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HEBREWS
INTRODUCTION
J.

II.

IMPORTANCE OF THE EPISTLE.
A.

Shows the proper relationship between the Old and New Testaments.

B.

Explains more fully certain Old Testament passages and ideas.

C.

Contains sublime descriptions of dignity and glory of Christ.

D.

Shows the excellence of His sacrifice.

E.

Demonstrates the superiority of His gospel.

F.

Has important -exhorting- passages.

G.

Is of superior literary quality (finest style in the New Testament).

NAME OF THE EPISTLE AND RECIPIENTS.
A.

tlTo the Hebrews" is found in all our present "SSe

B.

Definitely to those familiar with Jewish system - All contrasts are
with Jewish background ideas.

C.

Probably to those in Palestine who were Jewish Christians.
1.

Many early historians agree.

2.

Certain passages would so indicate:
Jewish practices - 13:13.
Deprived of possessions - 10:34.
Sacrifices are still being offered - 8:4; 10:11.
From Italy - 13:24.
(Apparently) - A day of trial ahead - 10:25.
Not resisted unto blood - 12:4.

III.

CHARACTER OF THE READERS.
2:3;
6:10;
13:4,5;

2:4;

6: 12;

13:7;

3:1;
10:32-34;
13:9;
1

3:12;
10:36;
13:18,19;

5: 12;
12:4;
13:23,24

6:1;
12:16;

IV.

PURPOSE - TO PREVENT APOSTASY fROM CHRISTIANITY TO JUDAISM.
A.

By showing it superior to JUdaism (a God-given religion).

B.

By showing perfection and finality of Christ's priesthood.

V.

DATE - ABOUT 63 (DEPENDING ON AUTHOR) BUT BEfORE 70.

VI.

EARLY EVIDENCE Of ITS BEING COUNTED SCRIPTURE.
A.

Quoted as Scripture 96 A.D. by Clement of Rome.

B.

Justin - A.D. 140.

C.

Found in oldest versions of the New Testament.

D.

found in oldest listings of the New Testament books.

E.

All its doctrines are in harmony with other Scripture.
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HEBREWS
OUTLINE
I.

Christ is superior to all other mediators and messengers.

II.

Christ is superior to the angels

1:4-2:18

A.

Showed Himself better

B.

He is to be worshipped by angels

1:6

C.

Angels are servants

1:7

D•.

He is called God

1:8

E.

He is anointed

1:9

F.

He is the unchanging creator

1:10-12

G.

He is to be served by angels

1:13,14

H.

His gospel more binding than the Law

2:1-4

J.

As man He overcame and is superior to angels

2:5-9

J.

By being man He can not be the

1:4,5

prop;tiat~on.

III. Christ is superior to Moses

IV.

V.

VI.

1:1-3

A.

Christ as Son is greater than Moses as servant

B.

Beware of unbelief

2: 10-18
3:1-19
3:1-6
3:7-19

Christ is superior to Joshua

4:1-13

A.

Christ's rest superior to Joshua's

4:1-10

B.

Beware of disobedience

Christ is superior as High Priest

4:11-13
4:14-6:20

A.

Christ is High Priest 1n heaven

B.

Christ is appointed by God Himself

C.

Beware of immaturity

D.

God's "hope n for us

6:13-20

Christ superior to Melchizedek

7:1-8:5

A.

Melchizedek priesthood superior to Levitical priesthood

4:14-5:3
5:4-10
5:11-6:12

1: 1-10

<~

B.

Christ superior by the power of an endless 1i fe

C.

Christ superior by His superior sacrifice

VII. A better covenant

X.

XI.

7:26-8:5
8:6-9:28

A.

The new covenant established

8:6-12

B.

What the old covenant was

9:1-10

C.

Christ and the new covenant are superior

VIII. A better sacrifice

IX.

7:11-25

A.

The inferiority of the old Law

B.

The superiority of Christ's sacrifice

C.

Beware of returning to the old Law

Faith

9:11-28
10:1-31
10:1-4
10:5-18
10:19-31
10:32-12:29

A.

The faith that saves

B.

By faith

11: 1-40

C.<.

Faith purjf\ed by chastening

12:1-17

D.

The new Zion is superior

12:18-24

E.

Beware of losing <faith

12:25-29

Social andlsPiritual duties
A.

socii' duties

B.

Spirltual duties

Salutation

10:32-39

13:1-17
13:1-6
13:7-17
13:18-25

~

HEBREWS
Chapter One

1.

GOD AFTER HE SPOKE LONG AGO TO THE FATHERS 

God has always spoken to man (cf. Mt. 10:20; Lk. 1:45,70; In. 9:29; Acts 3:21;
7:6). Thus, the Hebrew writer begins by confirming that God did indeed reveal
the Jewish system to bthe fathers and prophets."'
IN THE PROPHETS 
According to Arndt and Gingrich, the2 Greek word, EN, shows that the prophets were
the instrument by which God spoke. Thus, a prophet was anyone who spoke for
God. cf. Nu. 12:2; Amos 3:7,8. 3
IN MANY PORTIONS POLUMEROS is a combination of POLUS and MEROS meaning "in many parts or par
cels."4 Nicoll explains that this adverb ...
"points to the fragmentary character of former revelations. They
were given piece-meal, bit by bit, pari' by part, as the people
needed and were able to receive them. The revelation of God was
essentially progressive; all was ~ot disclosed at once, because all
could not at once be understood."
AND IN MANY WAYS 
POLUTROPOS is an adverb meaning "in various or manifold modes. lib This is a
reference to the various ways that God spoke to man in the Old Testament (i.e.
voice, Ex. 24:4; dreams, Dan. 2:1; fingers, Dan. 5:5).7

Z.

IN THESE LAST DAYS 

What is meant by "last days?"
"I.

There are three positions:

They refer simply to the closing period of the Jewish age (Moll).

2.

They refer exclusively to the Christian age (Stuart).

3.

They refer to the closing period of the prophetic era, embracing
both the ministry of Christ and of His apostles (Luther)."s

Wright and Boatman see it as the third view. 9
HAS SPOKEN TO US 
The verb, ELALESEN, is aorist tense and thus signifies that the speaking has been
completed once for all time.'o (cf. Jude 3). God's work was not final until
Jesus came.'1
1

,~

IN HIS SON 
"His" is not in the Greek text. The absence of the article is important.'2
WHOM HE APPOINTED HEIR OF ALL THINGS 
"Heir", KlERONOMON, means:
1.

One who obtains a lot or portion.']

2.

One who inherits anything by the will of another.'4

Being "heir" was dependent upon Jesus being God's son.'5
THROUGH WHOM ALSO HE MADE THE WORLD 
"World," AIONAS, use to mean "ages," but now means "universe."'6
~.

AND HE IS THE RADIANCE OF HIS GLORY 

"Radi ancit" APAUGASMA, is alight comi ng from aluminous body; a light that you
can see. I cf. In. 14:9; Col. 1:15; 2:9. Jesus is the visible manifestation
.
.
of God.
THE ~XACT REPRESENTATION OF HIS NATURE 
"Exact representation," CHARAKTER, originally referred to "a s.raving-too1," but
later came to refer to "the impression" made by that tool. 8 "His nature,"
HYPOSTASIS, originally meant "a substructure; a foundation," b~t later came to
be translated as "nature, substance, person, confidence, etc. 9 In substance
Jesus is the same as God.
AND UPHOLDS All THINGS BY THE WORD OF HIS POWER 
Barnes says Jesus does thi s "by Hi s powerful word or command. ,.20 Genes is chap
ter one and Mt. B:23-27 tell of the power that is to be found in God's word.
WHEN HE HAD MADE PURIFICATION OF SINS IIHad made," POIESAMENOS, is an aorist particip1e. 21 This means that something
was done in the past that will last for all time. And that something is the
"purification of sins." The middle voice indicates that the work of purifi
cation was done by Christ personally and not through some other agent. 2
HE SAT DOWN AT THE RIGHT HAND OF THE MAJESTY ON HIGH 
The "right hand," DEXIOS, speaks of honor, power, and dignity.~

!.

HAVING BECOME MUCH BETTER THAN THE ANGELS 

Jesus is superior to angels in rank, dignity, and reverence. 24
2

HE HAS INHERITED A MORE EXCELLENT NAME THAN THEY. 
The argument here is even though angels and saints, generally, are called "sons
of God," the title "The Son of God" has been given only to Jesus. 25
~.

THOU ART MY SON, TODAY I HAVE BEGOTTEN THEE 

The apostle P~ul says this took place at the resurrection (Acts 13:33) to which
Bruce agrees. 6
I WILL BE A FATHER TO HIM 
According to Milligan, this thought is intro~~ced to show the close relationship
that exists between the Father and the Son.

§.

AND WHEN HE AGAIN BRINGS THE FIRST-BORN INTO THE WORLD 

"First-born," PROTOTOKOS, in this instance does not mean the first to be born
but rather indicates Christ's "priority to, and preeminence over, creation."2~
"The world," OIKOUMENEN, means "the inhabited earth."

See Acts 17:6. 29

AND LET ALL THE ANGELS OF GOD WORSHIP HIM 
These words occur in Dt. 32:43 where the Hebrew word "gods" becomes "angels in
the LXX.30 Robertson says that PROSKUNESATOSAN, "worshipJ" is used here in lithe
full sense of worship, not mere reverence or courtesy.'"
The author's point
is: Nobody but God can be worshipped! cf. Rev. 22:8,9.
ll

I.

WHO MAKES HIS ANGELS WINDS AND HIS MINISTERS A FLAME OF FIRE 

"The Greek words d~scribe the mutability, the materiality, and transitoriness of
angel ic service. ,,3 The point is "••. they are only what God makes them accord
ing to the needs of their service, and are, therefore, changeable, in contrast
with the Son, who is ruler and unchangeable.,,33
~.

THY THRONE, 0 GOD, IS FOREVER AND EVER 

"Thy Throne, 0 God," HO THRONOS SOU THEOS, is the Articular Vocative. This
occurs when there are two nominatives with the article, and one cannot be the
subject. This is the case here, HO THRONOS ... HO THEOS are both in the nomi
native. This is not a strange construction. cf. Mt. 27:29; Mk. 9:25; Lk. 8:54;
12:32; 18:11,13. Barnes, Bruce and Lenski agree with the construction for this
verse. 34
AND THE RIGHTEOUS SCEPTER IS THE SCEPTER OF HIS KINGDOM 
"Scepter," RHABDOS, is used here to mean "a ruler's staff."~
standing characteristic of Christ's rule is righteousness.

3

Thus, the out

THOU HAST LOVED RIGHTEOUSNESS AND HATED LAWLESSNESS 
Christ was obedient to the Law of God, He was holy and upright. This truly
describes the character of Jesus because He was "h£ly, harmless, undefiled who
did no sin and in whose mouth no guile was found." 6
HATH ANOINTED THEE AnOinting was an act of consecration common to ancient times. 37 It was used of3A
(I) Prophets, 1 Ki. 19:16; (2) Priests, Ex. 40:15; and (3) Kings, 1 Sam. 10:1.
ABOVE THY COMPANIONS 
Various scholars attribute "companions," METOC~OUS, to angels, Christ's disci
ples, or to kings as the associates of Christ. 9 Regardless of what the Hebrew
writer meant, the point is, Jesus is above them all.

12.

AND ... OIDST LAY THE FOUNDATION OF THE EARTH 

It is important to recognize that this conjunction "8nd,' KAI, refers back to
verses eight and nine ("But of the Son He says ... ).' God is "exhibiting the
superior dignity of the Son as creator in contrast with the creature.""
"Didst lay," ETHEMELIOSAS, is in the aorist tense'2 which indicates that the
"laying of the foundation of the earth" was not a continuous action.

11.

THEY WILL PERISH, BUT THOU REMAINEST 

"Will perish," APOLOUNTAI, is the middle voice of APOLLUMI.'3 It is used in the
sense of "to be lost, pass away, be ruined."« "The idea is not extinction but
ruin, loss, not of being, but of well-being.,,'5
"But thou remainest," DIAMENEIS, is in the present tense. This points up the
contrast between the unchanging existence of Christ as opposed to the changing
nature of the physical universe. cf. Heb. 1:8; 13:8.'6

1£.

AND AS A MANTLE THOU WILT ROLL THEM UP 

The word for "mantle," PERIBOLAION, "suggests a costly robe.,,'7 The universe
is represented as a "garment or mantle that might be folded up - language
borrowed from folding up and laying aside garments that are no longer fit for
use. ,,48
AS A GARMENT THEY WILL ALSO BE CHANGED 
"Changed," ALLAGESONTAI, is from the verb ALLASSO and means "to make other than
In other words, 1 ike "another"
of a different kind. cf. 1 Cor. 15:51-53.
it is (from ALLOS, another), to transform ... ,,'9

4

BUT THOU ART THE SAME, AND THY YEARS WILL NOT COME TO AN END 
Here is the contrast. While the phy~ical universe will be changed Christ does
not change, therefore, He is Divine. 0

11.

SIT AT MY RIGHT HAND 

"Sit," KATHOU, or "be sitting," as ~istinguished from EKATHISEN, v.3, which
marked the act of assuming the place." 1 "Right hand" is used in the same sense
as v.3.
UNTIL I MAKE THINE ENEMIES A FOOTSTOOL FOR THY FEET 
"Footstool for thy feet" refers to an ancient custom of kings to tread on the
necks 52of their vanquished enemies in token of their complete victory over
them.
All enemies of Christ will be defeated at His second coming. "The Mes
siah is to be exalted until all those foes are ~ubdued. Then he will give up the
kingdom to the Father. cf. 1 Cor. 15:24-28."5
NOTE: This thought (vv. 1-13) is a refutation of Millennialism because, for one
thing, if Millennialism was true Christ would be demoted from His throne in
heaven to the earth as His "footstool."

l!.

ARE THEY NOT MINISTERING SPIRITS? 

"Ministering spirits," UETOURGIKA PNEUMATA, according to Vincent, is the sum
mation of "the function 9f the angels as cpmpared with Christ. Christ's is the
highest dignity. He is co-ruler with God .. The angels are 'servants,' appointed
for service to God for the sake of ... the heirs of redemption."s4
SENT OUT TO RENDER SERVICE 
"Sent out," APOSTEkLOMENA, means "sent forth repeatedly, from time to time as oc
casion requires." 5 Robertson goes on to say, "We do not have here the doctrine
of special guardian angels for each of us,' but simply the fact that angels are
used for our good."s6 Thus, angels, do aid Christians, but how is not known.
FOR THE SAKE OF THOSE WHO WILL INHERIT SALVATION 
Note that "salvation" is "inherited," ~LERONOMEIN. It is not "that which is re
ceived as the reward of law-keeping." 7
So, the writer of Hebrews argues that Christ is superior to angels because of Who
He is and What He is. He is lord and Creator and angles minister to Him and His
disciples.
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Chapter Two

1.

FOR THIS REASON 

"For this reason," DIA TOUTO, literally means "on account of this, for this
cause, signifying the ground or reason."' This suggests that a conclusion is
to be drawn from the previous chapter, namely, since Jesus is superior to
prophets and angels we need to pay more attention to what He has to say to us.
WE MUST 
Note the "we." This shows the writer included himself in the admonition.
"Must," DEI, is "an impersonal verb, signifying 'it is necessary' or one must,'
'one ought ... ,,,2 Westcott explains that "the word marks a logical necessity and
not a moral obligation: 'we must' rather than 'we ought. ,"3
PAY MUCH CLOSER ATTENTION 
"Pay much closer attention," PERISSOTEROS PROSECHEIN, literally means "to give
heed more abundantly."4 In other words, "Pay more attention to the words of
Jesus."
LEST WE DRIFT AWAY FROM IT 
The word "lest" indicates that one can "drift away." cf. In. 5:19,20; Gal. 6:1,
2; 1 In. 1:7. "Drift," PARARUOMEN, used in the sense:
1.

Of a ship that was not moored and drifting uncontrolled with the
tide.

2.

For snow slipping off a solider's dead body.s

Apostasy does not happen all at once. The writer is warning that it will not
even be noticed because it happens so slow and gradual.

2..

FOR IF 

"For if," 'EI GAR,' means this is a First Class Conditional sentence, "assumed
as true.
116

SPOKEN THROUGH ANGELS 
Angels are connected with the Law and the giving of the Old Law. cf.
Dt. 33:2;
Ps. 68:17; Acts 7:38,53; Gal. 3:19; Josephus, ANTIQUITIES., XV.v.3. 7 The exact
function of angels is unknown, but in some way they were involved. Since the Old
Law was spoken by angels (Dt. 33:2) and Jesus is superior to the angels (Heb. 1:
4) it follows that what Jesus has to say is better in all ways.
EVERY TRANSGRESSION AND DISOBEDIENCE 
"Transgression, I' PARABASIS, refers to breaking a positive command. s
9

"Disobedience," PARAKOE, is neglecting to obey what you hear. 9
RECEIVED A JUST RECOMPENSE 
"Recompense," MISTHAPODOSIAN, "indicates a payment of wa~es earned. The wages
of sin is death - that is fair payment earned by sin.,,1 God punishes justly
our disobedience.
~,

HOW SHALL WE ESCAPE 

The "we" is emphatic. The author here uses a rhetorical question to express
denial. 11 There is no escape.
IF WE NEGLECT 
"Neglect," AMELESANTES, carries with it the idea of "having disregard.,,12 "To
'neglect' salvation is to disregard it or fail to show concern and care for it.
Neglect is a -80sitive wrong consisting of a lack of action. By doing nothing one
does wrong,"
SO GREAT A SALVATION 
"Salvation," SOTERIAS, here refers to the Gospel.'4 The writer is contrasting
the Gospel with the law. The Gospel is "great" because:
1.

It was first proclaimed by the lord Himself (Heb. 1:1-3).

2.

It was confirmed by those who heard (Heb'. 2:4).

3.

It was certified by God through signs, wonders, miracles, and gifts
of the Holy Spirit (Heb. 2:4),

CONFIRMED TO US BY THOSE WHO HEARD 
Some thi nk that the use of the word "us" is proof that Paul toul d not have
written Hebrews.

!.

SIGNS, WONDERS, VARIOUS MIRACLES, GIFTS OF THE HOLY SPIRIT 

This verse indicates four terms to describe "miracles."
cf. Acts 2:22. '5
16
"Signs," SEMEIOIS, emphafizes their design and purpose.
"Wonders," TERASIN,
emphasizes their effect. 7 "Miracles," DUNAMESIN, ("powers," according to the
NASV footnote) emphasizes their might. 18 "Gifts of the H~ly Spirit," PNEUMATOS
HAGIOU MERISMOS, emphasizes the source of distribution.' "freely translated,
our author says that God added witness upon witness, piling testimony togeth
er. ,,20
ACCORDING TO HIS OWN WILL 
These gifts were distributed by the Holy Spirit as He willed. cf. 1 Cor. 12:11.
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~.

FOR HE DID NOT SUBJECT TO ANGELS THE WORLD TO COME 

The NASV is ~ccurate in rendering "the world to come," OKIOUMENE, as "the inhab
ited earth." 1 God put "the inhabited earth" under the subjection of man, not
angels.

2.

ONE TESTIFIED SOMEWHERE, SAYING 

This phrase does not mean "that the writer is i~norant of the author or of the
place, but assumes that the readers know it ... "
THE SON OF MAN 
"Son of Man," HUIOS ANTHROPOU, does not refer to Jesus here. z3 Barclay gives
three reasons why the phrase does not apply to Jesus: (1) The reference in Psalm
eight (from which the phrase is taken) is to man; (2) in Hebrew the phrase means
a man, cf. Ezk. 21:2; 30:2; (3~ the two parallel phrases in v.6 are different
ways of saying the same thing. 4 Thus, "Son of Man" - refers to mankind, not
Christ, here.

I.

FOR A LITTLE WHILE LOWER THAN THE ANGELS 

"Little," BRACHU, can mean "little of degree" or "little of time."~ Thus, lt
makes no difference whether it reads "a little lower" {NASV footnote} or "little
while lower," the end result is the same.
"Lower than the angels,",
ELATTOSAS PAR' AGGELOUS, is "lower than God {ELOHIM)II
in the Hebrew Text. 26 Since the Septuagint translators understood this to mean
that which is divine they applied it to angels as having divine qua1ities. z7
The original meaning of this phrase was probably: "Man was made fa little less
than one of divine nature.'''z
~.

THOU HAST PUT ALL THINGS IN SUBJECTION UNDER HIS FEET 

This has reference to man's original dominion over "all things" back in the
Garden of Eden. cf. Gen. 1:26-28.
WE DO NOT YET SEE ALL THINGS SUBJECTED TO HIM 
Man lost his ability to rule over "all things" through disobedience. z9 But Heb.
2:9 tells us that man can regain what was lost through Jesus. William Barclay
sums up vv. 5-9 by saying the writer of Hebrews shows us three things: (I) the
ideal of what man should be; (2) the actual state of man; and (3) how the actual
man can be changed into what he should be, idea11y.3o
~.

JESUS 

While man is not 31what he should be, we do see somebody who is what He should be,
IIJesus," IESOUN.

11

BECAUSE OF THE SUFFERING 
"Suffering" caused Jesus to be glorified and honored. 32
GLORY AND HONOR 
Interestingly, these same two words are used to describe Aaron's priestly gar
ments (Ex. 28:2).33 It is interesting because of the author's upcoming discus
.
sion of Christ's Priesthood.

12.

FOR IT WAS FITTING FOR HIM 

"Fitting,'1 EPREPEN, carries with it the idea of a moral obligation. 34 The
writer seems to be saying: It was morally necessary for God to send His Son to
die if He wanted to save man and "bring many sons to glory."
FOR WHOM ARE ALL THINGS, AND THROUGH WHOM ARE ALL THINGS 
"For whom," DI' HON, refers to God and "through whom," DI' HOU, expresses Ihe
agent by whom the universe came into existence ... cf. Ro. 11:36; Heb. 1:2." 5
BRINGING MANY SONS TO GLORY 
This is done through the death of Jesus. 36
TO PERFECT THE AUTHOR OF THEIR SALVATION THROUGH SUFFERINGS 
"Perfect, TELEIOSAI, does not mea9 that Jesus was' imperfect, but that He was
incomplete until He suffered dlath. 7 "Author," ARCHEGON, means "leader, ruler,
princj9' originator, founder." 3 This word 16 translated "Prince" in Acts 3:15;
5:31.
It literally means "Chief leader."
II

Westcott says, liThe ARCHEGON first takes part in that which he establishes.,,41
Through Hi s death, Jesus became the partaker of that which He establ i shed,
salvation.

11.

HE WHO SANCTIFIES AND THOSE WHO ARE SANCTIFIED 

"The Sanctifier is Jesus and the Sanctified are the many sons who are being
brought to glory. ,,42
ALL FROM ONE 
"All from one," EX HENOS, literal'Yfeans "out of one." This can refer to one
family, spirit, Father, or nature.' In view of the fact that Jesus is not
"ashamed to call them (the sanctified) brethren," it appears the phrase is saying
"out of one Father, or source."

1£.

IN THE MIDST OF THE CONGREGATION I WILL SING THY PRAISE 

"Congregation," EKKLESIAS, refers to the church." Thus, "those whom the Son
of God is pleased to call His brethren are the members of His church.,,45
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11.

I WILL PUT MY TRUST IN HIM 

This quote may come fLom eitherPs. 18:3 or II Sam. 22:3, but more than likely
comes from Isa. 8:17.6 Note that the word is "trust," PEPOITHOS, not 47
"faith,"
PISTIS. Jesus did not have faith in God, but He did trust in God.
Like
Jesus, we also must trust in God, but unlike Jesus, we must also believe in God.

l!.

SINCE THEN THE CHILDREN SHARE IN FLESH AND BLOOD 

According to the marginal reading, "flesh and blood" reads "blood and flesh" in
the original. Apparently it was "a standing phrase for human nature in contrast
with God in Rabbinical writings."48 Jesus became flesh (In. 1:14) in order to
help us who live in the flesh.
THAT THROUGH DEATH HE MIGHT RENDER POWERLESS 
"Through death" was the way that God planned to render Satan powerless. 49 "Pow
erless," KATARGESEI, literally means "to reduce to inactivity."so The KJV says
"destroy him" (the devil), but this is not true. Jesus rendered him "powerless."
cf. 1 In. 3:8. Jesus took away the "sting" of death. cf. 1 Cor. 15:55,56. As
Edward Fudge expresses it, "When Christ entered the grave ... He was not bound.
Rather He walked in free-harded, picked up the keys and came out again in tri
umph! (See Rev. 1:]7,18)." 1
~.

MIGHT DELIVER THOSE WHO THROUGH FEAR OF DEATH 

According to Mi 11 igan (quoted by J. E. Wright) IIfear of death" is caused from
three things. (1) Fear of separation from this material world; (2) Fear of the
darkness and corruption of death; (3) Fear of the unchangeable destiny beyond. s2
Jesus died to free us from this fear. cf. II Tim. 1:10.

l§.

HE DOES NOT GIVE HELP •. ; BUT HE GIVES HELP TO THE SEED OF ABRAHAM 

While "give help," EPILAMBANETAI, does literally mean "take hold of" (NASV foot
note), it can also carry the idea of "helping."S3 Again, while the "seed of
Abraham," SPERMATOS, does mean "offspring" (marginal reading), it does not refer
to Abraham's p'hysical descendants, but rather to those who are children of faith.
cf. Gal. 3:7.~ "The absence of the article shows that a character and not a
concrete people ('the Jews') is described."ss This "help" that Jesus gives us
comes through His blood (v.14).
.

11.

HE HAD TO BE 

Jesus "had" or "was obligated to be" (NASV footnote) out of "a necessity, owing
to the nature of the matter under consideration ... "s6 If Jesus was going to
save us, He had to do something.
MADE LIKE HIS BRETHREN 
Jesus had to be like us, except for yielding to sin, in order to be a faithful
High Priest. S7
13

THAT HE MIGHT BECOME A MERCIFUL AND FAITHFUL HIGH PRIEST 
"Merciful," ELEEMON, "is the outward manifestation of pity; it assumes need on
the part of him who receives it, and resources adequate to meet the need on the
part of him who shows it. "S8 Jesus is a High Priest that will give us the bene
fit of the doubt. "F~ithful," PISTOS, carries with it the idea of "trustworthi
ness" and "fidelity." 9 The idea is that because He had become like man in all
things, He was better qualified to have compassion on the erring, and to dis
charge with reliability, as a High Priest, all His duties to God (3:2,6) and to
man (10:23).60
TO MAKE PROPITIATION FOR THE SINS OF THE PEOPLE 
"Propitiation," HILASKESTHAI, means "a covering.,,61
The same Greek word is
used to translate the word
"mercy-seat"
which
the
blood
was
sprinkled on to cover
sins in the Septuagint. 62 Note that HILASKESTHAI is present infinitive and as
such refers to a continuous application to man. This application is for the sins
of all the objdient. It is not a sacrifice limited to the Jews, but to those of
"the faith.,,6 In order, however, for all of this to take place, it was neces
sary for Christ to become like man in all things, so that He might be a merciful
and faithful High Priest. Then, and only then, could He make the perfect sacri
fice once for a1l.M
~.

FOR SINCE HE HIMSELF WAS TEMPTED IN THAT WHICH HE HAS SUFFERED 

"Christ had been tempted through every possible allurement and enticement of
Satan including an undeserved death."65 He knew temp~ation and suffering in the
whole 66area of life and because of that can be sympathetic concerning the whole
1ife.
HE IS ABLE TO COME TO THE AID OF THOSE WHO ARE TEMPTED 
To be "tempted," PEIRAZOMENOIS, is to be "tried," "tested," or "proved. ,,67
Christ is capable and ready to help the tempted because of His own experience
with human temptation. Albert Barnes expresses it like this:
"The idea is, that one who has himself been called to suffer, is
able to sympathize with those who suffer; one who has been tempted,
is able to sympathize with those who are tempted in like manner; one
who has been sick, is qualified to sympathize with the sick; one who
has lost a child, can sympathize with him who follows his beloved
son or daughter to the grave; one who has had some strong temptation
to sin urged upon himself, can sympathize with those who are now
tempted; one who has never been sick, or who has never buried a
friend, or been tempted, is poorly qualified to impart consolations
in such scenes. ,,68
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Since Jesus has experienced temptations as a human being. He can provide us with
three things (1 Cor. 10:13):
1.

Strength - to withstand (Eph., 6:13).

2.

Consolation - for the spirit {Ro. 8:28).

3.

De1iverance - (1 Cor. 10: 13) .69
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Chapter Three

1.

THEREFORE, HOLY BRETHREN 

"Therefore, HOTHEN, "gives a connecting 1ink between the two chapters which pre
cede and the two that follow.' In calling the people "holy brethren," ADELPHOI
HAGIOI, the writer does so not because of their race or nationality, but because
of their belief.2 They are brethren in Christ, and they are called holy not
because of a holy heart requir)d by the Gospel, but because of their belief in
Christ and having put Him on.
The word for "holy," HAGIOI,literally means
"brothers who are set apart (from the world and sin) and are dedicated (to the
service of God through Christ)."4 This is the only place in the New Testament
where Christians are referred to by this term. 5
II

PARTAKERS OF A HEAVENLY CALLING 
The word "partaker," METOCHOI, means "to have a share of, to share with, take
part in ... ,,6 The word for "call ing," KLESOS, "is always used in the New Testa
ment of that calling the origin, nature and destiny of which are heavenly (the
idea of invitation being implied); it is used especially of God's invitation to
man to accept the benefits of salvation ... ,,7 That invitation comes by way of
the Gospel (II Thess. 2:14).
CONSIDER JESUS, THE APOSTLE AND HIGH PRIEST 
The word for "consider," KATANOESATE, means literally "to learn thoroughly ... ,
hence, to note accurately, consider well ... "s They were to do this regarding
Jesus. They were to consider Him as an APOSTOLON, an "Apostle." "In calling
Jesus 'Apostle,' t~e writer is thinking of Moses as one 'sent' by God to lead
Israel to Canaan." While Moses was sent by God, he is "never called an apos
tle."'o They were also to "consider" Jesus as ARCHIEREA, "High Priest." We,
too, need to consider Jesus as our High Priest. As "Apostle" Jesus was God's
representative, as "High Priest" He is our representative before God." F. F.
Bruce expresses it in this manner: "He is marked out as being both God's repre
sentative among men and men's representative in the presence of God. For He is
not only, as has been emphasized already, the one in whom God has revealed Him
self finally and completely, but also the perfect embodiment of man's obedient
response to God.,,'2
OF OUR CONFESSION 
The word for "confession," HOMOLOGIAS, means literally, "to speak the same thing
... , to assent, accord, agree with ... 1,'3 This refers to our "confession" at
baptism where we acknowledge Jesus as Christ and Lord. cf. Ro. 10:9,10.'4 Ad
vising his audience to "consider Jesus well," the writer of Hebrews gives four
reasons for considering Jesus:
1.

