a vapor that appeareth.

This is the answer to the question, What is life?
Often early in the morning we see vapory clouds floating
in the sky, and while with our natural eye we behold
them, we need gaze only for a moment until we discover
that they are dissolving, and in incalculably short time
they are entirely gone, and we see only the blue vault
above us. So of human life. It is comparatively soon
cut off. Life is soon over, soon gone. There is no abso-
lute certainty as to the length of our days. What a most
beautiful, and at the same time powerful, illustration is
here by the apostle brought before us. The Holy Spirit
seems to have labored to enforce upon the world a most
important truth—a truth no intelligent man or woman can
afford to ignore.

Verse 15.—For that ye ought to say, If the Lord will.

For the reason that we know nothing of the future,
and fully realizing our entire dependence upon God, we
should say, If it is the will of the Lord, or if it shall
please the Lord, and we shall live, we will do this or that. I
understand this to mean that every determination on the
part of the creature should be uttered, or if simply enter-
tained having always in view our weakness and our de-
pendence upon God, having in view God’s will and pleasure
in the premises, and not solely our own will and pleasure,
disregarding our relation to him. (Prov. xvi. 9; Psa.
xxxvii. 23.)

Verse 16.—But now ye rejoice in your boastings.

The reference here, I think, is to the vain boast con-
tained in verse 13, wherein they asserted that to-day or
to-morrow they would do certain things, having no refer-
ence to God, or to God’s will and pleasure, but consulting
only their own arrogant will and determination. Now,
having shown them their entire dependence upon God, the
uncertain tenure of life, and what intelligent creatures
ought to say, and the sentiments which they ought to and
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will entertain if guided by common sense and reason, the
apostle declares that actions in disregard of these are simply
sinful. He declares with emphasis that all boasting in
which duty to God is not recognized, and his supremacy
in the government of the world not acknowledged, is posi-
tively wicked.

Verse 17.—Therefore to him who knoweth.

They sin who know by God’s revealed will what to
do, and the doing of which is to do good, and refuse
to do or neglect to do it. The best reason in the world
herein appears. Submission to the divine will is required,
if divine favor is expected, it is and can be nothing short of
rebellion. Rebellion is sin. This is unquestioned. By it the
angels fell. Intelligent creatures made in the image of
God can not indulge in rebellion with impunity. Let no
one be deceived. God is not mocked. Especially let Chris-
tians guard well all the avenues of approach, for they have
to do with subtle enemy—the great enemy of souls.

CHAPTER V.

ANALYSIS.

The Jews that did not accept the Messiah when he came, and
refused to accept the gospel as proclaimed by the apostles, generally
speaking were covetous, and because of the success of their methods
became wealthy. To these, and to all who because of their riches
oppressed the poor, the apostle administers a severe rebuke, and calls
them to penitence, foreseeing the calamities that await all such. This
he does by painting these coming evils in the liveliest colors. Between
the first and the sixth verses the apostle introduces several very bold
figures and representations, which for beauty and sublimity have no
parallels outside the Bible. He then urges patience, not only under
afflictions, but at all times, by showing that in the most important
avocations patience is required, and that because they may not appear
as successful as others, this should be no cause for complaint, for the
same Judge is over all, whose judgment will be righteous. Examples
of patience under trying circumstances are given from the prophets
and from the history of Job to show the God-given rewards. They
are then cautioned concerning swearing, and oaths of all kinds falsely
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taken, careless swearing being calculated to lead astray and bring
condemnation. Prayer is enjoined for the affiicted, and singing of
psalms by the merry. The efficacy of prayer is shown by the example
of Elijah, and the results of his earnest invocation offered to God’s
throne. The duty of brethren to restore the falling and wavering
among them is next presented. They are urged to use every effort to
reclaim such, and the great reward to those who are successful in
this direction is named that they shall thereby save “a soul from
death and hide a multitude of sins.”

COMMENTARY.

Verse 1.—Go to now, ye rich men, weep and howl.

“Go to now,” used before by this writer, or attributed
to him by the Common Version as here used, amounts to
a call which he makes to a class he designates as rich. He
calls upon them that they may weep and howl. “Wail
and mourn” conveys the idea to our minds that is intended
to reach the Jewish mind. And I take it that here James
intended his call to reach, especially, the unbelieving Jew.
The inspired vision of the writer embraced in its sweep the
calamity that would fall upon the Jews in a few brief years
—the destruction of their city. They are called upon to
wail and mourn because of coming judgments that were
being brought upon them as a punishment for sins.