He was faithful to God (3:2).

2.

He was appointed by God (3:2).

3.

He is worthy of more glory than Moses (3:3-5).
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4.

l.

He is God's Son (3:6).

HE WAS FAITHFUL TO HIM WHO APPOINTED HIM 

Boatman suggest four ways in which the faithfulness of Jesus stands out:
1.

"He was faithful to God in temptation."

2.

"He was faithful to God in the miracles, giving God the glory."

3.

"He was faithful in God's work, His Father's business. Lk. 2:49;
Heb. 3: 2.
II

4.

"He was faithful even in death. Mt. 26:42; In. 17:4;19:30. We may
believe that He is now faithful in being our High Priest."'s

"Appointed," POIESANTI, means "to make, constitute, appoint to some office," Mt.
4:19; Mk. 3:14. '6 Jesus was officially appointed by God to serve as High
Priest.
AS MOSES ALSO WAS IN ALL HIS HOUSE 
Moses was faithful in all of God's house (Nut 12:6-8). "House" in Nu. 12 refers
to the nation of Israel, the family of God. 7
~.

HE HAS BEEN COUNTED TO BE WORTHY OF MORE GLORY THAN MOSES 

"Gl~ry," DOXES, is used "of good reputation, praise, honor," Lk. 14: 10; In. 5:
41. 8 It was not a matter of Moses having no glory, but rather Jesus having
more praise and honor.

JUST SO MUCH AS THE BUILDER .. HAS MORE HONOR THAN THE HOUSE 
"The idea here is ... that he who is the maker of the house - the architect is
worthy of more respect than the house itself,""

!.

EVERY HOUSE BUILT BY SOMEONE ... BUILDER OF ALL THINGS IS GOD

"The purpose of this verse is to establish the deity ofJesus.,,2o "Christ has
not only built 'the house, but 'all th1ngs.' Christ;s not only Mediator,
'appointed' by God (v.2), but He ;s God." 1 In the words of F. F. Bruce:
I

"No distinction can be made between the Father and the Son in this
regard: God the Father, the Maker of all things, is inevitably the
founder of His own household and it was through His Son that He
brought into being all things in general and His own household in
particular. 1122
This seems like it would go against the Jehovah Witness position of Christ as a
created being and that He is not God.
19
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NOW MOSES WAS FAITHFUL IN ALL HIS HOUSE AS A SERVANT 

The term used of Moses as "servant,1I THERAPON, is "akin to23 THERAPEUO, to serve,
to heal, an attendant, is a term of dignity and freedom.
FOR A TESTIMONY OF THOSE THINGS WHICH WERE TO BE SPOKEN LATER 
Boatman suggests Moses served as a witness in the following ways:

2.

1.

"He was a herald of a doctrine to be published later

2.

"He was forerunner of a comi ng prophet.

3.

"His example is for all.

"

Dt. 18: 15. "

1 Cor. 10:11,,24

BUT CHRIST WAS FAITHFUL AS A SON OVER HIS HOUSE WHOSE HOUSE WE ARE, IF WE
HOLD FAST OUR CONFIDENCE AND THE BOAST OF OUR HOPE FIRM UNTIL THE END 

This verse is streSSing the superiority of a son over a servant. The Hebrews
writer is making the same argument in his Moses/Christ comparison as he did in
his comparison of Christ and the angels in25chapter one. The angels are servants
(1:14), and so was Moses a servant also.
The church is the house of God (1
Cor. 3:16; Col. 1;18; 1 Tim. 3:15). Remember the writer is talking to "holy
brethren." Because they are "holy brethren" they are a part of the house of God,
even as much as "living stones" (1 Pet. 2:4,5). "If we hold fast" definitely
indicates the possibility of not staying in His house if we don't "hold fast our
confidence and boast." According to Boatman (quoting Milligan), "confidence"
PARRESIAN, means "an inward state of full and undisturbed confidence. 26 Regard
ing lithe boast of our hope" cf. 1 Cor. 1:31; 2:2; Gal. 6:14. A Christian who
turns back has lost everythingl 27

1.

,.

THEREFORE, JUST AS THE HOLY SPIRIT SAYS, "TODAY IF YOU HEAR HIS VOICf\-"\

The point the writer is trying to make is though Moses was faithful, the Israel
ites still fell in the wilderness. The comparison for the Hebrews is: "Just be
cause you have a superior leader (Christ) and just because you have been brought
out of bondage of sin does not mean you are automatically going to get to the
promise land, either." In the following warning the author relates the story of
Israel's failure to persevere in order to warn the church against falling by the
same kind of disobedience (4:11).28 When the writer states that the "Holy
Spirit says"
he gives reference to the fact that Psalm 95:7-11 is inspired
scripture. 29 In his applying the passage from Psalm 95 to those to whom he is
writing he is showing that the admonition is as relevant to those under the
Christian age as it is to those who were under the Jewish age.

§.

DO NOT HARDEN YOUR HEARTS AS WHEN THEY PROVOKED ME, AS IN THE DAY OF
TRIAL IN THE WILDERNESS 

In the Septuagint, the words from which"provoked, "PARAPIKRASMOI, and "the day of
trial," PEIRASMOU, come are MERIBAH and MASSAH in Hebrew. These words refer back
to the Israelites murmuring for water in Ex. 17:1 (cf. Nu. 27:14) where Moses
called the name of the place "temptation" (MASSAH) and "strife" (MERIBAH}.3o
20

The comparison the Hebrews writer is making to the Jewish Christians is that the
real problem in their potential apostasy was a lack of trust in the work of
Christ as Priest and Savior. This "hardening of one's heart" was sinful and the
same kind that led to the Israelites destruction in the wilderness. 31
l

~.

WHERE YOUR FATHERS TRIED ME BY TESTING ME, AND SAW MY WORKS FOR FORTY
YEARS 

"Testing, DOKIMASIA, means "tempted by putting to the test." 1\ carries with
it the idea of "trying with a view to seeing how far one can go. 2 By testing
God, Israel found out by experience (forty years) that He was indeed Who He said
He was. The Israelites had been told not to try God (Dt.6:16), hence, they
should not have done it. Their actions were very trying on the patience of God,
yet it proved that He meant every word He spoke. 33
II

lQ.

THEREFORE I WAS ANGRY WITH THIS GENERATION, AND SAID, 'THEY ALWAYS GO
ASTRAY IN THEIR HEART; AND THEY DID NOT KNOW MY WAYS;/

"This generation" (referring to the people who were just brought out of Egypt)
had by their repeated transgressions caused God to be angry. The original Hebrew
word carries the meaning of "being disgusted with a person or thing."~ The
word for "go astray," PLANONTAI, means "to get off the path. cf. Jas. 5:19,20;
1 Pet. 5:25. 35 It is the wanderings of their ~hearts" that is mentioned here.
Note that the~ "always" strayed, thus giving us a picture of the hopeless state
they were in. 6 cf. Dt. 9:24. If the Israelites had "known God's ways," they
might have entered the promised land rather than "getting off the path."

U.

AS I SWORE IN MY WRATH ITHEY SHALL NOT ENTER MY REST.I" 

In Nu. 14:30-35 God stated that they shall not enter His rest. 37 The sentence
God pronounced was final, being confirmed by His oath, "swore." The "rest" they
were not 9..Q..ing to enter was that of the promised land. It is called "rest" be
cause it ends their wilderness trials and trave~ This is also a ~ of
eternal rest of heaven and so the warnings in the coming verses. 39

ll.

TAKE CARE, BRETHREN, LEST THERE SHOULD BE IN ANY ONE OF YOU AN EVIL UN
BELIEVING HEART, IN FALLING AWAY FROM TAE LIVING GOD 

"Take care," BLEPETE, means "to look, see, usually implying more espeCially an
intent, earnest contemplation ... "4o The Hebrews writer is making the point:
"The Israelites fell in unbelief, you \holy brethren' (3:1), take care to see
that you don't fall like they did." An "unbelieving heart," APISTIAS, "denotes
obstinacy, obstinate rejection of the will of God;hence, \disobedience ... /I,41
Let the "heart" become evil and distrustful and a "falling away" begins. In
context, the 42
temptation was not to become atheists, but to abandon Christianity
for Judaism.
NOTE: Many commentators speak of the "falling away" as
supporting the theory of 1I0nce-Saved-Always-Saved." God is also called the
"Living God" (as opposed to dead idols) in 9:14; 10:31; 12:22. (See NASV
footnote) .
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11.

BUT ENCOURAGE ONE ANOTHER DAY AFTER DAY, AS LONG AS IT IS STILL CALLED
"TODAY," LEST ANY ONE OF YOU BE HARDENED BY THE DECEITFULNESS OF SIN -

"Encourage," PARAKALEITE, is the same word from which "advocate" and "comforter"
is derived an~ carries with it the idea of "calling to one's side, and so to
one's aid ... ,,4 The point is, they were to "encourage one another" as a group.
(cf. 1 Tim. 6:2). The reason they were to do it as a group is because sin
deceives us. That is, if we allow it to happen. So they needed to encourage one
another as a group so that would not happen. And so should we. "Sin," here,
does not refer to individual sins, but to the general failure of disobedience
( c f. 3: 18 , 19) . 44

1!.

FOR WE HAVE BECOME PARTAKERS OF CHRIST, IF WE HOLD FAST THE BEGINNING OF
OUR ASSURANCE FIRM UNTIL THE END 

This statement is conditional as was v. 6b. Note the similarities: "... whose
house we are ... " (" ... partakers of Christ. .. ") if we hold fast "until the
end.,,45 "Assurance," HUPOSTASEOS, literall~ means "standing under" or, in other
words, "confidence,assurance, conviction." 6 This refers to the basis for their
becoming a Christian, they believed. The Hebrew Christians were sharers in
Christ, but onl v if they held their faith firm "until the end." "As the Israel
ites under Moses fell after they had begun, so Christians will be Christ's
partners in glory only if they are faithful until the conclusion of life and the
attaining of the goal."47

li.

WHILE IT IS SAID, "TODAY IF YOU HEAR HIS VOICE, DO NOT HARDEN YOUR HEARTS,
AS WHEN THEY PROVOKED ME." 

As in 4:7, the author of Hebrews quotes Psa. 95:7 in order to emphasize that the
warning applies to his own day.48 "When they provoked Me" refers to what the
Israelites had done under Moses, and it provoked God.49

12.

FOR WHO PROVOKED HIM WHEN THEY HAD HEARD?
CAME OUT OF EGYPT LED BY MOSES? 

INDEED, DID NOT ALL THOSE WHO

The word for "provoked," PAREPIKRANAN, means "to make bitter."SO Those who came
out of Egypt under Moses aroused God to anger by their unbelief, even though they
had heard God's word. Hearing does not guarantee salvation. The fate of Christ
ians who follow One superior to Moses and yet disobey (commit apostasy) will also
be severe.Sl

11.

AND WITH WHOM WAS HE ANGRY FOR FORTY YEARS? WAS IT NOT WITH THOSE WHO
SIN-NED, WHOSE BODIES FELL IN THE WILDERNESS? 

"Angry,1I PROSOCHTHISEN, means "to be vexed, offended ... "S2 God felt this way
about the Israelites for forty years. The word for "bodies," KOLA, is literally
the word "carcass" and "primarily denotes a member of a body, especially the
external and prominent members, particularly the feet, and so, a dead body ... "53
The writer's point is that because of their disobedience, they paid severe conse
quences.54
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leo

AND TO WHOM DID HE SWEAR THAT THEY SHOULD NOT ENTER HIS REST, BUT TO THOSE
WHO WERE DISOBEDIENT? ~

"His rest," KATAPAUSIN AUTOU, "denotes a causing to cease or putting to rest. .. it
1s used of God's rest ... "55 That it was disobedience which prevented "those who
were disobedient" from entering the promise land is shown here and affirmed in
4:6.

12.

AND SO WE SEE THAT THEY WERE NOT ABLE TO ENTER BECAUSE OF UNBELIEF 

"Unbelief" was the reason for the Israelites' failure to enter the promised land,
and the same unbelief will have similar consequences for the church. "Those who
were disobedient" (v.18), and "not able to enter because of unbelief" (v.19) is
a Hebrew parallelism meaning that "unbelief" and "disobedience" are equal.58
Both words imply a lack of confidence in God and His promises. The exhortation
for Hebrew Christians (and so for us today) is to trust in God and His promises
and show it through obedience, not apostasy.
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Chapter Four

1.

THEREFORE, LET US FEAR LEST, WHILE A PROMISE REMAINS OF ENTERING HIS REST,
ANY ONE OF YOU SHOULD SEEM TO HAVE COME SHORT OF IT ~

The author continues his line of reasoning begun in chapter three, especially
verses 18 and 19. There is no break of thought in dealing with Psalm 95. The
writer of Hebrews is admonishing the Hebrews to take very seriously the warning
from the Israelites' history. The writer exhorts them to be fearful. Why? Lest
they should come short of the "rest" of God which is still available to them.
If Joshua led the Israelites into the promised land (Nu. 14:29-31), how can the
author say that the promise to enter his rest remains? According to Thompson ...
"Despite the fact that Joshua led the people into Canaan, the author
says that Joshua did not bring the promised rest (4:8), thus leaving
the promise open for a later day. How is this conclusion derived?
Psalm 95, which was quoted at 3:7-11, was written hundreds of years
after Joshua. Yet it still speaks of 'today,' indicating that the
promise was neither fulfilled nor withdrawn 1n Joshua's day. Thus
the 'today' of the psalm (cf. 3:15; 4:7) can point to a later day.
Since the 'today' of the psalm points to another day, the promise of
rest has not been fulfi 11 ed. There is st ill an opportun ity for
Christians to enter."'
The word for "come short," HUSTEREKENAI, means "to come too late through one's
own fault; to miss, fail to reach, and be exc1uded."2 For us today the goal of
heaven is set before us. Will we be diligent in our faith and reach it or will
we "come short?"
.

l.

FOR INDEED WE HAVE HAD GOOD NEWS PREACHED TO US, JUST AS THEY ALSO; BUT THE
WORD THEY HEARD DID NOT PROFIT THEM, BECAUSE IT WAS NOT UNITED BY FAITH IN
THOSE THAT HEARD 

"Good news," EUEGGELISMENOI, is not the gospel of the New Testament. It is ra
ther, the "good news" that the Israelites could come out of bondage and enter
into God's rest. 3 This same message was preached to the Hebrew Christians. The
word for "united, " SUGKEKEPASMENOS, 1iterally means "havi ng been mi xed together. "
The word (good news of rest) did not mix with faith. They heard the good news,
but just hearing is not
enough. The word must be received with faith that the
promise will be kept. 4 This message is just as true for us today.

3.

FOR WE WHO HAVE BELIEVED ENTER THAT REST, JUST AS HE SAID, "AS I SWORE IN
MY WRATH, THEY SHALL NOT ENTER MY REST," ALTHOUGH HIS WORKS WERE FINISHED
FROM THE FOUNDATION OF THE WORLD -

McKn i ght says (quoted by Boatman) that "the rest here spoken of is a11 future
rest. It is an inward rest on earth for us, although the fi na 1 rest wi 11 be
future." s The Hebrews writer is again quoting from Psalm 95:11 (cf. 3:11). In
God's wrath, He swore the Israelites would not enter His rest! If they didn't
enter it, it is still available. God's rest has been a reality ever since God
completed His works. It has been waiting for man since man was first created.
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cf. Mt. 25:34. The phrase "foundation of the world" merely suggests the eternity
of God's plan of salvation."6

!.

FOR HE HAS THUS SAID SOMEWHERE CONCERNING THE SEVENTH DAY, "AND GOD RESTED
ON THE SEVENTH DAY FROM ALL HIS WORKS" 

The writer uses a literary device characteristic
of ancient writers. He was not
ignorant of the source of this quotation. 7 (cf. 2:6). The actual reference is
Gen. 2:2. From this quote we see the institution of the sabbatical rest by God.
This rest is not the Canaanite
rest that the Israelites were denied. This one
was established long before. 8
~.

AND AGAIN IN THIS PASSAGE, "THEY SHALL NOT ENTER MY REST" 

Again the writer uses Psalm 95:11. He is provin~ that there is another rest of
God beside that which followed after creation.
"The object of quoting this
here seems to be twofold: (1) To show that even in this Psalm God spoke of 'his
rest,' and said that they should not enter it; and (2) it is connected with verse
six, and is designed to show that it was implied, that a rest yet remained."'o

§.

SINCE THEREFORE IT REMAINS FOR SOME TO ENTER IT, AND THOSE WHO FORMERLY
HAD GOOD NEWS PREACHED TO THEM FAILED TO ENTER BECAUSE OF DISOBEDIENCE 

The point ;s the Israelites under Moses failed to enter, all but their children
and two adults. Since God has a rest, and His work is not in vain, it follows
that someone will enter it.'1 cf. 4:2. Again, because of disobedience, the
Israelites failed to enter into the rest. Vincent, says, "It is desirable to
avoid the word 'preached.,,,'2 At this juncture Boatman says, "If a believer,
a Christian, cannot be lost, then Paul wasted much time in thisbook.,,'3

1.

HE AGAIN FIXES A CERTAIN DAY, "TODAY," SAYING THROUGH DAVID AFTER SO LONG
A TIME JUST AS HAS BEEN SAID BEFORE, "TODAY IF YOU HEAR HIS VOICE, DO NOT
HARDEN YOUR HEARTS" 

The idea of "today" is that there is a time of opportunity. That time of oppor
tunity is now. Any day is a day of salvation in which God's word comes to man
and is received in faith.'4 The "long" time refers to the interval which ~lap
sed after the Israelites perished in the wilderness and the writing of that
Psalm. In that Psalm (95), is the exhortation for the people living then to not
disobe~ God but to enter the rest as the invitation to do so has been given
again. 5 Thus, the writer says that God again has fixed a day for men to hear
His voice and respond, and if they do, they will enter into that rest.
~.

FOR IF JOSHUA HAD GIVEN THEM REST, HE WOULD NOT HAVE SPOKEN OF ANOTHER DAY
AFTER THAT 

We can see from passages such as Jos. 22:4; 23:1; 1:15; 21:44 that Joshua brought
the Israelites into Canaan and that they received rest.'6 But since the Israel
ites were in possession of Canaan during this time, we can see that the Canaanite
rest was not God's rest.'7 Yet they were in danger of forfeiting God's rest by
their stubbornness, thus the promise was still waiting fulfillment.'8 The He
brews writer is saying that if God's rest had been fulfilled in the time of Josh
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ua, then He would not have spoken through David of another day of entering into
rest. 19 The writer's point for his readers is this: There was a rest under
Joshua, not the rest, but a promised rest. The Israelites, however, failed to
believe and were disobedient, and therefore did not enter that rest. Even now,
there still remains a rest, the rest of God. If the Hebrew Christians fail to
believe and disobey, by returning to Judaism, they won't enter this rest either.
9,10. THERE REMAINS THEREFORE A SABBATH REST FOR THE PEOPLE OF GOO.

FOR THE ONE
WHO HAS ENTERED HIS REST HAS HIMSELF ALSO RESTED FROM HIS WORKS, AS GOO
DID FROM HIS 
"Therefore," ARA, is used to draw a conclusion from the preceding argument. 20
The rest that God has for his people still remains, for those who remain faith
ful. The "sabbath rest," SABBATISMOS, "is nothing less than that which God en
joyed at creation z The sabbath rest involves ceasing one's labors as God did
(cf. Rev. 14:13).1 Pink says, "The object in thus describing our rest is to
show that it is not to be found in this world, but is reserved for the world to
come. "22 We will reach that rest only in heaven. This "sabbath rest" is not
a Sabbatarian day because this entire section (4:1-11) shows that it is only a
shadow of something better to come.

11.

LET US THEREFORE BE DILIGENT TO ENTER THAT REST, LEST ANYONE FALL THROUGH
FOLLOWING THE SAME EXAMPLE OF DISOBEDIENCE 

"Be diligent," SPOUDASOMEN, ~ignifies "to hasten to do a thing, to exert oneself,
endeavour, give diligence.,,2 Westcott explains the word ln this manner: "There
is need of active exert i on that we may secure what God has promi sed ... ,,24 The
use of the word clearly refutes the position of "once saved, always saved," for
one would hardly have to "actively exert" oneself concerning anything involving
one's personal salvation if he is "once saved, a"lways saved." The "rest" of this
verse obviously refers to God's eternal rest as seen from the author's use of the
word in the two preceding verses. "Example," HUPODEIGMA, means "a copy." The
Israelites set a terrible example and it is so easy to copy the bad examples.,,25
The "example" is that of falling into destruction as a result of disobedience.
The writer calls them to diligence in entering God's rest. If they don't, they
will as a result of following the example of the Israelites.
~.

1£.

Verses 12 and 13 enforce the warning given at verse 11.
FOR THE WORD OF GOO IS LIVING AND ACTIVE AND SHARPER THAN ANY TWO-EDGED
SWORD, AND PIERCING AS FAR AS THE DIVISION OF SOUL AND SPIRIT, OF BOTH
JOINTS AND MARROW, AND ABLE TO JUDGE THE THOUGHTS AND INTENTIONS OF THE
HEART 

Why does the writer jump to a statement concerning God's word?
Thompson ...

According to

"The author's purpose in his references to the effect of God's word
is to warn the church of the urgency of obeying God (cf. 2:3;12:25),
and the author concludes his account of Israel's disobedience (3:7
4:11) by declaring that to disregard God's word in Psalm 95:7-11 is
a seri ous mi stake. ,,26
28

That "the word of God is living" is a thought found elsewhere in the New Testa
ment (I Pet. 1:23; Acts 7:38). The five qualities which follow indicate in what
sense the word is "living." The word is "active," ENERGES, in the sense it pro
duces results. (cf. Isa. 55:11). Thompson says ...
"Soul and spirit, joints and marrow, and thoughts and intentions re
fer to the different aspects of man/s existence. Soul and spirit
point to man/s spiritual life. Joints and marrow refer to man's
bodily existence. Thoughts and intentions have origin in the heart
of man. The author is saying that no aSFect of human existence is
free from the power of the word of God. II 7
"Thoughts," ENTHUMESEON, means "pondering" or "thinking, reflections." "Inten
tions," ENNOION, is the "definite conception; a conscious28 train of thought."
Used only one other time in the New Testament, I Pet. 4:1.

ll.

AND THERE IS NO CREATURE HIDDEN FROM HIS SIGHT, BUT ALL THINGS ARE
OPEN AND LAID BARE TO THE EVES OF HIM WITH WHOM WE HAVE TO DO 

The teaching here is essentially the same as that of verse twelve. The intent
of the author is to stress that since all things are under God's watchful eye,
then no one with a dishonest heart is able to escape God's judgment. The spe-'
cific m}aning of the word translated "open," GUMNA, is "bare, uncover, stripped,
naked." 9 The word translated "laid bare," TETRACHELISMENA, comes from a word
connected with "neck, throat." Two original meanings of the word are: (1) It
referred to a criminal with his neck bent back, fully exposed, and (2) it was
used in reference to animals, with head bent back, slaughtered in sacrifice. The
phrase IIw~th whom we have to do" can literally be translated "with whom is our _
account." 0 Westcott comments, "The negative statement that nothing is hidden
from the sight of God is supplemented by a positive statement that all things are
stripped of every disguise which might conceal their true nature (GUMNA) and
brought by an overmasteri ng power into full view before Hi s eyes ... I':rr--:rhe New
Testament repeatedly stresses the certainty of each individual having to render
an account for his deeds, whether good or bad (Ro. 14:10,12; II Cor. 5:10).

li.

SINCE THEN WE HAVE AGREAT HIGH PRIEST WHO HAS PASSED THROUGH THE HEAVENS,
JESUS THE SON OF GOD, LET US HOLD FAST OUR CONFESSION 

"The apostle here resumes the subject which had been sli~htly hinted at in chap
ter 2:17; 3:1 and pursues it to the end of chapter 10." 2 Barnes suggests that
since in New Testament times the term "high priest possibly referred to those
who retired from the office, the deputy to the high priest himself, the descrip
tion "great" would make it clear that Christ was head over all other priests. 33
The word "passed through," DIELELUTHOTA, means lito go through." The perfect
tense 34indicates that Jesus has "passed through the heavens" and ;s still
there.
"Let us hold fast" KRATOMEN, means "to be in control of, to exercise
power over, to hold to ... "~ Westcott says that "holding fast" speaks of ",.,
Grasping and clinging to that to which we attach ourselves, as distinguished from
the act of holding firmly that which is already completely in our possession
••• ,,36
For comment on "confession" see note at 3:1. The idea of this verse is
that Christians should "hold fast" to their confession and not fall away, The
ll

29

specific reason given for "holding fast" is because Jesus is the "great high
priest.
II

~.

FOR WE DO NOT HAVE A HIGH PRIEST WHO CANNOT SYMPATHIZE WITH OUR WEAK
NESES, BUT ONE WHO HAS BEEN TEMPTED IN ALL THINGS AS WE ARE, YET WITHOUT
SIN 

"Sympathize," SUNPATHESAI, means "to share the experience of someone.,,37 Bruce
says (quoting Westcott), "Such endurance involves more, not less, than ordinary
suffering: 'Sympathy with the sinner in his trial does not depend on the exper
ience of sin but on the experience of the strength of the temptation to sin which
only the sinless can know in its full intensity.fll3S Jesus suffers together
with the weakness of the one tempted. "Tempted," PEPEIRASMENON, means "to tempt,
test, tr~."The perfect tense emphasizes the complete state and the continuing
results. 9 "As we are," HOMOIOTETA, can also be translated "like as we" meaning
"likeness.,,4o Jesus, our High Priest, can sympathize with our weakness because
He has shared our experience. He, too, has been tempted exactly corresponding
to the way we are tempted. Yet He did not once yield to that temptation, there
fore, He is without sin.

12.

LET US THEREfORE DRAW NEAR WITH CONfIDENCE TO THE THRONE Of GRACE, THAT WE
MAY RECEIVE MERCY AND MAY FIND GRACE TO HELP IN TIME Of NEED 

"In time of need," EUKAIRON, meaning "convenient, good time, well timed, at the
right time." Today, we would say, "Just in the nick of time." 1 "Mercy," LA
BOMEN, refers to forgivene~s
and "grace," CHARIN, refers to the power we need to
help overcome our trials. 4 In other words (to use the words of F. F. Bruce),
"... the presence of the .Christian's high priest on the heavenly throne of grace
bespeaks a word of propitiation completed not in token but in fact, and the con
stant availabil ity of divine aid in all their need ... ,,43 So since they have
such a "great high priest," the writer tells his readers to "draw near" for
themselves to "the throne of Grace" (note that the responsibil Hy is on the
individual to respond to what God has done for him and draw near for himself).
He is to do this "with confidence" in Christ, and therefore, with boldness in his
faith. When he does this he will receive forgiveness ("mercy") for his sins, and
the strength and power ("grace") he needs to overcome temptations when they come
his way. This message of encouragement to the Hebrews regarding their High
Priest applies to us today as well for we have access to the same High Priest.
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Chapter Five
In 5:1-10 the author's aim is to compare the qualifications of the Jewish high
priest with Jesus' qualifications as high priest, thereby showing the superi
ority of Christ. Two conditions are given in verses 1-4 as essential for a val
id priesthood. A high priest must be (a) flable to symprthize with those whom he
represents, and (b) divinely appointed to his office." The qualifications for
a Jewish high priest are:

1.

1.

He was taken from among men - v.la.

2.

He must have something to offer - v.lb.

3.

He served as mediator between man and God - v. lc.

4.

He must be acquainted with the weaknesses of men - v.2.

5.

He must be appointed by God - v.4. 2

FOR EVERY HIGH PRIEST TAKEN FROM AMONG MEN IS APPOINTED ON BEHALF OF MEN
IN THINGS PERTAINING TO GOD TO OFFER BOTH GIFTS AND SACRIFICES FOR SINS 

The passive tense! of flappointed," KATHISTATAI, indicates he does not appoint
himself. The high priest was appointed from among men to offer up gifts and
sacrifices to God on behalf of men, therefore men themselves could not do what
the high priest did for them, namely, offer gifts and sacrifices. According to
Edward Fudge, "gifts," DORA, and "sacrifices, THUSIAS,
II

"... stand for the total offerings of the high priest to God on be
half of the people (see also B:3; 9:9). Some have explained gifts
as non-blood offerings and sacrifices as blood offerings. This is
not consistent, however, with other passages (Gen. 4:3,4 in the
Greek Old Testament, for example) where these words appear with the
meanings exactly reversed. A better distinction is made in terms of
purpose. Gifts are thank offerings (eucharistic); sacrifices are
sin-offerings (expiatory). "I,

Z.

HE CAN DEAL GENTLY WITH THE IGNORANT AND MISGUIDED, SINCE HE HIMSELF ALSO
IS BESET WITH WEAKNESS 

A high priest must be able to "deal gently" with others. Thompson says, the word
"deal gently," METRIOPATHEIN, "is never applied to the high priest in the Old
Testament. The word is a philosophical term referring to the proper moderation
between excessive passion and apathy."s The difference in meaning between "ig
norant," AGNOOUSIN, and "misguided," PLANOMENOIS, is small. Those who are refer
red to as being "misguided" were apparently also "ignorant" because the high
priest was not to deal gently with those who sinned presumptuously and arrogantly
against God (cf. Nu. 15:30,31).6 Thus the meaning may be in reference to
"those who go astray through ignorance."~ The reason the high priest was able
to "deal gently" with the "ignorant" and "misguided" is because he has weaknesses
"lying around him like a chain. Not so Jesus."B
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~.

AND BECAUSE OF IT HE IS OBLIGATED TO OFFER SACRIFICES FOR SINS, AS FOR THE
PEOPLE, SO ALSO FOR HIMSELF 

The "it" refers to the weakness that he has on the Day of Atonement. Even in the
daily, weekly, monthl~, and yearly sacrifices for the sins of the nation he (high
priest) was included. Because of the high priest's guilt of sin, it was neces
sary for him to make an atonement for himself before he could make atonement for
others (cf. Lev. 4:3-12). A specific example is found ;n Aaron, who presented
a bullock as a sin offering for himself and his family, in accordance with Lev.
16:6, before he proceeded the atoning ritual on behalf of the people.'o Though
the author is making a comparison between the qualities of the Jewish high priest
and Christ, the comparison breaks down to some degree because Christ is not obli
gated \0 offer a sacrifice for Himself before He makes atonement for others (cf.
7:27). '

!.

AND NO ONE TAKES THE HONOR TO HIMSELF, BUT RECEIVES IT WHEN HE IS CALLED
BY GOD, EVEN AS AARON WAS 

This verse refers to a necessary requirement for the priesthood, divine appoint
ment. . The high priest does not take office of himself, but is chosen and ap
pOinted by God.' Rarely would anyone under the Law of Moses do such a thing,
but one notable case is that of Korah (Nu. 26).'3 The intention of the author
of Hebrews is to show that a true high priest does not take office, but ;s ap
pointed by God; he further states, in the following verses, that Christ being a
true High Priest was appointed by God.'4
~.

SO ALSO CHRIST DID NOT GLORIFY HIMSELF SO AS TO BECOME A HIGH PRIEST, BUT
HE WHO SAID TO HIM, 'THOU ART MY SON, TODAY I HAVE BEGOTTEN THEE' 

"So also Christ did not glorify himself" is comparable to verse four (cf.v.l0).
According to Westcott, "The title of the office emphasizes the idea of the per
fect obedience of the Lord even in the fulness of His appointed work. It is not
said that 'Jesus' glorified not-Himself, but 'the Christ,'the appointed Redeemer,
glorified not Himself.,,'5 Jesus, the Christ was the One who was willing to hum
ble Himself, not to exalt Himself (cf. In. 5:30,43; 8:54; 17:5).'6 According
to Vine, "begotten," GEGENNEKA, "is used of the act of God in the Birth of
Christ, Acts 13:33; Heb. 1:5; 5:5 quoted from Psa. 2:7, none of which indicate
that Christ became the Son of God at His Birth.'7 Wright puts it this way:
"Jesus usurped no authority even though He was the Son of God. He
accepted the position of the lowliest bond-servant, and in this de
graded position He died upon the cross. Then after three days in
the tomb God bro~ght Him forth and made the declaration, 'Thou art
my Son, This day have I begotten thee.' (Psa. 2:7; Acts 13:33).
Again Paul says that Christ 'was declared to be the Son of God with
power, according to the Spirit of holiness, by the resurrection of
the dead.' (Ro. 1: 4). Thus, it was after the separat i on of the
spiritual nature from His physical body that He was made a High
Priest.'8
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2.

JUST AS HE SAYS ALSO IN ANOTHER PASSAGE, 'THOU ARE A PRIEST FOREVER AC
CORDING TO THE ORDER OF MELCHIZEDEK' 

"As he says also in another passage" refers to Psa. 110:4. Vincent says in "this
verse Christ is prophetically pointed out in Ps. cx as an eternal priest, inde
pendent 19
of fleshly descent, a king, and superior in dignity to the Levitical
priests.
According to Robertson, "the point lies in the meaning of the phrase
'After the order of Melchizedek' (KATA TEN TAXIN MELCHISEDEK). But at this point
the only thing pressed is the fact of th~ divine appointment of Jesus as priest.
He returns to this point (5:10-7:28)." 0 It was God who begat Jesus as Son.
He appointed Jesus as High Priest "forever according to the order of
Melchizedek." Boatman says, "forever," AIONA, means "while time endures. ,,21

1.

IN THE DAYS OF HIS FLESH, WHEN HE OFFERED UP BOTH PRAYERS AND SUPPLICA
TIONS WITH LOUD CRYING AND TEARS TO HIM WHO WAS ABLE TO SAVE HIM FROM
DEATH, AND WHO WAS HEARD BECAUSE OF HIS PIETY -

"Supplications," HIKETERIOS, denotes "of a suppliant ... formerly an olive-branch
carried by a suppliant. .. then later, a supplication ... ,,22 Boatman says when
these two words ("prayers and supplications") a~e used together, "it means a
prayer prompted by a deep sense of helplessness." 3 According to Barclay, "cry
ing," KRAUGES, is a cry which man does not choose to utter, but which is wrung
from him invol~tarily in the stress and agony of some tremendous tension or some
searing pain." 4 "Him who was able to save him from death" refers to God who
was able to 2~ave Jesus from death, but was not willing to compromise His plan of
"From death," EK THANATOU, is an interesting construction.
redemption.
Notice the EK (out) instead of the usual APO (from). , It literally means "out of
death" (see NASV footnote). Thus, J~sus did not avoid death, but was brought
"out of death" by the resurrection. 6 The word for "heard," EISAKOUSTHEIS,
carries with it the idea "to hear so as to answer ... ,,27 "Piety," EULABEIAS, can
mean "reverence" or "anxiety.,,28 The author points to Jesus as an example of
One who overcame temptat i on through "pi ety." The readers of Hebrews may overcome
their temptations in the same manner. The writer of Hebrews is saying that while
Jesus was here on this earth, He offered up prayers and supplications with strong
crying and pain to God and was heard for His piety.
~.

ALTHOUGH HE WAS A SON, HE LEARNED OBEDIENCE FROM THE THINGS WHICH HE
SUFFERED 

According to Thompson, "he learned obedience from the things which he suffered",
EMATHEN APH'HON EPATHEN, poses a problem. One has no difficulty in understanding
this phrase when it refers to the ordinary experience~ of mankind. But the dif
ficulty comes when the phrase is applied to Jesus." 9 Robertson explains the
phrase by saying that it is a play on words in the Greek and that Jesus "grew in
experi ence as in wi sdom and stature and in the power of sympathy with us. ,,30
Albert Barnes goes on to elaborate that
"... it cannot be supposed that he did not know what obedience was;
or that he was indisposed to obey God before he suffered; or that he
had, as we have, perversities of nature, leading to rebellion, which
required to be subdued by suffering; - but willing to test the power
of obedience in sufferings; to become personally and practically ac
35

quainted with the nature of such obedience in the midst of protract
ed woes. cf.Phil. 2:8.,,31
The Hebrews writer is saying that even though Jesus was a Son, He did not receive
special treatment while here on earth. He learned to be obedient from the exper
ience of suffering. It was for this reason that He was qualified to be appointed
as our High Priest.

9.

AND HAVING BEEN MADE PERFECT, HE BECAME TO ALL THOSE WHO OBEY HIM THE
SOURCE OF ETERNAL LIFE 

"Perfect," TElEIOTHEIS, according to Vincent, "is the bringing of a person or
thing to the goal fixed by God. cf. vii. 11,19; ix. 9; x. 1,14; xi. 40; xii. 23.
Here of Christ's having reached the end which was contemplated in His divinely
appointed discipline for the priesthood. The consummation was attained in His
death ... ,,3z In other words, the suffering Jesus underwent made Him fit for the
purpose for which He came into the world, to author our salvation. The same con
nection between Christ's suffering and perfectio~ is made at 2:10. The word
"obey," HUPAKOUOUSIN, means "to listen and obey." 3 Boatman suggests that the
concept of "all those who obey Him" leaves no room for the doctrine of "once
saved, a1ways saved.,,34 "Source," AlTIOS, means "that which causes some
thing ... " 5 So, because Jesus was a Son, and learned obedience by the things
He suffered, He was made fit for the task of being High Priest. Thus, He not
only became the author (KJV) of our salvation, but the cause or reason for it as
well.

12.

BEING DESIGNATED BY GOD AS A HIGH PRIEST ACCORDING TO THE ORDER OF MEL
CHIZEDEK 

As a result of His suffering (vv. 7,8), Jesus is elevated "to a much higher order
than the High Priesthood of Aaron, and being the only one who could meet the re
quirements of so high an offic~, He was made our eternal High Priest and as such
shall have no successors.,,36 The idea of Christ having "no successors" refutes
the Mormon claims of an Aaronic priesthood since "the order of Aaron was only for
the duration of the Mosaic system ... ,,37 By way of summary, three facts are pre
sented to show Christ as a superior high priest: (1) He ;s the Son of God [v.5],
(2) He is true and perfect humanity [v.7], and (3) He is officially appointed to
a superior priesthood [v.6].~

11.

CONCERNING HIM WE HAVE MUCH TO SAY, AND IT IS HARD TO EXPLAIN, SINCE YOU
HAVE BECOME DULL OF HEARING 

According to Thompson, "the discussion at 5:11-6:20 is a parenthetic insertion
into the author's ~rgument concerning Christ as the 'high priest after the order
of Melchizedek. , 113 "Concerning him" could refer to Melchizedek or to the topic
that Christ is a priest afSer the order of Melchizedek (note marginal reading
"him" or "this" in NASV).4
In either case, the readers had "become dull of
hearing" making their understanding difficult. "Dull," NOTHROI, is a combination
of NE ,"no" and OTHEO "to push," literally "no push in hearing;" hence, "slow and
sluggish in mind as well as in the ears.,,41 The point is that when the writer
begins to explain all of this to them, it will be difficult for them to under
stand because their hearing is numbed and sluggish.
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1£.

FOR THOUGH BY THIS TIME YOU OUGHT TO BE TEACHERS, YOU HAVE NEED AGAIN FOR
SOME ONE TO TEACH YOU THE ELEMENTARY PRINCIPLES OF THE ORACLES Of GOD,AND
YOU HAVE COME TO NEED MILK AND NOT SOLID FOOD 

"Ought," QPHEILONTES, implies an obligation. 42 "Principles," STOICHElA, "can
mean 'elements,' 'fundamentals,' or even 'letters of the alphabet.' One might
paraphrase here: 'You need to learn your ABC's of Christianity again.,,,43 Their
problem was that they had let the fundamentals of Christianity (cf. 6:1,2) slip
from them.44 The phrase "oracles of God," LOGION TOU THEOU, refers to inspired
"Milk," GALAKTOS, refers to "elementary principles" and "solid
writings.
food," STEREAS TROPHES, relates to "more advanced doctrinal teaching" (i.e. the
explanation of the Melchizedekian priesthood}.45 The Hebrews really could not
handle the word of God. If they were asked a deep question concerning God's word
they would be lost.

ll.

fOR EVERYONE WHO PARTAKES ONLY OF MILK IS NOT ACCUSTOMED TO THE WORD Of
RIGHTEOUSNESS, fOR HE IS A BABE 

"Not accustomed," APEIROS, means "unskilled or inexperienced.,,46 The writer's
point is that Christians who stay in the basics ("partakes only of milk") are
unskilled in the use of God's word. "The word of righ~eousness" has been taken
to refer to an infant's inability to speak correctly.4 According to Westcott,
the absence of the definite articles indicate that "the word of righteousness"
is not "the full exposition of the Christian Faith but ... teaching which deals
at once with the one source of righteousness in Christ, and the means by which
man ;s able to be made partakers of ;t.,,48

l!.

BUT SOLID FOOD IS FOR THE MATURE, WHO BECAUSE Of PRACTICE HAVE THEIR SEN
SES TRAINED TO DISCERN GOOD AND EVIL 

"Mature," HUlON, means "full grown." The word is for adults, relative per
fection (TELEIOI) in contrast with babes
in I Cor. 2:6; 3:1; 13:11; Phil. 3:15;
Eph. 4:4, not absolute perfection. 49 "Because of practice," DIA TEN HEXIN,
means "habit."50 The word "trained," GEGUMNASMENA, is used in Greek writings
for the training which an athlete undergoes. It suggests the tremendous self
discipline which an athlete must have if he is to develop his muscles. 51 Thus,
a determined, purposeful effort is required on the part of the readers in order
to be able "to discern good and evil." The writer's point is that "solid food"
(the deeper things of God's word) is for those who are "mature"(those who have
had their senses trained by habitual exercise) so that they may be able to come
to a deeper understanding of God's word and thus be able to discern good from
evil .
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Chapter Six
In regards to vv.1-3, according to B. F. Westcott, •..
"A question has been raised whether these verses contain an exhorta
tion to the Hebrews or a declaration to the writer's own purpose.
The two ideas seem to be inseparable. If the readers are to strain
forward to a higher knowledge the writer must lead them. If the
writer is to aim at the exposition of deeper truth it must be with
the conviction that his readers will endeavour to follow him.'
So, since there is a break in development, and since "the two ideas seem to be
inseparable," according to M. R. Vincent, the writer of Hebrews has thus far
said:
"Christ is a priest after the order of Melchizedek (ch. v. 10).
There is much to be said on this subject, and it is hard to explain,
because you have become dull, and need elementary teaching, whereas,
by reason of your long Christian standing, you ought to be teachers
yourselves (ch. v. 11,12). For you all recognize the principle that
baby-food is for babes, and solid food only for men, whose powers
have been trained by habitual exercise (ch. v. 13,14). Wherefore,
in order that you may be aroused from your sluggishness and have
your perceptions brought up to the matured condition which befits
men in Christ, and in order that I may, at the same time, complete
the development of my theme, I propose that we together move forward
to completion: I to the full exposition of the subject of Christ's
high-priesthood, and you to that maturity of discernment which be
comes you. This will require us both to leave the rudimentary stage
of teaching concerning Christ.,,2

1.

THEREFORE LEAVING THE ELEMENTARY TEACHING ABOUT THE CHRIST, LET US PRESS
ON TO MATURITY, NOT LAYING AGAIN A FOUNDATION OF REPENTANCE FROM DEAD
WORKS AND OF FAITH TOWARD GOD 

A. T. Robertson agrees with Vincent that "therefore," DID, refers to "the argu
ment already made about the difficulty of the subject and the dulness of the
readers.,,3 "Leaving," APHENTES, (as used here) means "to leave, leave alone,
forsake, neglect.'" Literally "leaving the word of the beginning (NASV foot
note) about the Christ." Again, according to Vincent, ...
"APHENTES, leaving or dismissing does not imply ceasing to believe
in elementary truths or to regard them as important, but leaving
them 'as a builder leaves his foundation in erecting his building'
(Bruce). The word of the beginning of Christ is practically = the
rudiments of the beginning, ch. v. 12; that rudimentary view of
Christ's person and office which enfolds into the doctrine of his
priesthood. Up to this point the writer has shown only that the
permanent elements of the old covenant remain and are exalted in
Christ. The more difficult point, which it will require matured
perception to grasp, is that Christ's priesthood involves the entire
abolition of the old covenant."s
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The point is, that the beginning is not a stopping place. They were to leave
{"leave alone," if you will} the elementary teachings of Christ and press on
towards maturity. The word "maturity," TELEIOTETA, ("perfection, "NASV footnote)
can also be rendered "completeness." It means the writer is going
to develop his
argument and readers are to strive to full Christian knowledge. 6 Thus, he tells
his readers there is no need for a foundation to be laid a second time. Again,
according to Vincent, "the illustrative proposition is that a building is not
completed by lingering at the foundation; and so Christian maturity is not at
tained by goi~g back to subjects which belong to the earliest stage of Christian
instruction." The author of Hebrews now goes on to list six elementary teach
ings that make up this "foundation." They are:
1.

Repentance from dead works - v.lb.

2.

Faith toward God - v.lc.

3.

Teaching of baptism - v.2.

4.

Laying on of hands - v.2.

5.

Resurrection of the dead - v.2.

6.

Eternal judgment - v.2.

The meaning of "dead works," NEKRON ERGON, is as varied as there are commenta
tors. 8 For example: (1) Barnes says they are "works that cause death or condemna
tion. (2) Boatman says it is "the vain effort to relieve a troubled conscience
by legal obedience.,,9 Vincent says they are "works without the element of life
which comes through faith in the living God.,,10 Based on 9:14, Barnes is prob
ably closest to being correct. "Faith toward God" includes both faith in God and
Jesus. Boatman explains: "Few men disbelieve in a higher Power, but this is not
sufficient. The Jew had faith in God. What he needed was a faith that included
Jesus Christ. ,,11

Z.

OF INSTRUCTION ABOUT WASHINGS, LAYING ON OF HANDS, AND THE RESURRECTION OF
THE DEAD AND ETERNAL JUDGMENT 

"Washings," BAPTISMON, refers to the Old Testament washings of purification. The
word is used here, 9:10, and Mk. 7:4.2 When BAPTISMA meaning "immersion, sub
mersion ... 11 is contrasted with BAPTISMON the distinction isobviouS. '3 The
"laying on of hands" was a common Jewish custom "used especially in commission
ing someone for office (Nu. 27:18,23; Du. 34:9) and in presenting sacrifices (Ex.
29:10; Lev. 1:4)."14 It was also common in the New Testament "as a sign of
blessing (Mt. 19:13), of healing (Mk. 7:32), in the choice of the Seven (Acts
6:6), in the bestowal of the Holy Spirit (Acts 8:17; 19:6), in separation for a
special task (Acts 13:3), in ordination (I Tim. 4:14; 5:22; II Tim. 1:6).'5 The
teaching of the "resurrection of the dead" is first seen in the Old Testament
(Isa. 26:19; Dan. 12:2).'6 The doctrine is seen in the New Testament in numer
ous references, a couple of which are In. 5:29; Acts 24:15.'7 The importance
of the doctrine is expressed by Paul in I Cor. 15:12-18. The concept of "eternal
judgment" is found in both the Old and New Testaments. cf. Dan. 7:9ff; II Cor.
5:10; Heb. 9:27.'8 Note that all six "foundational" points are to be found both
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in the Old and New Testaments. The Hebrews had remained in the fundamentals so
long that they were somehow confusing their meaning under the New Testament with
their meaning under the Old. The author is saying it is time to leave these
things and press on to maturity. They are not to keep laying the same old "foun
dation" over and over again.

J.

AND THIS WE SHALL DO, IF GOD PERMITS 

"This we shall do" refers back to the exhortations in verse one, namely, (1)
leaving the elementary teaching, and (2) pressing on to maturity. The author and
his readers will advance together into the more difficult teachings and to full
growth in Christ. 19 "If God permits" implies the writer's and the reader's
dependence on and subjection to the will of God. 2o NOTE: According to James
Thompson, verses 4-6
"... demonstrates the greatness of the Christian way and the conse
quences of falling away from it. Verses 4a and 6 form a complete
thought which emphasizes the consequences of falling away. Verses
4b and 5 form a parenthesis in which the author lists the blessings
of the Christian life.,,21

!.

FOR IN THE CASE OF THOSE WHO HAVE ONCE BEEN ENLIGHTENED AND HAVE TASTED
OF THE HEAVENLY GIFT AND HAVE BEEN MADE PARTAKERS OF THE HOLY SPIRIT 

all~~.~

"Once," HAPAX, "denotes ... once for
requiring repetition, Heb. 6:4; 9:
28; 10:2; I Pet. 3:18; Jude 3 ... ,,22
"Enlightened," PHOTISTHENTAS, is in the
aorist accusative tense and is used "metaphorically of spiritual enlighten
ment.,,23 Hence, this ",enli~htenment" of the readers was "once for all" and
probably alludes to baptism. 4 This "enlightenment" is also referenced in 10:
32. "Tasted," GEUSAMENOUS, implies "experience ... Heb. 2:9. 25 "The proper idea
here is, that they had experienced the heavenly gift, or had learned its na
ture.,,26 Therefore, this makes the author's readers Christians who "have fallen
away." cf. v.6. The "heaven'ly gift" refers to "Christian salvation in gener
al." 2T "Having been partakers of the Holy Spirit" again emphasizes the point
that the ones spoken about are fallen Christians. How? According to Boatman,
(I) those in the world cannot receive the Holy Spirit (In. 14:17), and (2) we are
made partakers when we are baptized {Acts 2:38).28
~.

AND HAVE TASTED THE GOOD WORD OF GOD AND THE POWERS OF THE AGE TO COME 

Again, "have tasted the good word of God" refers to those "who have experienced
fulfillment of the precious promises God offers by claiming and receiving them
in faith. The expression used here occurs also in the Greek Old Testament at
Zech. 1:13; Jos. 21:45.,,29 According to Barnes, "'the age to come' was a phrase
in common use among the Hebrews, to denote the future dispensation, the times of
the Messiah."3o The point is they had been full recipients of "the good word
of God" and "the powers {'mighty works,' DUNAMEIS)31 of the age to come."
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£.

AND THEN I HAVE FALLEN AWAY, IT IS IMPOSSIBLE TO RENEW THEM AGAIN TO RE
PENTANCE, SINCE THEY AGAIN CRUCIFY TO THEMSELVES THE SON OF GOD, AND PUT
HIM TO AN OPEN SHAME 

r

Barnes takes the word "impossible," ADUNATON, to mean "an absolute impossibil
ity.,,32 The use of the words "renew" and "again," however, indicate those spo
ken of had repented in the past and need to do it again because they have fallen.
The word "impossible" is "absolute" only in sense O.f attitude as the word "since" .... ,
brings out. The NASV footnote renders the word "since" as "while," and that is t
the thought. It is impos\!ble to bring one to repentance again Wliile he is cru- ,
cifying the Son of God.
Concerning the word "crucify," ANASTAUROUN-TAS,
Barnes goes on to note that "the word ... is an jntensive word and ... means that
such an ~ct of apostasy would be equivalent to crucifying him in an aggravated
manner. 4 Just how "aggravated" is seen in the phrase "put Him to an open
shame." Vincent indicates, PARADEIGMATIZONTAS, comes from a root word found in
Nu. 25:4 meaniq~ "hang them up ... to make an example of; thence to expose to pub
lic disgrace."
This is why it is "impossible" to renew such a one to repen
tance. Where are you going to turn, when you hate the only One who can help you?
By way of note, besides the "impossible" listed here (the "impossibility" of re
newing fallen Christians who continue to crucify Jesus), Barnes lists three other
"impossibles" in the book of Hebrews:
II

7,8.

1.

"Impossible" for God to lie (6:18).

2.

"Impossible" for blood of bulls and goats to take away sin (10:4).

3.

"Impossible" to please God without faitb {II:6}.36

FOR GROUND THAT DRINKS THE RAIN WHICH OFTEN FALLS UPON IT BRINGS FORTH
VEGETATION USEFUL TO THOSE FOR WHOSE SAKE IT IS ALSO TILLED, RECEIVES A
BLESSING FROM GOD; BUT IT YIELDS THORNS AND THISTLES, IT IS WORTHLESS AND
CLOSE TO BEING CURSED, AND IT ENDS UP BEING BURNED 

The writer now uses an example from agriculture. 37 "This natural illustration
sets forth the case of those who have received the Son of God by faith, respond
ing to the work of the Holy Spirit and bringing forth spiritual fruit as evidence
thereoL"38 8y contrast, the land that does not produce what has been planted
is burned and so are Christians who do not remain Christians, "for such unproduc
tive and evil men will meet their end in the burning of hell.,,39 According to
Vincent, the KJV
"... puts the contrast as between two kinds of soil, the one well
watered and fertile, the other unwatered and sterile. This would
illustrate the contrast between those who have and those who have
not enjoyed gospel privileges. On the contrary the contrast is be
tween two classes of Christians under equally favorable conditions,
out of which they develop opposite results.,,4o
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2.

BUT, BELOVED, WE ARE CONVINCED OF BETTER THINGS CONCERNING YOU, AND THINGS
THAT ACCOMPANY SALVATION, THOUGH WE ARE SPEAKING IN THIS WAY 

"Beloved", AGAPETOI, testifies that the writer has nothing but good will and af
fection towards the reader and reveals the warmth he has for God's people in his
heart. 41 "Convinced," PEPEISMETHA, according to Westcott, "impl ;es that the
writer had felt misgivings and had overcome them. ,,42 The "better things" refers
back to v. 1, "the going on to perfection.,,43 According to Boatman, some of the
things IIthat accompany salvation" are:
1.

Forgiveness - Acts 7:58-60.

2.

Rejoicing - Acts 8:39.

3.

Benevolent spirit - Acts 9:36,37. 44

So it is the writer encourages them by calling them "beloved" and he expresses
his confidence in them by expecting better things of them, that is, better than
apostasy.

12.

FOR· GOD IS NOT UNJUST SO AS TO FORGET YOUR WORK AND THE LOVE WHICH YOU
HAVE SHOWN TOWARD HIS NAME, IN HAVING MINISTERED AND IN STILL MINISTERING
TO THE SAINTS 

According to Barnes ...
"God cannot do wrong. He will not forget or fail to reward the en
deavors of His people to promote His glory and to do good. If God
should forget it would be unrighteous because (1) there was a pro
priety that it should be remembered, and (2) because it is eXBressly
promised that such acts shall not fail of reward, Mt. x.42" 5
True love is active, diligent and untiring. They have shown love by their works.
Indeed, a living faith is a working faith (1 In. 3:17).46 "Their activity of
serving the saints is mentioned in greater detail in 10:32-34. This service was
for his sake (literally, 'in his nam~/). Acts of service are reckoned as deeds
done to God himself (cf. Mt.25:45).4

11.

AND WE DESIRE THAT EACH ONE OF YOU SHOW THE SAME DILIGENCE SO AS TO REAL
IZE THE FULL ASSURANCE OF HOPE UNTIL THE END 

According to Vincent, "Desire," EPITHUMOUMEN, means "strongly, earnestly. The
manifestations just mentioned make the writer desire that they may exhibit more
of the spirit which animates their beneficent works.,,48 Note the desire for
"each" individual to be faithful is expressed. 49 The writer also exhorts "each"
one to "show the same dil i gence." Accordi ng to Vi ne, "dil i gence," SPOUDEN, means
"earnestness, zeal, or sometimes the haste accompanying this. cf. 11 Pet. 1:
5. 50 As stated before, if one can be "once saved, always saved" why the need
to be "diligent?" In regards to "full assurance", PLEROPHORIAN, Vine has this
to say, "a fulness, abundance, also means full assurance, entire confidence;
literally, a 'full-carrying, ' the engrossing effect of the expectations
of the
fulfillment of God's promises. cf. Col. 2:2; I Thess. 1:5. 51 "Until the end"
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means keeping on keeping on, throughout the Christian life, never giving Up.52
So it is, the writer of Hebrews explains that it is his yearning desire for his
readers to remain faithful to God with the same earnestness of endeavor as they
exhibited in their ministering to the saints. And if they will do this, they
will realize the full assurance for that which they hope.

11.

THAT YE BE NOT SLUGGISH, BUT IMITATORS OF THOSE WHO THROUGH FAITH AND
PATIENCE INHERIT THE PROMISES ~

IISluggish," NOPHROI, cf. 5:11. IIThose who through faith and patience inherit the
promises" will be listed in chapter eleven of Hebrews. "Faith," PISTEOS, and
"patience," MAKROTHUMIAS, "are both used here in the sense of endurance in hold
ing out for God's promises. The men of faith hfld on in the past; the author en
courages his readers to follow their example." 3 The writer exhorts his readers
to keep their faith, and through steadfastness, inherit the promise for which
they hope. He goes on to tell them that if they are going to inherit the prom
ises, they are going to have to stop being "sluggish," and begin to imitate those
who already have inherited the promises.

lJ.

FOR WHEN GOD MADE THE PROMISE TO ABRAHAM, SINCE HE COULD SWEAR BY NO ONE
GREATER, HE SWORE BY HIMSELF 

The writer wants his readers to see that God qeing more abundantly willing to
demonstrate the unchangeableness of His purpose, confirmed His promise by an
oath. In other wor~s, God swore an oath to give him the assurance that the prom
ise would be kept. 4 One always swears by that which is greater than himself
(v. 16); since there is none greater, God swore by Himself. (cf. Isa. 43:10-12).
Wright says this promise "points to a greater ~ a spiritual - nation that should
fo 11 ow the temporal nat i on of I srae 1. Thi s spi ri tua 1 nat i on is the body of
Chri st. ,,55

ll.

SAYING, "I WILL SURELY BLESS YOU, AND I WILL SURELY MULTIPLY YOU" 

The quote here is taken from Gen. 22:16. God made this 56
oath to Abraham after he
had attempted to offer his son, Isaac, as a sacrifice.
According to Barnes,
lithe phrase is a Hebrew mode of expreslion, to denote emphasis or certainty - in
dicated by the repetition of a word. 7 Because of his faithfulness, God swore
that He would bless Abraham and multiply his seed.
II

12.

AND THUS, HAVING PATIENTLY WAITED, HE OBTAINED THE PROMISE -

Westcott indicates, this refers back to v.12 as an example for the reader to fol
low. The verb affirms that in some sense, Abraham gained the promise which he
received from God. In fact, he obtained the fulfillment of it by the birth of
Isaac and his sons. In part, some of the promise remained to be fulfilled; name
ly, Christ. 58 According to Barnes,
"The object of introducing this example ... is to encourage those to
whom the apostle was writing to persevere in the Christian life.
Reference is made to Abraham in this argument, probably, for two
reasons. (I) To show the nature of the evidence which Christians
have that they will be saved, or the ground of encouragement - being
45

the same as that made to Abraham, and depending, as in his case, on
the promises of God; and (2) because the example of Abraham was just
in point. He had persevered. He had relied firmly and solely on
the promise of God. He did this when appearances were much against
the fulfillment of the promise, and he thus showed the advantage of
perseverance and fidelity in the cause of God. n59
Thus, Abraham is a perfect example for the reader. If he could persevere when
appearances were such that common sense spoke against it, then Christians should
persevere under the more specific promise of the gospel.~ The writer's point
is that because Abraham "patiently waited" in his obedience to God, the promise
was fulfilled, just as God had sworn to him.
16.

FOR MEN SWEAR BY ONE GREATER THAN THEMSELVES, AND WITH THEM AN OATH GIVEN
AS CONFIRMATION IS AN END OF EVERY DISPUTE 

This verse implies that there are two purposes of an oath as far as men are con
cerned. (1) It is a confirmation of assurances that what was spoken will be ful
filled on the part of the giver, and (2) all strife over the matter will end. 61
And s{) it is, Vincent says, "'the oath is final for confirmation.' PERAS is the
outermost point; the point beyond which one cannot gO.,,62 The idea here is that
if men will take an oath
from another man, how much more shall he take the oath
g
"This insistence of the divine oath in God's promise
of God as being sure.
to Abraham prepares the readers for the significance of the fact that God's
promise regarding the Melchizedek priesthood was similarl~confirmed by an oath:
'Jehovah hath sworn, and will not repenL' (Ps.110:4)." cf. 7:20ff.

11.

IN THE SAME WAY GOD. DESIRING EVEN MORE TO SHOW TO THE HEIRS OF THE PROM
ISE THE UNCHANGEABLENESS OF HIS PURPOSE, INTERPOSED WITH AN OATH 

Vincent says, "in the same way," EN HO, is "referring to the whole previous
clause. In accordance with t_his universal custom.,,65 That is, of "oath tak
ing.~
"Desiring even more," PERISSOTERON, according to Barnes, means "in the
most abundant manner, or to make the case as sure as possible. It does not mean
more abundantly than the case of Abraham, but that he was willing to give the
most ample assurance possible. ,,66 For "the heirs of the promise" see Gal. 3:29.
According to Vine, "unchangeableness," AMETATHETOS, means "immutable ... examples
from pafiri show that the word was used as a technical term in connection with
will s."
"Interposefu" EMESITEUSEN, means "medi ate, act as surety, guarantee
by means of an oath."
"The oath of God is therefore his confirmation that his
promises will be fulfilled ... that Christians have an oath as grounds for faith
and therefore have no reason to doubt. ,,69
-
18.