Verse 2.—Your riches are corrupted, and your gar-
ments moth-eaten.

Corrupted; that is, putrefied. Silver and gold as riches
are not here referred to, because they are subsequently
mentioned. Hence the riches here mentioned must have ref-
erence to other goods and accumulations, such as the prod-
ucts of the fields, vineyards and flocks. “Your garments
are. moth-eaten” is a very strong reminder to a Jew of
God’s providence, following and surrounding the fathers
in their forty years’ wanderings in the desert after their
escape from Egyptian slavery until they crossed the Jordan
and occupied the land of Canaan. During all that period
their garments did not wax old. Now, in contrast, while
your accumulations of rich attire may be great, God’s pro-
tection in consequence of your continued transgression
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being withdrawn, you will find it is moth-eaten, and ren-
dered worthless for use as garments.

Verse 3.—Your gold and silver iz cankered.

That is, the gold and silver they had treasured up had
contracted rust, for they are in fact herein charged with
having been engaged for a long period of time in hoarding
this kind of treasure. Observe that it is not the use of
these metals, but the non-use of the same, for which they
are censured. The rust in this case is supposed o come
from the failure to use. This failure to use showed beyond
question that the proper use had not been observed, or, in
other words, that the legitimate design of gold and silver,
by its being hoarded, had not been accomplished. The em-
ployment of gold and silver in acts of beneficence would
have prevented the rust. The unjust and wicked amassing
from the love of such riches was covetous—was wrong.
The rust accumulated on such hoarded treasure was itself
a witness against those so hoarding it, and will eat their
bodies as a fire. The conscience being irritated, your
hoarded treasure is a curse to you.

Ye have heaped treasure together for the last days.

Another allusion to the coming destruction of Jerusa-
lem. Suppose the accumulation to be immense, and yet
all is lost in the general destruction, what avails it? What
have you accomplished by your toil and labor? Absolutely
nothing. You Jewish Christians, if you are so engaged,
vou make a great blunder. The author of the Christian
faith gave explicit warning concerning these last days and
the miseries that should follow. Your treasures will, like
a bird, fly away, and you will be left destitute. Your time
is wasted and you have failed to lay up treasures in heaven,
as your plain duty was, and as you were so plainly and yet
so tenderly admonished.

Verse 4.—Behold, the hire of the laborer.

To accomplish your unjust and wicked desire to hoard
your gold and silver, you disregarded the law of God, and
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have kept back the hard-earned wages of the laborer who
reaped your fields and garnered your grain. These wages
you withheld in fraud of the laborer’s right. God had said in
his law, “The wages of him that is hired shall not abide with
thee all night until the morning” (Lev..xix. 13), and the
blessed Master said: “So when the even has come, the lord
of the vineyard saith unto the steward, Call the laborers
and give them their hire, beginning from the last unto the
first” (Matt. xx. 8). This law, based upon infinite justice,
you, by your covetous course, have flagrantly violated, and
the cries of the wronged have been heard by the Lord of
Sabaoth.

The Lord of Sabaoth.

Sabaoth. What idea or ideas are we to gather from
this word? It is used in our Common Version but once
elsewhere in the New Testament, namely, in Romans ix. 29.
The use of this word in the text I regard as significant, and
shall therefore give it more than a passing notice.

Dr. Smith, in his Bible Dictionary, informs us that
the word “Sabaoth” is from a Hebrew term signifying
“hosts” or “armies.” James Comper Gray, in “Biblical Mu-
seum,” says: “Hebrew word left untranslated twice in the
New Testament. Lord of Sabaoth—Lord of hosts; ¢. e., of
the armies of heaven.” Dr. James Macknight says: “In the
original it is Lord of Sabaoth. But the Hebrew word ‘Sab-
aoth’ signifies hosts and is sometimes used to denote the sun,
moon and stars, and also the angels. The Lord of Sabaoth,
therefore, as one of the titles of Deity, marks his supreme
dominion over the universe, and particularly over the dif-
ferent orders of angels, who, on account of their multitude
and of their serving under the command of God, are named.
(1 Kings xxii. 19.) The LXX. in the passages where this He-
brew word occurs commonly express it in Greek letters, in
which Paul has followed them. So, also, James v. 4, sup-
posing that it would be agreeable to Jewish ears. Ains-
worth, on Exodus iii. 13, tells us that the Rabbins teach
when God judgeth his creatures he is called Elohim; when
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he showeth them mercy he is called Jehovah, and when he
warreth against the wicked he is called Sabaoth.”