IN ORDER THAT BY TWO UNCHANGEABLE THINGS, IN WHICH IT IS IMPOSSIBLE FOR
GOD TO LIE, WE MAY HAVE STRONG ENCOURAGEMENT, WE WHO HAVE FLED FOR REFUGE
IN LAYING HOLD OF THE HOPE SET BEFORE US 

According to Bruce, "the 'immutable things' from which this encouragement is de
rived are (a) the promise of God (for 'it is im~ossible for God to lie') and (b)
the oath by which His promise is confirmed. ,,0 Besides Tit. 1:2, the phrase
"it is impossible for God to lie" is also stated in Nu. 23:19. "We. who have fled
for refuge in laying hold of the hope" is an allusion to the cities ~f refuge and
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grasping the horns of the altar of the sanctuary for security.71 cf. Dt. 19;
Jos. 20:9; I Ki. l:S; 2:28. The author's point is, those who fled to the cities
of refuge in the Old Testament had to remain in the city until the high priest
had died, otherwise, they would be killed. These Hebrew Christians had fled to
Jesus as their "refuge" and High Priest. Jesus, however, lives forever (Ro. 6:
9), so in order to be safe, they must remain in Jesus forever. Also, like one
grasping the horns of the altar for safety, they must "hang on tight" to Jesus
through faith or otherwise face certain death. So it is, we see "the hope set
before us" in 4:14.
THIS HOPE WE HAVE AS AN ANCHOR OF THE SOUL, A HOPE BOTH SURE AND STEAD
FAST AND ONE WHICH ENTERS WITHIN THE VEIL 
"An anchor" seems to have been a familiar symbol of hope in the ancient world. n
Our hope is "sure and steadfast" because of God's promise and God's oath. 73
Vincent goes on to explain the change in figures from "anchor" to "veil" in this
manner:

lj.

"Two figures are combined: (a) the world a sea; the soul a ship; the
hidden bottom of the deep the hidden reality of the heavenly world.
(b) The present life the forecourt of the temple; the future bless
edness the shrine within the veil. The soul, as a tempest-tossed
ship, is held by the anchor: the soul in the outer court of the tem
ple is fastened by faith to the blessed reality within the
shri ne. ,,74
Fudge further explains that "within the veil" indicates the most holy,place of
the tabernacle, and refers to the fact that Jesus has passed into heaven as the
next verse will state. ,,75 The writer's point seems clear: If hope is our
anchor, and we let go of that anchor, we will "drift away" from that hope. cf
I Tim. 1:9.

20.

WHERE JESUS HAS ENTERED AS A FORERUNNER FOR US, HAVING BECOME A HIGH
PRIEST FOREVER ACCORDING TO THE ORDER OF MELCHIZEDEK 

"Entered," EISELTHEN, is in the aorist tense U meaning that Christ is the only
One to have entered, and He entered one time to stay. According to Vine, "fore
runner," PRODROMOS, signifies "running forward, going in advance, is used ... of
those who were sent before to take observations, acting as scouts ... it is said
of Christ ... as going in advance of His followers ... 'n the SeFtuagint, Nu. 13:21,
'forerunners (of the grape);' Isa. 28:4 'an early (fig).'" 7 Hence, from this
verse it is clear that the eternal priesthood of Christ "according to the order
of Melchizedek" followed His exaltation (SiS-IO) to the throne of God where H~
became our "forerunner" and High Priest. 8 Beginning in chapter seven the
author will again pick up the thought that was dropped at S:10.
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Chapter Seven

1.

FOR THIS MELCHIZEDEK, KING OF SALEM, PRIEST OF THE MOST HIGH GOO, WHO MET
ABRAHAM AS HE WAS RETURNING FROM THE SLAUGHTER OF THE KINGS AND BLESSED
HIM 

Here the author of Hebrews "expresses in one compact sentence the main character
istics of Melchisedec as a type of Christ.,,1 "The account of Melchizedek, which
is very brief, occurs in Ge~. xiv.; Psa. cx. 4., and in this epistle. Nothing
is certainly known of him."
"It has indeed been a question by some whether such a person ever
actually existed, and consequently whether this be a proper name.
But the account in Genesis is as simple an historical record as any
other in the Bible. In that account there is no difficulty what
ever. ,,3
He was "... king of Salem ... " Again, according to Milligan,
"Some expositors ..•think that we have in these words, as in Melchi
tsedek, a mere title (Melek-Salem) ,of this illustrious personage,
and that there is really here no reference to any locality. Others,
... suppose that the Salem of our text'is the same as the Salem of
In. iii. 23 near to which John was baptizing. But the common opin
ion of both Jewish and Christian writers has always been that the
Salem of our text is the same as Jerusalem.'"
By calling Melchizedek "priest of the Most High God," the author is telling us
of "a king who acted also as priest. The world had seemed to turn from God, but
here was Melchizedek remaining true. Christ came into a world of sin, yet He
remained true and faithful and became our sinless High Priest."s Barnes indi
cates that when Melchizedek came out to meet Abraham, that he brought with him
"bread and wine." Why he did this, is not mentioned. It was probably as an
expression of gratitude to Abraham for having freed the country from oppressive
and troublesome invaders, in order to furnish refreshments to the par~y which
Abraham headed, who had become weary and exhausted with the pursuit." "From
vv. 6,7, it appears that this act of blessing was regarded as that of one who was
superior to Abraham: that is, he blessed him as a priest and a king. As such he
was superior in rank to Abraham,
who never claimed the title of king, and who is
not spoken of as a priest." 7

Z.

TO WHOM ABRAHAM APPORTIONED A TENTH PART OF ALL THE SPOILS, WAS FIRST OF
ALL, BY THE TRANSLATION OF HIS NAME, KING OF RIGHTEOUSNESS, AND THEN KING
OF SALEM, WHICH IS KING OF PEACE

"This act of devotion on the part of Abraham ... clearly indicates that the custom
of paying tithes to God for the maintenance of his worship and the support of
true religion, was of very remote antiquity."B According to Lightfoot,
"It is briefly noted that the Hebrew meaning of Melchizedek's name
is righteousness {literally, 'My King is Righteous'} and also that
Melchizedek was king of Salem (which means king of peace). Clearly,
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Melchizedek as a priest-king of righteousness and peace typifies the
qualities that are characteristic of Messiah's kingdom (cf. Ps. 72:
7; Isa. 9:6,7; Jer. 23:5; Ro.5:1; Eph. 2:14,15,17). Already the
author has noted the words addressed to the Son the ri ghteous
scepter is the scepter of tby kingdom' (1:8); and now he also ob
viously thinks of Messiah as Prince of Peace. "9
I

WITHOUT fATHER, WITHOUT MOTHER, WITHOUT GENEALOGY,HAVING NEITHER BEGINNING
Of DAYS NOR END Of LIfE, BUT MADE LIKE THE SON Of GOD, HE ABIDES A PRIEST
PERPETUALLY 
Being "without'father" or "without mother" does not mean "that Melchizedek was
literally without ancestry, but that as far as the biblical record ~oes there is
no mention of his parents, birth, or death," according to Thompson. 0 The Greek
word that is translated "without genealogy," AGENEAlOGETOS, is not the usual word
for "genealogy." According to Vine, it means "without recorded pedigree. ""
Thus, the priesthood of Melchizedek has a different basis than the Aaronic
priesthood. Barclay says it this way:
"The writer to the Hebrews piles up words to show that Melchizedek
has no descent. He did that to contrast the priesthood of Jesus
Christ with the old Aaronic priesthood. A Jewish priest could not
be a priest unless he could trace an unbroken descent from Aaron;
and if a man could trace such a descent nothing could stop him from
being a priest ... It is the odd and almost incredible fact that the
whole Jewish priesthood was founded on genealogy."'z
• 1#

;;.:. -.", l.'~e whol e idea of the latter part of thi s verse is that the priesthood of Mel

~ chizedek does not depend ufon a genealogical connection and thus, neither does

1P'

the priesthood of Christ.'

So it is that Bruce says,

.

"Melchizedek remains a priest continually for the duration of his
appearance in the biblical narrative; but in the antitype Christ
remains a priest continually without qualification. And it is not
the type that determines the antitype, but the antitype that deter
mines the type; Jesus is not portrayed after the pattern of Melchi
zedek, but Melchizedek is 'made like unto the Son of God.'""
~

NOW OBSERVE HOW GREAT THIS MAN WAS TO WHOM ABRAHAM, THE PATRIARCH, GAVE A
TENTH Of THE CHOICEST SPOILS 

To the Jews Abraham was ~he father of their nation. He was, in their mind, su
peri or to all; therefore i.if the author could prove Mel ch i zedek greater than th is
wman it would set a foundation for the superiority of Christ over the priest who
'7 descended from Abraham. 1~ The Greek word that is transl ated "how great," PEL!
KOS, can also be translated "how large," but it is used here metaphorically to
show the distinguished character of Melchizedek.'6 "Patriarch, "PATRIARCHES,
means "a family to rule.,,1 The only other time this word is used is in Acts 2:29;
7:8,9. '7

~
.,

"The author assume~ Abraham's greatness (11: 8ff), .. Yet in paying
tithe, he was inferior to Melchizedek. Abraham recognized the
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superiority of Melchizedek to himself. From this it follows that
the priesthood of Melchizedek is greater than the priesthood
that
originated in Abraham, i.e., the Aaronic priesthood. u18
According to Milligan,
"The Greek word rendered "spoils," AKROTHINION, means literally the
top of the heap. It generally occurs in the plural number, and is
variously used to denote the first fruits of the harvest, taken as
they usually were from the top of heap of corn, and also the best of
the spoils of war, which the heathens generally consecrated to the
honor and worship of their gods."'9
In other words, Abraham did not give Melchizedek all of the "spoils, but he gave
him the best of the "spoil s. "
II

~.

AND THOSE INDEED OF THE SONS OF LEVI WHO RECEIVED THE PRIEST'S OFFICE HAVE
COMMANDMENT IN THE LAW TO COLLECT A TENTH FROM THE PEOPLE, THAT IS, FROM
THEIR BRETHREN, ALTHOUGH THESE ARE DESCENDED FROM ABRAHAM 

In this verse the author is showing the superiority of the Levites over their
brethren who were also descendants of Aaron. This was to stress the fact2o that
they were greater than the other tribes, but inferior to Melchizedek.
No
matter whether the people of God deserved it or not the priest could tithe the
people (II Chron. 31: 4,5), but Melchizedek had no such charge. The Levites
tithed the people and then gave a tenth of that to the priests as an inheritance
(Nu. 18:21,26). Abraham,honored Melchizedek by paying tithes to him because he
deserved it and not as a command. 21 "The argument is: Abraham, who exce 11 ed a11
others, was yet inferior to Melchizedek; then Melchizedek had the highest place
of honor and is superior to all the sons of Levi."22

2.

BUT THE ONE WHOSE GENEALOGY IS NOT TRACED FROM THEM COLLECTED A TENTH FROM
ABRAHAM, AND BLESSED THE ONE WHO HAD THE PROMISES 
In this verse two ideas are expressed: (I) Melchizedek has no lineage 23 and (2)
he blessed the one who had the promises. According to Lightfoot,
"Melchizedek also showed himself superior by performing another
priestly function: he blessed him who had the promises. God had
promised Abraham that all the world would be blessed through him
(Gen. 12:3) yet Abraham, from whom so many blessings were passed
down, was himself blessed by Melchiz7d~k. MelchizedekN t~ejl was
indeed in the honored position ..... 24 lpJUtf a~ ~:

I.

BUT WITHOUT ANY DISPUTE THE LESSER IS BLESSED BY THE GREATER
liThe expression, it is beyond dispute, was used frequently in the
Greek papyri and is equivalent to 'everyone knows.' As in 6:16;
9:16, the writer introduces what everyone knows from experience.
Since the activity of blessing implied the impartation of a g,ift, i~
; s apparent that the one who blesses is superi or. ,,25 (Illlf' ~
-t.- -- ~
....,../j
/J 11 AD, : 11 "
{.!JV
V~VV"'" I
.

F
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What does it mean to be "blessed?" It is a symbol of authority. Each time it
is the greater that blesses. Take for instance, when Isaac blessed Jacob; then
Jacob blessed the sons of Joseph (Gen. 48:20); then the priest blessed the people
(Nu. 6:22); and Jesus blessed the Apostles (Lk. 24:50).26
~.

AND IN THIS CASE MORTAL MEN RECEIVE TITHES, BUT IN THAT CASE ONE RECEIVES
THEM, OF WHOM IT IS WITNESSED THAT HE LIVES ON 

According to ~pligan, the word for "in this case," HODE, "refers to the Leviti
cal economy. II
Death of the high priests (in the Aaronic Priesthood) was a
prominent feature. There is one, (Melchi~edek) who received a tithe that lives
right on, as far as the record tells us. 8 Again, according to Milligan, the
author
"... is here contemplating Melchisedec as a type of Christ, not with
the view of exalting Melchisedec through Christ, but rather with the
view of exalting the priesthood of Christ through that of Melchi
sedec. And hence he speaks of Melchisedec in his official rela::.
tions, s~,lY a,s a type of Christ. tl29 He~« ~~, u,,£

tJil.w~ ~ ~A' ///#)/}
~.

"~

AND, SO TO SPEAK, THROUGH ABRAHAM EVEN LEVI, WHO RECEIVED TITHES, PAID
TITHES 

"So to speak," HOS EPOS EIPEIN, is not to be taken literally.3o The author is
giving a general thought when he says, IISO to speak through Abraham even Levi ...
paid tithes ... tl Levi did not actually pay tithes to Melchizedek, but only repre
sentatively through Abraham. Hence, he a~d his descendants confessed the super
iority of the priesthood of Melchizedek. 1
10.

FOR HE WAS STILL IN THE LOINS OF HIS FATHER WHEN MELCHIZEDEK MET HIM 

to Milligan, a good Biblical parallel case to this verse is Ro. 5:
Law authorized tithes to be paid to Levi, and Levi paid tithes to the
priests. If Levi through Abraham paid tithes to someone greater, not a brother
v1~_and not because of the Law, then the Melchizedekian Priesthood must be greater
~than the Aaronic Priesthood. 33
Acc~rding
12. 2 The

11.

NOW IF PERFECTION WAS THROUGH THE LEVITICAL PRIESTHOOD (FOR ON THE BASIS
OF IT THE PEOPLE RECEIVED THE LAW), WHAT FURTHER NEED WAS THERE FOR AN
OTHER PRIEST TO ARISE ACCORDING TO THE ORDER OF MELCHIZEDEk, AND NOT BE
DESIGNATED ACCORDING TO THE ORDER OF AARON? 

The word "perfection, tl TELEIOSIS, "denotes a fulfillment, completion, perfection,
an end accomplished as the effect of a process.,,34 It was impossible for a law
system to bring man into a proper relationship to GOd. 35 Nothing of a physical
nature (i.e. the Tabernacle, sacrifices, etc.) could
effect justification and
satisfy man's just punishment, only the Son of God. 36 The idea here is to re
fute the Jewish concept that God had planned to fulfill all things pertaining to
mankind under the Levitical system. As Paul states in Gal. 3:21, lIif law had
been given which was able to impart life, then righteousness would indeed have
been based on law." There was no power in the Levitical Priesthood to obtain the
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end in view, 0lperwise why would there have been the need of another priest and
another order? Note the word for "another," HETERON, means "another of a dif
ferent kind." Thus, the ~ew system wouid have a priest different from that of
the old Levitical system.

11.

FOR WHEN THE PRIESTHOOD IS CHANGED, OF NECESSITY THERE TAKES PLACE A
CHANGE OF LAW ALSO 

This is the key to the author's argument. If the priesthood was changed, (and
it was according to the vreceding verses) then the law of the old priesthood must
give way to a new Law. 3 If Christ is Prfest (and He is) the Old Testament is
done away. 40

11.

FOR THE ONE CONCERNING WHOM THESE THINGS ARE SPOKEN BELONGS TO ANOTHER
TRIBE, FROM WHICH NO ONE HAS OFFICIATED AT THE ALTAR.

l!.

FOR IT IS EVIDENT THAT OUR LORD WAS DESCENDED FROM JUDAH, A TRIBE WITH
REFERENCE TO WHICH MOSES SPOKE NOTHING CONCERNING PRIESTS 

The priests of the Jewish dispensation had been of the tribe of Levi, but Christ
was to be of the seed of David and the tribe of Judah (cf. Gen. 49:10; Nu. 24:17;
Isa. 11:1; Jer. 23:5i Mt. 1:3; Lk. 3:33; Ro. 1:3; Rev. 5:5). No doubt Jesus was
of "another" tribe. 4 This shows that the law was canceled because Jesuf suf
fered no punishment {cf. the case of King Uzziah in II Chron. 26:11-23).2

12.

AND THIS IS CLEARER STILL, IF ANOTHER PRIEST ARISES ACCORDING TO THE LIKE
NESS OF MELCHIZEDE~ 

That which is "clearer still" is that the priesthood must be changed (cf. v. 11).
And that change was to be Christ. The phrase "according to the likeness of Mel
chizedek," indicating a likeness to Melchizedek, serves to show that Melchizedek
was not Christ, according to Vine. 43
16.

WHO HAS BECOME SUCH NOT ON THE BASIS OF A LAW OF PHYSICAL REQUIREMENT, BUT
ACCORDING TO THE POWER OF AN INDESTRUCTIBLE LIFE 

The word used here for "physical" is SARKINOS as opposed to SARKIKOS. According
to Arndt and Gingrich, SARKINOS, as used here, means "fleshy, belonging to the
realm of flesh in so far as it is weak, sinful, and transitory, 45
carnal. ,,44 The
idea is the requirement to be genealogically connected to Aaron.
By contrast,
according to Thompson, "sinte Christ was raised from the dead, he established the
credentials laid down by Psa. 110:4. The power of an indestructible life (cf.
Phil. 3:21), demonstrated at the resurrection, qualifies him to be the priest for
ever (see vs. 24). ,,46 Jesus was exalted after His resurrection, therefore death
cannot change His priesthood.

11.

FOR IT IS WITNESSED OF HIM, "THOU ART A PRIEST FOREVER ACCORDING TO THE
ORDER OF MELCHIZEDEK" 

According to Barnes, "for it is witnessed of him" means "that this is the true
account of it is proved by the testimony of God Himself.,,47 According to Vine,
"order," TAXIN, refers to "the Divinely appointed character or nature of a
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,~

priesthood, of Melchizedek, as foreshadowing that of Christ (where also the
character of the Aaronic priesthood is set in contrast)."48 The author's point
is, the promise of the Melchizedek Priesthood came after the institution of the
Aaronic priesthood, therefore, it would be more significant.
18.

FOR, ON THE ONE HAND, THERE IS A SETTING ASIDE OF A FORMER COMMANDMENT BE
CAUSE OF ITS WEAKNESS AND USELESSNESS 

According to Vincent, the word for "setting aside," ATHETESIS, is used only two
places in the New Testament, here and in 9:26. He goes on to say, "The fundamen
tal idea is the doing away of something established. The noun, in a technical,
legal Z~nse, is found in a number of papyri .•. meaning the making void of a docu
ment."
T~e "former commandment" here has to do with the entire Levitical
priesthood. 0 Also according to Vincent "because of its weakness and useless
ness" ."!~ans "it co~l.~ not ~,~lng men into close fellowship with God. See Ro. v.
20; v, 11. 3 ; Gal. 111. 21.
.
lj.

(FOR THE LAW MADE NOTHING PERFECT), AND ON THE OTHER HAND THERE IS A
BRINGING IN OF A BETTER HOPE, THROUGH WHICH WE DRAW NEAR TO GOD 

"Perfect," ETELEIOSEN, means "to bring to an end by completing or perfecting, is
used ... of brin~ing to completeness ... of things, Heb. 7:19 (of the ineffectiveness
The law did not offer to th~ people under it forgiveness of
of the Law)."
sins except in the sense i\ showed them what sin was and caused them to look
forward to what was coming. 3 "A bringing in of," EPEISAGOGE, "is used here of
the introduction, not of something in addition, but of something in place of
another 5" "54 The word "better," KREITTONOS, is us.ed 13 times in the book of
Hebrews. 5 This is the point of the book, Christ and Christianity is better
than Judaism! According to Vincent,
"The compari son is not between the hope conveyed by the commandment,
and the better hope introduced by the gospel, but between the com
mandment which was characteristic of the law. (Eph. ii.15) and the
hope which characterised the gospel (Rom. v. 2-5; viii. 24)."S6
Since Christ has "made the ideal sacrifice ('his own blood,' 9:12), in a single
act he has perfected those who draw near (10:14; cf. 10:1)."57

ZQ.

AND INASMUCH AS IT WAS NOT WITHOUT AN OATH 

Here the author sets forth the idea that Christ's priesthood is superior to the
Levitical priesthood in that Christ's priesthood was established or inaugurated
with an oath. 8 According to Boatman, "God's oath is to show the certainty and
immutability of the thing sworn . .,S9
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.fl.

(FOR THEY INDEED BECAME PRIESTS WITHOUT AN OATH, BUT HE WITH AN OATH
THROUGH THE ONE WHO SAID TO HIM, "THE LORD HAS SWORN AND WIll NOT CHANGE
HIS MIND, 'THOU ART A PRIEST FOREVER. ,II 

According to Barnes,
"The Levitical priests
office being confirmed
received it by regular
age they entered on it

were set apart and consecrated without their
to them by an oath on the part of God. They
descent, and when they arrived at a suitable
of course. ,,60

The oath "Thou art a priest forever"
assures us that Jesus is the pri est that God
swore would be priest forever. 61

21.

SO MUCH THE MORE ALSO JESUS HAS BECOME THE GUARANTEE OF A BETTER COVENANT

"Guarantee," EGGUOS, assures absolute certainty that we are under a better cove
nant because of a better priesthood that is based on God's oath. 62 According
to Thompson, "The Christian hope for the fulfillment of God's purpose is not
wishful thinking; the future is guaranteed by one who has proved trustworthy in
the past. ,,63
23.

AND THE FORMER PRIESTS, ON THE ONE HAND, EXISTED IN GREATER NUMBERS, BE
CAUSE THEY WERE PREVENTED BY DEATH FROM CONTINUING 

According to Milligan,
Joseph, surnamed Caiaphas, who served from AD 26 to AD 35, was
the sixty-seventh in the line of Aaron, and Phannias, the last who
wore the miter, AD 70 was the eighty-first in order, showing that
mortality was a prominent feature in the Levitical priesthood." M
It • • •

According to Fudge, "Josephus says that 83 high priests officiated from Aaron to
the destruction of the Temple in AD 70.,,65 (cf. Josephus. ANT. 20.10.1; Jewish
War 4.156, Lightfoot, p. 146).
24.

BUT HE, ON THE OTHER HAND, BECAUSE HE ABIDES FOREVER, HOLDS HIS PRIESTHOOD
PERMANENTLY 

Wright says of this verse, "All priests under the law were subject to death, lim
iting their continuance of office to their life on earth but since our High
Pri est abi deth forever, Hi s Pri esthood is unchangeable. ,,6b Accord i ng to Bar
clay, "permanently," APARABATON, "is a legal word. It means inviolable, unalter
able, non-transferable. It describes somethin~ which belongs to one person and
cannot ever be transferred to anyone el se. 116
Since Jesus will never die
again, His office can never be passed on.
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25.
r·,

HENCE, ALSO, HE IS ABLE TO SAVE FOREVER THOSE WHO DRAW NEAR TO GOD THROUGH
HiM, SINCE HE ALWAYS LIVES TO MAKE INTERCESSION FOR THEM -

AcCOrdi~g to scholars,

"forever," EIS TO PANTELES, combines the two ideas of time
(He saves forever) and d~ree (He saves completely; the [NASV] marginal rendering
As Barclay says,
'completely' is good)."
"... Jesus exists as the one who remains to be of service to mankind.
That is why He is the complete Savior. On earth He served men; He
gave His life for them; in Heaven He still exists to make interces
sion for them. He lived and died for them on earth; He lives in
Heaven to plead their cause. He is the priest for ever, the one who
is for ever opening the door to the friendship of God. "69

26.

FOR IT WAS FITTING THAT WE SHOULD HAVE A HIGH PRIEST, HOLY,INNOCENT,
UNDEFILED, SEPARATED FROM SINNERS AND EXALTED ABOVE THE HEAVENS 

We have a High Priest that is: (1) "Holy," HOSIOS, (as opposed to HAGIOS) "signi
fies one who fulfills all the Divine obligations both ~n his character and
work. 1170 (2) "Innocent," AKAKOS, means "void of evil." 1 (3) "Undefiled,"
AMIANTOS, means "free from all taint.,,72
(4) "Separated from sinners,"
KECHORIS-MENOS APO TON HAMARTOLON, either in the sense of "being without sin or
in His resuH"ection.
(What is here described is an action rather than a
(5) "Exalted above the heavens," HUPSELOTEROS TON OURANON
condition)."
GENONENOS, "expresses the degree of His exaltation ... All creation is beneath His
feet.,d4 cf. Eph. 4:10; Heb. 4:14.

ZI.

WHO DOES NOT NEED DAILY, LIKE THOSE HIGH PRIESTS, TO OFFER UP SACRIFICES,
FIRST FOR HIS OWN SINS, AND THEN FOR THE SINS OF THE PEOPLE, BECAUSE THIS
HE DID ONCE FOR ALL WHEN HE OFFERED UP HIMSELF 

According to Vine, "this verse suggests that the sacrifice of Christ was a
priestly act. .. " and "He entered [heaven] on ... the same.JJround that we can enter,
namely, on the ground of the shedding of His blood."
Unger says, "Christ's
sacrifice was a once- for-all offering of Himself. He did not need to offer
daily, nor to offer for His own sins. He offered Himself as a final and com
plete 4 •• sacrifice, the Sinless One alone offering for the sinful (cf. Lev. 16:
11) . ,,(6

28.

FOR THE LAW APPOINTS MEN AS HIGH PRIESTS WHO ARE WEAK, BUT THE WORD OF THE
OATH, WHICH CAME AFTER THE LAW, APPOINTS A SON, MADE PERFECT FOREVER 

By way of summary the writer of Hebrews tells us that:
1.
2.

"For the law appoints men as high priests (Nu. 3:3)
who are weak (5:2).
But the word of the oath (Psa. 110:4) which came after the law (4:8;

7:11) appoints a Son, made perfect forever."
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B. F. Westcott commenting on this idea of Son says, "Our High-priest is not only
a Son, but a S~n who having become man has been raised above all the limitations
of humanity."
Lightfoot says "made perfect forever" means that,
"... God has qualified the Son to come before Him in priestly action,
and He has done this on the basis of the Son's suffering (2:10) and
because of the Son's obedience (5:8,9). The Son, therefore, is the
Perfect High Priest, H1i perfection being crowned and sealed by His
exaltation to heaven."
And so, this High Priest does what the Levitical high priests could not do, and
that is, make perfect or complete God's salvation.
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Chapter Eight

1.

NOW THE MAIN POINT IN WHAT HAS BEEN SAID IS THIS: WE HAVE SUCH A HIGH
PRIEST, WHO HAS TAKEN HIS SEAT AT THE RIGHT HAND OF THE THRONE OF THE
MAJESTY IN THE HEAVENS 

"His [the author's] idea therefore seems to be this: that in what follows we have
not only the chief, but also the crowning point of the whole argument."' What
is this "chief" and "crowning" point? That we, as Christians, have Jesus as just
"such a high priest." Thus, "having established the superiority of the high
priesthood of Christ, our author now proceeds to relate His high priesthood to
the themes of the covenant, sanc~uary, and sacrifice, with which the Aaronic
priesthood was closely bound up." Lightfoot observes, "He is High Priest and
His sitting suggests His kingly state: He sits royally in contrast to ... the old
system who stood offering their daily ineffectual sacrifices (10:11)."3

Z.

A MINISTER IN THE SANCTUARY, AND IN THE TRUE TABERNACLE, WHICH THE LORD
PITCHED, NOT MAN 

The word rencfered "minister," LEITOLIRGOS, means "a public officer of high and
honorable rank, whether civil, military, or religious."" According to Vincent,
"of the sanctuary,:', !ON HAG~ON, re~,~rs to lithe, heavenly ~,anctu~,ry. cf. Heb."ix.
8,12,25; x. 19; Xll1- 11; lX. 24.
W. E. Vln.e says, true, ALETHINES, de
notes true in the sense of real, ideal, genuipe.,,6 Vine also says the "taber
nacle," SKENE, is "a tent, booth, tabernacle." Again, Vincent says, the phrase
"the true tabernacle" is "explanatory of TON HAGION.,,8 And so it is, "The sanc
tuarv refers to heaven itself. It is called true because it is "real" and
"eternal." The heavenly tent, where Christ ministets, has nothing to do with
temporary, shadowy things. His ministry, then, is a superior ministry because
it is done in a superior place.,,9 "Unlike the tent of the Levitical priesthood,
this tent is pitched l>.Y God and is thus 'not made with hands' (9:11,24}."'o
~.

FOR EVERY HIGH PRIEST IS APPOINTED TO OFFER BOTH GIFTS AND SACRIFICES;
HENCE IT IS NECESSARY THAT THIS HIGH PRIEST ALSO HAVE SOMETHING TO OFFER-

Under the Levitical system every high priest had to have something to offer. In
the first instance the verb "to offer," PROSPHEREIN, is in the present tense"
and refers to the continual offering of sacrifices under the Aaronic system (Ex.
29:42). In the second instance, the verb (PROSENEGKEI) is in the aorist tense'2
and points to a single sacrifice.'3 Vine says this sacrifice refers to Christ
Himself'" and we know this to be true from v. 27 of the preceding chapter.

!.

NOW IF HE WERE ON EARTH, HE WOULD NOT BE A PRIEST AT ALL, SINCE THERE ARE
THOSE WHO OFFER THE GIFTS ACCORDING TO THE LAW 

God never intended for Jesus to be a priest on earth.'s It is as Bruce says,
"On earth Jesus was a layman, excluded by the law from all priestly func
t;ons ... 16 cf. 7:14.
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~.

WHO SERVE A COpy AND SHADOW OF THE HEAVENLY THINGS, JUST AS MOSES WAS
WARNED BY GOD WHEN HE WAS ABOUT TO ERECT THE TABERNACLE; FOR, liSEE," HE
SAYS, "THAT YOU MAKE ALL THINGS ACCORDING TO THE PATTERN WHICH WAS SHOWN
YOU ON THE MOUNTAIN" 

According to Barclay, the word f9r "copy," HUPODEIGMATI, means "a specimen, a
sketch-pl an, a shadowy outl ine. 1 According to Vine, HUPODEIGMA comes "from
HUPO, under, DEIKNUMI, to show, properly denotes what is shown below or private
ly; it is translated 'example.,"l8 Barclay also says "shadow," SKIAI, means "a
reflection, a phantom, a silhouette."l9 This means there must be the real thing
which casts the "shadow." Barcl ay goes on to say, "The earthly priesthood is un
rea 1 and cannot 1ead men into real tty. ,,20
Light foot says the word for
"pattern," TUPON, means Ilia blow;' then, 'the effect of a blow,' as with the
impression of a seal or a stamp made on a coin ... A TUPOS was also a prescribed
form to b~ imitated, an exact replica - children were called the TUPOI of their
parents." 1 Robertson says TUP~ is "the very word used in Ex. 25: 40 and quoted
also by Stephen in Acts 7:44."
According to Thompson, "The author points to
the words of EX.25:40 in order to show that the Levitical system was a mere
shadow."n The phrase "shown you on the mountain" indicates that Moses really
did see something and that he was to "copy" it carefully. The point of these
verses is, Jesus is in the "real" place, serving as God intended.

2.

BUT NOW HE HAS OBTAINED A MORE EXCELLENT MINISTRY, BY AS MUCH AS HE IS
ALSO THE MEDIATOR OF A BETTER COVENANT, WHICH HAS BEEN ENACTED ON BETTER
PROMISES 

W. E. Vine indicates there is a contrast between this verse and 7: 22. There
Jesus is presented as "the Guarantee of a better covenant." Here He is presented
as "the Mediator of a better covenant." In chapter seven, Him being "the Guaran
tee of a better covenant" is based on God's oath. Here,
His being "the Mediator
of a better covenant" is based on better promises. 24 According to Lightfoot,
liThe readers of the Epistle were quite familiar with the term 'med
iator,'(MESITES). It is a word that is used in daily commerce, for
often someone had to function as an 'arbitrator' of business trans
actions. He was one who stood in the middle, MESITES being derived
from MESOS, meaning 'in the middle.' He had to be able to stand on
neutral ground and as a go-between bring the two contracting parties
together."~
,
Vine says the term is used another way to mean "one who acts as a guarantee so
as to secure something which otherwise would not be obtained.,,26
Again, according to Lightfoot,
"In the old covenant the person who performed this service was Mo
ses, as is implied in Gal. 3:19. In the new covenant Jesus is Med
iator and far transcends Moses (cf. 9:19; 12:21). He serves both as
Guarantor (7:22) and Mediator (cf.9:15; 12:24). He stands in the
middle between God and man, the ideal representative for both par
ties; and by His presence He not only mediates the new covenant but
pledges the fulfillment of it."z7
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.~

According to Vincent,
"..• the ideas of the sanctuary and the covenant are closely united.
God's covenant was embodied in the sanctuary. The ark was 'the ark
of the covenant;' the tables of the law were 'the tables of the cov
enant.' The essence of a covenant is the establishment of a rela
tionship. The sanctuary was the meetingplace of God and man. The
ritual of sacrifice adjusted the sinner's relation to a holy God.
All the furniture and all the ordinances of the tabernacle assumed
the covenant between God and his people. Thus the two ideas belong
together. The minister of the Levitical sanctuary was the mediator
of the old covenant. A new covenant implies a new ministry, a bet
ter covenant implies a better ministry. Christ's priesthood implies
a sanctuary. The new sanctuary implies a new covenant. This cove
nant is a better covenant because it"28 [has been enacted on better
promises].
According to Bruce, "What the better promises are on which this better covenant
is establisherl will appear in the quotation from Jer.31:31ff, which follows in
verses 8-12. ,,29

1.

FOR IF THAT FIRST COVENANT HAD BEEN FAULTLESS, THERE WOULD HAVE BEEN NO
OCCASION SOUGHT FOR A SECOND 

The first covenant did not have any real faults, but was being replaced because
it had no "provision for the pardon 0t sin" and therefore "could not bring men
into permanent fellowship with God." 0 The fault lies in the fact that man
could not keep the old covenant so as to attain salvation because God never
designed it to do that. cf. Gal. 3:21. 31

B.

FOR FINDING FAULT WITH THEM, HE SAYS, "BEHOLD DAYS ARE COMING, SAYS THE
LORD, WHEN I WILL EFFECT A NEW COVENANT WITH THE HOUSE OF ISRAEL AND WITH
THE HOUSE OF JUDAH 

Opinion is varied among commentators as what to do with the word "them." Milli
gan believes it refers to the people; Vine thinks it is talking about the com
mandments;
Boatman takes a middle of the road approach and says it is both of
them. 32 Barnes suggests a different idea by saying the author "used language
which implied th~t there was defect somewhere when he promised another and a
better covenant." 3 Whatever the word "them" refers to "the whole meaning iS
that there was a deficiency which the giving of a new covenant would remove."]i
According to Fudge, "The new covenant was promised through Jeremiah 600 years
before Christ, but Jesus used the expression in instituting the Lord's Supper
(Lk. 22:20) and Paul repeated it in the same connection (I Cor. 11:25). Paul
also used the phrase in a ministry context (II Cor. 3:6}.,,35 The word for
"covenant," DIATHEKEN, is not the same as what we think of as a covenant. It is
not an agreement between equal parties. 36 Milligan says, the "house of Israel
and house of Judah denote all the descendants of Israel."37
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NOT LIKE THE COVENANT WHICH I MADE WITH THEIR FATHERS ON THE DAY WHEN I
TOOK THEM BY THE HAND TO LEAD THEM OUT OF EGYPT; FOR THEY DID NOT CONTINUE
IN MY COVENANT, AND I DID NOT CARE FOR THEM, SAYS THE LORD 
Apparently the author 1s starting a contrast here by stating that the covenant
will be of a different kind in the future. Fudge suggests that God showed His
nature to the people by delivering them from Egypt in that He loved them. 38
This finds no contradiction with the phrase, "I did not care for them," for Vine
says it is "a mild expression and refers to the punishment He inflicted on
them. 1139

12.

FOR THIS IS THE COVENANT THAT I WILL MAKE WITH THE HOUSE OF ISRAEL. AFTER
THOSE DAYS, SAYS THE LORD: I WILL PUT MY LAWS INTO THEIR MINDS, AND I WILL
WRITE THEM UPON THEIR HEARTS. AND I WILL BE THEIR GOD, AND THEY SHALL BE
MY PEOPLE 

Boatman has a number of things to say regarding this verse: 40
a.

"After those days" refers to the days when all Israel became un
faithful. cf. v.9.

b.

The old covenant was written on stone.

c.

With the new covenant you cannot be a part of it unless you know ;n
your mind what it is.

d.

With the old covenant it was accomplished by birth, and then teach
ing.

e.

Wi th the new covenant, it is accompli shed by teach i ng and then
birth.

f.

The verse does not'expressly deny that Old Testament characters did
not have the law in their hearts, but a procedure is contrasted.

cf. II Cor. 3:7.

According to Thompson, the promise "I will be their God, and they shall be My
people" occurs a number of times in the Old Testament (cf. Ex. 6:7; Ezk. 11:19,
20. 1 Lightfoot observes the covenant of God contained three special blessings
and improvements over the first covenant. The new covenant is:

11.

a.

1I .•. inward and spiritual." (v.l0)

b.

"... individual and universal." (v.ll)

c.

1I ... a covenant that makes gracious provision for sin.1I (v.12)42

AND THEY SHALL NOT TEACH EVERY ONE HIS FELLOW-CITIZEN, AND EVERY ONE HIS
BROTHER, SAYING, 'KNOW THE LORD,' FOR ALL SHALL KNOW ME, FROM THE LEAST TO
THE GREATEST OF THEM 

Under the Old Covenant
you were born into a covenant relationship and had to be
taught the law. 43 Under the New Covenant, however, one must know Him before
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becoming covenant related. 44 In other words, no one is physically born a sub
ject of the New Covenant. As Barnes writes, the "point is not that the knowledge
of the Lord will fill the whole world, but that all who are interested [Empha
sis-DR] in the new dispensation will have a much more full and clear knowledge
of God than was possessed under the old. ,,45 Consequently, infant baptism is
impossible. cf. 11:6.

ll.

FOR I WILL BE MERCIFUL TO THEIR INIQUITIES, AND I WILL REMEMBER THEIR SINS
NO MORE 

Only the New Covenant offers absolute fprgiveness.46 The Old Covenant was never
Complete forgiveness came to them on
designed to give complete forgive~ess.
the grounds of the coming Chrlst. 4 God did not remember forgiven sins against
them back then, and He does not remember sins against us anymore, either. 49
~.

WHEN HE SAID, "A NEW COVENANT," HE HAS MADE THE FIRST OBSOLETE. BUT WHAT
EVER IS BECOMING OBSOLETE AND GROWING OLD IS READY TO DISAPPEAR 

The very words "new covenant" indicate that the previous covenant is outdated. 50
cf. v.S. In this verse the author is still talking about the time of Jeremiah.
He is saying that even Jeremiah expected the old law to pass away, and now it has
been nailed to the cross (Col. 2:14).51 If the old covenant is abolished, then
the Aaronic priesthood must 5~e abolished. 52 The author will show in the next
chapter that it has done 50.
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Chapter Nine
1.,

NOW EVEN THE FIRST COVENANT HAD REGULATIONS OF DIVINE WORSHIP AND THE
EARTHLY SANCTUARY 

According to Milligan, "The Apostle returns here to the line of argument from
which he was led off in the sixth verse of the eighth chapter by a comparison of
the two covenants.'" "The word "covenant," DIATHEKE, is not expressed in the
original; but is manifestly implied, as may be seen from both what precedes and
what follows. 2 The ide~ is that even the old covenant had regulations for how
things were to be done.

z..

FOR THERE WAS A TABERNACLE PREPARED, THE OUTER ONE, IN WHICH WERE THE
LAMPSTAND AND THE TABLE AND THE SACRED BREAD; THIS IS CALLED THE HOLY
PLACE 

"The outer one" refers to "the holy place. ,,4 In "the holy place" was a (1)
"l~mpstand" (about four cubits high according to the Rabbis).
cf. Ex. 25:31
40,5 (2) "table," and (3) "sacred bread" 1a1so known as "shewbread," "bread of
pre-sence," and "loaves of presentation." - see also NASV footnote).

1.

AND BEHIND THE SECOND VEIL, THERE WAS A TABERNACLE WHICH IS CALLED THE
HOLY OF HOLIES 

"'The second veil' refers to the veil that separated the Holy of Holies.,,7
HAVING A GOLDEN ALTAR OF INCENSE AND THE ARK OF THE COVENANT COVERED ON
ALL SIDES WITH GOLD, IN WHICH WAS A GOLDEN JAR HOLDING THE MANNA, AND
AARON'S ROD WHICH BUDDED, AND THE TABLES OF THE COVENANT 
It is to be noted that the phrase "altar of incense," THUMIATERION, has a margin
al reading of "censer" in the New American Standard Version. The reason for
this is because "the Greek term can be taken to mean either 'censer' or 'altar
of incense,' the word itself
indicating no more than something on which or in
which incense is placed. 8 There is much discussion among scholars regarding
THUMIATERION,9 cf. Ex. 30:1,6,7,10; 40:5; I Ki. 6:19-22. Suffice it to say,
"Let us remember ... that the apostle is discussing 'ordinances,' and the pieces
of furniture are only incidental. 'o Concerning the number of items in the ark
of the covenant (cf. Ex. 40:20; Du. 10:5; 1 Ki. 8:9). John Haley writes in his
book Alleged Discrepancies of the Bible, "We have previously seen that the 'book
of the law' was not put into, but by the side of the ark. The text from Hebrews,
which asserts that the 'pot of manna' and 'Aaron's rod' were in the ark, probably
refers to the original arrangement. Later the two were removed.""
~.

AND ABOVE IT WERE THE CHERUBIM OF GLORY OVERSHADOWING THE MERCY SEAT; BUT
OF THESE THINGS WE CANNOT NOW SPEAK IN DETAIL 

"Cherubim," CHEROUBEIN, means "keeper or guardian. cf. Ezk. \:5-11, 13,14,24;
10: 5. ,,12 They represent the hosts in the presence of God. 1
"Mercy seat,"
HILAS-14TERlON, means "a covering" and is ~nonymous with the word "propitia
It was the place of propitiation.' This "mercy seat" represented the
tion.
symbo1i c presence of God. 16 The 1ast phrase suggests that it was not the
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author's teal purpose to go back into those things with which his audience was
famil i ar. 7
§.

NOW WHEN THESE THINGS HAVE BEEN THUS PREPARED, THE PRIESTS ARE CONTINUALLY
ENTERING THE OUTER TABERNACLE, PERFORMING THE DIVINE WORSHIP 

When the tabernacle was set up "the priests" performed the acts of worship.'8
The idea19 of "continually" is that they went in over and over performing their
duties.

I.

BUT INTO THE SECOND ONLY THE HIGH PRIEST ENTERS ONCE A YEAR, NOT WITHOUT
TAKING BLOOD, WHICH HE OFFERS FOR HIMSELF AND FOR THE SINS OF THE PEOPLE
COMMITTED IN IGNORANCE 

"The occasion referred to, says Lightfoot, "is the Day of Atonement (Lev. 16)
the one great day when all sin and uncleanliness before the Lord was relieved. 2b
Of that "great day" Barnes writes,
II

"On that day he probably entered the holy of holies three or four
times, first to burn incense, (Lev.16:12); then to sprinkle the
blood of the bullock on the mercy-seat, (Lev. 16:14); then he was to
kill the goat of the sin offering, and bring that blood within the
veil, and sprinkle it also on the mercy-seat; 21
and then perhaps, he
entered again to bring out the golden censer."
"Not without taking blood" means the high priest never went i~ without blood, ex
cept apparently to get the censer. This blood was offered for his sins and for
those of the people "comm'itted in ignorance", not those of the "high hand." (cf.
Nu. 15:30,31; Heb. 10: 28.)22
~.

THE HOLY SPIRIT IS SIGNIFYING THIS, THAT THE WAY INTO THE HOLY PLACE HAS
NOT YET BEEN DISCLOSED, WHILE THE OUTER TABERNACLE IS STILL STANDING 

God caused
the tabernacle to be built with certain things in it to teach a les
son. 23 "The way into the holy place" means "'the way into the holy of holies,'
which was barred by the inner veil ... 24 The author refers to the heavenly sanc
tuary here as "the holy place" instead of the Holy of Holies because "there
could
not be two parts in the Heavenly Tabernacle, for the veil has been rent. 25 When
the veil (the flesh of Christ; cf. 10:20) was torn, those able to enter the Holy
Place could see into, and have access to, the Holy of Holies. This could not
happen unt~l the old law, the priesthood, and the sacrificial system was brought
to an end. 6 The idea of "the outer tabernacle is still standing" is, that the
Levitical sacrificial system "was a system of types and shadows, in which there
were many burdensome rites, and many things to prevent
men from coming before .
... Divinity, and was therefore an imperfect system. 27
~.

WHICH IS A SYMBOL FOR THE TIME THEN PRESENT, ACCORDING TO WHICH BOTH GIFTS
AND SACRIFICES ARE OFFERED WHICH CANNOT MAKE THE WORSHIPER PERFECT IN CON
SCIENCE 

According to Vine, "symbol," PARABOLE, "literally denotes a plaCing beside ... It
signifies a placing of one thing beside another with a view to comparison (some
74

/~.

conside~ that the thought of comparison is not necessarily contained in the
word)." 8 Thus, as Milligan writes, "The idea of the Apostle seems to be this:
that the Jewish Tabernacle with all its rites was made a symbol (PARABOLE) of the
good things of the kingdom of heaven ... "29 Fudge says, "All this was a figure
or pa~able for the period of time in which the Aaronic priesthood was minister
ing." 0 So it is, "are offered," PROSPHIRONTAI, "seems to denote that the Levit
ical sacrifices were still offered by the Jews ... "31 You will recall from our
comments at 2:10 that "perfect," TELEIOSAI, means "complete," not sinlessness.
According to Vincent, "The radical defect of the Levitical system was its inabil
ity to deal with the conscien§e, and thus bring about the 'perfection' which is
the ideal of true religion." 2 Thus, under the Aaronic priesthood believers
never had that sense of "completeness" in which there was nothing lacking that
was necessary. But by virtue of Chri st' s sacri fi ce, we, and they, have that
complete
sense of forgiveness which was lacking in the Old Testament. cf. 9:14;
10: 22. 33

lQ.

SINCE THEY RELATE ONLY TO FOOD AND DRINK AND VARIOUS WASHINGS, REGULATIONS
FOR THE BODY IMPOSED UNTIL A TIME OF REFORMATION 

Vine says "reformation," DIORTHOSEOS, is "properly, a making straight ... what is
here indicated is ~ time when the imperfect ... would be superseded by a better
order of things ... " 4 Thus, all of this had to do with regulations for the bod~
until God reformed it all through a one-time perfect sacrifice of His Son.
These regulations appease the body, not the conscience.

11.
~~

BUT WHEN CHRIST APPEARED AS A HIGH PRIEST OF THE GOOD THINGS TO COME, HE
ENTERED THROUGH THE GREATER AND MORE PERFECT TABERNACLE, NOT MADE WITH
HANDS, THAT IS TO SAY, NOT OF THIS CREATION - .

Vincent says "of the good things to come,' TON GENOMENON AGATHON, "it should be
that have come to pas\. Blessings not merely prophetic or objects of hope, but
actually attained ... " 6 He goes on to indicate that "through," DIA, does not
always mea~ "through," but that it can mean "with." cf. Ro. 2:27; 14:20; II Cor.
2:4; 3:11. 7
In other words, Christ "appeared ... with the greater and more
perfect tabernacle ... " This is significant when one remembers that a new high
priest must have a sanctuary and an offering (cf. 8:2-6). In conjunction with
this thought Westcott notes, "In this work it must be observed that Christ is
said to make use not of fa greater
tabernacle' but of 'the greater tabernacle,'
'the true, ideal tabernacle. 38

11.

AND NOT THROUGH THE BLOOD OF GOATS AND CALVES, BUT THROUGH HIS OWN BLOOD,
HE ENTERED THE HOLY PLACE ONCE FOR ALL, HAVING OBTAINED ETERNAL REDEMP
TION 

The blood of Jesus is far more superior than "the blood of goats and calves."
cf. Mt. 20:28; Acts 20:28; Eph. 1:7; I Tim. 2:6; Tit. 2:14; I Pet. 1:18,19. 39
Thus, "eternal redemption" is different from the temporary redempt ion "of goats
and calves." As Edward Fudge writes,
"Unlike the temporary elements of the first covenant, all that per
tains to the new covenant belongs to the eternal order. This eter
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nal covenant (13:20) brings an eternal redemption (9:12), inheri
tance (9:15) and salvation (5:9), because it rests on the offering
of Christ by His eternal Spirit (9:14).,,40
"Redemption," LUTROSIN, occurs only here and in Lk. 1:68; 2:38. 41

11.

FOR IF THE BLOOD OF GOATS AND BULLS AND THE ASHES OF A HEIFER SPRINKLING
THOSE WHO HAVE BEEN DEFILED, SANCTIFY FOR THE CLEANSING OF THE FLESH 

"The blood of goats and bulls and the ashes of a heifer" did cleanse the flesh
from sin. cf. Nu. 19:1-21. 42 However, even when such a sacrifice was made, it
did no good unless it was sprinkled on the people. It is the same with the blood
of Jesus today. It must be applied!43 The author is contrasting the cleansing
of the flesh with the cleansing of the conscience by the blood of Christ through
the Spirit (cf. v.14).

1!.

HOW MUCH MORE WILL THE BLOOD OF CHRIST, WHO THROUGH THE ETERNAL SPIRIT
OFFERED HIMSELF WITHOUT BLEMISH TO GOO, CLEANSE YOUR CONSCIENCE FROM DEAD
WORKS TO SERVE THE LIVING GOO? 

There are two chief views held as to the meaning of "the eternal spirit."
marginal reading - NASV). "The eternal spirit" may mean: 44
1.

The spirit of Jesus distinct from the Holy Spirit.

2.

The Holy Spirit.

(cf.

Because of the absence of the article the author's emphasis seems to be on the
"eternal" aspect of the sacrifice. That is, the length of it. "Dead works" can
be divided into two categories:
1.

Those that result In spiritual death.

2.

Those done under the Old Law that are now ineffective.

Gi ven the context of the book, number two seems to be the best. 45
comments concerning "dead works" in 6:1.

12.

See our

AND FOR THIS REASON HE IS THE MEDIATOR OF A NEW COVENANT, IN ORDER THAT
SINCE A DEATH HAS TAKEN PLACE FOR THE REDEMPTION OF THE TRANSGRESSIONS
THAT WERE COMMITTED UNDER THE FIRST COVENANT, THOSE WHO HAVE BEEN CALLED
MAY RECEIVE THE PROMISE OF THE ETERNAL INHERITANCE 

"For this reason" (because of the blood of Christ, cf. v.14) "He is the Mediator
of a new covenant." He was made the Mediator of a new covenant so that there
could be a death powerful enough to cover the transgression on both sides of the
cross. cf. 8:6. "Redemption of the transgressions that were committed under the
first covenant" was made possible through the blood of Christ. Their sins were
forgiven even under the old covenant. cf. Zech. 13:1; 14: 8,9.
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1£.

FOR WHERE A COVENANT IS, THERE MUST OF NECESSITY BE THE DEATH OF THE ONE
WHO MADE IT 

1I.

FOR A COVENANT IS VALID ONLY WHEN MEN ARE DEAD, FOR IT IS NEVER IN FORCE
WHILE THE ONE WHO MADE IT LIVES 

W. E. Vine writes, "We may render somewhat literally thus: 'For where a covenant
(is), a death (is) necessary to be brought in of the one covenanting; for a cove
nant over dead ones (victims) is sure, since never has it force when the one
covenanting lives.'11
~.

THEREFORE EVEN THE FIRST COVENANT WAS NOT INAUGURATED WITHOUT BLOOD 

The old covenant was sealed with blood. 46

12.

FOR WHEN EVERY COMMANDMENT HAD BEEN SPOKEN BY MOSES TO ALL THE PEOPLE AC
CORDING TO THE LAW, HE TOOK THE BLOOD OF THE CALVES AND THE GOATS, WITH
WATER AND SCARLET WOOL AND HYSSOP, AND SPRINKLED BOTH THE BOOK ITSELF AND
ALL THE PEOPLE 

If it were not for this verse in Hebrews there are a number of facts we would not
have known,
such as, "Moses ... sprinkled both the book itself and all the
.
people. n47
2.Q.

SAYING,"THIS IS THE BLOOD OF THE COVENANT WHICH GOD COMMANDED YOU" 

cf. Ex. 24:4-8.

ll.

AND IN THE SAME WAY HE SPRINKLED BOTH THE TABERNACLE AND ALL THE VESSELS
OF THE MINISTRY WITH THE BLOOD 

It is some time later, after the sprinkling of the book, that Moses "s£rinkled
the tabernacle and all the vessels" (cf. Ex. 24:1-8 with Ex. 40:9-11).8
22.

AND ACCORDING TO THE LAW, ONE MAY ALMOST SAY, ALL THINGS ARE CLEANSED WITH
BLOOD, AND WITHOUT THE SHEDDING OF BLOOD THERE IS NO FORGIVENESS 

By way of exception,49 some things were:
I.

Cleansed by water - lev. xvi. 26,28; Nu. xxxi. 24.

2.

Cleansed by fire and water - Nu. xxxi. 22,23.

3.

Cleansed by flour mixed with the animal blood - Lev. v:11-13.

4.

Cleansed by fire (incense) - Nu. 16:46-48. 50

5.

Cleansed by gold - Nu. 31:50. 51

Thus, "one may almost say, all things are cleansed with blood ... " Though excep
tions existed, "it 52was universally true that no sins were pardoned except by the
shedding of blood.
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23.

THEREFORE IT WAS NECESSARV FOR THE COPIES OF THE THINGS IN THE HEAVENS TO
BE CLEANSED WITH THESE, BUT THE HEAVENLV THINGS THEMSELVES WITH BETTER
SACRIFICES THAN THESE 

"Therefore" (since the old covenant required the shedding of blood - cf. vv. 13,
"Cleansed with these"
is referring
to
the
repeated
sacrifices
that
had
to
be
offered
under the old
covenant. 53 Vet, the antitypes in heaven had to be cleansed with better sacri
fices than these, the One sacrifice, that of Jesus Christ Himself. Lightfoot
says, "The thought is practically equivalent to what is said in the next verse,
that Christ entered heaven itself to appear before God on man's behalf."54
22), then it became necessary to sanctify these things.

24.

FOR CHRIST DID NOT ENTER A HOLV PLACE MADE WITH HANDS, A MERE COPV OF THE
TRUE ONE, BUT INTO HEAVEN ITSELF, NOW TO APPEAR IN THE PRESENCE OF GOD FOR
US 

As Lightfoot poi~ts out, "the sanctuary is identified for the first time as being
heaven itself."s According to Vine, "the 'now' signifies 'from the point of
time when Christ entered Heaven as our High Priest,' and from thence onward in
definitely. EMPHANIZO, to appear is here used in the Middle Voice, signifying
to present Himself, and indicating His interest in doing SO.56

£2.

NOR WAS IT THAT HE SHOULD OFFER HIMSELF OFTEN, AS THE HIGH PRIEST ENTERS
THE HOLV PLACE VEAR BV VEAR WITH BLOOD NOT HIS OWN 

According to Lightfoot, "the remaining verses of this chapter magnify [the] theme
... Christ offered Himself once and once only (cf. 7:27).57 Vine adds another
contrast, and that is, "Christ is not said to have entered in \with,' but \by
means of,' [through] His own blood (9:12).58
26.

OTHERWISE, HE WOULD HAVE NEEDED TO SUFFER OFTEN SINCE THE FOUNDATION OF
THE WORLD; BUT NOW ONCE AT,THE CONSUMMATION HE HAS BEEN MANIFESTED TO PUT
AWAV SIN BV THE SACRIFICE OF HIMSELF 

As Vincent indicates, if this sacrifice (the blood of Jesus) is to be the basis
for the forg; veness of all sins, and if it was not good when it was offered 9 then
Jesus would have had to suffer over and over again since the world began. 5 In
Cidently, the phrase "since the foundation of the world" connects salvation with
all the saints (cf. Rev. 13:8).~ Fudge says, the particular construction for
the expression "at the consummation," 'EPI SUNTELEIA TON AIONON, is found only
here in the New Testament and the thrust of its meaning is that there is no other
age coming. 61 The Significance of the phrase "He has been manifested to put
away sin by the sacrifice of Himself" can be seen in 2:14.62
27.

AND INASMUCH AS IT IS APPOINTED FOR MEN TO DIE ONCE, AND AFTER THIS COMES
JUDGMENT 

The author of Hebrews is using a known fact to illustrate the power of Christ.
Do we expect Jesus to die again? "The very idea ;s absurd; for men die once,
says Vincent, "and judgment follows. Christ was man, and Christ died. He will
not come to earth to live and die again. Christ died, but 6~udgment did not
follow in his case. On the contrary, he became judge of all."
The point is:
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~,

Just as64 everyone dies once, so does Christ only have to die once, not many
times.
28.

SO CHRIST ALSO, HAVING BEEN OFFERED ONCE TO BEAR THE SINS OF MANY, SHALL
APPEAR A SECOND TIME, NOT TO BEAR SIN, TO THOSE WHO EAGERLY AWAIT HIM, FOR
SALVATION 

The blood of Christ is what takes away s1n. 65 In other words, He became sin for
us (I Cor. 5:21). "Shall appear a second time, not to bear sin" means, as Barnes
suggests, that Jesus will not deal with what he dealt with the first time (sacri
fice for sin), but will come for the purpose of getting "those who eagerly await
Him. 66 According to Vine, "shall appear," OPHTHESETAI, "is a form of the verb
HORAO, which here suggests that when He comes He will be actually seen, as He wa~
before at His first Advent, when He came to deal with the question of sin.,,6
Thus, the chapter closes with the warning that Christ, Who has gone into heaven
to appear before the face of God, will appear again to those who wait for Him for
salvation.
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Chapter Ten
"The tenth chapter continues the presentation of the contrast between the imper
fections relating to the law ... and the perfections of Christ and His offering

",

1.

FOR THE LAW, SINCE IT HAS ONLY A SHADOW OF THE GOOD THINGS TO COME AND NOT
THE VERY FORM OF THINGS, CAN NEVER BY THE SAME SACRIFICES YEAR BY YEAR,
WHICH THEY OFFER CONTINUALLY, MAKE PERFECT THOSE WHO DRAW NEAR 

The idea that "the law, since it has only a shadow of the good things to come and
not the very form .. ," is first hinted at in 8;5. 2 "The law" refers to "the en
tire 01 d Testament economy.,. ,,3
"Shadow," SKIAN and "form," £IKON, ("image"-marg. reading), "express the com
parative worth of Leviticalism and Christianity, The SKIA is a dark outline,
faint and indistinct, like an artist's first sketch of a picture; the EIKON is
the image itself, an exact representation, as an artist's finished portrait with
all the colors in it.,,4 According to Wuest, "Believers under the First Testa
ment sacrifices never had that sense of completeness in which there was nothing
1ack i ng that was necessary. Bel i evers today have that ~omp 1ete sense of forgi ve
ness which was lacking in the Old Testament (v.14)." Boatman says, verse 22
tells how to draw near and vv. 38,39 shows the danger in not drawing near.6

£.

OTHERWISE, WOULD THEY NOT HAVE CEASED TO BE OFFERED, BECAUSE THE WORSHIP
ERS, HAVING ONCE BEEN CLEANED, WOULD NO LONGER HAVE HAD CONSCIOUSNESS OF
SINS? 

"Once, HAPAX, "in effect, means 'once for all' ... , since the Greek perfect tense
is used and expresses results still existing.,,7 "Consciousness," SUNEIDSIN, "is
the same word that is rendered 'conscience' at 9:9,14. The Levitical system had
'regulations for the body' (9:9), but only Christ could purify the conscience
(9:14).8
II

~.