Bro. M. E, Lard, in his commentary on Romans, passes
the expression with these words: “The Lord of hosts, the
Lord that rears them up and preserves them. The phase
is used with admirable propriety here.” H. A. W. Meyer,
the renowned German exegete, passes the phrase with
even slighter notice, and our lamented Bro. B. W. Johnson
fails to notice it at all. From the research I have made,
this is the best that I can do. The unlearned sometimes ex-
hibit an inquiring mind upon these matters which ought
to be gratified as far as possible. Hence the search I have
made,

Verse 5.—Ye have lived in pleasure on the earth.

The sense is that the persons addressed had lived lux-
uriously on the earth, had lived for pleasure only, had
indulged in all sorts of excesses, spending their wealth—
when they did spend any—in that way. And thus the
apostle would argue they had feasted and reveled their
. bodies, as though they were being prepared for a day of
slaughter. Beasts are fatted for slaughter and sacrifice. So
these, in their conduct, would seem as though they were
preparing themselves for the great slaughter soon to be
their portion. Dr. Macknight leans to this view of the text,
and, after much reflection, I adopt the same view. I think
it is justified by the thought introduced in the succeeding
verse.

Verse 6.—Ye have condemned and killed the just.

The Jews condemmned and slew the just one, the Lord
Jesus Christ, and the facts of history show that it was the
rich and influential that were guilty of this most heinous
crime, It certainly was not the poor. This was the crown-
ing sin of the Jews, deserving the destruction which subse-
quently befell them.

And he doth not resist you,
Jesus of Nazareth, although God’s beloved Son, al-
though he could have delivered himself, offered no resist-
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ance. The cruel nails were driven through his hands and feet
without the least compunction on the part of the Jews,
and without the least flinching on the part of the patient
sufferer. '

Verse 7.—Be patient, therefore, brethren.

What a relief it must have been to the writer to turn
away from the contemplation of the grievous sins of the
wicked Jews to his suffering brethren. Be patient, there-
fore, brethren. You have the high and exalted example of
the blessed Master: “Continue, therefore, your patience
unto the coming of the Lord.” Then your persecutors will
be punished. Reference here evidently is had to the coming
of punishment upon the Jews in the destruction of their
commonwealth, as may be seen in the following verse.

Behold, the husbandman.

A further incentive to patience, one that daily appears
before the gaze of all, and in every age and clime—the
patience of the tiller of the soil. He must, and does, wait
‘with patience for the coming crop. He waits for the rains,
both the early and the latter. Upon these he depends. If
men exercise patience in the daily avocations of life and are
so schooled, as men, and it will be more commendable in
them, as believers, can exercise patience in matters pertain-
ing to God, and the more ready and willing ought they to be
when they are assured that the Lord, in whom they be-
lieve and in whom they put their trust, will soon come to
their relief and terminate their sufferings and crown them
with joy.

Verse 8.—Be ye also patient.

As the husbandman was patient, as our Lord was patient,
be ye patient also, for the harvest that awaits the trustful
sufferer is, beyond any doubt, certain.

Stablish your hearts.

That is, strengthen, fortify your hearts, for the reason
that the day of your relief draweth nigh. It is not far away.
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This assurance is enough to give you comfort in your
affliction.

Verse 9.—Grudge not one against another.

That is, be not querulous, grudgingly complaining of
one another. This is wrong, and will be condemned as wrong
by the Lord, who is to be the judge. And remember that
the judge is so close at hand that it may be said that he
standeth at the very door. The application of this while in-
tended more particularly for the brethren addressed, is
equally applicable in all its force to every believer who shall
live on the earth. It contains a lesson that many church
members in the present day might study with infinite profit
to themselves and with benefit to the cause of Christ.

Verse 10.—Take, my brethren, the prophets.

As Jews you know the prophets and their writings.
You knew Isaiah and Jeremiah and Elijah, and many
others. You know the history of these as the same has been
handed down. These prophets spoke in the nameé of the
Lord. They brought God’s messages of mercy to our fore-
fathers. Their examples are before you, and therein they
show what may be borne from the very persons to whom
they brought their messages of love and mercy. They also
show the patience with which they endured the afflictions
thrust upon them. They suffered and were patient, and en-
dured unto the end, and God blessed them.