BUT IN THOSE SACRIFICES THERE IS A REMINDER OF SINS YEAR BY YEAR 

"Remembrance," ANAMNESIS, "here is the same word found in I Cor. 11 :24,25 and may
be translated 'memoria1.,,,9 "The new covenant is superior because in it there
is no reminder of sins (8:12).,,'0

!.

FOR IT IS IMPOSSIBLE FOR THE BLOOD OF BULLS AND GOATS TO TAKE AWAY SIN 

"All that has been said in the first three verses leads to one conclusion: the
blood of animals can not take away the memory of or bad conscience resulting from
Sins."" The people's conscience was not made "perfect" (i.e. complete) as God
intended. "... the only real efficacy of the bloody sacrifices of the altar was
the moral effect upon the people and the fact that they pointed forward to the
Lamb of God."12 Incidentally, the idea of "pointing forward to Christ" elimin
~tes alleged difficulties between this verse and v.II with such verses as Lev.
4::26; 17;11; Nu.29:5. 13 The people's sins were not "rolled forward," they were
"ipassed over" (cf. Ro. 3:25,26). Very Simply, the Old Law taught one that he was
a sinner. Since the law was only a copy of good things in the future and not the
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real thing, those in the world today who attempt to observe Old Testament prac
tices in religion should seriously consider the danger in not drawing near to God
as He has prescribed.
,2.

THEREFORE, WHEN HE COMES INTO THE WORLD, HE SAYS, "SACRIFICE AND OFFERING
THOU HAST NOT DESIRED, BUT A BODY THOU HAST PREPARED FOR ME 

By saying, "It is impossible for the blood of bulls and goats to take away sins,"
the author has attacked something that is "near and dear" to the heart of every
Jew, namely, the Levitical sacrificial system. To counteract any prejudice he
might 1incur the author now appeals to Old Testament Scripture to prove his
point. • The quote is from Psa. 40:6-8. The author follows the Septuagint, "A
body thou hast prepared for Me," instead of the Hebrew, "Mine ears thou hast
opened." This has caused some to be concerned. As Haley points out, however,
in essence the meaning is the same in both phrases. That is, "We thus see that
in both cases the fundamental idea, the obedience of the Messiah, is preserv
ed.,,1s Also, as Thompson points out, "One notices from verse 10 that the word
body was essential to the author's argument. Yet regardless of whether one reads
here body or 'ear,' the idea is that God prefers obedience to sacrifice. ,,16

§.

IN WHOLE BURNT OFFERINGS AND SACRIFICES FOR SIN THOU HAS TAKEN NO PLEAS
URE 

God was not pleased with "sacrifices for sin" because "they did not fully meet
His will.,,'7 "God has never desired sacrifices above human obedience. This hal
always been true (cf. Jer. 7:21-23; Isa. 1:11-17; Amos 5:22-24; Micah 6:6-8)."1

I

THEN I SAID, BEHOLD, I HAVE COME (IN THE ROLL OF THE BOOK IT IS WRITTEN OF
ME) TO DO THY WIll, 0 GOD 

The author of Hebrews presents these words" as Chri st' s words to God when he came
into the Morld.1I19 He came to do God's will and He had to have a body in order
to do it. 0 "In the roll of the book" refers to anywhere it is written in God's
law (cf. lk. 24 44).21 Thus, "the words, flo, I have come to do thy will, a
God,' are understood as a summary of Jesus' ministry in his obedience to God's
wi 11 ( c f. 5: 8) . ,,22

g.

AFTER SAYING ABOVE, "SACRIFICES AND OFFERINGS AND WHOLE BURNT OFFERINGS
AND SACRIFICES FOR SIN THOU HAST NOT DESIRED, NOR HAST THOU TAKEN PLEASURE
IN THEM" (WHICH ARE OFFERED ACCORDING TO lAW)

The phrase "offered according to law" means the sacrifices were offered according
to the way God wanted them to be offered, "nevertheless, God rejected them as the
means of making real expiation of sin ... "n "Burnt offerings" and "sin offer
ings" were connected with atonement (Lev. 14:19). According to Thompson, "The
author's point in listing these s~crifices is to show that the entire sacrificial
system
is superseded by Christ."' Why? "Because He perfectly did God's will
,,25
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~.

THEN HE SAID, "BEHOLD, I HAVE COME TO DO THY WILL."
FIRST IN ORDER TO ESTABLISH THE SECOND 

HE TAKES AWAY THE

While "Behold I have come to do thy will" is found here, "it is really a conclu
sion to v.8."~ Barnes says, the "first" refers to sacrifices and offerings and
the "second" to dO'jng the will of God. ,,27 Therefo~e, it was God's will that
Jesus take away the first and establish the second. 8
10.

BY THIS WILL WE HAVE BEEN SANCTIFIED THROUGH THE OFFERING OF THE BODY OF
JESUS CHRIST ONCE FOR ALL 

"By thi s wi 11" is in reference to "the wi 11 of God as ful fi 11 ed in Chri st. ,,29
There is more involved in being "sanctified" than just being set apart (cf. v.
14). The "body" is mentioned ~ere because it has been prominently before us
throughout this text (cf. v.S). 0 "The offering of the body of Jesus Christ"
was necessary to "take away the first in order to establish the second" (v.9).

c~

11.

AND EVERY PRIEST STANDS DAILY MINISTERING AND OFFERING TIME AFTER TIME THE
SAME SACRIFICES, WHICH CAN NEVER TAKE AWAY SINS;

11.

BUT HE, HAVING OFFERED ONE SACRIFICE FOR SINS FOR ALL TIME, SAT DOWN AT
THE RIGHT HAND OF GOD 

Note the difference between "stands" and "sat." "Stands" implies a work that is
incomplete, whereas, "sat" implies a completed work. Observe: "A seated priest
is the guarantee of a finished work and an accepted sacrifice.,,3' Also note the
contrast between "offering time after time" and "offered one ..• for all time."
As Thompson says, "The point is that repetition of the sacrifices indicates the
ineffectiveness of the act."32
Ij.

WAITING FROM THAT TIME ONWARD UNTIL HIS ENEMIES BE MADE A FOOTSTOOL FOR
HIS FEET 

"Until his enemies be made a footstool for his feet" is language which "arose
from the custom of conquerors in putting their !eet on the necks of their enemies
as a symbol of subjection (cf. Jos. 10:24).,,3 ~s Boatman indicates the last
enemy to be destroyed is death (I Cor. 15:25,26).4

l!.

FOR BY ONE OFFERING HE HAS PERFECTED FOR ALL TIME THOSE WHO ARE SANCTI
FIED 
This verse is an elaboration on v.l0. 35 Also, "note the continued emphasis upon
the TELEIOSIS IIperfe~tion.1I (cf. vii. 11,19; ix. 9; x. Ii xii.2). No more sac
rifi ces are needed." 6 Consequently, the author of Hebrews says, "For by one
offering he has perfected for all time ... "

~.

AND THE HOLY SPIRIT ALSO BEARS WITNESS TO US: FOR AFTER SAYING-

How does the Holy
Spirit "bear witness to us?" He "bears witness to us" by quot
ing Jeremiah. 37
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16.

"THIS IS THE COVENANT THAT I WILL MAKE WITH THEM AFTER THOSE DAYS, SAYS
THE LORD; I WILL PUT MY LAWS UPON THEIR HEART, AND UPON THEIR MIND I WILL
WRITE THEM,"

1I.

HE THEN SAYS, "AND THEIR SINS AND THEIR LAWLESS DEEDS I WILL REMEMBER NO
MORE" 

"This passage has already been cited in greater detail in 8:8-12.,,38 "The
phrase 'remember no more' is in contrast to the statement of the law which is
'remembrance year by year (v.3). Where there is absolute forgiveness of sins,
another atonement would be wholly superfluous. Thus, the apostle presents the
thought: 1139
18.

NOW WHERE THERE IS FORGIVENESS OF THESE THINGS, THERE IS NO LONGER ANY
OFFERING FOR SIN 

"Forgiveness of sin is the characteristic of the new covenant. In Jeremiah com
plete pardon of sins is promised. If pardon is complete, there is left no place
for the Levitical sacrifices under the new covenant."GO That being true, we
don't have to bring a sacrifice to God anymore. 4'
~.

SINCE THEREFORE, BRETHREN, WE HAVE CONFIDENCE TO ENTER THE HOLY PLACE BY
THE BLOOD OF JESUS 

"Confidence," PARRESIAN. in this instance, means cheerful courage, boldness {cf.
3:6; 4:16; 10;19,35).,,42 "Boldness" is a dominant note all through the Epistle.
Thus, literally, the phrase is "boldness to enter the holy place ... " Levitical
priests were separated by,a veil and even when they went into the Most Holy Place
once a year they43had to take animal blood, whereas, our confidence comes from the
blood of Jesus.
II

£2.

BY ANEW AND LIVING WAY WHICH HE INAUGURATED FOR US THROUGH THE VEIL, THAT
IS, HIS FLESH 

The word for "new," PROSPHATON, originally meant "freshly slain ... It is used in
Heb.lO:20 of the 'living way' which Christ 'dedicated for us ... through the veil
... His f12sh' {which stands for His expiatory death by the offering of His body,
ver.lO)." 4 "It is as though He were just now slain for US.,,45 It is called
a "living way" because Jesus is a living Savior as contrasted to the dead sacri
fices of the Levitical system. 46 According to Arndt and Gingrich, "inaugura
ted," ENEKAINISEN, in this case, means to "open a1I47way." In other instances, it
carries the idea of "dedicate with solemn rites.
"Note that the contrast is
not between a new and an old way, but between a new way and no way. So long as
the old division of the tabernacle existed, the way into the holiest was not
opened, ch. ix. 8.,, 48 As the flesh of Jesus was torn on the cross, the veil
separating man from the presence of God was torn as well, and a "way" was made
for man into His presence {cf. 2:9-18; 5:7-9; 10:5).49

ll.

AND SINCE WE HAVE A GREAT PRIEST OVER THE HOUSE OF GOD 

"That Christ is here called "a great priest" ... recalls the fact that He is both
King and Priest, after the order of Melchizedek.,,5o The author also reminds his
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audience that Jesus is not just the sacrifice; He is also the One who offers
. t 51
1 •
22.

LET US DRAW NEAR WITH A SINCERE HEART IN FULL ASSURANCE OF FAITH, HAVING
OUR HEARTS SPRINKLED CLEAN FROM AN EVIL CONSCIENCE AND OUR BODIES WASHED
WITH PURE WATER 

"Draw near" to what? "Evidently to God and to the throne of his grace (cf. 4:
16).,,52 A "sincere heart," ALETHINES KARDIAS, says Milligan, is "a heart free
from all guile, deceit, and hypocrisy.105 "Full assurance of faith, PLEROPHORIA
PISTEOS, is "full conviction engendered by faith."s4 According to Fudge,
"hearts spri nkl ed clean from an evil conscience" represents the spi ritual
cleansing of the conscience by the Holy Spirit, lhrough the merit of the life of
Jesus as represented spiritually by His blood." S According to Thompson,
"The reference to "bodies washed with pure water" is ... an allusion
to the custom in the old covenant in which the priest bathed himself
in water (Lev. 16:4; cf. Nu. 19:7) before doing his priestly ser
vice. The reference is [also] undoubtedly to the readers' exper
ience of Christian baptism. Baptism is described elsewhere in the
New Testament as a washing (I Cor. 6:11; Eph. 5:26; Tit. 35)."S6
"Taken together," as Lightfoot writes, "the sprinkling of the heart and the wash
ing of the body stand for the process of conversion, containing allusions to re
pentance and baptism."s7
~.

LET US HOLD FAST THE CONFESSION OF OUR HOPE WITHOUT WAVERING FOR HE WHO
PROMISED IS FAITHFUL 

"Let us hold fast," KATECHOMEN,
carries the thought of clinging to the faith pro
without wavering. 58 "Wavering," AKLINE, literally means, "not bend
ing." 9 Why should we "cling" to the confession of our hope without "bending?"
Because "He who promised is faithful." This is added to encourage them to be
faithful to God since He is so faithful Himself.6o
fesse~

24.

AND LET US CONSIDER HOW TO STIMULATE ONE ANOTHER TO LOVE AND GOOD DEEDS 

According to Vine, "stimulate," PAROXUSMON, "denotes a stimulation .... It sug
gests that a mutual spirit of concern for one another is to be cherished, so as
to stimulate to love and to good works. "61 B. W. Johnson says this can be done
"by word and example. ,,62 Think about how we may cause one another to love and
to do good things.
25.

NOT FORSAKING OUR OWN ASSEMBLING TOGETHER, AS IS THE HABIT OF SOME, BUT
ENCOURAGING ONE ANOTHER; AND ALL THE MORE, AS YOU SEE THE DAY DRAWING NEAR

"Not forsaking,11 EGKATALEIPONTES, in this instance, means "to forsake, abandon,
leave in straits, or helpless .. ,1163 "Habit, ETHOS, means Ita custom, man
ner.,,64 The author is speaking of those who were apostatizing. 65 There are
three basic interpretations regarding "the dayl' as summarized by Lightfoot: 66
II
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1.

The day of Christian worship.

2.

The destruction of Jerusalem in AD 70.

3.

The day of final judgment when Christ comes again.

According to Lightfoot, "The interpretation (the day of final judgment when
Christ co~s again) is generally held in most recent commentaries and transla
tions ... ,,6 Milligan says it refers to the destruct}jln of Jerusalem and cites
Mt.24:41j Lk. 21:20-22 to substantiate his position.
lQ.

FOR IF WE GO ON SINNING WILLFULLY AFTER RECEIVING THE KNOWLEDGE OF THE
TRUTH, THERE NO LONGER REMAINS A SACRIFICE FOR SINS 

According to Vine, "willfully," HEKOUSIOS, "denotes voluntarily, willingly, Heb.
10:26, (of sinning) 'wilfully;' in 1 Pet. 5:2, 'willingly' {of exercising over
sight over the flock of God).,,69 By "sinning willfully" the author is referring
to something like sinning "with a high hand" (Nu. 15:30), which was not pardoned
under the Old Law. Note the use of the present participle ("if we go on sin
ning," not "if we have willfully sinned"). The message does not concern itself
with the number of sins, but with
the state of sin. It refers to the apostasy
prevjously discussed in 6:4_6. 70 (cf. Isa. 1:10-15; 59:1,2; Jer. 6:19,20; 7:9
16). 1 "Knowledge," EPIGNOSIN, indicates a fuller knowledge as oppose'kto GINO
SKO. The point is the author is speaking to knowledgeable Christians.
To re
ceive "the knowledge of the truth" and then reject it is like giving up one's
only hope of salvation. The idea is, if they were to deliberately go back to
Judaism and offer many animals, there would be "no ... sacrifice for sins" remain
ing because the Levitical' sacrifices were abolished in Christ. This is a strong
argument against the concept of "once saved, always saved."
27.

BUT A CERTAIN TERRIFYING EXPECTATION OF JUDGMENT, AND THE FURY OF A FIRE
WHICH WILL CONSUME THE ADVERSARIES 

"Fury of fire," PUROS ZELOS, according to Lightfoot, "if literally translated,
would be 'jealousy [zeal] of fire," suggesting that the divine anger in fiery
judgment is like the flaming heart of a jealous lover." n Boatman says, "Nahum
expressed thatG~d's judgment grows out of the fact that He is a jealous God (cf.
Nahum 1:2,6,7)." 4 Milligan indicates there seems to be an allusion here to the
fire of God (Nu. 16) and perhaps that of Lev.l0. God is represented as a consum
ing fire (Heb. 12:29) before whom all wicked will finally perish (II Thess. 1:7,
8).75 "Adversaries," HUPENANTIOUS, says Vine, means "contrary, opposed, is a
strengthened form of ENANTIOS, (EN, in, and ANTIOS, set against). The intensive
force is due to the preposition HUPO ... in Heb. 10:27, 'adversaries; ... a more
violent form of opposition is suggested than in the case of ENANTIOS."n Fudge
comments, "One places himself in that category when he forsakes Christ and
rejects His sacrifice."n
28.

ANYONE WHO HAS SET ASIDE THE LAW OF MOSES DIES WITHOUT MERCY ON THE
TESTIMONY OF TWO OR THREE WITNESSES 

According to Boatman, "set aside," ATHETESAS, shows the strictness of an absolute
God {cf. 01. 17:3-6; Nu. 15:32-36).11/8
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29.

HOW MUCH SEVERER PUNISHMENT DO YOU THINK HE WILL DESERVE WHO HAS TRAMPLED
UNDER FOOT THE SON OF GOD, AND HAS REGARDED AS UNCLEAN THE BLOOD OF THE
COVENANT BY WHICH HE WAS SANCTIFIED, AND HAS INSULTED THE SPIRIT OF GRACE?- .

The one who forsakes Chri st deserves a "severer, CHEIRONOS, penalty. "Deservi ng
the w9cJst for deserting the best," says Boatman, "is suggested (cf. Lk.12:47,
48).
That is interesting, if a man is annihilated at death,SO how can there
be a "severer" punishment after death? Lightfoot says the phrase "trampled under
foot," KATAPATESAS, means "to 'hold him up to contempt' (6:6) ... It is used in the
New Testament of salt paths that are trodden underfoot (Mt. 5:13).,,81
"Unclean," KOINON, means "common. ,,82 "More too than this, it meant that the
apostate thereby necessarily regarded the blood of Christ as that of a criminal,
executed for His own crime."s "Insulted," ENUBRISAS, according to Fudge, "was
used by the ancient Greeks for the most persumptous arrogance and haughtiness,
and was regarded as the worst possible sin (cf. Lk. 18:32; Mt. 22:6; Acts 14:5;
II Cor. 12:10; I Thess. 2:2)."84 By rejecting Christ, Johnson says, they
"rejecter! all the work, the words, the preaching, the pleading of the Holy
Spi rit. ,,85
II

II

30.

FOR WE KNOW HIM WHO SAID, "VENGEANCE IS MINE, I WILL REPAY." AND AGAIN,
"THE LORD WILL JUDGE HIS PEOPLE." .

31.

IT IS A TERRIFYING THING TO FALL INTO THE HANDS OF THE LIVING GOD 

"Know," OIDAMEN, could be translated "We k.now full well."u As Boatman says
liThe Hebrews knew the faithful God Who in times past punished men for sin.,,8~
According to lightfoot,
"The two quotations are from the Song of Moses in Deuteronomy, the
first from 32:25 and the second from 32:36 (cf. Ps. 135:14). Each,
in its original context, refers to God's readiness to vindicate His
people against their enemies. Here, however, the words are applied
more generally, making certain that God's retributive judgment will
fallon His unfaithful people as well."~
"Terrifying," PHOBERON, signifies "causing fear, terrible. ,,89 Lightfoot sug
gests, "It is a fearful thing to fall into the hands of the living God ... brings
to mind a statement of David ... {2 Sam. 24 :14).,,90 The fearful aspect of ~udg
ment is also found in the words of Jesus in Mt. 10:28 {cf. Lk. 12: 5).9 As
Barnes puts it, "The idea here is, that to fall into the hands of the Lord, after
having despised his mercy and rejected his salvation, would be terrible~ and the
fear of this should deter from the commission of the dreadful crime.,,9~
32.

BUT REMEMBER THE FORMER DAYS, WHEN, AFTER BEING ENLIGHTENED, YOU ENDURED
A GREAT CONFLICT OF SUFFERINGS 

As lightfoot writes, "Reference to lithe former days" impl ies, as indicated al so
in 5:12ff, that the people addressed have been Christians for some time."~ As
Bruce points out, "The identification, however, is made a little easier of we
link with the present passage the words of Ch. 12:4 ... lt is a reasonable infer
ence from these words that, while the people addressed had undergone persecution,
89

none of them had thus far suffered martyrdom."94
generation Christians.

They were poss i bly second

"Enlightened," PHOTISTHEIES, "used transitively, to enlighten, illumine."~ In
later manuscripts this word became a s~nonym for "baptism." A Syriac manuscript
reads" ... having received baptism ... " 6 "Confl ict," ATHLESIN, "is a word for
an athletic contest; on~ may notice that the author uses the language of the
Greek games at 12:1,2."9 As early Christians were "granted ... not only to be
lieve in [Christ], but also to suffer for His sake ..• " (Phil. 1:29), so we, too,
are granted the same privilege.
33.

PARTLY, BY BEING MADE A PUBLIC SPECTACLE THROUGH REPROACHES AND TRIBULA
TIONS, AND PARTLY BY BECOMING SHARERS WITH THOSE WHO WERE SO TREATED 

"Public spectacle," THEATRIZOMENOI, "is used in the noun form at I Cor. 4:9 ... The
emphasis is on the public manner of the persecution; the readers were put to
public shame."~ "Reproaches," ONEIDISMOIS, means contemptuous defamation."w
"Tribulations," THlIPSESIN, "primarily means a pressing, pressure (has reference
to sufferings due to the pressure of circumstances, or the antagonism of persons)
anything which burdens the spirit. "'00 Thus, because they were "sharers with
those who were" reproached, it is understandable why the author would use this
term. These people had been made a spectacle of, and had shared the affliction
of those who had suffered affliction for their faith. Now, they were thinking
of leaving that faith.
34.

FOR YOU SHOWED SYMPATHY TO THE PRISONERS, AND ACCEPTED JOYFULLY THE SEIZ
URE OF YOUR PROPERTY, KNOWING THAT YOU HAVE FOR YOURSELVES A BETTER POS
SESSION AND AN ABIDING ONE 

The phrase, "For you showed sympathy to the prisoners ... " clearly shows that the
Hebrew Christians "had actively ministered to the needs of their afflicted bro
thers. Christians imprisoned in ancient times had to be visited and fed. This
was a never-to-be-forgotten obligation {13:3; Mt. 25:36,39,43,44) ... ,,101 "Ac
cepted," PROSEDEXASTHE, "means to accept willingly. For Israelites to treat the
plundering of their property with joy was so contrari to natural inclinations
that it was no small evidence of genuine faith ... ,,10 The readers "joyfully"
endured the plundering of their property because they looked forward to what they
would gain in heaven (cf. Mt. 6:19,20).'03
35.

THEREFORE, DO NOT THROW AWAY YOUR CONFIDENCE, WHICH HAS A GREAT REWARD 

"Do not throwaway," AOPBALETE, "here seems rather to be 'let not go.' See the
opposite idea, 'hold fast,' in regard to boldness [confidence], in 3:6. 11104
According to Milligan this is an allusion "to the conduct of weak and cowardly
soldiers, who in the day of battle were wont to throw aside their shields and
turn their backs on the enemy. "105 The writer of Hebrews is exhorting his
Hebrew brethren not to act as cowardl~ soldiers, casting away their shield of
faith, but to be strong in the Lord. 6 "The 9urpose of their 'recalling the
former days' (vss. 32ff.) is now made clear."10
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36.

FOR YOU HAVE NEED OF ENDURANCE, SO THAT WHEN YOU HAVE DONE THE WIll OF
GOD, YOU MAY RECEIVE WHAT WAS PROMISED 
Fudge hints this might be the key verse of the book of Hebrews. 10s
"Endurance," HUPOMONES, is "literally, an abiding under ... is almost invariably
rendered 'pa-tience.' 'Patience,' which grows only in trial, Jas. 1:3, may He
passive, i.e., ~ endurance ... or active, i.e. = persistence, perseverance ... " 09
According to Boatman, "Patience in spite of discouragement leads on to do the
will of God. When ~od's will is done, then God's promise is assured and received
(cf. Lk. 21: 19)." 10 Notice the reward is not inherent, "you may receive what
was prom- i sed. II
37.

FOR YET IN A VERY LITTLE WHILE, HE WHO IS COMING WILL COME, AND WILL NOT
DELAY 

This quotation, which is concluded in the following verse, is an appeal based
upon the assurance that Christ will return. Lightfoot writes,
"The quotation ... is taken largely from Hab. 2:3,4; the first line of
the quotation (the 'little while') is apparently from Isa. 26:20.
(The form of the quotation is close to that of the LXX.) In effect,
the author [is saying] 'Be patient. The time is not long. Isaiah
says it will be 'a very little while;' and Habakkuk says that the
Coming One will not delay.,,,11'
~~

The writer of Hebrews wants his readers to see they can make it if they will just
endure, persevere, and be persistent.
38.

BUT MY RIGHTEOUS ONE SHALL LIVE BY FAITH; AND IF HE SHRINKS BACK, MY SOUL
HAS NO PLEASURE IN HIM 

To "live by faith" is, according to Thompson, "equivalent to 'endurance' at verse
36; it implies waiting patiently for Chris\'s return. To shrink back is to fol
low Israel's example of unbelief (3:19}." 12 Johnson says, "He who draws back
through fear,or because of trial, in him God hath not pleasure (cf. Ps 5:
4).'"
In other words, he stands condemned.
39.

BUT WE ARE NOT OF THOSE WHO SHRINK BACK TO DESTRUCTION, BUT OF THOSE WHO
HAVE FAITH TO THE PRESERVING OF THE SOUL 

According to lightfoot, "shrink back," HUPOSTOLES, is,
"a word which comes out of a rich background. It first means 'to
draw in' or 'contract,' as someone might furl a sailor a dog tuck
his tail. It then means 'to draw back,' 'abstain from,' 'aVOid,'
'cover,' etc ... The Epistle's readers were not to be quitters but
were to persevere in faith. ,,114
Thus, "the exhortation closes with a word of optimism," says Fudge. 1'5 It is
also, however, a positive statement that some had fallen away. Incidently,
speaking of "falling away," in regards to the consideration that this verse and
Heb. 6:4-6; 10:26-29 directly oppose Paul's teaching in Ro. 8:29,30,38,39 (on
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cern·jng the impossibility of falling from grace, allow the comment by Albert
Barnes to explain the situation. Commenting on Heb. 6:6, Barnes says, "It is not
an affirmation that any had actually fallen away, or that, in fact, they would
do it; but the statement is, that on the suppo¥ition that they had fallen away,
it would be impossible to renew them again." 16 Thus, when viewed from this
perspective the alleged discrepancy disappears. Thompson say, "Verses 37-39 are
a fitting summary of verses 26-36. Verses 26-31 warn that those who shrink back
are destroyed. Verses 32-36 describe those who have faith and keep their souls.
The author's purpo,e in this long discussion has been to urge his readers to
endure in faith. ""
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Chapter Eleven
According to Barnes,
"In the close of the previous chapter the apostle had incidentally
made mention of faith, (verso 38,39) and said that the just should
live by faith. The object of the whole argument in this epistle was
to keep those to whom it was addressed from apostatizing from the
Christian religion, and especially from relapsing again into Juda
ism. They were in the midst of trials, and were evidently suffering
some form of persecution, the tendency of which was to expose them
to the danger of relapsing. The indispensable means of securing
them from apostasy was faith; and with a view to show its efficacy
in this respect, the apostle goes into an extended account of its
nature and effects, occupying this entire chapter. As the persons
whom he addressed had been Hebrews, and as the Old Testament con
tained an account of numerous instances of persons in substantially
the same circumstances in which they were, the reference is made to
the ill ustri ous examples of the eff; cacy of faith in the Jewi sh
history. The object is to show that faith, or confidence in the
Divine promises, has been in all ages the means of perseverance in
the true religion, and consequently of salvation.
The writer of Hebrews wants his readers to have faith and to act upon that faith.

1.

NOW FAITH IS THE ASSURANCE OF THINGS HOPED FOR, THE CONVICTION OF THINGS
NOT SEEN 

"Assurance," HUPOSTASIS, ("substance," margo reading) is defined by Arndt and
Gingrich as, "substantial nature, essence, actual being, reality ... 2 W. E. Vine
adds,
"For the word HUPOSTASIS, here rendered 'assurance,'see 1:3, 'sub
stance,' and 3:14, 'confidence.' Here the R. V. margin gives an ex
cellent rendering, 'the giving substance to;' that is what faith
does to things hoped for, it makes them facts instead of matters of
mere expectation ... it is not merely a conviction of the fact that
things unseen exist, it brings them into the experience of the be
liever's life.,,3
Thus, as Johnson says, "Without faith we would be 1imited to the very narrow
world comprehended by the senses." 4 "Conviction," ELEGCHOS, ("evidence," margo
reading), according to Milligan, "may denote (1) the proof or demonstration by
means of which any proposition is shown to be true or false; and (2) the convic
tion or full persuasion wrought in the mind by means of this demonstration. ,,5
Faith is the evidence and provides the proof of what is not seen at this time.
The phrase "of things not seen," PRAGMATON OU BLEPOMENON, embraces, according to
Vincent, "not only future realities, but all that does not fall under the cogni
sance of the senses, whether past, present, or future.,,6 "That faith rests on
invisible things is also affirmed in verse 27," according to Thompson. 7
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l.

FOR BY IT THE MEN OF OLD GAINED APPROVAL 

Fudge says, "This verse may give a capsule illustration of the fir~t part of
faith's description in verse one. These ... were men who maintained a confidence
and courage ~nd assurance toward God in the face of whatever circumstances they
encountered. The latter phrase, "gained approval," EMARTURETHESAN, can liter
ally be translated "were witnessed of, " which means, according to Barnes, "an
honorable testimony was borne to them in consequence of their faith. The idea
is, that their acting under the influence of faith, in the circumstances in which
they were, was the ~round'of the honorable testimony which was borne to them in
the Old Testament."
~.

BY FAITH WE UNDERSTAND THAT THE WORLDS WERE PREPARED BY THE WORD OF GOD,
SO THAT WHAT IS SEEN WAS NOT MADE OUT OF THINGS WHICH ARE VISIBLE 

A. T. Robertson makes the following comment regarding the phrase :·by faith," PIS
TEl. "Instrumental case of PISTIS which he now illustrates in a marvelous way.
Each example as far as verse 31 is formally and with rhetorical skill introduced
by PISTEI. After that only a summary is given. 'o According to Bruce and West
cott, "word of God," RHEMATI THEOU, means "a single expression of the Divine will
or utterance of God (cf. 6 ~ Since it is by the instrumentality of faith
that we accept the account given by Moses that the world was created out of no
thing, and since the word of God did indeed create the world out of nothing, the
author's point is that worlds are merely "effects," what is real is the word of
God. '2
BY FAITH ABEL OFFERED TO GOD A BETTER SACRIFICE THAN CAIN, THROUGH WHICH
HE OBTAINED THE TESTIMONY THAT HE WAS RIGHTEOUS, GOD TESTIFYING ABOUT HIS
GIFTS, AND THROUGH FAITH THOUGH HE IS DEAD, HE STILL SPEAKS 
The first example of13 faith is that of Abel. To examine this account more close
ly, see Gen. 4:3-7.
"Better," PLEIONA, means "more, greater, the comparative
degree of POLUS, much ... PLEION is used sometimes of that which is superior by
reason of inward worth, cp.3:3. '4 There has been much speculation concerning
the phrase "better sacrifice than Cain ... " According to Fudge, there are basic
ally three views held why Abel had a "better sacrifice than Cain." (1) Abel's
sacrifice was meat, but Cain's was fruit, (2) the attitude in which the sacrifice
was offered, and (3) they had been commanded a specific sacrifice and Cain re
fused to offer what had been requested.'5 All that God's word says on the mat
ter is, tlBy faith Abel offered a better sacrifice than Cain ... " We know Abel to
be righteous because Jesus Himself confirmed it to be so in Mt. 23:25, as well
as the apostle John in I In. 3~12.16 Thus, God testified or "bore witness by
his acceptance of the gifts.,,1
As a result, "though he is dead, he still
speaks"
to
us
by
his
faith
and
example
as witnessed in the Old Testament re
cord. 18 cf. Gen. 4:10. Also Heb. 12:24.
~.

BY FAITH ENOCH WAS TAKEN UP SO THAT HE SHOULD NOT SEE DEATH, AND HE WAS
NOT FOUND BECAUSE GOD TOOK HIM UP; FOR HE OBTAINED THE WITNESS THAT BEFORE
HIS BEING TAKEN UP HE WAS PLEASING TO GOD 

Boatman gives the following background information regarding Enoch: "Little is
known of him. Gen. 5:24 says, 'And Enoch walked with God and he was not because
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God took him.' Jude 14 says that he was a prophet and warned the people. Gen.
5:18 tells us that he was the son of Jared."19 "Taken up," METETETHE, according
to Vine, means "to transfer to another place ... ,,20 2 ~y faith Enoch achieved a
"close personal relation" with God that pleased Him.
Thus, "his faithfulness
was re~arded
by
a
translation
to
heaven
without
first
becoming a victim of
death. 2 "So unusual was Enoch's transference," writes Lightfoot, "that no one
else in the Old Testament, except Elijah (2 Kg. 2:11), had this experience."D
Incidently, for those who would contrast this verse with I Cor. 15:60 where it
talks about flesh and blood being excluded from heaven, "it need only be said
that," to use the words of John Haley, "Enoch and Elijah, before entering the
heavenly world, passed through a change equivalent to deat~. Their corruptible
put on incorruption, and their mortal put on immortality." 4 Another thing, as
Thompson points out, "The Septuagint translation has 'Enoch was well pleasing to
God' for the Hebrew 'Enoch walked with God;' and 'he was not found, because God
translated him' for th} Hebrew 'He was not, for God took him.' The author follows
the Septuagint here. n 5 The import£nt thing to remember, however, "is that
Enoch pleased God through his faith. 6
§..

AND WITHOUT FAITH IT IS IMPOSSIBLE TO PLEASE HIM, FOR HE WHO COMES TO GOD
MUST BELIEVE THAT HE IS, AND THAT HE IS A REWARDER OF THOSE WHO SEEK HIM

"Without faith it is impossible to please Him" is the whole point of this chap
ter. The word "who comes," PROSERKOMENON, is better translated
"approaches."
The same Greek word is used in 7:25; 4:16; 10:1,22, says Fudge. 27 "A rewarder,"
MISTHAPODOTES GINETAI, is used in several other places in Hebrews
(2:2; 10:35;
11:26), and is usually translated "recompense of reward" 28 or "one who pays
wages. ,,29 As Thompson cQncludes, liThe twofold perspective of faith in verse 1
is alluded to here. To believe that God exists is to have a 'conviction of
things not seen;' to believe that God rewards those who seek him is to have 'the
assurance of thi~s hoped for.' As in verse 1, faith is a confident reliance
upon the future."
And, as was mentioned earlier, that is the point of chapter
11.

1.

BY FAITH NOAH ...

Another
example of faith is Noah. The story of Noah is recorded in Gen. 6:8-9:
28. 31
8-10. BY FAITH ABRAHAM ...
The story of Abraham's journey is recorded in Gen. I2:1ff. 32
~.

n •••

AND HE WENT OUT, NOT KNOWING WHERE HE WAS GOING 

To the alleged discrepancy between this statement and "... they set out for the
land of Canaan ... " (Gen. 12:5) Haley responds:
"At first, the name of the country was not revealed to him. It is
designated simply as a 'land that I will show thee' (Gen. xii.l).
Even if the name 'Canaan' had been mentioned to Abraham at the out
set, it might still be true that he went forth 'not knowing whither
he went.' For, in those days of slow transit, imperfect intercom
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munication, and meager geographical knowledge, the mere name of a
country several hundred miles distant would convey almost no idea of
the country itself. In our own time, even, of how many an emigrant
on his way to ~merica it might well be said, 'He knows not whither
he is going.'"
.
10.

FOR HE WAS LOOKING FOR THE CITY WHICH HAS FOUNDATIONS, WHOSE ARCHITECT AND
BUILDER IS GOD 

According to Vincent, "By 'the city,' TEN ... POLIN, he means the heavenly Jerusa
lem, and his statement is that Abraham's faith looked forward to that. The idea
of the new or heavenly ~erusalem was familiar to the Jews. See ch. xii. 22,
xiii. 14; Gal. iv. 26."
Hence, Abraham looked beyond the first fulfillment
of the
promise
which
was
only
a step in the accomplishment of the purpose of
God. 3s Thus, apparently the patriarchs had a much 36more thorough knowledge of
heaven than it appears from just the Old Testament.
So, Abraham diq not lose
his faith because he was looking for a heavenly Jerusalem (cf. 4:8).1 By way
of conclud-ing this verse we glean these thoughts from the pen of Albert Barnes:
"From the past verses dealing with Abraham, we can see that his
faith was eminently strong because: (1) The journey which he took
was long and dangerous. (2) He was gOing among strangers. (3) He
was leaving a country, home and friends,.that he would see no more.
(4) He had no right to the country to which he was going. More than
likely his journey was treated by his friends as wild and uncertain.
They probably thought he was crazy. The whole] transaction, there
fore, was in the highest degree an act of simple confidence in God.
It is therefore, understandable why Abraham i~ so commended in this
chapter. 38

11.

BY FAITH EVEN SARAH HERSELF RECEIVED ABILITY TO CONCEIVE ... 

For the historical account see Gen. 18:12-25. 39 According to Thompson,
"A major difficulty is present in this verse. The expression, 're
ceived the power to conceive,' KATABOLEN SPERMATOS, refers to the
father's part in procreation, not the mother's. [Thompson goes on
to explain that] it is more probable that 'Sarah herself' is in the
dative case in Greek and that Abraham is the subject of the sen
tence. Understood this way, verse 11 reads, 'By faith he (Abraham),
with Sarah herself, received power to procreate.' That Abraham,and
not Sarah, is the subject of the sentence can be observed in the
fact that verse 12 continues the subject of Abraham's faith.,,40

1l.

AS THE STARS OF HEAVEN IN NUMBER, AND INNUMERABLE AS THE SAND WHICH IS
BY THE SEASHORE 
fl • • •

This promise of God in Gen. 15:5 and 22:17 has been fulfilled. 41
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"Before listing more heroes, the author provides a reflection (vss. 13-16) on the
nature of the faith of those he has mentioned. 42

11.

ALL THESE DIED IN FAITH, WITHOUT RECEIVING THE PROMISES, BUT HAVING SEEN
THEM AND HAVING WELCOMED THEM FROM A DISTANCE, AND HAVING CONFESSED THAT
THEY WERE STRANGERS AND EXILES ON THE EARTH 

"All these" refers to those who are mentioned in verses 8-12: Abraham, Sarah,
Isaac ~d Jacob. These were the ones who were promised great things (cf.
Gal.
3:16).
Yet they died without receiving the land or seed promise. 44 cf.
11:39. Yet, Robertson writes, "... the author mentions Abraham (6:15) as having
obtained the promise. He received the promise of the Messiah, but did not live
to see the Messiah come as we have done. Abraham rejOiced to see Christ's day
in the dim distance (In. 8:56).,,45 But they did see them in the future by
faith.46 Ac-cording to Fudge,
"Abraham confessed that he was a stranger and pilgrim (Gen. 23:4),
as did Jacob (Gen. 47:9). David, a later man of faith, made the
same confession in his day (Psa.39:12; 119:19; I Chr. 29:15). Peter
urges Christians to have the same attitude (I ret. 1:17; 2:11), as
does our writer in making the present pOint."4
17-19.
The story of Abraham's offering of Isaac is recorded in Gen. 22:1-14.48

11.

BY FAITH ABRAHAM, WHEN HE WAS TESTED, OFFERED UP ISAAC; AND HE WHO HAD
RECEIVED THE PROMISES WAS OFFERING UP HIS ONLY BEGOTTEN SON 

According to Thompson, "Because Isaac was Abraham's only son and the descendants
would be named through Isaac (Gen. 21:12), Abraham's readiness to offer Isaac as
a sacrifice was an exceptional act of faith."49 According to Wright, Abraham
was "tested" in \wo ways: "Abraham must choose between human reasoning and the
command of God." 0 And yet, as Lightfoot points out, Abraham did not believe
that God would go back on His promise. 51
18.

IT WAS HE TO WHOM IT WAS SAID, "IN ISAAC YOUR SEED SHALL BE CALLED" 

"In Isaac" stands fir~t
in the Greek for emphasis and shows that it was to be "in
Isaac" and no other. 5
lj.

HE CONSIDERED THAT GOO IS ABLE TO RAISE MEN EVEN FROM THE DEAD; FROM WHICH
HE ALSO RECEIVED HIM BACK AS A TYPE

"Considered," LOGISAMENOS, says Vine, "means to account, and the aorist tense
here expresses a decisive mental act; he made up his mind after thinking the mat
ter over, tha~ God could actually raise the dead; that was a general principle
in his mind." 3 This is amazing when one considers, as Wright points out, "uJ,l
to this time no one had ever heard of a resurrection from the dead ... " 4
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According to Fudge, "because Isaac was already dead in Abraham's faithful mind
(see verse 17), our author says that is what did happen; not literally, but in
a figure. Abraham's faith was approved. He received his son alive as a re
ward. ,,55
20.

BY FAITH ISAAC ... 

The historical account is found in Gen. 27. 56

£1.

BY FAITH JACOB ... LEANING ON THE TOP OF HIS STAFF 

The historical account is in Gen.48. S7 As Fudge observes, "It may be noticed
that Genesis has 'bed' where our author has 'staff.' The same consonants in
Hebrew may be either; our author is using a Greek translation which had 'staft.'
The faith of Jacob remains the same in either case, and that is the point." 8

£Z.

BY FAITH JOSEPH ... GAVE ORDERS CONCERNING HIS BONES 

This incident is recorded in Gen.50. s9 According to Vine, "that he gave com
mandment concerning his bones was no mere sentiment, it expressed his belief in,
and assurance of, resurrection,
and alike with his fathers, of the possession of
the land of promise. 6o
23.

BY FAITH MOSES, WHEN HE WAS BORN ... 

The reference here is Ex. 2:2. 61
24-26.

BY FAITH MOSES, WHEN HE HAD GROWN UP ... 

This incident in the life of Moses is recorded in Ex. 2:10ff. 62
26.

CONSIDERING THE REPROACH OF CHRIST ... 

What is meant by "the reproach of Christ?" Boatman believes "it is a reproach
like Christ's. As He, though rich, became poor to redeem mankind, so Moses
despised the treasures of Egypt to deliver Israel. 63 According to Thompson,
"This phrase comes from the Septuagint of Psalm 89:S1b, which speaks of the
'abuse of the anointed' ... " Thus verse 26 intensifies the typology between Moses
and Chri st: both suffered abuse ... 64
27.

BY FAITH HE LEFT EGYPT ... 

"The reference ... is to Moses' flight (Ex. 2:1S) from Egypt after he had murdered
the Egypt ian ... 65
28.

BY FAITH HE KEPT THE PASSOVER ... 

This episode is written in Ex. 12.~
29.

BY FAITH THEY PASSED THROUGH THE RED SEA ... 

For the account of this event see Ex. 14:21ff.67
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30.

BY FAITH THE WALLS OF JERICHO FELL DOWN .•. 

You can read about this occurrence in Joshua six. 68

11.

BY FAITH RAHAB 

"The story of the activity of Rahab the harlot in shielding the spies ;s recorded
in Joshua 2:1-14.,,69
32·40.
"Having spoken of the faith of such heroes as Abraham and Moses in
some detail, the author in verses 32ff. spans the periods of the
judges and the monarchy by the bare mention of the names of the
heroes. These heroes a11 have in common ~he characteri st i c that
they acted 'through faith' (verses 33,39)." 0
Barak (Judges 4,5).
(Judges 13-16).
Jephthah (Judges 11,12).
David (I Samuel 16·31).
Samuel (I Samuel 19:20).71
Sa~son

39.

AND ALL THESE, HAVING GAINED APPROVAL THROUGH THEIR FAITH, DID NOT RECEIVE
WHAT WAS PROMISED 

Robertson says, "All the$e," HOUTO PANTES, is "the whole list in verses 5-38.
cf. v.13. 72 Barnes
and Milligan agree that their faith was the thing that bore
them witness. n So it is, our faith (that which we do by faith, according to
the preceding examples of faith) shall witness that we are faithful. Milligan
vi ews "what was prom; sed" as bei ng "the personal comi ng ap"d re i gn of the
Messiah."n Johnson and Lightfoot concur with that viewpoint.
40.

BECAUSE GOD HAD PROVIDED SOMETHING BETTER FOR US, SO THAT APART FROM US
THEY SHOULD NOT BE MADE PERFECT 

Fudge and Milligan ¥Jlree that the "something better," KREITTON TIt is the new
covenant (cf. 8:6).
The word for "made perfect," TELEIOTHOSIN, means "com
pleted," according to Thompson." Boatman says, "this perfecting looks forward
to that salvation consummated at the coming of Christ (cf. 9:28). ,,78 Johnson
observes, "All these ancient heroes, who died not having received the promise,
need the realization of the promise in Christ to make them perfect; by that
promise we also are saved."N
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Chapter Twelve

1.

THEREFORE, SINCE WE HAVE SO GREAT ACLOUD OF WITNESSES SURROUNDING US, LET
US ALSO LAY ASIDE EVERY ENCUMBRANCE, AND THE SIN WHICH SO EASILY ENTANGLES
US, AND LET US RUN WITH ENDURANCE THE RACE THAT IS SET BEFORE US 

Robertson says "therefore," TOIGAROUN, is a very emphatic word and is used only
one other time in the New Testament at I Thess. 4:8." 1 This is not the regular
word for "therefore." cf. 2:1. The "great cloud of witnesses" are those who
have just been named in chapter eleven. The idea is they are not so much spec
tators as they are proof that Christians can run the race successfully. We look
to them instead of them watching us. 2 Vincent describes the scene like this:
"The writer's picture is that of an arena in which Christians whom
he addresses are contending in a race, while the vast host of the
heroes of faith who, after having borne witness to the truth, have
entered into their heavenly rest, watches the contest from the en
circling tiers of the arena, compassing and overhanging it like a
c10ud, filled with lively interest and sympathy, and lending heaven
lyaid.,,3
"Laying aside every encumbrance" refers to athletes who would remove any clothing
or other articles that might impede their running.' "The sin which so easily
entangles us," says Robertson, is "in this case apostasy from Christ ... "s Vin
cent says it "easi1y encircles and entang1es the Christian runner, like a long
loose robe clinging to his limbs."6 "Let us run with endurance, HUPOMONES,
because, as Lightfoot writes, "the ~hristian race, as the context shows, is a
marathon race, not a short sprint." Notice that it is "the race that is set
before us." Vincent says this of TON AGONA. "Instead of a specific word for
race (DROMOS), the general term contest is used. s

l.

FIXING OUR EYES ON JESUS, THE AUTHOR AND PERFECTER OF FAITH, WHO FOR THE
JOY SET BEFORE HIM ENDURED THE CROSS, DESPISING THE SHAME, AND HAS SAT
DOWN AT THE RIGHT HAND OF THE THRONE OF GOD 

"Fixing our eyes on," APHORONTES EIS, is literally, "to look away," look away
from everything but Jesus. He 9is the supreme witness of faith. This phrase oc
curs only here and Phil. 2:23. "Perfecter," TELEIOTEN, means "finisher". It
is used only here in the New Testament. The word "perfect" occurs in one form
or another in 2:10; 5:9; 6:1; 7:11,19,28; 9:9; 10:1,14; 11:40; and here. 1o Ac
cording to Johnson, "for the joy set before him" refers to "the joy of saving men
and of sitting at God's right hand. ,,11 Fudge adds to the thought by saying it
"may refer to His delight in doing the will of God ... "12 Vincent would have us
"notice the tenses: "endured," aorist, completed: "has sat down, perfect, he
remains seated and reigning."B Thus, Fudge says, "the verb tense here indi
cates not only that He had taken this seat but that He still occupies it!,,1'
~.

FOR CONSIDER HIM WHO HAS ENDURED SUCH HOSTILITY BY SINNERS AGAINST HIM
SELF, SO THAT YOU MAY NOT GROW WEARY AND LOSE HEART 

Vincent tells us that "for consider," ANALOGISASTHE GAR, "introduces the reason
for the exhortation to look unto Jesus. Look unto him, for a comparison with him
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will show you how much more he had to endure than you have. n1s Concerning the
phrase, "him who has endured such hostility by sinners against himself," Vine
says, "... most ancient texts are divided between the plural 'themselves' and the
singular 'Himself.'1116 Regarding this point, Vincent offers the following ex
planation, "According to this text we should render 'against themselves.' The
explanation will then be that Christ endured the gainsaying [ho~'ility] of sin
ners, who, in opposing him, were enemies of their own souls."
Vincent goes
on to state that he prefers the reading of "himself." Whatever the rendering
should be, as lightfoot writes,
"There is a definite stress on 'endure' all through the passage.
Jesus endured ( w .2,3); and the author says that his readers must
likewise endure (v.l), that they must persevere or endure in the
race (v.l). The exhortation in these lines may be put thus: 'Con
sider Jesus. Compare His experiences with your own. He, too, lived
in the flesh and was a companion in tribulation. He was violently
opposed, His sayings were twisted, and His claims were ridiculed.
Consider His sufferings and the manner in which He met them.' The
implication is strong that, if the readers of the Epistle make an
accurate reckoning~ they will not collapse on the track before the
race is finished. llls
Note the marginal rendering of "fainting in your souls" and cf. Gal.6:9.

!.

YOU HAVE NOT YET RESISTED TO THE POINT OF SHEDDING BLOOD IN YOUR STRIVING
AGAINST SIN 

Regarding this verse Vine says,
IIThat the subject is that of striVing against sin shows that the
resisting unto blood is not here a matter of enduring martyrdom at
the hands of persecution. The metaphor is a striking expression as
to the utmost degree of striving against sin, the negative statement
putting their failure in contrast to what Christ endured. 1I19
Bruce suggests, "The recipients of this epistle had in earlier days endured se
vere persecution for their faith, 1I20
but they had not yet been called upon to seal
their testimony with their blood.
To the notion that suffering is a sign of
di vi ne di sapproval, Lightfoot responds: "To the contrary ... suffering is essent i al
and even valuable, for through it God reveals His care and establishes a meaning
ful relationship of father and son. 1I21
~.

AND YOU HAVE FORGOTTEN THE EXHORTATION WHICH IS ADDRESSED TO YOU AS SONS,
"MY SON, DO NOT REGARD LIGHTLY THE DISCIPLINE OF THE LORD, NOR FAINT WHEN
YOU ARE REPROVED BY HIM 

Vine says, "exhortation," PARAKLESEOS, "denotes (a) an appeal ... (b) encourage
ment, exhortation ... (c) consolation and comfort ... ,,22 The quote is from Psa. 3:
11 (note margo ref.). "DiSCipline," PAIDEIAS, again, according to Vine, "denotes
the training of a child, including instruction cf. Eph. 6:4 ... suggesting the
Christian discipline that regulates character ... ,,23 Thus, as Wright comments:
"One of our greatest bleSSings which we often cannot see is God's chastisement.
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~

The persecutions we are sometimes called upon to endure are often chastisements
of love from God Himself." I. According to Arndt and Gingrich, "not fainti " MEDE
EKLUOU, means to "become weary or slack, give out. .. do not lose heart." 5

2.

FOR THOSE WHOM THE LORD LOVES HE DISCIPLINES, AND HE SCOURGES EVERY SON
WHOM HE RECEIVES" 

"For those whom the Lord loves he diSCiplines," but Milligan says He ~oes not do
this "arbitrarily or unnecessarily (cf. Lam. iii. 33; Hos.xi. B)." 6 "Scour
ges," MASTIGOI, says Vine, "is used ... metaphoricall/ •.• of the chastening by the
Lord administered in love to His spiritual sons."2 He goes on to note, "The
Jewish method of scourging, as described in the Mishna, was by the use of three
thongs of leather, the offender receiving thirteen stripes on the bare breast and
thirteen on each shoulder, t~~ 'forty stripes save one,' as administered to Paul
five times (2 Cor. 11:24)."
Milligan closes his comments on this verse by
observing: I'No child of God need ... expect to enter h}~ven without. .. passing
through the furnace of afflictions (cf. Acts xiv. 22)."

2.

IT IS FOR DISCI PLINE THAT YOU ENDURE; GOD DEALS WITH YOU AS WITH SONS; FOR
WHAT SON IS THERE WHOM HIS FATHER DOES NOT DISCIPLINE? 

According to Vincent, "discipline," PAIDEIAN, "is here the end or result of dis
cipline.,,3o According to Boatman, "Alford says, 'It is not for punishment, not
for a~ evil purpose; you are under the attention and affection of the Fa
ther." 1 "Deals," PROSPHERETAI, also according to Vincent, means "to bring to:
often to bring an offering to the allar. The afflictive dealing of God with you
is an evidence that you are sons." 2 Thus, Lightfoot says, "If God is trul~
their Father, then he must treat them accordingly (Pro. 13:24; cf. Dt. B:5)."
~.

BUT IF YOU ARE WITHOUT DISCIPLINE, OF WHICH ALL HAVE BECOME PARTAKERS,
THEN YOU ARE ILLEGITIMATE CHILDREN AND NOT SONS 

Robertson says "if you ar, without diSCipline" is a "condition of first class,
determined as fulfilled."
I.
That being true, then those who are without dis
cipli£e are not sons. 35 Vincent says the "all," PANTES, refers to "all sons of
God." 6 According to Thompson, "The author wishes to make his readers appre
ciate the fact that suffering, far from being a curse on them, demonstrates that
they are legitimate sons.,,37

2·

FURTHERMORE, WE HAD EARTHLY FATHERS TO DISCIPLINE US, AND WE RESPECTED
THEM; SHALL WE NOT MUCH RATHER BE SUBJECT TO THE FATHER OF SPIRITS, AND
LIVE? 

Vincent says3 "furthermore, 'EITA,' introduces a new phase of the subject under
discussion." 8 Vincent goes on to say that "Father of spirits," is to be "con
trasted with fathers of flesh. Their relation to us is limited; his is univer
sal. They are related to us on the fleshly side; he ;s creator of our essential
life. Our relation to him is on the side of our eternal being.,,39 As Lightfoot
says, "The reasoning is forceful."l.o All of us had human fathers. They disci
plined us and we respected them for doing it. So, we should put ourselves under
the Father of spirits even more, then we will live.
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12.

FOR THEY DISCIPLINED US FOR A SHORT TIME AS SEEMED BEST TO THEM, BUT HE
DISCIPLINES US FOR OUR GOOD, THAT WE MY SHARE HIS HOLINESS -

"They disciplined us fo~ a short time" is directly related to "be subject to the
Father of spirits, and live," and makes a contrast, according to Vincent. 41
Vincent goes on to explain,
"Subjection to his fatherly discipline means, not only the ever
lasting life of the future, but present life, eternal in quality,
developed even while the discipline is in progress. [note margo
ref.] On the other hand, the discipline of the human father is
brief in duration, and its significance is confined to the present
1ife. ,,42
Vincent continues by saying "as seemed best to them" was "not always best for us.
No such possibility of error attaches to the Father of spirits.,,43 According
to Vine, "share," METALABEIN. "is in the aorist tense, marking the definiteness
and decisiveness of the experience. ,,44 As Lightfoot expresses it, "Earthly dis
cipline confines itself to the sphere of earthly life; but heavenly discipline,
which is never arbitrary, seeks to purge God's own from sin and secure for them
a permanent participa}ion in the divine life whose essential requirement is
holiness (cf. v.14).,,4

11.

ALL DISCIPLINE FOR THE MOMENT SEEMS NOT TO BE JOYFUL, BUT SORROWFUL; YET
TO THOSE WHO HAVE BEEN TRAINED BY IT, AFTERWARDS IT YIELDS THE PEACEFUL
FRUIT OF RIGHTEOUSNESS 

According to Thompson, the word for "trained," GEGUMNASMENOIS, "is the word for
the conditioning of the athlete before the contest. The peaceful fruit of right
eousness
(Phil. 1:11) is the product of the training and discipline of persecu
tion." 46 Milligan says, though the disc'ipline "is at first bitter to the taste,
it nevertheless afterward becomes a tree of life which yields constantly 'the
peaceable fruit of righteousness.' That is, it produces righteousness as its
fruit; and this fruit gives peace and consolation to the once grieved and
troubled soul."47

li.

THEREFORE, STRENGTHEN THE HANDS THAT ARE WEAK AND THE KNEES THAT ARE
FEEBLE 

Fudge observes, "... our author •.. changes imagery to that of a group of wayfarers
on a journey and builds on this figure through verse 17." 48 According to Vine,
"strengthen," ANORTHOSATE, means "to set upright.. Here it has the general sense
of setting right.,,49 Milligan says this phrase is from Isa. 35:3 and may denote
any form of weariness. Isaiah applied this phrase to the Jews returning to Jeru
salem from Babylon. 5o Thompson points out that "the exhortation in verses 12,13
is derived from the readers' general weariness in persevering (cf. 4:8-11; 5:11

6:8}.,,51

112

~

~.

AND MAKE STRAIGHT PATHS FOR YO~R FEET, SO THAT THE LIMB WHICH IS LAME MAY
NOT BE PUT OUT OF JOINT, BUT RATHER BE HEALED 

Fudge explains that the Greek word for "lame" is CHOLON which is a figurative
description of the wavering between two different opinions. The Jews were known
for their wavering between two opinions (cf. I Ki. 18:21}.52 Lightfoot tells
us,
"These words are a quotation from Pro. 4:26a (LXX} ... "put out of
joint" is the translation for EKTRAPE, a word that might mean 'turn
away' or ' avoid, ' but here with "1 arne" must be understood as a
technical term for 'be dislocated.' The admonition is that the
strong are to move onward in a straight course and bear along with
them their weak brothers who otherwis~ might be tempted to turn
aside and abandon the Christian race.'" 3

l!.

PURSUE PEACE WITH ALL MEN, AND THE SANCTIFICATION WITHOUT WHICH NO ONE
WILL SEE THE LORD 

According to Vine, "pursue peace," EIRENEN DIOKETE, means "to pursue earnestly,
not mere!1 moving in a certain direction, but earnestly pursuing the object men
tioned."
~obertson vividly expresses it like this: "Give peace a chase as if
in a hunt. 5 In "chasing" after peace, Boatman suggests "four kinds of
troubles should be looked for:
II

a.

Those who fall short.

b.

Bitterness springing up.

c.

Fornication.

d.

Profane person. ,,56

The writer of Hebrews expresses the four areas in the following manner:
~.

SEE TO IT THAT NO ONE COMES SHORT OF THE GRACE OF GOO; THAT NO ROOT OF
BITTERNESS SPRINGING UP CAUSES TROUBLE, AND BY IT MANY BE DEFILED 

According to Vincent, "comes short of," HUSTERON APO, literally means "'fall back
from,' implying a previous attainment. The present participle marks something
in progress: 'lest anyone be falling back.,"57 In addition to Gal. 5:4 (marg.
ref.) Boatman also suggests comparing I Tim. 4:1 and Rev. 2:5. 58 Vincent says,
"root of bitterness," RIZA PIKRIAS, refers to "a bad man in the church (cL LXX,
OT. xxix. 18}.,,59 He also says the partifiiple
for "springing up," ANO PHUOUSA,
"pictures the springing up in progress. 6 Thus, "the apostasy of one has ef
fects on others," accord i ng to Thompson, 61 "and by it many be defil ed. "
l§.

THAT THERE BE NO IMMORAL OR GODLESS PERSON LIKE [SAU WHO SOLO HIS OWN
BIRTHRIGHT FOR A SINGLE MEAL 

Vincent says, "immoral," PORNOS, rfornicator"-ASV) "is always used in the New
Testament in the literal sense.,,6 Consequently, Milligan says Esau was "both
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a fornicator and a profane ["godless"] person."63 Lightfoot, on the othif hand,
says, "It appears ... that "immoral" is not to be connected with Esau."
What
is the answer to be? Perhaps the answer lies in Wright/s comment regarding this
pOint:
"Esau was not a fornicator by being untrue to his marriage vow, for
we cannot be sure that he was even married at the time he sold his
birthright. He was a fornicator because he sought things of lesser
value instead of higher value. We Christians are also fornicators
when we seek after worldly things instead of spiritual."M
"Godless,1t BEBElOS, Vine says, is "primarily, permitted to be trodden, accessible
... hence, unhallowed, profane .. ~is used of (a) persons, I Tim. 1:9; (b) things,
The historical reference for this account is
I Tim. 4:7; 6:20; 2 Tim. 2:16."
Gen. 25:33ff (marg. ref.).

11.

FOR YOU KNOW THAT EVEN AFTERWARDS, WHEN HE DESIRED TO INHERIT THE BLESS
ING, HE WAS REJECTED, FOR HE FOUND NO PLACE FOR REPENTANCE, THOUGH HE
SOUGHT FOR IT WITH TEARS 

"Was Esau "rejected" by Isaac, by God or by both? Did Esau find "no place for
repentance in himself or in his father or in both? Did he seek "with tears" the
blessing or a place for repentance?"67 Conclusively, I don't know, but "the
application is plain: it is a reinforcement of the warning given at an earlier
stage in the argument [4:1], that after apostasy no second repentance is pos
sible. ,,68 Thus, "the author presses the case of Esau as a warning to the
Christians who were temRted to give up Christ.,,69
lt

18-24. Accordi9~ to Thompson, the main idea of these verses is the idea of com
ing before God.
18.