Verse 11.—Behold, we count them happy which endure.

“We”; that includes both the writer and the persons
addressed. Count them blessed, or happy, that endure.
This is said of the prophets who suffered and endured unto
the end. We agree that, although they are now numbered
with the dead, they having endured unto the end, received
the final reward for their faith and patience.

Ye have heard of the patience of Job.

As we agreed that the prophets who endured patiently
to the end under suffering were rewarded, let us all go one
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step further. You know these prophets were all Jews. Now
let me give you an example of patience in a Gentile. Your
special attention is now attracted to the history of Job.
Bitter was his affliction. Heavy beyond conception was the
burden of suffering which he was called upon to bear. Be-
hold the end, the happy end, the Lord put to all of Job’s
woes. This history exhibits the Lord’s compassion and ten-
der mercy to his children, even when he afflicts them. This
is another example showing that patient endurance of af-
fliction will be highly rewarded. I can not leave this verse
without noticing the claim, by some asserted, that the
character of Job is mythical. I believe Job existed on the
earth as a man, and that he suffered, as set forth in the
Book of Job. Ezekiel (xiv. 14) mentions Job in connection
with Noah and Daniel. Now, having no doubt that Noah
and Daniel lived on the earth as real persons, and per-
formed the parts accredited to them, I can discover no just
reason to question the real existence of Job. One is just
as credible as the other. For belief in either case we are
dependent upon history. But the history upon which in
this case our faith is based is authentic because it is God-
given.

Verse 12.—But above all things, my brethren, swear not.

When we remember that these brethren were under-
going persecution, and further that they were called upon
to swear, and that some, to avoid punishment, were in-
duced to swear falsely, the importance of the apostle’s
injunction becomes apparent. My opinion is that the apostle
urges them to swear truthfully and not to swear falsely,
neither by heaven, nor by earth, nor by any other oath,
but let your oath be yea; that is, in perfect conformity to
the truth. And your nay be also conformable to the truth.
And your nay be also conformable to the truth. Your
oath, then, will not be condemned as is that made by the
hypocrite. I am aware of the fact that many regard this
as an injunction to the believer in Christ Jesus to refuse to
be sworn in the ordinary course of the administration of jus-
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tice in our courts and refer to our Lord’s words found in
Matthew v. 33-37; but I think, fairly interpreted, such a
meaning can not be placed upon the words of the Master,
In many places on the pages of the Living Oracles a dif-
ferent view is definitely stated. These citations are deemed
unnecessary to note here. What is known as profanity—
using God’s name in vain—recognized by all as a sin, is an
entirely different matter to that alluded to in the text be-
fore us. Oath before tribunals is what the apostie brought
to the attention of the brethren.

Verse 13.—Is any among you afflicted? let him pray.

In the place of denying the faith under oath, let such
a one pray—pray for strength to bear the affliction and
every persecution. God alone is the helper in all times of
trial.

Is any merry? let him sing psalms.

I think the word “cheerful” or “joyous” gives a better
and a more proper view. Any such is enjoined to show
his joy in singing praise to God for his mercies. Prayer is
the best means of producing within us patience and resig-
nation under all oppresive circumstances, and singing the
praises of God in psalms is the proper way of showing our
cheerfulness rather than in ribald jest or lewd song.

Verse 14.—Is any sick among you? let him call.

It must not be forgotten that at the time this Epistle
was written, miraculous gifts were still present with the
Church. Upon the elders placed in charge of many of the
churches, and upon many others were these gifts bestowed
for the upbuilding of the cause. These powers were neces-
sary to the establishment of Christianity in the world. James
mentions these gifts as existing facts known to these breth-
ren. Let these elders possessing the gift of healing be sent
for. Let them pray over the sick, anointing him with oil
in the name of the Lord, by the authority of the Lord. The
power comes from him. The anointing with oil was a token
that a miracle was to be performed. It was a symbol of the
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Spirit, by whom the healing was effected. By reference to
Mark’s Gospel, sixth chapter, thirteenth verse, the twelve,
when first sent out anocinted the sick with oil and healed
them. Hence I conclude the anointing the sick with oil was
a command of the Master, although we have no record of
the same. "

Verse 15.—And the prayer of faith shall save the sick.

The prayer to be offered after the elders appear at the
bedside of the sick must be in faith. Such prayer, and
such prayer only, will the Lord receive, and the sick, after
such prayer and in answer thereto, the Lord will raise up.
That is, the sick shall be cured of his illness. If the disease
be brought up in consequence of sins, the sins shall be for-
given him. The removal of the disease, or its cure, which is
the same thing, indicates the forgiveness.

Verse 16.—Confess your faults one to another.

That is to say, where sickness exists, it may be occa-
sioned by some injury done to a brother. A confession of
such a fault will be forgiven by the injured brother, and he
will join in the prayer for the sick that he may be healed.
Repentance, confession and prayer are the conditions upon
which an erring brother is forgiven.

The effectual fervent prayer of a righteous man.

The Syriac has this: “For great is the efficacy of the
prayer which the righteous man prayeth.” The expression
of the inspired text is sufficient without searching for pos-
sible meanings, Miraculous cures ceased with the age of
inspiration, and, while we have no assurance in the divine
volume that such gifts remain in the Church, we gather
the idea that all God-loving and God-fearing men and
womengGhould pray for the afflicted, and that such prayer
is not unacceptable to our Father in heaven. While this I
firmly believe, I can find no warrant for entertaining for a
moment the idea that through the prayers of the righteous
in this day a miraculous cure can be, or will be, effected.
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Verse 17.—Elias was a man subject.

We are here referred to I Kings xvii. The prophet
Elijah was by the Infinite given special powers. Miracles
were wrought by him. His prayer was prevailing, causing
rain to be withheld and again to descend. It is an example
showing the power of prayer that may be exercised by a
man in the flesh where the same is consonant with the will
- of God. Elijah prayed that thereby he might prove to king
Ahab that the God he worshiped was the only true God.
Such proofs were necessary in that day. Nothing of the
kind is now required. The record, containing more than
ample proof, challenges the consideration of every man.
God does no unnecessary or superfluous act. Nothing further
is necessary; nothing further will be given.

Verse 18.—And he prayed again,

In answer to the prayer of Elijah, rain was withheld
for three and a half years. He then prayed again for rain,
and God answered his prayer by sending the rain, that the
earth might yield her fruits for the use of man. The lesson
to be impressed upon us is the duty of prayer. That prayer
is well pleasing to our Father in heaven, who in his own

way gives the blessing as seemeth to him best for our good
and to his own glory.

Verse 19.—Brethren, if any of you do err. ,

It is the duty of Christians to be solicitous for the wel-
fare of each other, both in temporal and spiritual affairs.
And in case a brother should do wrong, should be seduced
from the path of Christian duty, and he should be turned
or brought back to his duty from which he strayed by the
watchful, careful, loving aid of a brother, the latter not
only performs an act which meets the approval of the great
Head of the Church, but will have an additional honor con-
ferred upon him, concerning which we shall see in the
succeeding verse.

Verse 20.—Let him know that he that converteth.
The honor of saving a soul from death. What death?
Oh, my soul, it is not temporal death. This all must see.
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This kind of death has passed upon all flesh. No, no; but’
spiritual death, eternal death. Saving the erring, inducing
him to seek for pardon again, restoring such a one to the
divine favor, and thus saving him from eternal death. What
a heavenly work; what a godlike act! How great the honor!
The ability to accomplish such a work ag this is incentive
enough to any righteous soul to make the effort whenever
an occasion should offer.

And shall hide a multitude of sins.

Here we are liable to make a mistake. It is not that the
worker of such a good act in restoring an erring brother
will thereby have many of his own sins covered. I know
this thought is occasionally retailed. This is not correct.
This can not be the case in the economy of God, but the
idea is that the restored one, however many the sins he has
committed may be, has them all covered or forgiven,
through the pious efforts of the loving one who induced
him to return to his duty by repentance, confession and
prayer. His return to God and his loyalty to Christ were
accomplished by the earnest entreaty of a loving brother,
and, on his return, God pardoned or canceled his sins,
though they were a multitude. The phrase simply means
what David expresses in Psalm xxxii.: “Blessed is he whose
transgression is forgiven, whose sin is covered.”



FIRST EPISTLE OF PETER.
INTRODUCTION.