FOR YOU HAVE NOT COME TO A MOUNTAIN THAT MAY BE TOUCHED AND TO A BLAZING
FIRE, AND TO DARKNESS AND GLOOM AND WHIRLWIND 

"Again the imagery changes, this time to terms bared on the giving of the Law at
Sinai (cf. Ex. 19:16,18; Dt. 4:11; 5:23; 9:15).,,7 "Awesome as were the circum
stances of the giving of the law in Moses' day, more awesome by far are the pri
vileges associated with the gospel, if they are despised or refused."72
~.

AND TO THE BLAST OF A TRUMPET AND THE SOUND OF WORDS WHICH SOUND WAS SUCH
THAT THOSE WHO HEARD BEGGED THAT NO FURTHER WORD SHOULD BE SPOKEN TO THEM -

T~om~s~n

says, "!he de~cri ~t i on i. s drawn. from ~he .accoun~, ~f God's revelat ion at
Slna1 1n Ex. 19.16-19, 20.18-21, Dt. 4.11,12, 5.22,23.
As Bruce observes,
"The mountain was so changed with the holiness of the God who un
manifested Himself
there that for man or beast to touch it meant certain death.
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20.

FOR THEY COULD NOT BEAR THE COMMAND, "IF EVEN A BEAST TOUCHES THE MOUN
TAIN, IT WILL BE STONED" 

Barnes comments, "The meaning is not that the commands themselves were intoler
able, but that the manner in which they were communicated inspired a terror which
they could not bear."~ Milligan says, "Our author now assigns parenthetically
the reason why the ancie~t Hebrews felt so much terror and alarm, as they stood
at the foot of Sinai ... " 6 The quote comes from Ex. 19:12,13 (marg. ref.).

£1.

AND SO TERRIBLE WAS THE SIGHT, THAT MOSES SAID, "I AM FULL OF FEAR AND
TREMBLING 

Scholarship is uncertain as to where this statement by Moses may hav~ originated.
Some suggest it may ref;r8 to Dt. 9:19 or perhaps Acts 7:32; 16:29.
Others say
it refers to Ex. 19:19.
Bruce suggests "Our author may have been acquainted
with a Haggadic account of the Sinai theophany which made explicit mention of
Moses' fear and trembling on this occasion toO."N Wherever the phrase may have
came from, the point is, the situation at Sinai was awe inspiring and fearful. 8o

These verses, according to Thompson, compare the Old and New Covenants in order
to show the superiority of the New Covenant. Because of their Jewish background,
the Hebrews probably had been greatly impressed with the events of God's revela
tion at Sinai .81
22.

BUT YOU HAVE COME TO MOUNT ZION AND TO THE CITY OF THE LIVING GOD, THE
HEAVENLY JERUSALEM, AND TO MYRIADS OF ANGELS ~

The word "but," ALLA, distinguishes a sharp contrast between Mount Sinai (w. 18
21) and Mount Zion (vv. 22-24), according to Robertson. 82 Vine says Jerusalem
and Mount Zion cannot be se~arated because of their central position in govern
ment, worship, and service. 3 Milligan comments that the comparison to Christ
ians and the heavenly Jerusalem is that when one comes into the kingdom of God~
he symbolically comes to the center of that city which typifies the kingdom.
Vincent explains that "myriads," MURIAS, "is strictly the number ten thousand.
In the plural, an innumerable multitude.,,8s
23.

TO THE GENERAL ASSEMBLY AND CHURCH Of THE FIRST-BORN WHO ARE ENROLLED IN
HEAVEN, AND TO GOD, THE JUDGE OF ALL, AND TO THE SPIRITS OF RIGHTEOUS MEN
MADE PERFECT 

There is some dispute as to whether "general assembly" is connected with "angels"
in v.22 or "church" which follows. Vincent indicates that "general assembly,"
PANEGUREI,
"denotes, in Classical Greek, a whole nation gathering for a festi
val." 86 The NASV keeps the conjunction "and," KAI, but does not have, "and to
the church," which separates the other elements in the list (cf. margo ref.).
According to Fudge, "church of the first-born," EKKLESIAI PROTOTOKON, "should be
interpreted in its literal sense here of an assembly [because] it is composed of
the fi rst-born ones (pl ural in the original) ... ,,87 Mill igan proposes that "the
spirits of righteous men made perfect" refers to all the righteous beginning with
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Abel and especially brings to mind those mentioned in chapter eleven. M Vincent
wants us to "notice again the idea of TELEIOSIS [completeness19 not attained
under the old covenant, but only through the work of Christ ... "
24.

AND TO JESUS, THE MEDIATOR OF A NEW COVENANT, AND TO THE SPRINKLED BLOOD,
WHICH SPEAKS BETTER THAN THE BLOOD OF ABEL 

Regarding "the sprinkled blood," Bruce comments, "The removal of an evil con
science does away with the barrier between them and God, the sac~fice of Christ
How does the
thus 'has better things to tell than the blood of Abel'(NEB)."
blood of Jesus "speak better than the blood of Abel?" According to Lightfoot,
"The blood of Abel cried for vengeance against Abel's murderer, but the blood of
Christ calls for forgiveness, cleanses the guilty conscience, and opens the way
to heaven.,,91 By way of summation of vv. 22-24, Wright lists nine things
Christians have to "come to." They are:

25.

1.

We are come unto Mount Zion.

2.

Unto the city of the Living God.

3.

To the heavenly Jerusalem.

4.

To an innumerable host of angels.

5.

To the general assembly and church of the First Born.

6.

To God, the Judge of all.

7.

To the spirits of just men made perfect.

8.

To Jesus the

9.

To the blood of sprinkling, that speaketh better things than that of
Abel. 92

Medi~tor

of a new covenant.

SEE TO IT THAT YOU DO NOT REFUSE HIM WHO IS SPEAKING. FOR IF THOSE DID NOT
ESCAPE WHEN THEY REFUSED HIM WHO WARNED THEM ON EARTH, MUCH LESS SHALL WE
ESCAPE WHO TURN AWAY FROM HIM WHO WARNS FROM HEAVEN 

Bruce says, "The 'how much more' argument of cbs. 2:2f. and 10:29 is pressed home
again: to disobey the gospel incurs judgment more certain and terrible even than
that incurred by di sobedi ence to the 1aw. ,,93 Who is "him who warned them on
earth?" According to Lightfoot,
characteristically in the Epistle it is God who does the speak
ing. In any case the main point of contrast is not the contrast
between speakers, between Moses who spoke from earth and Christ who
speaks from heaven. It is rather a contrast between the two reve
lations themselves, the one given on earth - earthy - and the other
coming from above. It is a contrast of kinds - between prophetic
oracle and a Living Voice who continues to speak from heaven.,,94
n •••
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According to Vincent, "turn away," APOSTREPHOMENOI, literally is turning
away. 1195 In other words, some at that time were already turning back to
Judaism.
26.

AND HIS VOICE SHOOK THE EARTH THEN, BUT NOW HE HAS PROMISED, SAYING, "YET
ONCE MORE I WILL SHAKE NOT ONLY THE EARTH, BUT ALSO THE HEAVEN ~

The quote comes from Hag. 2:6 (cf. margo ref.). According to Thompson,"The
prophet Haggai says that the sign of the messianic age will be when God shakes
not only the earth but also the heavens (Mt. 24:29).,,96 ~arnes maintains this
took place when the gospel was introduced into the world. 9 Fudge says, for his
purpose, the writer of the book of Hebrews applies Haggai's words "to the final
Day of the Lord (cf. 10:25). ,,98
27.

AND THIS EXPRESSION, "YET ONCE MORE," DENOTES THE REMOVING OF THOSE THINGS
WHICH CAN BE SHAKEN, AS OF CREATED THINGS, IN ORDER THAT THOSE THINGS
WHICH CANNOT BE SHAKEN MAY REMAIN 

Vincent says, "Attention is called to this phrase as specially significant, be
cause it indicates that the shaking prophesied by Haggai is to be final. ,,99
Fudge elaborates on the thought by saying,
"The words yet once more, our author explains, denote the removing
of those things that are shaken. For if God will shake the earth
once more, and apparently only once more, that shaking must come at
the final shaking of the earth which will also be its removing.
This is to be expected, he adds, for these are things that are made,
and they are by nature temporary (see 1:10-12).' Further, it is nec
essary that those things be shaken and removed, so that those things
of the invisible and eternal order which cannot be shaken may re
main."1oo
28.

THEREFORE, SINCE WE RECEIVE A KINGDOM WHICH CANNOT BE SHAKEN, LET US SHOW
GRATITUDE, BY WHICH WE MAY OFFER TO GOD AN ACCEPTABLE SERVICE WITH REVER
ENCE AND AWE 

"We receive a kingdom," BASILEJAN PARALAMBANONTES, according to Vine, "is in the
present continuous tense, indicating a process already begun.",o1 Thus, we are
in the process of receiving a kingdom (church, cf. Dan. 2:44-marg. ref.) "which
cannot be shaken." Therefore, we ought "to have grace," ECHOMEN CHARIN (cf.
margo ref.). Vine says, "CHARIS, grace, when used of that which is exercised on
the part of the receiver, signifies a sense of the favor bestowed, a feeling of
gratitude, as in Ro. 6:17 ('thanks'), I Tim. 1:12, and here.,,102 "Let us show
gratitude, by which we may offer to God an acceptable service with reverence and
awe ...
"Reverence," EULABEIAS, according to Fudge, is "pious respect." 103
Vincent says of the word "awe," DEOUS,
11

"its fundamental idea is timid apprehension of danger; while PHOBOS
is the terror which seizes one when the danger appears. [illustra
tion] In a primitive forest an undefined sense of possible danger
possesses one, and makes his heart beat quickly at every rustle of
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a leaf. This is DEOS. When the voice and tread of wild beast are
distinctly heard close at hand, the DEOS becomes PHOBOS."1~
Vincent goes on to explain, "the phrase 'with pious care and fear' is not
expl an~~ory of acceptabl y. These are to accompany (META) acceptabl e ser
vice." 0 Such reverence and respectful fear is necessary ...

£2.

FOR OUR GOD IS A CONSUMING FIRE "It is an aspect of the character of God as revealed in the Bible
that plays little part in much present day thinking about Him; but
if we are to be completely 'honest to God,' we dare not ignore it.
Reverence and awe before Hi s hol i ness are not i ~compat i bl e wi th
grateful trust and love in response to His mercy." ~

According to Thompson, "The exhortation which began at 12:18 concludes with
[this] quotation of Dt. 4:24 ... the point is that the God of t~e new covenant,
like the God of the old covenant, is not to be trifled with."
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Chapter Thirteen
Thompson notes that:
"A change in chapter 13 is unmistakable. Up to this point, the
argument has been closely knit and carefully developed. Now the
author's tone changes, and he gives a variety of instructions com
prising fifteen different topics to his readers. The exhortation in
chapter 13 resembles the usual assortment of ethical ,practical , and
personal information which is found at the end of most New Testament
letters."

1.

LET LOVE OF THE BRETHREN CONTINUE. -

Milligan says,
"This cardinal Christian virtue is one of the first fruits of that
'faith which worketh by love:' and accordingly from the beginning it
served to distinguish Christians from all others as the peculiar
people of God. For we are told that immediately after the setting
up of the Kingdom, 'all that believed were together and had all
things common' (Acts ii.44-47) ... And hence our author simply says to
them, 'Let brotherly love continue." 2
Lightfoot notes:
"He does not say to his readers: \Have brotherly love,' or 'let it
exist among you,' but rather \let it continue.' They had shown this
love in the past by serving the saints and by having compassion on
their brothers in affliction (6:10; 10:33,34). Now the exhortation
is that ther continue in love, lest their feelings for one another
grow cold."
.

f..

DO NOT NEGLECT TO SHOW HOSPITALITY TO STRANGERS, FOR BY THIS SOME HAVE
ENTERTAINED ANGELS WITHOUT KNOWING IT 

According to Milligan,
"This verse seems to denote an exercise of that love which we owe to
all men (2 Pet.L7). For this virtue, as well as for brotherly
love, the primitive Christians were very remarkable. Even Julian,
the apostate, in his forty-ninth epistle, assigns 'kindness to
strangers' as one of the means by which their religion was so
rapidly propagated."'
Barclay says of this verse:
"The writer to the Hebrews says that those who have given hospitali
ty to strangers, all unaware, entertained the angels of God. He
could be thinking of the time when the angel came to Abraham and
Sarah to tell them of the coming of a son (Gen. 18:1ff) and of the
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day when the angel came to Manoah to tell him that he would have a
son {Ju. 13:3ff)."5

..~

REMEMBER THE PRISONERS, AS THOUGH IN PRISON WITH THEM, AND THOSE WHO ARE
ILL-TREATED, SINCE YOU YOURSELVES ALSO ARE IN THE BODY 
Fudge says,
"The point of the exhortation is ... Christians are to be so capti
vated by brotherly love that when one is bound the others sympathize
as being themselves bound. When some are in bad circumstances the
rest are corcerned to help, being subject also to the ailments of
morta1i ty. "
Regarding this verse Thompson observes:
"To be 'in the body' here is an equivalent to being in a state of
danger imposed by bodily limitations (cf. 2 Cor. 5:6). The parallel
words, 'as though in prison with them,' define the responsibility
imposed by brotherly love. Just as Christ shared completely in the
human situation in becoming 'like his brethren in every respect'
(2:17), Christians demonstrate love by sharing the situation of
those who ar¥ in danger. The words of v~rse 3 are reminiscent of 1
Cor. 12: 26. II

.4.

LET MARRIAGE BE HELD IN HONOR AMONG ALL, AND LET THE MARRIAGE BED BE
UNDEFILED; FOR FORNICATORS AND ADULTERERS GOD WILL JUDGE 

According to Milligan,
"It is still a question with expositors, whether the phrase 'in all'
EN PASI, means in all persons or in all things. The former view is
supported by [most scholars] ... (I) because it ;s more general, and
in fact comprehends the former: for if marriage is honorable in all
respects, then most assuredly it is also honorable among all classes
of men. (2) The latter is most in harmony with Greek usage. Greek
writers generally use the preposition EN ... in reference to things (l
Tim. iii. 11; 2 Tim. iv. 5; Tit. ii. 9,10; Heb. xiii. 18) and PARA
... in reference to persons {Mt. xix. 26; Acts xxvi. 8; Ro. ii. 13;
2 Thess. i. 6; Jas. i. 27)."8
Wright observes:
"If our lives become so filled with worldly interests that we are
drawn away from the interest of the church, Paul says, we are but
little above the whoremonger and God will judge us as such. There
are many adulterers in the church today who have never broken faith
with husband or wife, but they have become weak in their fidelity to
God. 119
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LET YOUR WAY OF LIFE BE FREE FROM THE LOVE OF MONEY, BEING CONTENT WITH
WHAT YOU HAVE; FOR HE HIMSELF HAS SAID, "I WILL NEVER DESERT YOU, NOR WILL
I EVER FORSAKE YOU" 

According to Thompson,
"The "love of money," (APHILARGUROS) and covetousness are mentioned
frequently in lists of sins in the early church (1 Tim. 3:3; cf. 1
Tim. 6:10; Col. 3:5). Jesus had warned that one 'cannot serve God
and Mammon' (Mt. 6:24) and that 'a man's life does not consist in
the abundance of his possessions'(Lk. 12:15). The reason for the
warning is that the "love of money" inevitably leads to anxiety."1a
The phrase "nor will I ever forsake you," according to Boatman, "was conditional,
however, for those who would not forsake God. We have no right to expect God to
reward us for unfaithfulness. Jesus promised to be with us even unto the end of
the world if we preach the Gospel" (Mt. 28:18-20)." The above quote is from
Dt. 31:6 (cf. margo ref.).

§.

SO WE CONFIDENTLY SAY, "THE LORD IS MY HELPER, I WILL NOT BE AFRAID. WHAT
SHALL MAN 00 TO ME?" 

Vine says, "confidently," THARROUNTAS, "conveys the thought of a constant ha
bit. ,,12 Boatman says,
"This verse does not suggest that man will never do man bodily harm.
David knew differently. Paul knew differently; so did these breth
ren, for they had, been afflicted. The idea is, 'What can man do
that God cannot undo?' Man can bring pain, but God will give us a
body that knows no pain. Man can kill, but God can make alive."13
The above quote is from Psa. 118:6 (cf. margo ref.).

I.

REMEMBER THOSE WHO LEO YOU, WHO SPOKE THE WORD OF GOO TO YOU; AND CONSID
ERING THE OUTCOME OF THEIR WAY OF LIFE, IMITATE THEIR FAITH 

Vine says of the phrase, "those who led you," TON HEGOUMENON, "the verb in the
original means 'guides' ... What is signified here is not rule but leadership (by
ministry of life and word), as in 2 Cor. 1:24. The same word is used in verse
17.,,14 Bruce refers to "those who led you" in his commentary when he says: "By
precept and example they showed the right path to tread; being dead they yet
speak, and the record of their faith is still alive ... ,,15 The author could be
referring to men like Stephen and James who died martyrs. 16 Robertson says the
word "considering," ANATHEOROUNTES, is used only here and in Acts 17:23. It
literally means "to look up a subject, to investigate, to observe accurately."'?
The author of Hebrews is encouraging his readers "to investigate" and follow the
example of "those who had led them before."
~.

JESUS CHRIST IS THE SAME YESTERDAY AND TODAY, YES AND FOREVER 

Vincent says, "The emphatic point of the statement is Christ. They 1 ived and
died in the faith that Jesus is THE CHRIST - the Messiah. The readers were
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tempted to surrender this faith and to return to Judaism which denied Jesus's
messiahship (comp. ch. x. 29).,118 Robertson says the ESTIN, "is, "comes more
naturally after Christ lias the Revised Version has it."19 Vine says the author
is giving emphasis to the eternity of Christ's future by saying He "is the same
yesterday and today, yes and forever. ,120
~.

DO NOT BE CARRIED AWAY BY VARIED AND STRANGE TEACHINGS; FOR IT IS GOOD FOR
THE HEART TO BE STRENGTHENED BY GRACE, NOT BY FOODS, THROUGH WHICH THOSE
WHO WERE THUS OCCUPIED WERE NOT BENEFITED 

Barnes says "the principal reference here is to Judaizing teachers, and H21
to their
various doctrines about their ceremonial observances and traditions.
Con
cerning the "grace" mentioned here, Vine notes, it "is the means of establishing
the heart, that is to say, making it firm and steadfast. Strange teachings may
appeal to the intellect; God's grace ever appeals to the heart."22 Fudge notes
that:
"At least five explanations have been offered of these teachings
about meats [foods]. (1) Some think of a dispute over kosher food,
over clean and unclean meats, as apparently is the case in 9:10.
(2) Others think of meats offered to pagan gentile idols, as in I
Cor. 8. (3) Some suppose he refers to ascetic regulations of a gen
tile philosophy, as in Colossians. (4) Still others think of sacri
ficial meats of the Old Testament system, of which some were eaten
by the priests and/or the people. (5) And some have suggested a
kind of J~wish fellowship meal, as described, for instance, by
Josephus." 3
Of these choices, Fudge decides it refers to sacrificial meats. He also notes:
"If such sacrificial meats are intended, the pOint is that the Christian's sacri
fice results in the distribution ~f grace which strengthens his heart, not in
meat which strengthens his body." 4 Barnes says, "The meaning is, that it is
better to have the heart established with grace, or the principles of pure re
ligion, than with the most accurate knowledge of the rules of distinguishing the
clean from the unclean among the various articles of food."~

lQ.

WE HAVE AN ALTAR, FROM WHICH THOSE WHO SERVE THE TABERNACLE HAVE NO RIGHT
TO EAT 

Barnes says, "The 'altar' to which he here refers is evidently the cross on which
the great sacrifice was made. "26 Vine says, liThe altar is not the Cross. No
animal was slain on an altar in connection with the tabernacle offerings." 27
Wright says,
liThe altar of the Christian is not the altar of sacrifice which
stood before the temple in Jerusalem. This was a literal altar upon
which temporal sacrifices were made. The Christian's altar is a
spiritual one upon which was offered the spiritual lamb of God, and
those who cling to the old tabernacle service under Judaism could
not partake of the sacrifice on the spiritual altar."28
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11.

FOR THE BODIES OF THOSE ANIMALS WHOSE BLOOD IS BROUGHT INTO THE HOLY PLACE
BY THE HIGH PRIEST AS AN OFFERING FOR SIN, ARE BURNED OUTSIDE THE CAMP -

According to Robertson, "this is the only example in the LXX or N.T. where ZOON
(animal) is used of a sacrificial victim."z9 Thompson says,
"According to Lev. 16:27, the bull for the sin offering was carried
outside the camp. The author sees in this reference a parallel to
the fact that Jesus was crucified outside the gate of Jerusalem (see
In. 19:20). Jesus' sacrifice is 30the fulfillment of all the annual
sacrifices of the old covenant."

11.

THEREFORE JESUS ALSO, THAT HE MIGHT SANCTIFY THE PEOPLE THROUGH HIS OWN
BLOOD, SUFFERED OUTSIDE THE GATE 

Barnes comments, "It is implied here that it was voluntary on the part of Jesus
that he suffered out of the city ... ,,3 According to Thompson,
"In sanctifYing his people Jesus did what the Levitical sacrifice
could not do (cf. 2:11; 9:13; 10:10,14,29). Only the sacrifice of
Christ could make men pure (9:13,14). There is here a paradox in
the fact that Jesus suffered outside the gate and sanctified his
people. In the Old Testament the guilty were brought outside the
camp to be killed (Lev. 24:14; Nu. 15:35). Only through accjpting
the stigma of guilt could Jesus remove the guilt of others."
Thus, Milligan comments, "All ... who would partake of the benefits of his sacri
fice, must do so without 'the gate. They must forsake the camp of Israel, leaving
Judaism behind them, and take upon them the reproach of Jesus, if they would be
made partakers of the benefits of his death.,,3 Vine makes the following inter
esting correlation between the name of Jesus and the word sanctify:
"The ei ghth verse of thi s chapter, stating the immutabil i ty of
Christ, recalls the teaching of the first chapter. These eleventh
and twelfth verses recall the teaching of the second chapter. Both
chapters speak of His suffering of death (see 2:9,14); both use the
single Name Jesus (2:9); both speak of Him as the Sanctifier (2:
11 ) • ,,34

.u.

HENCE, LET US GO OUT TO HIM OUTSIDE THE CAMP, BEARING HIS REPROACH 

According to Barnes, "the meaning here is, that we should be willing to regard
ourselves as identified with the Lord Jesus, and to bear the same shame and re
proaches whi ch he did. ,,35 "Camp," PAR EMBOLES , 1i tera lly means, accordi ng to
Vine, "a casting among, an insertion, in the Macedonian dialect, it was a mili
tary term. In the New Testament it denotes the distribution of troops in army
formation ... hence, in Heb. 13:11,13 of Jerusalem, since the city was to the Jews
what the camp in the wilderness had been to the Israel ites. ,,36 "To the He
brews," says Wright, "this teaching meant go outside the camp of the ritualistic
law and accept the disgraceful sacrifice which was made on Golgotha, the place
of the skull.,,37 According to Vincent, "bearin~ His reproach," is "the reproach
Lightfoot expl ai ns that "the
of excl us i on from the Jewi sh commonwealth.,,3
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exhortation is for the readers to break all ties with Judaism. Since in the Old
Testament the camp represented the religious community of Israel, to go outside
the camp means to make a clean break with unbelieving Israel."39

l!.

FOR HERE WE DO NOT HAVE A LASTING CITY, BUT WE ARE SEEKING THE CITY WHICH
IS TO COME 

As Milligan expresses it, "It is vain to seek refuge in Jerusalem which, accord
ing to prophecy, will soon become a heap of ruins (Mt. xxiv.24)."4o According
to Barnes,
"The object of the writer seems to be to comfort the Hebrew Christ
ians on the supposition that they would be driven by persecution
from the city of Jerusalem, and doomed to wander as exiles. He
tells them that their Lord was led from that city to be put to
death, and they should be willing to go forth also; that their
permanent home was not Jerusalem, but heaven; and that they should
be willing, ;n view of that blessed abode, to be exiled from the
city where they dwelt, and made wanderers in the earth."41

12.

THROUGH HIM THEN, LET US CONTINUALLY OFFER UP A SACRIFICE OF PRAISE TO
GOD, THAT IS, THE FRUIT OF LIPS THAT GIVE THANKS TO HIS NAME 

Vincent, "through him then," is "through Jesus, and not the Jewish
ritual."
Mill igan says, "The sacrifice of praise in our text has reference
particularly to the voluntary peace and thank offerings of the Law (lev. vii.
11-25). ,,43 "Give thanks," HOMOLOGOUNTON, says Vine, "involves a whole-hearted
acknowledgment.,,44
.

Accordin~to

/~,

12.

AND DO NOT NEGLECT DOING GOOD AND SHARING; FOR WITH SUCH SACRIFICES GOD IS
PLEASED 

As Lightfoot points out, "The two kinds of sacrifices mentioned here,the sacri
fice of praise and the sacrifice of personal service, are closely connected.
Genuine gratitude to God begets awareness of the needs of others. u45 And as
Milligan points out,
"Such sacrifices are pleasing to God (1) because they are in harmony
with his own nature and administration. (2) Because they indicate
in us a state of mind and heart, that is well pleasing to his Sight;
provided they proceed from proper motives. And (3) because they are
of benefit to others. ,,46

11.

OBEY YOUR LEADERS, AND SUBMIT TO THEM, FOR THEY KEEP WATCH OVER YOUR
SOULS, AS THOSE WHO WILL GIVE AN ACCOUNT. LET THEM DO THIS WITH JOY AND
NOT WITH GRIEF, FOR THIS WOULD BE UNPROFITABLE FOR YOU 

Barnes says, "The reference here is to their religious teachers, and not to civil
rulers ... The obligation to obedience does not, of course, extend to anythin~
which is wrong in itself, or which would be a violation of conscience.,,4
According to Vine, "submit," HUPEIKETE, means "to retire, withdraw ... hence to
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yield, submit is used metaphorically in Heb. 13:17, of submitting to spiritual
guides in the churches. ,,48 Mill igan shows that,~'
"If it is the duty of the Elders to teach, it is also manifestly the
duty of the other members of the Church to receive their lawful in
structions; and if it is the duty of the former to rule, it is
equally the duty of the latter to submit to all their acts of
discipline which are not in violation of the law of Christ."49
Since these leaders must give an account to God, as Barnes writes, "there is,
therefore, the best security that, under the influence of th!s solemn truth, they
will pursue only that course which will be for your good." 0
18.

PRAY FOR US, FOR WE ARE SURE THAT WE HAVE A GOOD CONSCIENCE, DESIRING TO
CONDUCT OURSELVES HONORABLY IN ALL THINGS 

Barnes states,
"It is only when we aim to do right, and maintain a good conscience,
that we can with propriety ask the prayers of others, or claim their
sympathy. And if we are 'willing in all things to live honestly,'
we may expect the sympathy, the prayers, and the affections of all
good men (cf. Eph. 6:18,19).51
According to Vine, "conscience," SUNEIOESIN, literally means "a knowing with
... i.e., a co-knowledge (with oneself), the witness borne to one's conduct by
conscience, that faculty, by wh1~h we apprehend the will of God, as that which is
designed to govern our lives."
Bruce suggests, "The good conscience of which
he speaks is probably the fruit of a sense of duty done, a responsibility well
di scharged. 115
~.

AND I URGE YOU ALL THE, MORE TO DO THIS, THAT I MAY BE RESTORED TO YOU
SOONER 

There are a number of explanations given as to what is meant by the phrase "that
I may be restored to you sooner." Most of the opinions are formed on the basis
of who the commentator believes wrote the book of Hebrews. According to Barnes,
"The probability is, judging from verse 23, that he was then a prisoner, and that
his detention was on that account."~ Bruce, however, uses the same verse 23
to say that the author was not in prison. 55 Vincent says this phrase is "not
implying imprisonment, but enforced absence through sickness or other cause."56
20.

NOW THE GOD OF PEACE, WHO BROUGHT UP FROM THE DEAD THE GREAT SHEPHERD OF
THE SHEEP THROUGH THE BLOOD OF THE ETERNAL COVENANT, EVEN JESUS OUR LORD 

According to Thompson, "God is frequently described as the God of peace at the
conclusion of Pauline letters (1 Thess. 5:23; Ro. 15:33; 16:20; 2 Cor.13:11)."57
Robertson says this is the only direct allusion to the resurrection of Christ. 58
Boatman says "Jesus is called the great shepherd for two reasons; (a) Ezekiel
34:23 prophecies him as such; and (b) Jesus claimed this title in In. 10:11. 59
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£1.

EQUIP YOU IN EVERY GOOD THING TO 00 HIS WILL, WORKING IN US THAT WHICH IS
PLEASING IN HIS SIGHT, THROUGH JESUS CHRIST, TO WHOM BE THE GLORY FOREVER
AND EVER. AMEN-

According to Barnes, "equip," KATARTIZO, means "to make fully ready; to put in
full order; to make complete." The meaning here is, that Paul prayed that God
would fully endow them with whatever grace was necessary to do his will and to
keep his commandments.,,6o Boatman says "through Jesus Christ" can mean either
(a) "working through Jesus Christ; or (b) well-pleasing through Jesus Christ.
Nothing is acceptable to God except that it be through Christ.,,61
22.

BUT I URGE YOU, BRETHREN, BEAR WITH THIS WORD OF EXHORTATION, FOR I HAVE
WRITTEN TO YOU BRIEFLY 

Vincent says, "This refers to the entlre epistle which he regards as hortatory
rather than didactic or consolatory."6 Bruce says, "It might be a long letter,
not a long homily.,,63 As Milligan says, it is short "considering the importance
and magnitude of the subjects discussed."M
23.

TAKE NOTICE THAT OUR BROTHER TIMOTHY HAS BEEN RELEASED WITH WHOM, IF HE
COMES SOON, I SHALL SEE YOU 
t

According to Thompson, "Timothy is almost certainly Paul's companion of that
name. ,,65 Fudge says the phrase "been released" might "refer either to release
from prison or to the completion of a mission."u
~~,

24.

GREET ALL OF YOUR LEADERS AND ALL THE SAINTS. THOSE FROM ITALY GREET YOU

Barnes sa/s, liThe leaders were mentioned at 13:7,17 as teachers who were to be
obeyed. ,,6 The phrase "those from Italy" could be those living in Italy send;n~
letters abroad or those living abroad sending letters back to their homeland.
25.

GRACE BE WITH YOU ALL -

Lightfoot says, "This is the typical Christian conclusion, used frequently to
bestow divine grace on those who read the apostollc messages." 69 "This conclu
sion is like Paul's, if not his," writes Boatman. 0
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