The author of this letter leaves us in no doubt as to
who he is. He says his name is Peter, and that he is an
apostle of Jesus Christ. In the New Testament he is first
mentioned in Matthew iv. 18, and yet it is possible that, in
point of time, his appearance in connection with the his-
tory of Jesus is first mentioned in John i. 35. It is certain
that upon this occasion the Savior bestowed upon him a
name of much significance and full of promise—Cephas, a
stone. Peter was a resident of Bethsaida, situated upon
the Sea of Galilee, where abode his father Jonas and his
brothew Andrew. These two brothers, upon the preaching
of John the Baptist, became his disciples, and heard the
testimony given by him concerning Jesus, “Behold the
Lamb: of God,” and were thereby constrained to follow
Jesus. Peter was called by the Master as one of his twelve
chosen witnesses. No brief sketch can do justice to this
rugged character. All that is said of him in the sacred
volume should pass before the mind before a just concep-
tion can be formed of him as a man or his importance and
worth as a witness to the truth of Christ. It is enough to say
that after his endowment by the Holy Spirit no flinching
in the proclamation of the gospel is to be discovered. His
boldness and courage at times, and his shrinking at other
times exhibited before the Pentecostal morn, seem to have
disappeared forever. He is the bold, yet humble, witness
for Jesus.

WHERE WAS PETER AT TIME OF WRITING?
After carefully reading all that is said upon this point,
no good reason appears why we may not take the expres-
sion contained in the fifth chapter, thirteenth verse, as set-
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tling, for all practical purposes, this question. Peter, when
he composed the letter, was at Babylon, properly so called.
We know from sources that are reliable that large bodies
of Jews were living there, and at the time the letter was
penned those Jews would have more or less communication
with their own kind at Jerusalem. Besides, there is not in
all the Epistle any reason for assigning to this name a spir-
itual significance any more than there is.to the other names
mentioned, Sylvanus and Mark.

WHEN WAS IT WRITTEN?

Many reasons are given for the time fixed by various
writers when Peter penned this Epistle. Should all be
mistaken, I can see but little loss to any one. A mistake
as to the time is certainly no cause for condemnation. After
all, the reasons assigned have been fully considered. A. D.
63, named by Bro. B. W. Johnson, seems to be as near right
as any. At all events, that date will serve all practical
purposes.

TO WHOM WRITTEN AND WITH WHAT AIM?

To those Jews who had embraced the faith of the gos-
pel, then residing in certain provinces of Asia Minor, in the
Epistle enumerated, was this letter written primarily, and
to Gentile believers incidentally. I base my view upon the
history given of the preaching in these localities by the
apostle Paul and his companions, and the establishment of
churches by them, wherein it is certain were many Gentile
converts. It is true many such were Jewish proselytes, but
equally true there were others who had not accepted the
Mosaic economy. With this view, although Peter was an
apostle of the circumcision especially, he had been taught
by a miracle that God was no respecter of persons, and
thereafter he did not confine his ministrations to the seed
of Abraham. It is safe to say that his object was not solely
for the benefit of those only who were Jews by birth. The
aim and object of the writing is plain. Sufferings and per-
secutions were upon them. To comfort, strengthen and
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confirm them in the faith were the prime objects. To com-
fort in the day of trouble, and to so strengthen that none
should apostatize, but remain steadfast in the faith, are the
prime objects the apostle has in view throughout the letter.
The great and glorious reward is grandly portrayed as one
of the great incentives to fidelity, and the example of the
Master is presented as all the assurance an honest, humble
and sincere follower of the Lord could ask.

CHAPTER I

ANALYSIS.

To comfort and strengthen the suffering Christians living in
those regions mentioned in the first verse was the main design of
Peter in writing this Epistle. To accomplish these objects in rugged
sentences containing thoughts that blaze and burn, in a few words the
writer first alludes to their conversion, and the incalculable cost
thereof upon the resources of heaven. For therein is exhibited the
great love of the Father in the gift of his Son, without which their
conversion would have been impossible. Next their attention is called
to the sublime grandeur of their relationship to God, which by their
conversion was inaugurated. He calls their attention to the fact
that they were begotten again into a lively hope by the resurrection
of Christ; that by their conversion they became heirs to an unfading
and incorruptible inheritance. This hope ought to be great strength
to them in time of trial. All trials soon end. Trials should be regarded
by them as tests of their faith. As gold is purified by melting, so trials
improve the faith. Firmness under trial not only resulted in good to
the sufferer, but had an effect upon the world for good; besides, the
sufferer would be rewarded with great honor when Christ should
come. They would be rewarded at that time. He then calls their
attention to the fact that while they had not seen the Master, they
had loved him and rejoiced in him, relying upon his promises, being
assured that by and through him they would receive the reward. This
salvation was so great and of so much importance that prophets
desired to look into it, and even the angels were inclined to seek into
its mysteries; Christ had suffered and was seated at God’s right
hand, and, following his example in doing the will of God, they might
expect to be rewarded as he was. He then passes to earnest exhorta-
tion, to hope for the blessings brought to their attention through
Christ. These were to be heired by them if faithful. To avoid
lusts and imitate God’s holy character, and to fear God in consid-
eration of the fact that there was to be a judgment—to so act he
reminds them that that purchase was not by silver and gold, but by
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the precious blood of Christ. He tells them that they had purified their
hearts by obeying the gospel. He hoped they would love one another
as brethren, with pure hearts; that they were born of incorruptible
seed, namely, God’s word, and all thus became God’s children. There
should be no difference among them as to high or low; that the
highest title of earth would fade as a flower, but the higher station
is that attained by all who love and obey the Lord, for they will
continue to abide throughout eternity.

COMMENTARY.

Verse 1.—Peter, an apostle of Jesus Christ.

In the very outset the author of this Epistle gives his
name—Peter. Around this name many sacred memories are
entwined. The Lord himself chose the writer hereof, and
selected him as the one who should first announce the
gospel of peace to the awe-stricken Jew at Jerusalem and
to expectant Cornelius and his invited guests, thus opening
the doors of Messiah’s kingdom to both Jew and Gentile,
Yet the writer truthfully and modestly calls himself “an
apostle,” not “the apostle.” He claims no pre-eminence over
others. He is only one among the chosen ambassadors. All
are equally clothed with authority. No one of the dozen
is the superior of the other. Each is the Lord’s minister and
the Lord’s sent. Each is to be without succession and with-
out the power of substitution. All this is plainly deducible
from the modest declaration of the apostle. Whom it may
hurt or how bad the wound, we have no concern. This is
clearly the mind of the Spirit, and that is all in which we
are interested.

To the strangers scattered.

The Revised Version has, “Elect who are sojourners,”
while the Syriac uses this language: “Elect and sojourners
who are dispersed.” In any event, if the persons addressed
were at a distance from the home of their nativity, they
were strangers and among strangers, and while remaining
away from their former residences they were sojourning
whither they had gone, and so long as it appears that they
were in different places, they were scattered or dispersed.
That they were elect is evident in the character of the
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letter written to them, and in the way and manner the
writer accosts them.

Pontus, Galatia, Cappadocia, Asia and Bithynia.

These are geographical divisions, provinces of Asia
Minor, as then arranged by the authority of the Roman
Empire. From the labors of the apostle Paul, as we gather
the history thereof from the Acts of the Apostles and from
Paul’s many epistles, the gospel had been proclaimed in
these provinces, and churches established. In some of the
provinces more than one congregation existed, for Paul
speaks of the churches of Galatia. (Gal. i. 2). Peter most
probably writes to the believers composing these various
congregations, Jewish believers specially, and Gentile
believers incidentally. I express myself thus for the reason
that the gospel is intended for all alike, no diserimination
being therein made, and while Peter was to go specially to
the circumecision (that is, the Jew) and Paul specially to
the uncircumcision (that is, the Gentile), these addressed
ones were gathered from both classes, which Peter evidently
knew, and it is certain that he could not comfort, admonish
and exhort the one without at the same time reaching and
benefiting the other.

Verse 2.—Elect aceording to the foreknowledge of God.

Around this word “elect” have swept the wildest winds
of religious controversy, and the gale is not in the least
abated at the mention of the term “foreknowledge.” While
this is all true, I can see but little cause for the humble,
teachable disciple of Christ to be in the least disturbed.
The honest, sincere and prayerful study of God’s revealed
will leaves the student in no perplexity whatever. Elect
means chosen. Who does the choosing? God. Who is chosen ?
Man. What is the procedure? It is set forth clearly in the
gospel. Does the chosen one have anything to do in bringing
about the result wherein the relationship is established?
Yes, he is required to hear and obey. It must be plain to
every reflecting mind that if the gospel of Christ, com-
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manded to be proclaimed to the world, embraced the con-
ditions upon which salvation is suspended, that when these
conditions were performed then and in that case those obey-
ing were chosen or elected. To state it differently, in obey-
ing the conditions of salvation the obedient one is thereby
pardoned of all past sing, and stands before God as one of
his chosen. Such a one is elect. He has complied with all the
terms upon which his election was suspended. This gospel of
Christ, containing the terms upon which this election was
suspended, was according to the foreknowledge of God.

According to the foreknowledge of God.

Looking back from the time when the Epistle was writ-
ten to that period when our merciful Father conceived in
his infinite wisdom the scheme of human redemption.
Everything connected with the gospel plan of salvation is
in strict accord with God’s purpose determined in the past
ages, that in the age in which Peter wrote, and in the age
in which we live, it is said truly and correctly to be fore-
knowledge. God’s conception and knowledge were many ages
before he saw fit in his infinite wisdom to make the same
known to the children of men in his revealed will—the
Bible. God has made known to us in these last days how we
may become his elect. The how was known to him ages
before. This was his foreknowledge, or, if you prefer the
expression, his predetermined purpose. Now, this is all there
is of it. No mystery whatever to perplex or annoy any one
who will humbly content himself with what God has seen
fit to reveal.

Through sanctification of the Spirit.

To sanctify is to set apart. Sanctification is, therefore,
the setting apart. The spirit is to be sanctified or set apart.
Now, since the Savior has said that we hear with the ears
and understand with the heart, it is plain that something
must be heard before there can be a setting apart. Now,
the gospel is heard, then understood, then believed. Setting
apart, or sanctification, which is the same thing, is the
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result of belief, Belief in action is obedience. Obedience is
followed by pardon. Pardon, or the forgiveness of sins,
brings about, or results in, the elect state. It is by obedience
we are baptized into Christ, and, bemg in Christ, are new
creatures. All such are elect.

Grace unto you.

To the elect, Peter wishes not only a continuance of
"God’s gracious favors and the peace he can bestow, but he
earnestly desires these favors and peace to be multiplied
when he contemplates the fearful ordeal through which
they must pass.

Verse 3.—Blessed be God.

The writer breaks forth in this ejaculation of thank-
fulness to God for the exhibition of his mercy to the chil-
dren of men. It is called an abundant mercy; that is, an
overflowing mercy, a great mercy. It is a marvelous mercy
that God should beget us again to a lively hope—a living
hope, not a dead hope. Being begotten of God, we are his
children, and as children we have this living hope—a
glorious hope of a blessed, eternal existence by or through
the resurrection of Jesus Christ from the dead. By the
resurrection of Christ from the dead, his divinity is demon-
strated, and on this our hope is based.

Verse 4.—To an inheritance incorruptible and undefiled.

Here the apostle describes that for which we hope, and
he adds to the same the fact that the elect are heirs. The
word “inheritance” conveys the idea of heirship. Think of
it, ye elect—heirs of God, joint-heirs with Jesus Christ.
The Holy Spirit, by the pen of Peter, uses no superfluous
or misleading words. Notice, then, we are begotten again
unto a lively or living hope, not only to an eternal existence,
but we as the elect are heirs to an inheritance, and that
inheritance is described as, first, incorruptible; second, as
undefiled, and, third, as unfading. What a glorious hope!
‘What a weighty incentive to fidelity to the cause of Christ!
Here let our progress be slow and observant.
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Incorruptible.

This is, imperishable. The grandest achievements of
human genius give way to the withering touch of time. So
of everything in this earth-life. This we all know by obser-
vation. Now, in bold contrast to this, in Christ we are
assured that our divine inheritance as the elect is not thus
liable to decay, but is imperishable.

Undefiled.

That is, it is untained by sin. What a stimulus to the
struggling saint in his earth-life when he knows assuredly
that, when once in possession of his divine inheritance, he
reaches a condition in which he is above the power of sin.

Fadeth not away.

The divine inheritance of the elect has and possesses
a beauty that is imperishable; possesses absolute perma-
nence. The fountain of immortal youth is there, and in
all the universe of God to be found there, and there alone.

Reserved in heaven for you.

The Syriac has it, “Which is prepared for you in
heaven.” How forecibly the glorious promise of